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Summary

Statistical trends among the Anglican Churches of Canada, the United States of America and
England demonstrate significant patterns of decline not yet apparent in the Anglican Church
in Newfoundland. This dissertation sets out to assess the extent to which this resilience is
associated with a civic and church structure that has maintained a high level of investment in
the social components of religious expression and the more private devotional patterns of
Anglican life. This dissertation is divided into three parts. Part 1 will look at the origins of the
Anglican Church in Newfoundland and its contemporary place in society and will propose
social capital theory as a theoretical explanation for the patterns of Anglican Church life in
Newfoundland. The relevance of religious orientation theory will be considered as a
counterbalance to ask if the social capital found among Anglican churchgoers in
Newfoundland is at the expense of intrinsic religious motivation. Part 2 begins with a
discussion of methodological considerations followed by a comparison of statistical trends
since 1960 for the Anglican Church in Newfoundland, the Anglican Church in the rest of
Canada, the Episcopal Church in the United States of America and the Church of England. A
contemporary profile of the Diocese of Eastern Newfoundland and Labrador will then be
considered followed by a qualitative study of the Diocese. Results from the US
Congregational Life Survey administered in the Diocese will also be presented, enabling
comparisons to be undertaken between the Anglican Church in Newfoundland and the
Episcopal Church in the United States of America. Part 3 will reveal that in and around the
Anglican Church in Newfoundland social capital remains high along with intrinsic religious
motivation among churchgoers but it will be shown that the resilience of the Church is due to
an unusually high degree of passive church membership in the wider society and the mutually
beneficial way in which the Church and the community around it relate.
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Introduction and Overview
Research Question

The aim of this introductory section is to define the research question addressed by the
dissertation and to demonstrate how that question has been clarified and addressed in the
sequential and cumulative argument offered by the following chapters. The research question
under investigation in this dissertation comprises two strands:

«to test the thesis that the Anglican Church in Newfoundland has not experienced the
same level of decline as Anglican Churches in the rest of Canada, the United States of
America and England.

«to test the capacity of the concepts of bonding social capital and bridging social
capital as defined by Putnam to account for the comparative resilience of the Anglican
Church in Newfoundland.

The unique trajectory of church life in the Anglican Church in Newfoundland compared to
other Anglican Churches will be explored from historical, statistical and theoretical
perspectives to establish a comprehensive picture of the distinctive qualities of the Anglican
Church in Newfoundland, in particular its unusually high degree of passive membership.
Social capital theory counterbalanced with religious orientation theory will provide insights
into this reality.

Part 1: History and Theory

Chapter 1

In order to understand and contextualize the contemporary place of the Anglican Church in
Newfoundland, it is necessary to set the scene in this chapter by examining both its historical
origins and its modern-day expression with an eye to determining how the past shapes the
present in the Anglican Church in Newfoundland.

Chapter 2

Chapter 2 will draw on social capital theory and consider the way in which the concept of
social capital differentiated by Putnam as bonding social capital and bridging social capital
may illuminate the Newfoundland situation. The relationship between social capital and faith
communities will be examined with reference to the Anglican Church in Newfoundland.

Chapter 3

Moving from the discussion in Chapter 2 of the sociological manifestations of religion as
seen in theories of social capital, Chapter 3 will extend this discussion into psychological
theory with a consideration of religious orientation among the Newfoundland Anglican
population. The work of Allport and Ross will be considered as a counterbalance to social
capital theory as it is asked whether the social capital found among Anglican churchgoers in
Newfoundland primarily explains their observed rates of affiliation and participation or
whether intrinsic religious motivation also plays a role in this pattern.



Part 2: Quantitative and Qualitative Studies

Chapter 4

Methodological considerations for the conceptualization and operationalisation of the
theories of social capital and religious orientation have been discussed in Chapters 2 and 3
while Chapter 4 will provide an overview of methodological considerations and research
design for the empirical component of this thesis subsequently reported in Chapters 5 to 9 as
those theories are tested through the use of both qualitative and quantitative methods in the
investigation of the Anglican Church in Newfoundland. The challenge and benefit of mixed-
method research is highlighted along with the ethical considerations implicit to both
qualitative and quantitative research.

Chapter 5

Against the historical and contemporary background established in Chapter 1, Chapter 5
substantiates the assertion that the recent history of the Anglican Church in Newfoundland is
distinctive. It does so by offering a careful statistical profile of what has transpired since 1960
using the available indicators such as internal diocesan data from annual diocesan reports and
parish statistical returns. This is compared with comparable Anglican Churches in the rest of
Canada, the United States of America and England.

