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PREFACE

Ketiv ukeri is popularly supposed to mean the phenomenon where a biblical word is spelt one
way and read another. How and why this definition is inaccurate is explained later in the
introduction, but the markings of ketiv and keri in our printed texts are clear, even if not always
consistent between editions.

Why should text be written one way and read another? Not only scholars but many rabbinical
authorities have written rejecting the fundamentalist approach that everything was done that way
from the start — whenever a book was written, instructions were given that for some reason or
other certain words were not to be read as written, but otherwise. Rejecting this fundamentalist
view is in no way to be compared with the so-called ‘bible criticism’.

Various short articles have appeared, defining categories of ketiv ukeri, in particular one by
Rabbi Mordecai Breuer in the introduction to Daniel in the Daat Mikra series. Here 1 have
attempted to provide a comprehensive treatise, setting out a detailed analysis with a modified
and extended set of categories, explanation and tables. The intention has been to explain things
not primarily for the benefit of intellectual scholars, but for ordinary people with some
education and some intelligence, who may be interested. For this reason I offer no apologies
if at times I have explained something ‘well-known’, or where a digression from the main
theme is necessary to explain a side-issue, I may have digressed a little further than needed, in
order to bring in some point of interest not directly relevant to the main theme.

A specific type of ketiv ukeri that occurs frequently is the interchange of the letters vav and
vod. This is considered in general terms, but really requires a full study on its own, so no

analysis has been included.

The Aramaic sections of the Bible have been treated separately from the (main) Hebrew
sections, because this is inherently necessary, as will become clear.

Hopefully this may serve as a basis for a fuller investigation.

A.S.
Eli, 5769
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INTRODUCTION

What is Ketiv Ukeri?

Frequently a word in the Bible is not read, or apparently not read, ‘as written’. We have the
ketiv (lit. “written’) which is the word as written in the text, and the mis-named keri (lit. ‘read’)
which is the word written in the margin. In texts used for public reading there should be an
empty margin, but while the law here is strictly observed with regard to the Torah and the Book
of Esther, there is considerable laxity regarding the rest of the Bible. However, even in the
Torah and Esther there may be notes in the margin in texts not used for public reading.

Where this discrepancy occurs, we talk about ketiv ukeri. Popularly some reverse this, but the
ketiv of course comes first.

The keri is not, as often supposed, ‘how the word is read’, but the way you might expect the
word to be spelt, in view of the way it is read here. In other words it is the way you would
normally write it bearing in mind the way it is pronounced.

Take as an example the word 1 (usually read as 112) when on occasion read as 1)3. In the
text it will be written that way, but in the margin you will find 1. [Note carefully where 1
have inserted vowels and where I have not.] However it is not read as 3. Quite the contrary,
even where 11 occurs in the text it is never read that way, but a/lways as 1. Have you ever
heard anyone (other than a learner) actually say 1232 (Ashkenazi/Yemenite bonoyv or Sephardi
banayv, pronouncing the yod)? The keri in the margin does not show how the word is read, but
how, in view of the way it is to be read at that particular place, you would have expected it to
be written, in accordance with certain spelling conventions that allow silent letters. Where the
word in the text is not read as you would expect from the spelling, on a regular basis (as will
be explained), there is generally no note in the margin. You are expected to be aware of the
reading without a margin note.

A General Rule

The accepted rule is that where the ketiv and the keri seem to mean different things, we
understand, explain and interpret according to the keri — but this is not always so. There are
cases where all agree that the the ketiv is the correct form (and the reason for the keri will be
explained), while elsewhere we normally accept the keri.

The Reason for Ketiv Ukeri

Basically this is a form of editing the text. The accepted written text is taken to be
untouchable, it may not be amended in any way. But sometimes ‘it was felt’ that it should not
be read that way, but something different should be read, especially in public reading. ‘It was
felt’ by whom? As explained in the preface, the fundamentalists assume that it was felt by the
author, but evidence points to a much later decision, namely that it was felt by the Masoretes
who standardised the written texts but at the same time indicated where the reading should be
different, either from an old tradition or for any of a number of reasons, which we are
attempting to explain. Since these reasons differ vastly in purpose, we have sorted them into
categories and sub-categories.



The Talmud

The above deals with the terms ketiv and keri as used today, based on the Masorah (explained
below). In the Talmud the expressions are used somewhat differently. Keri refers to the meaning
of the word as pronounced. Ketiv does not limit the pronunciation since many words spelt
without vowels can be read in various ways, so ketiv allows alternatives. This gives a much
wider range of ketiv ukeri than the more restricted range in the Masorah, and often enables a
word to be given an additional meaning which is not the plain meaning of the text, but is used
for purposes of derash. To understand this you need to be familiar with derash, with which we
are not concerned in the present investigation.

The Masorah

Between a thousand and fifteen hundred years ago a group (or groups) of rabbinical scholars
set about preserving the text of the Tanakh as written and as read. First they standardised the
written texts, writing notes to help remember so as to avoid corrupt texts continuing to appear.
These notes were called collectively the Masorah, and the scholars were called Masoretes. The
notes included all the references they could find where there was a ketiv and a different keri,
and were written in early manuscripts long before printing was invented. Various versions of
the Masorah have come down to us, most of them corrupt to a greater or lesser extent. (Later
Masoretes invented vowel and punctuation (za'am) signs, and put the keri in the margin.) When
printing came, printers decided, each by himself, which instances to note in his edition. There
are instances that appear, even today, in one printed edition and not in another.

Marking Ketiv Ukeri

The early system of marking was to put the ketiv in the text with the vowels of the keri, and
to put the keri in the margin without vowels. Later they added vowels to the keri in the margin.
The system caused great confusion, people tried to read the ketiv with the keri vowels, and
eventually someone decided that it would be far more sensible to put the ketiv in the text
without vowels at all, and the keri in the margin with vowels. Yes, the sensible method. (Some
decided, especially in prayer books, to put the keri in the text with vowels and the ketiv in the
margin or a footnote without vowels, but this is bad, as the ketiv then does not appear as text.)
However, Rabbi Breuer objects to this sensible approach because ‘it is against tradition’, and
insists on confusing the reader by putting the keri vowels in the ketiv!

I am prepared to accept the holiness of tradition when it comes to having a correct written
text and a correct pronunciation, without (and sometimes even against) contradictory evidence,
but refuse to accept any holiness in a tradition decided on by scribes and printers for (mainly
their own) convenience, especially when there is a simple, practical and far superior alternative
that presents no problems!

The Approach Used

Despite this, I have taken Breuer’s edition, based mainly on the Aleppo Codex, as published
by Mosad Harav Kook, and listed all occurrences marked in that edition. Starting with a very
short list of categories based on writings by others, and then going through the list of
occurrences, | added or subdivided categories as I felt appropriate. That means that I started
with texts and from them deduced categories. This is the approach of the researcher, not of the
reader who wishes to first understand the categories and then see how they work out. For this
reason the explanations have benn given first, and the tables last. But it is important after
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understanding the categories to refer to the tables, look up the references in context, and see
how it all works out. Do not simply accept the ‘probable reasons’ from the tables, these are
subjective and you may not agree with them all. In particular, no vowels are ever given for the
ketiv, but 1 have added in most cases what appear to me to be the most probable vowels
intended. The results will in some cases be controversial.

The Codes

Instead of writing the probable reason in full in each instance, I decided to use codes,
intending by ‘global change’ in the computer to substitute the explanation in the final edition.
However, I found that using codes had many advantages, and probably even for the reader, so
in the end I decided to leave them in. Whether you read all this from a print-out or on screen,
it is necesary to print out the code pages (one for the Hebrew and one for the Aramaic) and
have the print-out in front of you when studying the tables.

The Groups

It appears that cases of ketiv ukeri fall into three main groups:
1. Spelling
2. Changes made deliberately.

3. Cases of doubt.

This distinction is not new, it has been made by others.

I have added ‘interchange of vav and yod’ as a separate group, since I have not analysed such
cases, but have made some general comments. Some of these may really belong in one of the
above three groups, but there is a possibility of a fourth group, a vowel missing in Hebrew.

Cases of ketiv ukeri in Biblical Aramaic also fall into the above groups, but require different
treatment, so for the purpose of this study I have put them in a group on their own

Summary

The main conclusion that may be drawn from this study is that there is no need to assume
a deep divine reason for the two versions, or to assume that the author did it deliberately at the
start. In all cases the phenomenon can be explained as due either to a deliberate change or to
a doubt (or possibly to the absence of a letter to represent the sound between vav and yod).

There are doubtless cases which we have put into a certain category as the most probable,
but which really, without our knowing, belong to a different one. Our analysis is not in any way
intended to be perfect, nor is a high degree of accuracy claimed for it. Individual cases cannot
be relied on. The purpose is to give an overall picture to indicate what ketiv ukeri is about, and
it is claimed that overall the picture it gives is approximately correct.
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GROUP A SPELLING
Section Al
Unnecessary and Confusing

When Hebrew was first written, long before the invention of vowel signs, there were certain
generally accepted spelling conventions involving the use of four letters >y 7 ® which at times
were silent. They would then indicate a preceding vowel, or a silent yod might indicate that
a noun to which a suffix was attached was plural, or for some other reason. These conventions
were not obligatory, the scribe was not obliged to use them, and sometimes, for no special
reason, he did not bother.

People who were used to these conventions might be confused when they were not applied
and might consequently mis-read (and hence misunderstand) the word. Depending partly on
frequency of use and partly on chance, the Masoretes sometimes put a keri note in the margin.
There was no absolute consistency either in the use of the convention or in inserting a margin
note when the convention was not adhered to.

Let us repeat an example mentioned in the introduction, and extend the discussion.

The word 121 was normally read as 12 (singular, his son). The plural, his sons, read as 13,
was distinguished by inserting a silent yod and spelt y11. Where the scribe omitted to do this,
and spelt the plural without the silent letter 12 (to be read as 1)2) a keri note 111 was stuck
in the margin — that is not the way it is read, but the way one normally spells the way it is read.
The margin note then informs you that it is plural, even if not spelt the way the plural is usually
spelt.

However, this was not done consistently. 7397 is normally read as 7277 or in the ‘pausal’
form as 9277 (singular, your way). The pausal form does not affect the meaning. The plural,
your ways, is 72277, normally spelt with a silent yod, just as in the previous example. So where
the plural is spelt without one (Ex. 33:13) as 19377 to be read as %2717, we would expect a
margin keri 7377, but we do not find one! The same applies to 79'na (Gen. 38:18, see verse
25) and to xan (Is. 58:13, not read as 7¥91n or even as 7xan).