Chapter 6

This chapter will look at a diocesan-wide survey in the Diocese of Eastern Newfoundland and
Labrador of over 3000 individuals conducted in 2007 (a quantitative approach) to provide a
profile of the contemporary Anglican Church in Newfoundland to view whether the survey
provides sufficient evidence to test the initial research question and if the empirical evidence
can support it as presented. It will show that the survey fails to ask enough of the right
questions to properly investigate the original question.

Chapter 7

Having identified the need for appropriate ways to measure social capital and religious
orientation among Newfoundland Anglicans, this chapter will look closely at six parishes
within the diocese through interviews of churchgoers (a qualitative approach). But this
chapter will also show the need for an additional quantitative instrument providing more data
with sharper questions relevant to the research question and the ability to compare different
church contexts.

Chapter 8

Results from the US Congregational Life Survey (a quantitative approach) administered in
the same six parishes discussed in Chapter 7 will be presented and compared with the results
provided by the US Congregational Life Survey for the Episcopal Church in the United States
of America. The US Congregational Life Survey was selected because it enables comparisons
to be run between churches and contains items that can be mapped onto the desired concepts
to be assessed. The primary comparison will be run with the Episcopal Church in the United
States of America because it is the closest denominational partner to the Anglican Church in
Newfoundland with an extensive body of results from the US Congregational Life Survey.



Chapter 9

Chapter 9 will follow directly from the outcomes of Chapter 8 but focus on the particular
demographic profile of respondents in both the Anglican Church in Newfoundland and the
Episcopal Church in the United States of America. This chapter will show that life in the
Anglican Church in Newfoundland and life outside it in the wider Newfoundland society
overlap in such a way to generate a shared social capital that is created and invested
reciprocally in both Church and society. The result is that a large passive membership in the
Anglican Church in Newfoundland has been identified.

Part 3: Synthesis and Conclusion

Chapter 10

The conclusion will draw together the themes examined, reflect upon the evidence presented,
and interpret it, showing that in and around the Anglican Church in Newfoundland social
capital remains high but not at the expense of intrinsic religious motivation. It will be shown
that the large degree of passive membership in the Anglican Church in Newfoundland
provides the best explanation for continuing high rates of affiliation and participation. The
resilience of the Anglican Church in Newfoundland is largely due to its particular social
capital and the distinctive and mutually beneficial way in which the Church and wider
community relate. Implications for future research into social capital will be discussed.



Part 1: History and Theory

10
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Chapter 1

The Anglican Church in Newfoundland: Historical Development

Introduction

Although the key research question addressed by this thesis will concern the distinctive
nature of the contemporary Anglican Church in Newfoundland, it is necessary to begin with a
discussion of the historical origins of the Anglican Church on the island to show that, from
the beginning, the features of the Anglican Church in Newfoundland were distinct from
Anglican Churches in other parts of the world. These differences had as much to do with the
way in which the Anglican Church arrived in Newfoundland and was initially supported from
England as it did with its evolution over 400 years. Chapter 1 of the thesis will show that the
distinctiveness of the Anglican Church in Newfoundland was established historically in three
ways: first, through the unusually strong influence of missionary societies like the Society for
the Propagation of the Gospel in Foreign Parts (SPG)® and the way voluntary societies were
interwoven into ecclesiastical structures; second, through the geographical isolation of
Newfoundland and relative scarcity of clergy which led to a dominant role for the laity not
usually found elsewhere; and third, through the embedding of the Anglican Church into the
social life of the people and its subsequent prominence to the point that up to a quarter of the
Newfoundland population today continue to call themselves members of the Anglican

Church — the highest rate in Canada and one of the highest rates in the world.?

! Formed in 1701 to provide missionary support for the Church of England in the North American colonies, the
SPG would eventually send hundreds of missionaries to North America and the Caribbean as well as much
financial and material support for the church’s mission. See H.P. Thompson, Into All Lands: The History of the
Society for the Propagation of the Gospel in Foreign Parts, 1701-1950 (London: SPCK, 1951).