An example of a different type, indicating a sub-convention, is the word »33. The plural, by
all normal conventions, should be n» 33, but this is never found. Instead, normally, the scribes
shortened it to >, still read the same way. As this is found very often, the Masoretes did not
bother to mention it in the margin. But twice it was shortened in a different way to n») and
a keri in the margin says . Today with vowel signs we do not need this, in fact it is
confusing, since we may simply mark the text in the first place as n», which we read correctly
and cannot go wrong. Likewise in the earlier examples above, if we read the vowel signs
correctly then we know that we have a plural with a silent yod missing.

In brief, all these signs (concerning spelling only) are outdated and unnecessary today with
our present vowel signs. They only confuse, and should be removed from printed editions.
Breuer partly admits this and says that he has removed ‘most’ of them. Unfortunately he has
left a few in, and we have marked those in our tables as not true ketiv ukeri and that should not
be there as such.
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A more complicated instance, very confusing and often misunderstood and as a result mis-
read, occurs in Ex. 4:2 where we find the word nin. The keri says nr nn and many imagine
that it means that the word is to be read as two separate words with a clear break between them
(as with 712 R2 in Gen. 30:11 and n7 WX in Deut. 33:2). This makes no sense. Even if it were
written as two separate words, nn is followed by a strong dagesh (and here would require a
hyphen) which joins it to the following word, so that the two words would be read as one. So
the one word is read as if it was two words read as one word? Ridiculous!

nn was originally in, the nun (as often in Hebrew) dropped out and was replaced by a strong
dagesh in the next letter (or where this was not possible the vowel was changed). Likewise in
another word, n ‘from’, the nun very often, but not always, dropped out and was replaced by
a dagesh in the next letter or the vowel was changed. To distinguish the two, a convention was
adopted. in when the nun dropped out was attached to the next word as a prefix, while yn was
kept as a separate word, and the nun was replaced by a silent #ey, with the dagesh in the next
letter retained. In the case quoted, the convention was not kept, and the mem of nn was put as
a prefix. Before the invention of vowel signs, this could easily be read mistakenly as nin, so
the keri note was inserted to say that it should be read as nin, i.e. as if it had been written as
two words nr nn (which would still be read as one word), not that it should be read as two
separate words. The same occurs again as m3%n in Isaiah 3:15 and as nnn in Ezekiel 8:6.

A further instance which occurs forty times is the convention to insert a silent vav after a
short kamets, just as it is inserted often after a holem, and in the same way that a silent yod is
inserted after a sego/ in the plural form (discussed above) such as 7°32. We should learn to treat
it as a silent vav in the same way as the silent yod in %32 and in 123, and not as an instance
of ketiv ukeri.

In short, all such instances should be removed from current editions. But since they have not
been, they have been included in the table but with a code (and possibly a note) that makes
their modern uselessness clear, albeit they were necessary once. In the Aramaic section we will
find an extension of this which is worse.
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Section A2
Standardisation

The Hebrew for ‘not’, usually spelt x8Y, and the Hebrew for ‘to him’, usually spelt Y, are
pronounced exactly the same way. But the scribes did not always stick to this convention, and
sometimes spelt ‘to him’ as ®%. They added further confusion by sometimes writing Ri% which
could be either. All three would be read the same way, but the Masoretes used the ketiv ukeri
system to indicate the meaning, by leaving the ketiv as found, but spelling the keri according
to the above convention. In other words, never mind the ketiv, if the keri is spelt i% it means
‘to him’ and if the keri is spelt RY it means ‘not’. The keri never bothers with RiY, which is
always taken to mean ‘not’.

The problem occurs (in Breuer’s edition) nineteen times [code @7 in the tables]. In seventeen
of them the ketiv is ®Y and the keri tells us that it means ‘to him (or it)’. In 1Sam 20:2 it is
the reverse, and apparently a spelling mistake. In 1Sam 2:16 it is also reversed, but here either
word would make sense, and it seems that there was a doubt as to which version is correct. In
brief, scribes often wrote XY for i but not the reverse.

A further attempt at standardisation is to ‘correct’ the omission of a yod in a diphthong.
Where this occurs with the Hebrew for Jerusalem, we consider this in a later section as a matter
of dialect — anyway it is so frequent that it is not marked — but it also occurs in three other
places [code @8] where it may have been left out by mistake, though more likely the scribe
thought it unnecessary.
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GROUP B DELIBERATE CHANGES
Section Bl
The Holy Name

The Holy Name of God — there is really only one, the ‘others’ are not really names but
descriptions or titles — was originally written and intended to be pronounced, but later it was
felt that it was too holy to be pronounced regularly, so it was allowed to be uttered only in the
Temple, by the Priests, on special occasions (when blessing the people, and by the High Priest
several times on Yom Kippur.) Otherwise, one of the titles adonay (my Lord) was substituted,
except where this word itself was adjacent to the Holy Name, in which case one of the
descriptions elohim (God, i.e. as if ‘god’ with a capital G) was substituted.

Thus there is a ketiv (the Holy Name) and a keri (the substituted word), but since the former
occurs so very frequently in the Bible, the latter is not written in the margin. There is no
question that the ketiv, the written version, is the correct one, the one intended, and the one that
we should think of when reading it, only that out of immense respect we do not utter it. Today
we could not pronounce it even if we wanted to, since we do not know the vowels. Since the
time when the vowel signs were first invented the vowels of this name were never inserted in
manuscripts or later in print, and have been long since forgotten. The vowels that we find
writen or printed are the vowels of the substitute that is read instead.
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Section B2
The Other Extreme

We have put this into a separate chapter, so as to keep the two extremes apart, but in a
certain way there is a similarity '. Here too, though for a different reason, the word as written
should not be pronounced (at least in public) and another word is substituted. There is a small
group of words that are never read as written, but something else is always substituted, and if
we look at the meaning of these words we can see why.

In English we find that a number of plain Anglo-Saxon four-letter words were used (as
appropriate where needed) and considered quite respectable and acceptable by Shakespeare —
yet in Victorian times there was a horror at their use. They had become ‘obscene’, and where
their use was essential a medical or other ugly term was substituted. Words like ‘urine’, ‘faeces’
and ‘copulate’ could be used, but not the simpler Anglo-Saxon terms that did not worry either
Shakespeare or his audiences. One on the border, that was tolerated by most people, though by
some it was considered ‘indecent’ (not quite obscene) was ‘piles’, for which one was expected
to substitute ‘haemorrhoids’ — a word which can still be spelt with care and the aid of a good
dictionary. Neither this example nor the ones given above are unnecessary here — all have been
selected because they are relevant.

Something similar seems to have happened in Hebrew. Words having the above meanings
were used in the written text, and must have been considered harmless at the time of writing
or they would not have been used. But centuries later, probably after the return from the Exile
when public readings of the Scriptures first became popular, they were considered obscene, and
people would be horrified to hear such words used in the Holy Books. On the other hand, the
text could not be modified. So a solution was found — the written text would remain, but the
reader would be told not to read these actual words, only to utter a more acceptable substitute
instead. (As if to say ‘When you find “piles” written in the text, read out “haemorrhoids”
instead.”) Note that although this was adopted for all reading, it was introduced primarily for
public reading. An individual who read it would not be so shocked, and anyway he would see
the word in print, but the masses who heard it would be, like the Victorians, horrified. As these
words are far from common, the substituted word is written as keri in the margin. [Sixteen
cases, code @3.]

Here again, it is the written version that is correct. The other is merely a reading to avoid
offending people’s ears. There is no real fear of confusion, since the subtitute either means the
same as the original or is a readily understood euphemism for it.

1. It is interesting to note a parallel in Law where two extremes are treated similarly. The meat of a hatat offering was
normally eaten by the priests as extra-holy food, but where it became unfit to be eaten, such as by being contaminated
or by exceeding the time limit for eating, it was burnt to destruction (as with all holy meat). However, when the blood
of the offering was taken inside the Sanctuary the meat was considered to be too holy to be eaten, and was likewise
burnt to destruction. (Lev. 10:16-18 etc.)
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Section B3
Avoiding Anthropomorphic Misunderstandings

The Torah at least was written at a time when people were sufficiently intelligent to realise
that references to God acting as if he was anthropomorphous (an admittedly ugly word), i.e. had
a body like a human, were symbolic. If he would ‘see’ and ‘hear’, that did not mean that he
actually had eyes and ears like ours at all. His ‘strong arm’ meant the power that he possessed,
in the same way as (though to a far greater extent than) a human exerts power through a strong
arm, but not that he possesses a rod-shaped limb with a hand and five fingers at the end. He
‘appeared’ (lit. ‘was seen’) means that his presence was somehow felt, not that he became
visible. But in later times, when public readings of the Torah were made popular and reading
and study became wider, there was a real fear that these things might be taken literally. This
was especially dangerous under Roman influence, as the Romans could not conceive any god
that did not have a visible and tangible form. Pompey was amazed when he illegally entered
the Extra-holy room of the Temple to see what the Jewish God looked like, and found it empty!

In translating the Torah into Aramaic, Onkelos made many changes and used roundabout
expressions in order to avoid any possibility of anthropomorphic expressions being taken
literally. The Masoretes did not go to the same extreme, but made changes occasionally.
However, they did not need to resort to amending the text with ketiv ukeri, since in all cases
they were able to simply change the vowels. In most such cases we can only suspect, but one
interesting example stands out, in Psalms 34:10. The first word is the imperative plural of the
verb X7 meaning ‘fear’, and tells his holy people to fear God. The correct grammatical form
of the word is 187 with a sounded sheva under the resh (cf. 3132n3). However, this is very
easily confused with the apparently same word 187’ with a silent sheva under the resh, which
means ‘they will see’, i.e. implying that his holy people will see him. To avoid the
misunderstanding that could arise from this, the vowels were changed to be read as 187, which
looks as if it could be right since the feminine imperative is nIRY.
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Section B4
Dialect

A very high percentage of cases of ketiv ukeri is accounted for by change of dialect. Later
we will see how in the Aramaic of Daniel this was treated consistently, but it occurs throughout
the Hebrew of the Tanakh where it is not treated consistently. Basically the original was written
in a certain dialect, which later became archaic and out of use, and the word was amended by
ketiv ukeri to the later dialect. There are here many sub-categories.

As ususal, the commonest is not marked as ketiv ukeri — Jerusalem is in nearly every case
written as ©5w1Y and read as Y 7. Originally called 0%¥1v (English Yerushalame), it was
later pronounced as if in English Yerushalime and written (in non-biblical texts) B%9¥17, but
the biblical text was not altered. (Note that the second yod was not pronounced as a consonant
before the Airik but as part of the vowel after it, to indicate the diphthong. Still later, after the
vowel signs were widely used, this ‘vocalised’ (i.e. vowelled) spelling was misunderstood and
the second yod was read as a consonant giving the present Yerushalayim.) The interchange of
the two vowels ‘a’ as in English ‘pane’ and ‘i’ as in English ‘pine’ is very common in many
languages, e.g. Cockney English, German-Yiddish (with different dialects of Yiddish) and so
on.

Five times the word nyit is read as myr. Were this simply a suspected dyslectic error by
a scribe (like when we type hte or adn on the computer) — and such suspected errors are found
in the Tanakh among the instances of ketiv ukeri — it could happen once, but not five times out
of six! Clearly this was a change of dialect. The occurrences are once in Chronicles and four
times in Jeremiah. [Code ~8.] The only other case, in Isaiah, was left alone, clearly an oversight
on the part of the Masoretes, or that that book was edited by a different Masorete who
considered the change as unnecessary.

The English expression ‘When (or as) someone did something’ or ‘When (or as) something
happened’ is expressed in Hebrew much like the following: ‘With the doing ...” or ‘At the
happening ...’, using the gerund (‘doing’ or ‘happening’ etc.) and attaching a prefix, either 2
(with) or =3 (as). Seven times the ketiv ukeri changes -2 to -3 before a gerund. Admittedly the
two letters are similar and it is easy for a copyist to put in the wrong one, but again once, not
seven times. Clearly this was a change of usage, a different dialect, written correctly in one
dialect, but later ‘corrected’ to suit the later dialect by means of ketiv ukeri. [Code ~5.]

Similarly on three occasions the prefixes =2 and -n are interchanged, twice one way and
once the other way. [Code ~6.]

The feminine of >137> is N7 (singular) or ni*1n (plural), so the masculine plural is
0>»737 and in the Book of Esther it is so written. But this was later contracted to n»17? (and
the same applies to all similar words), so in ten cases in all this form was appropriately
amended by the use of ketiv ukeri. [Code ~7.] (Note that instead of m»7% we already have the
contraction 10719, but this is read as written and presents no problems).
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The simple active feminine singular participle is normally of the form nan> or nan> but
was once apparently >nand. On seven occasions this was amended by ketiv ukeri. [Code ~4.]

There are other changes in grammatical forms, two of them applying to the perfective aspect
(generally mis-named ‘past tense’). The form of the third person feminine singular was
originally nan», but the last letter dropped out and we are left with nans. The original form
with the n ending still occurs rarely, and is left alone. However, we know from analogy with
Aramaic that the third person feminine plural was originally nan3, but this ceased to be used
and the masculine form 31n3 is generally used for the feminine as well. Nonetheless it is still
found occasioally, and twelve times in the Tanakh it is ‘corrected’ to the masculine form by
ketiv ukeri. [Code ~3.] Surprisingly, n7y¥ in Gen. 49:22, nnp in 1Sam 4:15 and possibly
others are left alone!

The second person feminine singular was *nan3, later shortened to nan3, just as the pronoun
was pR (compare the Arabic), shortened to nX. Feminine suffixes ending in 7~ were also
originally »3-. These are corrected twenty-seven times [code ~2], although in other places they
are left alone.

When the first person (singular or plural) of the imperfective aspect (mis-named future tense)
is attached to a ‘conversive vay’, there are two possibilities: the long form ( n7IR) N198))
preferred in the later books (e.g. by Nehemiah), and the short form (71981 19%)) preferred by
Moses and in the earlier books. In Joshua, ketiv ukeri changes one to the other three times,
twice in one direction and once in the other. [Code ~1.]

Four times 1R »3 is found in the ketiv, but the keri has only >3, the word B is not read.
This is clearly a change of dialect usage. [Code @4 in tables.]

A very peculiar change which is found ten times, too frequent to be anything but deliberate,
is with the word 9>327 (plural, your words, promises, commands) changed into the singular
77127 (singular, your word), or in the third person 1717 to i727. [Code @9.] The ‘singular’
form is obviously collective so that there is no difference in meaning. A change in the reverse
direction could mean that the scribe had accidentally or deliberately omitted the yod signifying
the plural, but he would not have put one in, certainly not ten times. Against this, where there
is a verb it is in the singular, implying that the singular was originally intended, which is
difficult to explain. It seems that this was a different mode of expression used in a different
dialect, but why a plural noun and singular verb in the first place? Was there a change early on
that was corrected by the Masoretes who found a different version?

Of a number of other cases of ketiv ukeri, some are almost certainly dialect variations, some
are probably, and others possibly. [Code ~9.] There are different forms of a verb used, words
slightly different (e.g. 572 - n%% ;1R - >R) and so on. Dialect changes are not consistent. The
old dialect is sometimes changed and sometimes left in, depending perhaps on whether or not
‘they’ found a version with the other variation at that point.
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GROUP C DOUBT

When the Masoretes fixed the written text, they took the most reliable written manuscripts
available, and when there was disagreement they went by the majority. There are two possible
reasons for giving a ketiv and a keri in a case of doubt:

(1) Written texts conflicted, they decided by the majority, but the minority made more sense.
(i1) The (majority) written text conflicted with the traditional accepted reading.

Note that these are not categories, as we have no evidence to help us to distinguish between
these two, but rare cases where the ketiv (based on the majority) actually makes more sense than
the keri (based on the minority) suggest that the keri can only be justified by traditional reading.

Under both headings we do not know if we have all cases, in fact we probably have only a
few. The reason is that the phenomenon of ketiv ukeri appears only where the reading is
inherently incompatible with the written spelling. But there are doubtless numerous cases where
the original reading was changed by simply changing the vowels. We do not normally know of
these because the Masoretes did not mark the vowels of the ketiv anyway (and those of the
Divine name have been completely forgotten and are now unknown), as explained in the
introduction. (The vowels we have included in the ketiv in the tables are only the probable
ones.) But we know that cases exist where the vowels cause the word to be read one way, but
the translation (such as the Targum) indicates that the translator had the word spelt with the
same letters but vocalised differently.

The following are the categories:

C.1 Different Acceptable Versions

A strong reading tradition, supported by minority texts, against the majority text, could
provide two versions both making sense. We may assume that the version found in the majority
of manuscripts was retained as the ketiv, while the other was marked as the keri. [Code ##.]

C.2 Suspected Error

In many other cases we can see that they suspected an error in the majority version (by a
copyist scribe, and that had been perpetuated), but found a more acceptable version in minority
texts which they preferred to be used in public reading, even without a strong reading tradition.
[Codes beginning #, other than ## and #?7.]

For all that, while in general we traditionally accept the keri version where there is doubt as
to the meaning (except in certain cases of deliberate change mentioned earlier), and while in
most cases the keri version seems to make more sense, there are cases where both versions
make sense, and others where the ketiv seems to be more acceptable; all these are indicated in
the tables.
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GROUP D VAV AND YOD INTERCHANGE

As explained in the preface, this is a study on its own, and the instances have merely been
marked as such in the tables [code %], with no attempt at explanation.

The interchange of vav and yod is far too frequent to be attributable to a suspected copyist’s
error. In the early Hebrew script the two are vastly different. It appears at first sight (which an
investigation may confirm or disprove) that either there was a sound midway between the two
(as in French where it exists both as a consonant and as a vowel, e.g. suis and une) which was
sometimes written with a vav and sometimes with a yod, and which later generations could not
pronounce; or that some pronounced it one way and others differently, due to a dialect variation
or because it did not matter to them. Later generations demanded a decision. Where words were
in doubt, the Masoretes put both versions in (not always, but often) by the simple expedient of
changing the keri to the opposite of what they had decided (presumably by majority texts) for
the ketiv. But this does not explain all cases, some of which are certainly cases of doubt, one
version being correct and a copyist’s error suspected. The interchange of vav and yod is quite
complicated and it may be inherently impossible to sort it all out. We have not attempted to.

There are, however, two special cases to which attention should be drawn. While in the Torah
a typical interchange is occasionally found, such as between 1%n and Yn, there is the
frequent word Ryn, so written out of laziness; it is really a ketiv ukeri, the ketiv being X0 and
the keri ®’n, but it occurs so often that they do not bother to point it out. The situation is as
follows. The masculine throughout the Tanakh is always ®in, everywhere. The feminine is
always &7 except in the Torah, where this form occurs only thirteen times; otherwise it is spelt
as N, but read as if it was spelt ®on. In this case it seems fairly certain that there was a
connection at one time with an intermediate vowel, as mentioned above. The other possibility
is that the masculine form was often used also for the feminine (we find this often in the Torah
with pronoun suffixes), and where this happened it was treated as a dialect and ‘corrected’.

The other special case is in Psalm 24:4. Normally we take the keri as giving us the correct
meaning, but here the ketiv (in most editions) is ¥9) which makes sense, while the keri is
»¥91 which does not (although the commentators squeeze out a far-fetched interpretation). But
the Aleppo Codex has only 91, with no keri uketiv. According to Rabbi Eliahu Bahur (alias
Elijah Levitas) who wrote extensively on the Masorah a few hundred years ago, there is no yod
in the word, but a shortened vav which was mistaken for a yod. The keri uketiv originates from
confusion with Job 33:28. (See his Masoret Hammasoret, Part 2, section 9.) His arguments are
sound and make sense.
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CODES
HEBREW

@l Perfectly correct — spelling only
@2 Perfectly correct — silent vav after short kamets

Standard variations

~1 Dialect — 1st person optative

~2 Dialect — 2nd person feminine singular

~3 Dialect — 3rd person feminine plural

~4 Dialect — feminine singular participle

~5 Dialect — change of prefix 2,2

~6 Dialect — change of prefix 1 2

~7 Dialect — generic masculine plural

~8 Changing QYT to NPT except once (in Is.)
~9 Variant (dialect?)

Frequent changes
@3 Substitution to avoid word that has become obscene
@4 OR written not read
@5 NNR — TNR interchange
@6 %Y — YR interchange
@7 RiY — §9 — RY spelling interchange
@8 Spelling — omission of yod in diphthong
@9 Changing %2327 (plural) to 7727 (sing) also 17717 etc.