2 According to the 2001 Census by Statistics Canada 26.1% of all Newfoundlanders claim to be members of the
Anglican Church of Canada. The most recent membership figures provided by the Anglican Church of Canada
itself from 2007 give a membership total of 545,957 (down from 1.3 million in 1960). Of that number, in 2007
79,017 were in the three dioceses comprising the Province of Newfoundland and Labrador, giving the Anglican
Church of the province 14.5% of all Canadian Anglicans on parish membership rolls. In light of the fact that
Newfoundland and Labrador has only 1.5% of the total Canadian population (Statistics Canada, July 1, 2010),
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Historical Origins of the Anglican Church in Newfoundland

The first Europeans to land in Newfoundland were the Norse around AD1000° but they
remained for only a few years. It was John Cabot sailing out of Bristol in 1497 who initiated
uninterrupted contact between Europe and the island of Newfoundland although the island
would not receive any degree of permanent European presence for another 200 years. The
initial assessment by European visitors was that Newfoundland and the northern region of
Labrador were unfit for sustained human habitation and should be used only as a base for
fishing in the summer. In 1583 the island of Newfoundland was declared England’s first
overseas colony by Sir Humphrey Gilbert (three years before the Roanoke Colony in Virginia
and 37 years before Plymouth Rock) but by and large the area was treated as a seasonal
fishing ground for sailors from Britain and elsewhere who arrived in the spring and returned
home in the fall. Indeed, the British Crown persisted in referring to Newfoundland as a
“nursery of seamen” into the 18" Century, implying that its greatest value lay in the training
that generations of fishermen received there in preparation for eventual (and generally non-

voluntary) service in the Royal Navy.*

In sharp contrast to the other English possessions in North America during the 17" and 18"
Centuries, Newfoundland did not benefit from the establishment of stable institutions, and
remained underdeveloped socially, economically and politically. No governor was appointed

for Newfoundland; the rule of law was not imposed upon the inhabitants; few schools or

having 14.5% of all Anglicans on parish membership rolls in the country is a distinction in itself to be discussed
in Chapter 5 as parish and diocesan statistics across Canada are analyzed.

® Helge Ingstad and Anne Stine Ingstad, The Viking Discovery of America: The Excavation of a Norse
Settlement in L'anse Aux Meadows, Newfoundland (St. John's: Breakwater, 2000).

* D.W. Prowse, A History of Newfoundland from the English, Colonial and Foreign Records, 2nd ed. (London:
Eyre and Spottiswoode, 1896). See also: William Cobbett, Cobbett's Parliamentary History of England from the
Norman Conquest, in 1066, to the Year, 1803 (London: R. Bagshaw, 1806). p. 382.
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churches were built.> The historian Ruth Christensen's description of life in Newfoundland

during that time is stark:

Settlers were sparsely scattered among the innumerable coves, harbours, and bays of a
long, rugged seaboard. The colonists suffered from the lack of schools and other
humanizing forces, while isolation wrought changes in once familiar mores ... The
moral tone of the colony was adversely affected by the large consumption of rum and
other liquors. A harsh environment forced inhabitants to become ingenious, self-
reliant, and industrious; a livelihood and the basic necessities for life itself were the
most immediate concerns of the islanders. Medical care, education, and spiritual

welfare were important only after the problems of survival had been met.®

Occasional visits by naval vessels from Britain and France with their military chaplains
enroute to elsewhere in North America may be considered the first official Christian presence
in Newfoundland, although their visits were generally quite brief and did nothing to bring
about lasting ecclesiastical structures. It was not until the final part of the 17" Century that a
group of residents in and around St. John’s known as Planters were finally able to gain the ear
of the English government and plead their case for a permanent presence. The fact that the
French were by then in direct competition for control of North America made their case that
much stronger and the English government was finally convinced that Newfoundland had

strategic value because of its rich fishing grounds and proximity to the continent. In spite of

> Paul O'Neill and Newfoundland Historical Society, The Early Church History of St. John's (St. John's:
Newfoundland Historical Society, 1972).

® Ruth M. Christensen, "The Establishment of S.P.G. Missions in Newfoundland, 1703-1783," Historical
Magazine of the Protestant Episcopal Church 20, no. 2 (1951). p. 209.
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this recognition, it would not be until 1728 that the first resident governor would be

appointed, 27 years after the appointment of the earliest resident clergy.’