%  Vav and Yod interchange

General changes

#1 Suspected mistake — missing space

#2 Suspected mistake — space in error

#3 Suspected mistake — space misplaced

#4 Suspected mistake — missing word

#5 Suspected mistake — extra word

#7 Suspected mistake — interchange of order of letters
#8 Suspected mistake — wrong letter

#9 Suspected mistake —

#0 Suspected mistake — missing letter

#x Suspected mistake — extra letter

#? Where this occurs a few times, a mistake can hardly be suspected.
#H# Two versions

Additional codes
&2 Singular/plural
&b Both possible (both versions make sense)

&c Suspected confusion with nearby word
&d Difference in meaning
&n No difference in meaning

&kr Keri preferred
&kt Ketiv preferred
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Genesis DOwNR"2

Ch:Vs KETIV KERI Probable reason

8:17 RYiN RYM i, &kt

25:23 n”) 0 @1

27:3 Ny TN #x or ##

27:29 IMNWYN ”DB\??] #0

30:11 T T3 N2 #1 or ##

36:5 VY vIp? %

36:14 VY vIp? %

39:20 770K 7POR %

43:28 IMNWYN 111_-:1]31;571_ #0

Exodus ahlalv]

Ch:Vs KETIV KERI Probable reason

4:2 nn nignls @1. Read as one word either way, since the words are hyphened, but
before vowel signs were invented they wanted to stress that it was not to
be read as DIN.

16:2 1297 1197 %

16:7 1M5N 19N %

21:8 RY i9 @7

37:8 1Di1¥p vgig? ## cf. 25:19, 38:5

39:4 ”3“}’? ngig? #it

Leviticus SR

Ch:Vs KETIV KERI Probable reason

11:21 RY 39 @7

21:5 hiaglrk P #8

25:30 RY 9 @7

Numbers pi=lnjal!

Ch:Vs KETIV KERI Probable reason

1:15 IRNP IRINP %

14:36 1M5N 3997 %

l6:11 M5n 19N %

21:32 AUREAD] Iﬁ]iﬁ_ %
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Numbers pi=lnjal!
Ch:Vs KETIV KERI Probable reason

26:9 YRINP YRMP %

32:7 IRNN 1IRIN %

34:4 nm M ~3 (cf. Jos.)

Deuteronomy "2
Ch:Vs KETIV KERI Probable reason

5:9 XN adha) Yo

217 | 9y 199 -3

28:27 0°59y2 kalichtl @3

2830 | gy | Yy | @3

32:13 mIna mna @2

33:2 NTYR nT VN #1 or ##
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Joshua

Bl/hlan

Ch:Vs KETIV KERI Probable reason
2:13 MINR min:ng #0, but #? see Ezek. ch. 16 and Hos.2:3
3:16 0TR1 oTRn #8

4:18 ni%ya ni%ya ~5

5:1 MY 071y #9 &c (4:23)
6:5 maynya | mapnyy | S

6:6 1INRN IMRN #x

6:9 Wwpn PR %

6:13 720 7197 #7

721 RIN) !

8:16 1ya pa # &kt

9:7 1nRN DR ## &kr

9:7 m7aR m7aR @l

AR B ) -3

15:47 21230 PARPh #8 &c

15:53 L onn %

15:63 a‘y?v a‘p?: #x

1813 »i) -3

18:14 | o D) ~3

18:19 | mm v -3

18:19 VNIRYA NiR¥M #9 &c

18:24 NNYN n;'m_;,T #8 &c

19:22 MmNV XNV %o

19:29 LR Eih)! #x

20:8 1922 ]‘Zig #7, but #?
21:27 k2 ]‘Zig #7, but #?
22:7 2Yn 732v3a ~6

243 | amn N3N ~1

248 | RIN) ~1

24:15 11Y3 2Yn ~6
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Judges Qwnew
Ch:Vs KETIV KERI Probable reason
1:27 mRURES 7;1;5% #0

4:11 Dyxa DYy #0

6:5 N INDY ## requires different punctuation

7:21 10710 0NN %

9:8 nYn n29n @2 See 1Sam.28:8

9:12 9N 291 @2

11:38 mYyN iy %

13:17 7737 7121 @9 singular verb

16:18 Y P #8 &c

16:21 0770R7 070K %

16:25 170 73 2103 ## &n

16:25 077 DR7) 0777087 %

16:26 NVNRIM NYINM #7

172 | mwy R 2

19:3 12PV0Y n2°90Y #8

19:21 5120 91N @2

19:25 ni%ya nivys ~5

20:13 — 2E! #4

21:20 3 Ny #0

21:22 o 117 %

1 Samuel NTONTY
Ch:Vs KETIV KERI Probable reason
2:3 R9) %) @7

2:16 i NY @7 ## &b &d

4:13 'k ™ #8

5:6 0’792 0177193 @3

5:9 %9y oY @3

5:12 0993 017193 @3

6:4 vay alaie @3

6:5 029y 0’711V @3
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1 Samuel N"ONMY
Ch:Vs KETIV KERI Probable reason
7:9 noyn INZYN #0

9:1 1R 1an [RRAREYA #2

9:26 pEh) I ##, &kr

107 | apgap | mmap ~9

16| iynya iyny? -5

11:9 nfa nf? ~5

12:10 INARN 1INRN #0

13:8 ‘71:1-3-11_ ‘71:ﬁ-71_ ##, &kt (or just %?)
13:19 Ny 1NN ## &b (DMWY not necessarily plural — cf. ARIN T)”)
14:27 NIRIM nRm #7

14:32 VYN VYN #8

14:32 55w 5997 #0

15:16 1INRN IR #x

17:7 m 122 #8

17:23 maynn nisynn #0

18:1 i;aml INANRN ##, &n

18:6 NVY 1YY %

18:9 ny 1Y or iy #0, or just %

19:18 n'a mq; #Hit #?

19:19 2 niq; #it #?

19:22 2 mq; #it #?

19:23 nm nin #H# #?

19:23 2 niq; #it #?

20:1 nmnin ni’an i #?

20:2 ) RY @7

20:2 n': Y ni?y: #0

20:24 5y o) @6

20:38 NN nxnn #0

22:15 ‘71131;5‘? ‘71131;5‘? @2

22:17 IR NN %
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1 Samuel N"ONMY
Ch:Vs KETIV KERI Probable reason
22:18 ;zﬁ-r‘? ;zgi-r‘? ##t ~9

22:18 bIAR IRIT ## ~9

22:22 bIAR IRIT ## ~9

24:4 :p;zi»z :l;m #x

24:8 nynia n nYnan ##, &n

24:18 nR) nR) @1

25:3 125 ’273 %

25:18 2aR 20aR %o

25:18 nnwy ninwvy #0

25:34 MRAIM nRam ~2 0dd — expect 'RAM !

26:22 | nann nnn #x

27:4 qov q0? #x

27:8 MM aleh) #7

28:8 dabloy; abloy; @2

2 Samuel 25RMY
Ch:Vs KETIV KERI Probable reason
1:8 INRN MR #x

1:16 N7 nT ##, &b &n &2

3:2 179N 1112 ~9

3:3 23R8 2213RY @8

3:15 1Y w9 %

3:25 -p:;inn :p:;;in ##, &kt

5:2 RININ RININD #0

5:8 NIV TRIY %

524 | wpYa RY -5

8:3 1732 moma | #

10:9 YRV R #x, or perhaps original HYR9¥?’2 D»IN2?
12:9 Y1 PR %

12:22 mm 1M %

12:24 RIPN RIpM #Hit
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2 Samuel o8I
Ch:Vs KETIV KERI Probable reason
12:31 | 125ma 127103 #8

13:8 vIom vIym @2

13:33 "R gk @4

1337 | 2imny TNy #8

14:7 o Y %

14:11 n'anan nafnn ## or #x

14:22 iq;)_; 772y #Hit

14:30 MM mnoym #7

15:9 Y2 2iY) % Peculiar — expect 297!
15:20 VNN TPIR %

15:21 o 73 &) @4

15:28 maya niaya #1

16:2 anYn9 onom X

16:10 5 Dk i

16:10 ) b #H#

16:12 11ya Y1 %o

16:18 NY 9 @7

16:23 — VIR #4

17:12 nnxa TR @5

18:3 PTYY 391y %

18:8 mxa nying #1

18:12 R9) 19 #8

18:13 el "1 Yo

18:20 S5y 197Yy ## #4

19:7 R 19 #8

19:32 (aks! 170 #8

19:41 Mayn 17190 it

20:5 AN IR % (as if A1)
20:14 Mo iPh PR #7

20:23 90 mIIN #0
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2 Samuel 25RMY

Ch:Vs KETIV KERI Probable reason

20:25 RV RIV? %

21:4 "N n‘z #9

21:6 m m ~9

21:9 0'nysv onyay #x

21:9 nnn o INND AND | #0 (or #3 keri should be NN NRM?)

21:9 nann nynna ## &n

21:12 oon mIRYN #it &2

21:12 v any | #3
wnvoen | wnvve

21:16 UM 731’?571: %

21:20 N ]i-rg %

21:21 WNY nynvy #8

22:8 125)_9;:‘]31 Qjmnn_ ## (or #0 ?)

22:15 npaﬁ_ ? nh-:)_ ## &kt

22:33 1991 277 %

22:34 1539 7‘2;}3 #x

22:51 21N PAE Y %

23:8 NXYN Nh) Yo

23:8 TR nny @53

23:9 "1 77 %

23:9 0”1 RakEh) #0

23:13 nwosY ngj‘;g} #9 &c

23:18 "HVN Y LY #8

23:20 "m o5m #0

2320 ] mng "IN ~9

23:21 TONR VIR 277

23:35 N M¥n %

23:37 ngi?j NI @1

24:16 MIMRN NIRRT #7

24:18 R IR #7 and %
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1 Kings N"D°0%n
Ch:Vs KETIV KERI Probable reason
1:27 PI2Y 772y ## &b &d &kt

1:37 thi ik ## &b &d &kt — ketiv a wish, keri a fact.
1:47 -l,n‘;N D’ﬁ'?tj ## &b &d &kr

2:24 VIN 19N #x

4:7 TR TR ##, &n

5:17 193 o %

6:5 AN RN %

6:6 »INN »IXIN %

6:10 »INN RNEh %

6:16 'M2YN mMIPN ~9 See Ex0d.36:32 and Jonah.1:5

6:21 nip naa nipina %

7:20 hRiY) n;;i?a #0

7:23 mm ” ~9 #?

7:36 N7 ’n30n #x

7:45 bhith! n‘zzga #7

8:26 7727 7127 @9 singular verb

8:48 N3 1 #0

9:9 IMNYN NNRYN #0

9:18 nn TR #0

12:3 IN2N R2”N ## &kr

12:7 7277 M2 #0

12:21 IR2N R1N #x

12:33 725N ja5n #8

14:2 AR nR ~2

14:25 VIV IPAURAV) %

15:15 WP TP %

15:18 1on q‘z@a #0

16:26 1NRHND inRvMN ## &d

16:34 21V mvn %

17:14 mnn nn #x (or ketiv confusion of NP and 1M ?)
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1 Kings N"D°0%n
Ch:Vs KETIV KERI Probable reason
17:15 RINTRIN RINI™RIN #9 &kr (fem. verb)

18:36 77371 727 @9 no verb &kr

19:4 nnR TR @5 &kr

20:41 Syn 7‘7yn ~9 &kt

21:8 0’7997 0’790 #8 &kt

22:13 7717 7727 @9 sing. verb

22:49 VY nvy #8

2:49 | 17392 n3V) -3

2 Kings 20°05n
Ch:Vs KETIV KERI Probable reason
2:16 mIRMD mn;z(v)aa #7 or #0

3:24 1a”n 137 #8

4:2 ) :I‘Z ~2

4:3 ’210V ERELY ~2

45 npyn npyin %

4:7 279 793 ~2

4:7 o 1732 ~2 and #0

4:16 AN ny ~2

4:23 AN ny ~2

4:23 mIYN navn ~4

5:12 71aR pblals #8

5:18 R) — #5

3:25 132 PRD ~9

6:25 01N 07 a7 @3

7:12 nTYNa n7va #x

7:13 IAlhh 1900 #x

715 | orompa | miama ~9

8:1 IR nrR ~2

8:10 RY 39 @7

8:17 m :’ nugj #9 &c
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2 Kings 272°05n
Ch:Vs KETIV KERI Probable reason
9:15 139 -p.;.‘a‘? #0 or ~9 (contraction)
9:33 NONY mony #7
9:37 nm nm #0
10:27 nRInno nirging @3
11:1 ANRY nRa #x
11:2 nang:ﬁnpa 0'nnIng ~9
11:4 nyYRNN niR\|. ~9 #?
11:9 NnYRND nirnpn ~9 #?
11:10 NYRND niRnn ~9 #?
11:15 nyYRNN niR\|. ~9 #?
12:1 1on -l‘yna #0
12:10 1R 1 ~6
12:12 T " ~9 or #0
12:12 na-mg;a na-mg:y?a ~9 or #0
14:2 PIVINY w;_:inz #x
14:6 nmn nny #7 (but Deut. 24:16 1NNYY)
14:7 nonn n‘z@ #x
14:13 IRAN RaN #x
15:25 1on q‘z@a #0
16:6 0NN D’Y)“llj] #t
16:15 1NN nmen #x both odd. Expect 1¥.
16:17 nRY ny #x
16:18 Jo'm 70 %
17:13 1IN IRI1) %
17:16 v 7;1;5 #H#
17:21 RT2) NI it
17:31 A58 7n‘7N #0
17:31 o9 0”790 #0
18:27 0N onriy @3
18:27 onnv momn | @3
nn,‘”] ARRA
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2 Kings 20°05n

Ch:Vs KETIV KERI Probable reason

19:23 1591 3'-1; #x &c

19:31 — niray #4 ##

19:37 - 111 #4 ## &kr

20:4 YN ANy #9 &kr

20:18 ng? np? ## or #0

21:12 YNV YNy #9

22:5 NI 1107 #0

22:5 n’aa n’a #H#

23:33 19n2 7900 #8

23:36 nTar N7t %o

24:10 noy Y #8

24:14 nvy nj}i?g #it

24:15 "IN "IN %

24:18 ovnn pARbaly; %

25:17 ANR nng #8

Isaiah Ty

Ch:Vs KETIV KERI Probable reason

3:15 n?‘?g nj‘z nn @1 Read as one word either way, since the words are hyhened, but
before vowel signs were invented they wished to stress that it was not to
be read as DI7N. See Ex. 4:2.

3:16 vl nin #0

5:49 3131;51: 3131’?57 %

9:2 R i9 @7

9:6 N1y oo na7n? #2

10:6 NIVN inn %

10:13 oIMTIY | D nTIny | %

10:32 n’"n na #x

12:5 nyTn nyTm %

13:16 mYvn M229Yn @3

16:3 INYAN RN % &kt

184 | nogen | nogen | @2
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Isaiah

e

Ch:Vs KETIV KERI Probable reason

23:12 07n2 0'n? ~7

23:13 »IMa 171312 %

25:10 "ma in; %

26:20 '[’1'1'2'! 'm‘g'r ## Keri peculiar — if singular, should be '[]'l'?'_t !

26:20 M2y T2y’ @2

28:15 VY ViY %

28:15 qadp -1'327 ##, or #0

29:11 abloh! 19D ##, or #x

30:32 na D1 #8

30:33 RN RN %

32:7 omy oy %

32:15 5112 PisREn)) #0

36:12 DYRIN onRix @3

36:12 0NV mn | @3
o AR

37:30 ”38? 1‘73m ## or #7

41:23 RN RN #0

42:20 nRY niry %

42:24 nowny noYny #x (or % ?)

44:17 | 1o ™MD @2

44:24 MR N MRN ## &kt

45:2 VIR YR %

46:11 Yy NYY %

47:13 ek kb %

49:5 RS 5 @7

49:6 7780 "IN %

49:13 Ny’ Y9 %

52:2 mnann mnani %

54:16 m mn ##

55:13 nnn nom #0

57:19 M 2% %
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Isaiah s
Ch:Vs KETIV KERI Probable reason
58:14 mna mna @2

60:21 "won YN %

62:3 9111 92133 %

63:9 N9 9 @7

65:4 999 Zall #8 or ##

65:7 oy ) @6

Jeremiah el
Ch:Vs KETIV KERI Probable reason
135 NI NI @2

2:15 Y NN ~3

2:16 D19 omanm #0

2:20 TIAPR 192YR #8

2:24 WA Y91 8

2:25 EERAPY ERRRPY #1

2:27 ,JD-[‘ya 13]:11‘77 ##, &kt

2:33 nTR? n1n? ~2

3:2 22y n329 @

3:4 MRIP nRIP 2

3.7 AR RIM #x

3:19 RPN RPN %

3:19 129N 7239 %

4:5 wpm WP i

4:19 nPAL nnR %

4:19 nyny nyny =2

4:30 IR) nx) 2

57 miYoN n2o8 ~9

5:24 naky mi #7

6:7 a}F! 13 %

6:21 17aNR? 17N %

6:25 INNT) INYD %

Hebrew Page 18




Jeremiah

mene

Ch:Vs KETIV KERI Probable reason
6:25 bl 199N %

6:29 DnYRN on YRnN #1

7:22 h MNONIN #0

8:1 ININN ININY #7

8:6 ngiy}p; onyIIna ## or #7
8:7 00 D) %

9:7 VMY VIMY #7

10:13 PR PIRD #0

10:17 mawvw? n;wv ~4

13:16 nw? nu;j] %

13:20 INY mi? %

13:20 RN IR %

14:3 DY nVYY Yo

14:14 2R PAPL )| %

14:14 mnam n'nim %

15:4 AL nro ~8

15:9 ph! N1 ## &b &n
15:11 MY mnY %o

15:16 7927 (2nd) | 7727 @9 &kr (singular verb) &c
16:15 N7 0’717 Yo

17:8 R nhiak #0

17:13 M0’ MDY %o

17:19 oy oy: #0

17:23 YNNIV Yiny #1

18:3 thEh) RIN"NIN @1

18:10 nitah Vah! ## (or #x)
18:16 npnv npvY %

18:22 nmw nmy %

18:23 SER)] 1N #0

19:2 moInn n'oImn Yo
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Jeremiah

menne

Ch:Vs KETIV KERI Probable reason
21:9 mm mm i
21:12 | mppooyn | opdovn | #8
22:6 n1vi 12992 ~3
22:23 maw nay’ ~4
22:23 PN nupn ~4
23:18 M17 721 %
24:9 Py mry ~8
257 1097 10PN % and #7
25:13 MiRIM MRIN ~9
26:6 nRT R #x
26:18 n2m nm ## &n
27:20 Ny MY @2
28:1 nya mva #8
29:14 non’avw nonIay %
29:18 Py vy ~8
29:23 atah! Vaskh! #7
31:220 | ;Y N7, -2
31:37 — noR31 #4
31:38 Mp Al ~9 #?
31:39 nnIvn ninTvn #8
32:1 nya mva #?
32:23 IMIN 07N #7
33:8 912 937 @2
3326 | 1wN YR %
34:11 mvY1 | ;v it &kr
34:17 Y vy ~8
37:4 R997 R1927 %
37:19 | vwy 7R) 8
37:38 mm m i
38:11 manon niano #x
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Jeremiah

mene

Ch:Vs KETIV KERI Probable reason
38:16 nx — #5

39:12 oR " & @4

40:3 927 1277 #0

40:8 Y 9y %

40:16 vyn nwyn ## &kt (and keri not even NYYRN!)
41:17 nnnd N #x

42:6 1R NMR ~9

42:20 0’'nynn on'ynn #7

43:10 ARAREIY) §979Y %

43:11 R R #x

48:4 YN 1PYY %

48:5 mnsn nmon %

48:7 vInd ving %

48:7 m LRl ## &b

48:18 1V 7;1’?5n %

48:20 9790 199997 %

48:20 PN YN %

48:21 nyam nyam %

48:27 R¥NI R¥N) #x

48:44 0N o2 #x

49:25 nonn nynn #8 &kt
49:28 TIXRITNIAI [ IXRITNID #x See Ezra 2:1
49:30 Ny n;v‘gg #8

49:36 ooy ny'y %

49:39 VN YR %

49:39 nnaw mavy %

50:6 nkh th ## &2, or ~3
50:6 0’21 011179 %

50:8 INY? INY #x

50:11 mMNYN mnvn %o
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Jeremiah mhiemk

Ch:Vs KETIV KERI Probable reason

50:11 noYn 1HoYN %

50:11 "IN 1VI9N %

50:11 "onvm 7‘?a\_::m %

50:15 MNNIVR 1N UR #7

50:29 — 12 #4

50:44 oXI1IN 0¥’ IR %

51:3 797 (2nd) — #5 &c

51:13 MY nv ~4 (why not N339?)

51:34 11998 129K %

51:34 1NN INNT %

51:34 NN M08N0 %

51:34 1Y5a 7;)_;‘2; %

51:34 NN Ehitah Yo

52:1 Svmn >0Inn %

52:11 n»aa n»a ## &b

52:21 iy nnip #8

52:31 N?99N0 RI%27 %

52:32 ndn U’?‘Z’?D #0

Ezekiel ‘DNPTH’

Ch:Vs KETIV KERI Probable reason

1:8 1 ") Yo

3:15 “112)1_ YR ## &kt (&c ?)