The Impact of Missionary Societies

In 1701 the Bishop of London, Henry Compton, appointed under his own authority the first
cleric to Newfoundland.? Later, the SPG would assume responsibility for the island and
facilitate the appointment of additional clerics, the beginning of an unusually prominent role
for a missionary society.? A description of religious life in Newfoundland from 1700 reveals

the impoverished spiritual state of the island:

Can any one believe it when he is told, that from such a Nation so little care has been
taken, with respect to such a Colony, that there neither was, nor is, any Preaching,
Prayers or Sacraments or any Ministerial and Divine Offices, performed on that
Island; but that they should be suffered to live as those who know no God in the

world.®

The early years were particularly difficult for the missionaries and the painful transition from
seasonal fishing station to permanent settlement in Newfoundland was especially hard for
those sent from England who had to adjust to a place for which little in their former lives
could have prepared them. A study of life among the early missionaries in 18" Century

Newfoundland cited the key difficulties to be overcome as inadequate or nonexistent housing,

"'C. Francis Rowe, In Fields Afar: A Review of the Establishment of the Anglican Parish of St. John's and Its
Cathedral (St. John's: Seawise Enterprises, 1989). p. 2. It is probable that laypersons conducted worship
services among the people even before the first missionaries arrived, reading various offices from the Book of
Common Prayer, establishing a pattern of lay leadership that continued into the future.

& Thompson, Into All Lands: The History of the Society for the Propagation of the Gospel in Foreign Parts,
1701-1950. p. 118.

® Samuel Clyde McCulloch, "The Foundation and Early Work of the Society for the Propagation of the Gospel
in Foreign Parts," Historical Magazine of the Protestant Episcopal Church 20, no. 2 (1951).

% Thomas Bray, "A Memorial Representing the Present State of Religion on the Continent of North America,"
(1700). p. 10.
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little or no indigenous support (financial or material), an uneducated and largely illiterate
population, and a lack of church buildings among the widely scattered villages. Indeed,
comparisons between church life in Newfoundland and England during the 17" Century and
the first part of the 18™ Century are strained; England had established church structures and a
population receptive to institutional religion. In Newfoundland, the seeds had barely been

sown.!

Throughout the 18™ Century the population of Newfoundland continued to grow with modest
immigration from England and Ireland. A French presence on the island was all but
eliminated as France gave up its claim to Newfoundland in the Treaty of Utrecht of 1713.
Seven years later, in the Treaty of Paris, the small islands of St Pierre et Miquelon off the
south coast of Newfoundland were ceded to France as its last remaining fishing outpost on
the continent of North America.** During this period the aboriginal population of the island
declined severely from diseases brought by the Europeans, as well as encounters with settlers.
The last known survivor of the native Indian population of Beothuks was a woman named
Shanawdithit who died in 1829.%* By the 20" Century less than 5% of the population would

be of aboriginal descent.**

The SPG and the Society for the Propagation of Christian Knowledge (SPCK) both supplied
religious literature that was essential to the establishment and development of ecclesiastical

structures in Newfoundland. Missionaries were recruited in England by the SPG and

1 Geoff Peddle, "The Reverend Jacob Rice: Anglican Ministry and Preaching in Early Eighteenth Century
Newfoundland” (MA), Memorial University of Newfoundland., 1996). p. 9.

12 Joseph Roberts Smallwood and Cyril F. Poole, Encyclopedia of Newfoundland and Labrador, 5 vols. (St.
John's: Newfoundland Book Publishers, 1981). See: “St Pierre and Miquelon.”

3 Thompson, Into All Lands: The History of the Society for the Propagation of the Gospel in Foreign Parts,
1701-1950. pp. 120-121. See also: Smallwood and Poole, Encyclopedia of Newfoundland and Labrador. See:
“Shanawdithit.”

1 Statistics Canada, A National Overview: Population and Dwelling Counts, 2006 Census (Ottawa: Statistics
Canada, 2007).
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appointed and paid by the organization.* The appointment and support of missionaries in
Newfoundland was carried out somewhat differently from the pattern elsewhere. In
Newfoundland the SPG seems to have had a free hand in the absence of effective local
episcopal oversight. In fact, until 1787 with the appointment of the first resident bishop in
Canada, all clerics to serve in Newfoundland were appointed by the SPG and reported to it.
The result was a distinctive ecclesiastical structure in which a missionary society became in
effect the church. In Britain, voluntary societies were subservient to the diocese and bishop,

but that was not so in Newfoundland.