4:6 RRlO RIslh ~9

4:15 AN P9 %

6:3 nin»2) nivR7“IN ~9

7:2 nyaix YR #x

7:21 aa‘;‘?m: nm‘;‘?m #0 &c

8:6 onn on an @1 Read as one word either way, since the words are hyhened, but
before vowel signs were invented they wished to stress that it was not to
be read as DN. See Ex. 4:2.

9:5 5y oR #8
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Ezekiel SRpre
Ch:Vs KETIV KERI Probable reason
9:5 vy )Y #x (idiom, always singular, also sing. verb)
11| ow Wy vy |

14:4 n N1 ## or #8

14:14 ‘7:3]:3 OR1T #0 &kt. (Consistent, 3 times)
14:20 ‘7:3]:3 'DNiJj #0 &kt. (Consistent, 3 times)
16:13 "W \UAU) #x &c

16:13 | omyan N7y -2

16:18 M nnl ~2

16:20 nNIAN PMITRN ## see vss 21, 29

1622 |y 3t -2

16:25 nNmn PN ## see vss 21, 29

16:31 7337'1;))3 naip)z ~2

16:31 MmN n»”n ~2

1643 | omt 2 -2

16:43 7337'1;))3 naip)z ~2

16:47 7337'1;))3 naip)z ~2

16:51 NINR PNINy What is the keri supposed to mean?
16:51 mﬁpg nvipy ~2

16:53 n»aw (3x) mavy Y % %o

16:59 nw) mﬁpm #0 &c

18:21 AR YV #0

18:28 19N =3UL)] @2

21:28 mopI mopI @2

22:18 N0Y :pp‘? %

23:14 | o7 LEEA’D. ~7

23:16 HYm n2Ym # &kt

23:42 nm;io DI’NQP ## or #x

23:43 ny nny @1

23:43 b & ny #8 (&2 but feminine)

24:2 20 0 @2
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Ezekiel oxprm

Ch:Vs KETIV KERI Probable reason

25:7 1Y a5 #8

25:9 MNP NI @8

27:3 mMIVIN nay’n ~4

27:15 o ieEan). @2

28:3 SRITN SR23TN #0 but &kt. (Consistent, 3 times)

29:4 n»nn nnn #x &c

29:7 1923 923 i

30:16 >nn onn %

32:32 o nn akdzly %

35:9 MaYm Maivn ## &kt

35:12 nmnyY nny it

36:13 MR ny ~2

36:13 e ERE %

36:14 N E2) %

36:14 | vHwan Y9N #7

36:15 M 70 %

37:22 nm Rk ##

39:25 naw mav %

40:15 RN 1inRN #7

41:8 mTom niToINn %

41:15 RPINRY | AR #x and %

42:9 annnn nnpny | #3
nHwvH nisvsn

42:9 R12NN R22n7 %

42:14 192 191N %

42:16 nnrR niRn #7

44:3 NIR? NIR? @2

44:24 vavY? VaYn? #H

44:24 ang??gj] angggjy #Hit

45:3 wnm nYnn #0

45:5 | R ##
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Ezekiel SRpr
Ch:Vs KETIV KERI Probable reason

46:9 INNY Ny’ #x

46:15 1Y) 1w %

46:19 ony7’2 0’n27’3a @8

47:10 1TRY? 1TRY #x &kt

47:12 AEhR)] nm %

48:14 M3y Iy %

48:16 wnn (3rd) — #5 &c

Hosea e
Ch:Vs KETIV KERI Probable reason

4:6 TRORNRI TORNN) #x

6:10 niakabav) NMIYY %

8:12 | 2N DY @2

8:12 a9 7;3 %

9:16 "YHa 51 #x

10:10 onyy oniy %

Joel 5K
Ch:Vs KETIV KERI Probable reason

4:2 1UR DUYR %

Amos oMy
Ch:Vs KETIV KERI Probable reason

8:4 My ”,y %o

8:8 npwn nypYn #0

Obadiah vy
Ch:Vs KETIV KERI Probable reason

NONE

Jonah T
Ch:Vs KETIV KERI Probable reason

NONE
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Micah 7om
Ch:Vs KETIV KERI Probable reason

1:3 mina mna @2

1:8 590 PoAL %

1:10 mwvani 7@‘2gnn #x Confusion with Philistines (Gath)

3:2 m » ## &n

Nahum o1
Ch:Vs KETIV KERI Probable reason

1:3 PARPY PARPY @2

2:1 M2y M2y @2

2:6 U:Dij'?,_:; m:;a‘;,_:; #it &2

3:3 n‘;gj?y n‘;gj;? % or ##

Habakuk NONE PPan
Zephaniah tnRh]=hY
Ch:Vs KETIV KERI Probable reason

2:7 onavw on’ay %

Haggai an
Ch:Vs KETIV KERI Probable reason

1:8 T228) QREEL) fix

Zechariah =+mo7
Ch:Vs KETIV KERI Probable reason

1:4 0ny'2%m 0’7%ym #x

1:16 m) ” ~9 #?

4:2 RN MR #x

11:2 711N %N %

42| movn mayn | @s

14:6 RAP ﬁND;P] %

Malachi "oN5n
NONE
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1 Chronicles

N2

Ch:Vs KETIV KERI Probable reason
1:11 REREY) 079 ~7
1:47 nyy nny #7
1:52 15y nl‘?)_) %
2:55 L RRUL) 7;1’?5'7 %
3:24 1MPTIN INNTIN #7
4:7 Ny k) %
4:20 NI 1°m %
4:41 02Ynn NYNI %
6:11 12 (Ist) k! Yo
6:20 QN 9N %
7:2 2 nY? %
7:10 VY vIp? %
7:32 mmMa nma Yo
734 M @2
7:32 2[4 n;rn %
8:25 R0 oRNM %
9:4 -nn3 B RE! #1
9:33 07709 07109 %
9:35 SRI1Y? SRY %
11:11 nag}i‘;gja nag}a‘?gja %
11:20 R i) @7
11:44 SRIPN SRP”N %
12:3 SRITN SR %
12:6 "MN 9197 %
12:16 P17 wgi-[;:‘ %
12:19 nvg}ﬁ‘;gja nvg}v‘?gja %
14:1 nyn onn %
14:10 nnnw‘;g D’]‘ll!)'?ﬂ #x
15:24 nINNmn R N{ppa #it
18:10 ‘71131;5‘? ‘71131;5‘? @2
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1 Chronicles

RO T2

Ch:Vs KETIV KERI Probable reason
20:5 MY VY %

22:7 na 11 %

23:9 nnbw nnvYy %

24:24 NNY 1 NY %

25:1 RSN 0°R3237 i

26:25 mno>v nmno Y %

27:12 RIREY N 132 #1

27:29 MOV "0V #7

29:16 RN RIN Yo

2 Chronicles 27T
Ch:Vs KETIV KERI Probable reason
3:17 A mn ~9

4:11 ovn onn Yo

5:12 sRaRRpia) 0>3¥nn #x

5:13 01XNINY | DIXNN? i

7:6 DOINNTIN 2R Npis) i

8:10 RS th 0°2¥37 i

8:18 ninIy nimn @2

9:10 ovn onn Yo

9:29 Y T %

11:18 12 (1st) na #8

13:14 0oI¥XMN 0>3¥nn i

13:19 May 1779y %

17:8 mnMmnw nin nvI #7

18:8 N 172N #0 or ~9

18:33 P 77 #x (&2 but singular in 2Kings.22:34)
24:27 297 ay %

26:3 hiPhl % #x

26:7 02717Y7) 02277 ~7

26:11 R P %
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2 Chronicles

270 ATN2T

Ch:Vs KETIV KERI Probable reason
26:21 mwann nyann %

29:8 APy M1y ~8

29:13 oRIYN RPN %

29:14 SN SR %

29:28 IRNTN 081N i

31:12 NN 1020112 @2
31:13 CRESPRE) 102N @2
32:21 IRININY INININD %

33:16 1M 11 it

34:5 oMmnam oninam #x

34:6 07’na na | op'nasma | #2

34:9 200 19N %

34:22 nayn napn @2
34:25 10PN 10PN it

35:3 0'Nann 0’72107 %

35:4 MOM 1990 Yo

35:9 M) 1121212) @2
36:14 519109 2pn? @2
36:17 REZ (UF) 0’73 ~7
Psalms 2omn
Ch:Vs KETIV KERI Probable reason
5:9 WIN alu2h %o

6:4 nR) nR) @l

9:13 0y oMy %

9:19 oy 0”1y %

10:10 1M N7 %

10:10 0'R2IYN ORI N #it (#1 ?)
10:12 oMy oMy %

11:1 N e} %

17:11 11110 731220 %
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Psalms 2°5mn
Ch:Vs KETIV KERI Probable reason
17:14 793 MaX %
21:2 ‘77;3 ‘733 ~9
26:2 nbARN LR #x
304 1 TR @2
38:21 9179 971 #7
39:1 N MY Yo
41:3 TR TYR) %
49:15 aREAY RN %
Sl | nam 17 ~9
5447 v 1Y) %o
55:16 mnu;jz mn (R)¥ #1
56:6 ANy Nigy Yo
59:11 ¥ ToN 70N %
59:16 [RAPK Ny %
60:7 mm 1M Yo
66:7 nr I %
71:12 nom nvIn %
71:20 INIRIN DRI %
71:20 b Riads! 1N %
72:17 IRk IAEK %
73:2 0] 170) #7
B2 |aney | angy -3
73:10 20 1Y %
73:16 RN RIN %
74:6 ny) ny) @1
74:11 airAla EirAdy. %
77:1 N nmT %
77:12 IR 7991R %
77:20 72729 72739 #it &2
79:10 01 0732 @1
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Psalms 2510
Ch:Vs KETIV KERI Probable reason
85:2 mavw nav %

89:18 0N on %

89:29 | mpun NHYY @2

90:8 ny ny @1 (keri spelling incorrect)

92:16 noy nD‘Zp_; #0

100:3 RY) i @7

101:5 VYN um‘zn #x

102:24 ) mid %

105:18 17‘2;}3 i‘;,n ## &2

105:28 [ 917 737 @9

119:79 WTN 73?-['71: %

119:147 | 399219 71212 @9

119:161 | 927 7127103 @9

123:4 nNIvRIY 021 'R #1

126:4 NMaY 11029 Yo

129:3 onnyn? on’yn? %

139:6 7IRY9 m;v‘?g #7

139:16 | ®Y) i @7

140:10 | ymo2 iney %

140:11 | yoon 10in? %

140:13 nyT YT #0

145:6 TNIYIN EERPY # &2

Job 21N
Ch:Vs KETIV KERI Probable reason
1:10 ny ny @1

2:7 Ty gev i

6:2 mIm gakh) %

9:30 ina na %

10:20 ST ‘7:[1_-31_ %

10:20 nw?’ nu;h: %
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Job =R
Ch:Vs KETIV KERI Probable reason
13:15 RY Y @7

15:22 19X 19¥) #0

16:16 | mymnn | mnn -3

19:29 TV 11T %

21:13 192 a‘;;z ## &d

24:6 VXD Mixp? Yo

26:12 N3N in»an.n #7

30:11 " n M %

30:22 mwn non %

31:11 RN RN %

31:11 R RIM %

33:19 N =RR)) %

33:21 9V 199 %

33:28 A jv91 %

33:28 mm inm %o

38:1 NIYoMn Yo In #1

38:12 MY ANYT | nYn nyT | #3

39:12 210 371;53 %

40:6 n7yoINn Y0 in #1

41:4 NY 9 @7

42:2 nyT YT #0

42:10 naw mavy %

42:16 RN RN ## &kt

Proverbs “Swn
Ch:Vs KETIV KERI Probable reason
1:27 MRV nRiYvI #7

2:1 19%) 19y %

3:15 07an 009N #0

3:27 P 77 ## &2

3:28 :p).?j‘? q)_;:j‘:; #x &2 &kr (sing. verbs)
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Proverbs “Swn
Ch:Vs KETIV KERI Probable reason
3:30 17N 27D %

3:34 07y 02MY2) %

4:16 19192 197902 %

S:14 01N 01N #0

5:16 niayin nayin #it &2
8:17 nk=hi 720N #X

8:35 INND RY¥D #x &c
11:3 R AVR 7Y’ %

12:14 mRLUR) 371;53 %

13:20 790 7230 #7
13:20 oom nom %o

14:21 n”y oMy %

15:14 99 93 #x &kr (sing. verb)
16:19 "y ooy %

16:27 17139'12) ingi? ## &2
17:13 Uk aks) 1157);33 %

17:26 alPl| Al %

18:17 N2’ R1) %

18:19 ooNT 02T Yo

19:7 RY 9 @7
19:15 nny mn’ #7
19:19 572 Pas! #8

204 | oxwy YY) %

20:16 0>10) 17921 #8
20:20 NYIRA 1YN3 #x
20:21 nonan nynan #8
20:30 79NN P1Inn %

21:19 NN 01710 Yo

21:29 1 2 ## or #8
21:29 17277 1971 &2
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Proverbs ouwn
Ch:Vs KETIV KERI Probable reason
223 | anon o) #8

22:8 YY) MNP @2

22:11 ML NNV @2

22:14 Ng Ny @2

22:20 mwHY 1 RAVPAV %

23:5 qpnn VYD %

23:5 9P NY? % %

23:24 5% 51 %

23:24 TP 799 #0

23:24 nNnYN m;i?v #x

23:26 n1x%IN maxn #7

23:29 NN 01710 Yo

23:31 001 Dixa %o

24:17 PR 72098 #x &2 &kr (sing. pronoun)
25:24 NN 01710 Yo

26:2 R 9 @7

26:21 NN 01710 Yo

27:10 yn »7 ~9

27:15 NN 01710 Yo

27:24 937 1M it

28:8 n’ainn n'aym #Hit

28:15 NIV RIW #x

30:18 YIIRY nYaIR) #0

31:4 IN "W %

31:16 340 nyv) #0

31:18 2792 N2 ~9

31:26 mon nis’on #7
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Ruth

gkl

Ch:Vs KETIV KERI Probable reason
1:8 Ny’ vy #x

2:1 R tla) Y1in %

3:3 mynw PNoNY it &2

> I T -2

3:4 NIV n239) -2

3:5 — MR #4

3:12 oR 73 2 @4

3:14 m7va n7va #x

3:17 — MR #4

4:4 YIRY YR #0

4:5 P np #x

4:6 RIPY RIPY @2

Song of Songs Qs W
Ch:Vs KETIV KERI Probable reason
2:1 101 110707 #8

2:13 5 72 #x &c

4:9 TR nnxa @5

Ecclesiastes (Kohelet) nomp
Ch:Vs KETIV KERI Probable reason
4:8 VY j10p #x &2 &kr (sing. verb)

4:17 P EEZh i &2

5:8 RN RIN %

5:10 Ry mR %

6:11 PPNIY VY fx

7:22 ny ny @1

9:4 na 1am #7

103 | vova9y | 92992 H

10:20 079137 0’912 #Hit

12:6 pny PNy #8
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Lamentations (D1°p) TN
Ch:Vs KETIV KERI Probable reason
1:6 nan nan ## &n

1:11 nnrTINnmn nINNN #x

1:18 nny Ry #Hit

2:2 NY N"y? #H#

2:14 v :mugj %

2:19 9191 n219a ~9

3:10 nlak MR ~9

3:20 mYm myn) %

4:3 1IN nnn #8 &d &kr (plural verb)

4:3 07y 02y #2

4:12 57 53 #Hit

4:16 oIt 0PN ## &kr

4:17 nYTIY 1173Y #8

4:21 MaVY navi ~4

5:1 0’37 10’37 ## &n

5:3 R R) #H#

5:5 NY N"y? #H#

5:7 nrR DIR) #0

5:7 NMIR NMRY #0

5:21 1N nYN #0

Esther iglehy
Ch:Vs KETIV KERI Probable reason
1:16 79mn 12900 #7

34 LRl-BE! LRLRE =5

4:4 nRIIM nRiam ~9

4:7 0’73772 ke thik! ~7

8:1,8 REAthin| nkathin! ~7

8:13 Riathin) nkathin! ~7

8:13 ’7Iny TNy %

9:15 REAthin| nkathin! ~7
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Esther

ANON

Ch:Vs KETIV KERI Probable reason
9:18 02737170 Eathin)] ~7

9:19 017N 0’1790 #x

9:27 51 a‘;;m #0

10:1 VIVNIR VYR #0

Daniel HEBREW ONLY (N™M2ay) 5897
Ch:Vs KETIV KERI Probable reason
8:11 n’n naIn #7 and % or ## 0’77

9:5 1NMYYVIMN 1YY #it

9:12 1727 727 @9

9:18 plairke npa ## &kt

9:24 onn’ onan #8

9:24 niryvn nxRovn #H &2

11:10 1NN nInN #8 &2

11:12 oy o #9

11:18 31;}:1: nipn #8 &c

11:39 390 kM #8

Ezra HEBREW ONLY (N™May) R
Ch:Vs KETIV KERI Probable reason
2:1 NITNI IX17292) ## See Jer. 49:28

2:46 "Ynw 7@‘?@ #7

2:50 0°D’9) 0’039 %

3:4 o 1991 #0

4:2 R9) k) @7

4:4 0’n%a1n oo%nIm #7

8:14 7N 7121 #8 #8

8:17 IRXINY MR #9

8:17 0’1NN 0’1°mn %

825 | appywy | apuwy | @2

10:2 o2y Y %
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Ezra

HEBREW ONLY

(A"M2y) RMY

Ch:Vs KETIV KERI Probable reason
02 3 | I @
10:30 mny ninm %
10:35 MY hiPk; %
10:37 N oy %
10:43 7 " %
10:44 713'1?'3 NN@; %
Nehemiah mielah!
Ch:Vs KETIV KERI Probable reason
1:10 DonRIAM o nk’am %
2:13 noXIIann w9 o | #l
3:15 11INYN TN #x
3:20 a7 ol #8
3:30 "MMN IR #0
3.31 MMN IR #0
4:7 nrnnNa nonnya #x
4:9 19N VN @2
5:7 IRV Y1 #x
5:9 INRN MR #x
7:3 TR IR #x
7:52 0'DVIN 0'DY’9) Yo
9:6 ny ny @1
9:17 TO0M 0N #x
10:21 793 1%) %
11:17 N nmT %
12:9 I uy) %
12:14 1915105 a;a‘;p‘? #7
12:16 RTYY RiTYH %
12:46 WRY 71;5};3 #0
13:23 ni-’-n:[gjg nia-n:gjg @2
13:23 niang)_; ﬂi"DQ)_? @2
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GROUP D BIBLICAL ARAMAIC
Introduction

Aramaic in the Bible is found in three places:
(1) A single verse in Jeremiah. It contains no ketiv ukeri, so we can forget it.
(i1) About two thirds of the Book of Daniel.
(iii) A few chunks, mostly the texts of correspondence, in the Book of Ezra.

If we consider all the categories mentioned in respect of Hebrew, excluding those concerned
with dialect, we find about nine also in Daniel and Ezra (mostly suspected errors), as well as
the usual large number of vav-yod interchanges, nothing to justify treating the Aramaic in any
way other than the Hebrew. But dialect is different. There is a completely consistent change of
words in grammatical form and in spelling conventions that can only be accounted for by
change of dialect, and it is this that accounts for the horrifying plethora of ketiv ukeri in Daniel
in particular, making any text extremely difficult to read.’

On examination it becomes obvious what has happened. The book was written in one dialect,
and later ‘edited’ into another by means of ketiv ukeri. Both dialects are Babylonian, neither
appears to be consistent with the later ‘Palestinian’ dialect, yet the reason for the change
appears to be to satisfy an audience in public readings who are used to a different dialect to that
in which it was written. We may sort out what we have into three categories:

(1) spelling conventions, where the ketiv is far superior;

(i1) grammatical changes, where the keri is generally ‘better’;

(ii1) uncertainties — not that the Masoretes were uncertain, but that we are, as to whether the
pronuciation (and hence the grammar) was different or merely the spelling.

2. In a book on Daniel which includes the original text, I have attempted to resolve this latter problem by setting out
the text in two parallel columns, one according to the ketiv (with probable vowels inserted) and the other according
to the keri.
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Section D1
Aramaic spelling

We mentioned earlier how in Hebrew a silent yod is insserted before a suffix to indicate a
plural noun. In Aramaic this is far more important, even when we have vowels, because often
the singular and plural before a suffix have the same vowels. The author in his ketiv
consistently put this yod in, and the editor consistently removed it in the keri. To illustrate, in
Psalm 123:2 nobody has put in against the ketiv 1931 a keri 11337, which at the same time
changes the plural (the intended) to a singular (not intended). But that is exactly the sort of
thing that the editor of Daniel has done throughout!