The numbers of missionaries sent by the SPG grew in the 18" Century even if each struggled
to survive, as did the people they were sent to serve. No bishop was appointed to serve in
British North America because the British government did not see any urgency in placing a
bishop in the colonies even though there had been discussions of the possibility. The attitude
of the government changed following the American Revolution of 1776-1783. A campaign
by numerous colonial leaders convinced the Crown that the absence of a bishop in the
American colonies had worked in favour of those who promoted the rebellion. A resident
bishop, it was argued, would enhance loyalty to the Crown.*® In 1787 Charles Inglis was
appointed the first bishop for Nova Scotia with episcopal jurisdiction over all of British North
America. '’ At that time there was a total of 37 clergy in Nova Scotia, New Brunswick,

Lower Canada, Upper Canada, Newfoundland and Bermuda.'® Nominated by the Crown, he

15 Alfred W. Newcombe, "“The Appointment and Instruction of S.P.G. Missionaries," Church History 5(1936).
' Thomas R. Millman and A. R. Kelley, Atlantic Canada to 1900: A History of the Anglican Church (Toronto:
Anglican Book Centre, 1983). p. 45. Samuel Seabury was ordained the first Anglican Bishop for the American
states in 1784, eight years after the American Revolution. Unable to be ordained in Great Britain because he
could not take the Oath of Obedience to the King, he was ordained by the Scottish Episcopal Church in
Aberdeen. See: Ross N. Hebb, Samuel Seabury and Charles Inglis: Two Bishops, Two Churches (Madison New
Jersey: Fairleigh Dickinson University Press, 2010). pp. 40-41.

17 Judith Fingard, "Inglis, Charles," in The Dictionary of Canadian Biography (Toronto: University of Toronto
Press, 1983). pp. 445-446.

'8 Charles Mockridge, The Bishops of the Church of England in Canada and Newfoundland (Toronto: F.N.W.
Brown, 1896). p. 16.
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was consecrated bishop at Lambeth Palace Chapel in August of 1787, just days after letters
patent created the "Bishoprick of Nova Scotia and its Dependencies.” Prior to the
appointment of Charles Inglis, the Bishop of London exercised a limited and rather distant
form of supervision over the Diocese of Nova Scotia. As a result, the clergy of the diocese
had grown accustomed to operating outside of any direct episcopal oversight and, therefore,
resented what they perceived as an intrusion when the new bishop came on the scene.*®
“Inglis was faced with the daunting task of introducing and inserting episcopal authority into
preexistent situations and relationships.”?° Before the influx of loyalist clergy around the time
of the American Revolution all clergy in the Maritimes were directly appointed from England
by the SPG and worked under the control of the SPG office in England rather than a local
authority. Indeed, every Anglican cleric under Inglis’ supervision when he became bishop in
1787 drew his salary from the SPG.?* Inglis began, in 1788, to assert his authority over the
clergy by holding regular "visitations" with them in which they were brought together for
consultation and discussion,”> however, residual tension remained between the bishop and the

SPG-appointed missionaries for many years:

Here was a colonial bishop who was supposed to have the power to exercise complete
authority over the clergy, and yet the continuance of a missionary society in an
episcopal system automatically restricted his effective leadership. Thus, while in

principle the Church was authoritarian in character, in practice the centralization of

¥ Brian Cuthbertson, "Charles Inglis: A Reassessment," Journal of the Canadian Church Historical Society 30,
no. 2 (1988).

% Hebb, Samuel Seabury and Charles Inglis: Two Bishops, Two Churches. p. 89.

2L \W.S MacNutt, The Atlantic Provinces (Toronto: McClelland and Stewart Limited, 1965). p. 104.

%2 Fingard, "Inglis, Charles." pp. 445-46.
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control in England meant that the individual missionaries in the colonies were free of

almost any control.?®

There appears to have been little change in the role of the SPG in the Nova Scotia diocese
until the 1830s when developments outside of the church would make change inevitable.
During that decade the British government decided to reduce and eventually cancel its
support of clergy overseas. This was one of the reasons for the growth of the Diocesan
Church Societies in the Maritimes that tried to offset the loss of financial support from the
SPG. The end of outside support for the Maritime church was one of the crucial events
leading to local autonomy and synodical government. A tribute would later be paid to the
work of the SPG and its sister organization, the SPCK, by Bishop Medley of New Brunswick

in 1868:

| can tell you ... the life and soul of the Church in North America is, owing to God's
blessing, in these two Societies: that the one had fostered and assisted every mission
in the whole country, till we have learned (and in the towns we have already learned)
to sustain our own Church by our own unaided exertions: and that the other Society
has assisted with small sums of money most of the churches built in the infancy of the
colony, thereby calling forth contributions to a much larger amount from Churchmen

in their several parishes.?!