This applies not only to nouns, but also to many prepositions which, as in Hebrew, behave
like plural nouns when suffixes are added. We have 1%y %y not Yy %y, and in particular
we have 7197 and not 7399 which in Aramaic is n7p (likewise a silent yod), written as such
but changed unnecessarily and confusingly by the editor to a keri of 7n7p. Just as with the
silent vav in Hebrew mentioned earlier, all such references and confusing spelling changes
shoould be removed from modern texts. Alternatively insert a keri for every 7195 !

Here are the spelling ‘corrections’ found in Daniel and Ezra, where the yod added to the
plural form is removed.
2nd person masculine singular suffixes (25 times), code @1+2.
3rd person feminine singular suffixes (7 times), code @1+3.
Ist person plural suffix (once), code @1+1.
There appear to be no cases where it is not there in the first place, and none where it is not
removed.
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Section D2
Aramaic grammar

The most common change is with the third person plural, similar to that in Hebrew but unlike
the latter where it is rare, it is here throughout. The same code (~3) has been used, and there
are twelve occurrences. The author did not bother to use the feminine form at all, but used the
masculine form for the 3rd. fem. plural throughout. The editor corrected this (here a genuine
correction) to the feminine form. This is certainly a matter of dialect. In Hebrew we very often
find the masculine used for the feminine (but not the reverse) for the third person plural.

Frequently the second person singular masculine pronoun occurs. Here the books differ. In
Daniel it is spelt as nnIR but changed by the editor to a keri mix. The problem does not occur
in Ezra, where it is spelt as mR in the first place. This seems to suggest that the original is the
older version, but the dropping of the feminine plural suggests the reverse. The two dialects
probably co-existed, but in different places.

An instance that occurs just once is interesting. In Hebrew the hitpael form of a verb whose
first root letter is zayin occurs only once in the Bible. 121ni becomes 1317. So too in the
author’s Daniel (the ketiv) we have j3mInid, changed by the editor to the form which we all
recognise as accepted in Modern Hebrew based on the later Aramaic, PRI, °

The irregular verb 5%p. 199y is changed to be read as 1%y, n%Hy to nyy etc.
One case of a different word used, which is a certainty, is the ketiv 1127 (the normal plural

from 324, an Aramaic form used in the Hebrew in Jonah) changed in keri to 3227 from a form
something like the Hebrew na1-.

3. The example quoted from Daniel is not strictly a hitpael, but is another form that is used in Aramaic that follows
the same rules in this respect.
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Section D3
Aramaic uncertainties

Some words ( DI’ RN ,RYNIR) are consistently changed in the keri (©3np ,RI7IN RYIR),
but it is not certain if this was merely a different spelling or reflected a different pronunciation.

Aramaic tends to frequently interchange the two letters ® and » (much as Hebrew interchanges
vav and yod in conjugating verbs) and the reason is not certain. Either the alef tended to be
pronounced like a yod, or the yod tended to become silent. (We find in Yiddish how an ayin
becomes a yod, as in 21 for 2>7Yn.) The third possibility is that they were distinct in one
dialect but confused in another. We cannot be sure what the change from ketiv to keri signifies,
whether a change in pronunciation (and thus dialect) or merely a different spelling convention.

The simplest to explain is the participle of the verb nip and others with similar roots (i.e.
the middle letter vav). With all these verbs, the ketiv has the form nxp, while the keri has the
form wp.

More difficult is the form of the generic nouns, the ordinal numbers, and the form of the
gerund of verbs in all except the kal. Here we may compare Onkelos, but he was of course
much later. It is important to remember two spelling conventions in our texts, but in fairness
as we do not have the Aleppo Codex for Daniel these may contain mistakes:

(1) Silent alef and silent hey at the end of a word are often interchanged. In later Aramaic the
alef was normally preferred.

(i1) A notable exception was that two alefs are not put together, and the silent letter at the end
of a word following an alef is hey or yod, depending on the vowel.

These two conventions inherently have nothing to do with ketiv ukeri but they do affect what
follows. No attempt is made to explain the following, but remember that the ‘yod’ may have
been silent.

Singular (code $1, 21 times). Ketiv R793  keri nRTY2
This applies in both Daniel and Ezra.

Plural (code $2, 3 times). Ketiv RT3  keri 'R793
This applies in Daniel, but not in Ezra where the ketiv is left alone (e.g. 4:9).
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CODES

ARAMAIC

The following as in Hebrew:

%  Vav and Yod interchange

~3
#3
#7
#8
#0
#x
&2

Dialect — 3rd person feminine plural

Suspected mistake — space misplaced

Suspected mistake — interchange of order of letters
Suspected mistake — wrong letter

Suspected mistake - missing letter

Suspected mistake - extra letter

Singular/plural

Additional codes

@1 +1
@1 +2
@1 +3

$1
$2
$3
$4
$5
$6
$7
$8
$9

Dialect
Plural nouns* — yod added to st plural suffixes
Plural nouns* — yod added to 2nd masc. sing. suffixes
Plural nouns* — yod added to 3rd fem. sing. suffixes

* and prepositions with plural noun forms

Generic and ordinal singular e.g. RY7W2 — ARTYA (also gerund)
Generic plural e.g. RYT®W2 — RTYI (applied in Daniel but not in Ezra)
Participle plural of e.g. DIP: PNRP — PP

Irregular verb 9%y — P9y

Hitpa’el first letter zayin: 1217 (as Heb.) — 19710 (as later Aramaic).
Specific word RWIIR — RVIR

Silent (?) yod ©IN’p — ©INR

Specific word NNIR — MR

Other dialect chanées -
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Daniel ARAMAIC (AMR) ORMT
Ch:Vs KETIV KERI Probable reason
2:4 T2y 71392 @1+
2:5 RIT03Y NIV $2
2:9 PN P | 85
2:10 RITY2 KT $2
2:22 NRLLID RN %
2:26 TONT MR @1 +2
2:29 AnIR my $8
2:31 MR mK $8
2:33 7inIn el -3
2:33 yinam 1M -3
2:37 AN MR $8
238 | pawy alel $3
2:38 AR DN $8
2:39 RYIN YIR #0
2:39 RomO9n RN $1
2:40 19 Ry $1
2:41 7inam (ED ~3
2:41 1inam 103m) -3
2:42 7inam el -3
2:42 1inam 103 ~3
2:43 ’ a4 #0

3:3 PHRD) PP $3

3:5 oIp 0INP ¥7
3:7 oIp 0INP ¥7
3:10 MR my $8
3:10 oI R $7
3:10 1719701 17870) %
3:12 79y 129 @1 +2
3:12 PI9RY TI9RY @1 +2
3:15 oIP o np $7
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Daniel ARAMAIC (DIR) ORI
Ch:Vs KETIV KERI Probable reason
3:18 PIIRY TAYRY @1 +2
3:18 RITIR RININ @1 +1
3:19 NNYR MINYR %

3:21 1Y 1inYos $9 or #x
3:25 SEEN nRY’1Y $1

3:26 RI9Y g9y $1

3:28 1innY) 1NNy &2

3:29 N5 1YY ?

3:31 1IRT hale: $3

3:32 RI9Y oy $1

4:4 oYY Doy b

4:4 N7 RTY2 $1

4:9 AR [RERA ~3 (NOT #7)
4:13 RUNIN RYIR $6

4:14 RY9Y R9Y $1

4:14 RONN RVIN $o

4:14 29y GED, @1 +3
4:15 ANINY DIX) $3

4:15 AR NN $8

416 | pwavy | Y @
416 | vy Y7 @+
4:19 AN PR $8

4:19 n’an na" $9

4:21 R9Y nR9Y $1

422 | Yy 729 @+
4:22 RI9Y RYy $1

424 | pyy 129 @t +2
424 | pom TRYM #

429 | pYy 2% @1 +2
4:29 RI9Y RyYy $1
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Daniel ARAMAIC (D"RIR) ORI
Ch:Vs KETIV KERI Probable reason
4:31 RIPP9 nRY9 $1
4:32 IRT 7 $3
432 | nm ale)) $3

5:5 “po) nRal -

517 RITV2 RTVI $2

5:7 NN N2 %

58 199y 1oy b

5:8 RIY GRILE #8
5:10 nY9y noy $4
5:10 PIN N @1 +2
5:13 AmR nIR $8
s:4 | oy 129 @1 +2
5:06 | Yy 729 @1+
5:16 55 21on $9
5:16 59 212n $9
5:16 n91IMm N0 #7 and %
5:18 AmR nIR $8
5:18 RI9Y g9y $1
5:19 PYRI Py $3
5:21 "y MY ?
5:21 RY9Y Ry $1
5:21 a9y A%y @1 +3
5:22 NIR) Rl $8
523 | po7p Al e
5:23 AR DX $8
5:23 I3 | MM @1 +2
5:29 n910M 12710 %
5:30 RITI RTY2 $1

6:1 RN RN $1
6:14 | Py 2% @1 +2
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Daniel ARAMAIC (NMIR) SRT
Ch:Vs KETIV KERI Probable reason
6:17 AR UL $8

621 | nmiy my $8

6:23 | Pn1p 1077 @t +2
6:26 1MINT el $

6:27 YR Y1 $3

6:29 RD19 8D $1

7:4 n9) na) @1 +3
755 MY MY @1 +3
7:6 22 A323 @1 +3
77 nY QEIAEY $1

7:7 nv‘z,ng n‘z,nn @1 +2
7:7 NI TR @1 +2
7:8 12 1 ~3

7:8 1IPYNN NIRYNR ~3

7:8 NI TR @1 +2
7:10 0ao%R PaYR $9 or #8
7:10 nn 1217 $0

7:19 11172 1172 ~3

7:19 Y GEL) @1 +3
7:19 17190) 179°0) @1 +3
7:19 nv‘z,ng n‘z,n; @1 +2
7:20 1%an nYan ~3

7:20 NI TR @1 +2
7:23 Y nRY’1Y $1

7:25 RIPY RYY $1
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Ezra ARAMAIC (DR) NTY
Ch:Vs KETIV KERI Probable reason
NOTE - - In Ezra, $2 not applied.
4:9 MR R712IN #0
4:9 RINT hk %o
4:11 PIIY 772 @1 +2
4:12 MV NIy | #3
1995V 19979 T
5:12 R>T02 NRTOI $1
5:15 n‘m 58 $9
6:17 RN nRvny $1
7:18 :p‘z)_;: 7'?3-’: @1 +2
7:18 POR N @1 +2
7:25 PIRT N7 $3
7:26 1WIYY "YIYY %
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