The absence of effective local episcopal oversight and the lack of ecclesiastical structures in

Newfoundland like those found in England in the 18" and 19" Centuries meant that a

Judith Fingard, “Charles Inglis and His ‘Primitive Bishoprick® in Nova Scotia,” The Canadian Historical
Review 49, no. 3, (1968). p. 263.

# Thompson, Into All Lands: The History of the Society for the Propagation of the Gospel in Foreign Parts,
1701-1950. p. 138.
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voluntary society like the SPG operated with wide latitude and independence in its work. The
result was an Anglican Church that was created, funded, administered and shaped by a
missionary society. This was in distinct contrast to the role of voluntary societies elsewhere
where they were subservient to the established ecclesiastical structure.?® From its beginning
the Anglican Church in Newfoundland was established and controlled by a missionary
society. For that reason it struggled to adapt when more formal and established ecclesiastical
structures were instituted. It is also possible that such a church created by a missionary
society would have had a concern for outreach not always present in more established

churches.

In addition to the missionary work of the SPG, it took on a broad role in education that was
also relatively independent of local ecclesiastical control. Most missionaries appointed to
Newfoundland would also become schoolmasters with the first school established at
Bonavista in 1722 or 1723 and the next at St John’s in 1744. Between 1766 and 1824 over 20
more schools were established but by 1836 the educational role of the SPG had been reduced.
It ended its involvement in education in 1843 and handed over all remaining schools to the
Newfoundland School Society.?® The Newfoundland School Society that succeeded the SPG
in its educational role had been set up in 1823 in Britain as the first benevolent society with
the aim of educating the poor in the colonies. Its goal in the beginning was to provide both
schools and schoolmasters for the children of Newfoundland’s fishermen. Its first school

opened in St John’s in 1823 and within 10 years there were 43 such schools in operation.27 In

% McCulloch, "The Foundation and Early Work of the Society for the Propagation of the Gospel in Foreign
Parts."

*Edward James Lear, "Edward Feild (1801-1876), Ecclesiastic and Educator: His Influence on the
Development of Denominational Education in Newfoundland" (Thesis (M. Ed.), Bishop's University,
Lennoxville Quebec, 1986). p. 37. See also James B. Healey, "An Educational History of the Society for the
Propagation of the Gospel in Newfoundland, 1703-1850" (Thesis (M Ed ), Memorial University of
Newfoundland., 1994).

%" Ronald Rompkey, ed. The Diary of Bishop Edward Feild in 1844 (St. John's: ISER Books, 2010). p. 35.
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the case of both the SPG and the Newfoundland School Society their funding and staffing
were controlled from England and it would not be until long after the appointment of the first
bishop in Newfoundland that the denominational school system would come fully under local
control. Indeed, there continued to be residual tensions between the early bishops and both
the SPG and the Newfoundland School Society, as the August 2, 1844, diary entry of Edward
Feild, the second Newfoundland bishop, makes clear in his description of the Newfoundland
School Society’s teachers as “very inefficient and unsatisfactory.” Feild then described their
schools as “wretchedly found in books and of a very dubious, heretical character ... [the
children] are certainly taught nothing in these schools to make them understand or love the
church ...” And on the role of the Church of England missionaries in those schools Feild had
this to say: “I perceive also that the clergyman does not visit or otherwise direct these

schools, having no authority to interfere.”?®

Similar to their roles in education, some of the SPG missionaries to Newfoundland also
provided health care, with several early clergy also being medical missionaries. There is,
however, little evidence to suggest any power struggles between the SPG and the local
ecclesiastical authorities in this matter. A good example was the Rev’d Dr John Clinch, an
associate of Edward Jenner in his work on the Smallpox vaccine, who actually tested samples

of the vaccine in Newfoundland.?®

A Laity-driven Church
In 1839 Newfoundland finally received its own resident Bishop, Aubrey George Spencer,

when diocesan status was granted.® He took over a diocese employing just eight clergy with

% Ibid. pp. 57- 8.

% Geoff Peddle, "The Rev. Dr. John Clinch of Trinity: Medical Pioneer and Missionary," Newfoundland
Quarterly 82, no. 1 (1986).

% Millman and Kelley, Atlantic Canada to 1900: A History of the Anglican Church. p. 78.
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a jurisdiction that included both the island of Newfoundland and the coast of Labrador, as
well as Bermuda. One of Bishop Spencer’s most important acts was to establish a theological
college for the diocese known as Queen’s College in 1841. So successful was the college in
training clergy locally that by the time Bishop Edward Feild took over in 1844°" there were
24 clergy in the diocese, some trained at the new Queen’s College and others recruited from
England.* It is notable that even in the case of the local theological college the SPG had a
role from the beginning, and throughout the 1840s contributed £50 per year toward the

education of each student.®®

Edward Feild served the huge diocese until 1876. One of his most notable works was to visit
the northern reaches of his charge in Labrador where in 1848 he became the first Anglican
bishop to visit the land, inaugurating a continuous Anglican presence from that time onward.
At the time of his visitation he estimated that there were about 10,000 seasonal inhabitants on
the Labrador coast but less than 1000 year-round residents, mainly persons of Inuit and
Indian ancestry. In a letter to the SPG he would record the following: “You can imagine
something of the feelings of a Bishop lighting upon a portion of his diocese, which neither he
nor any of his Clergy have visited before, and which he has reason to believe has never been
visited by any Christian Bishop.”** This reality points to another key feature of Anglicanism
in Newfoundland that made it different from England and many other places: the scarcity of
clergy. The necessary result was a high degree of lay-leadership. With the exception of a few
larger centres, most parishes in Newfoundland and Labrador consisted of multiple
congregations with just a single priest, sometimes visiting all the points in the parish only

sporadically. As a result layreaders were often the people who conducted regular worship,

! Ibid. p. 114.

% E. Rex Kearley, Queen's College 1841-1991 (St. John's: Jesperson Press, 1991). pp. 7,10.

% Lear, "Edward Feild (1801-1876), Ecclesiastic and Educator: His Influence on the Development of
Denominational Education in Newfoundland." p. 60.

* Francis Buckle, The Anglican Church in Labrador (Labrador City: Archdeaconry of Labrador, 1998). p. 2.
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including both burials and baptisms. Weddings were usually scheduled when the priest was in
town. The primary worship service most inhabitants would have been familiar with was
either Morning Prayer or Evening Prayer from the Book of Common Prayer led by a lay
person. Only in the 20™ Century with improvements to travel and the demise of many
scattered communities did the average Anglican become used to seeing a priest every

Sunday.

Related to the above is the fact that the Anglican Church was never “established” in
Newfoundland in the same way that the Church of England was sometimes established in the
colonies, thereby receiving a high degree of official support from the Crown. In
Newfoundland this was not the case and from the beginning the Anglican Church (admittedly
with generous outside assistance such as that provided by the SPG) had to seek support from
the local population. This meant that the church depended heavily upon the goodwill and
generosity of its people and learned early on that it could not expect constant support from
overseas to ensure its survival. The inhabitants knew from the beginning that if there was to
be a church in Newfoundland they must provide for it themselves and that pattern of giving

and local support was reflected in the centuries to follow.

Bishop Edward Feild served until his death in 1876 when Bishop James Kelly, his assistant
assumed the role; however, he lasted but one year before ill health forced his resignation.®
Llewellyn Jones followed him and served for 39 years.* Significantly, in 1879, a Bermuda
Synod was incorporated but requested that Bishop Jones continue to occupy that see along

with his own which he did until 1917.3" A low point in his episcopacy happened in 1892

when much of St John’s burned to the ground, destroying the new Anglican Cathedral along

* Millman and Kelley, Atlantic Canada to 1900: A History of the Anglican Church. p. 121.
% Ibid. p. 124.
¥ Ibid. pp. 121-26.
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with the homes of Jones and five of his clergy. The bishop, however, was able to inspire his
people to contribute toward reconstruction of the cathedral and by 1905 the building was
complete once more. The SPG, true to its past faithfulness to Newfoundland, sent no less than
£5600 toward its reconstruction, but this was to be one of the final acts of the SPG in

support of Newfoundland:

It continued to make grants, on a gradually decreasing scale, which Bishop Llewellyn
Jones used to supplement the stipends of his clergy in the posts where local support
was most difficult ... [however] in 1922, the diocesan Synod generously resolved that
the time had come when their grant from the S.P.G. — now reduced to £250 — was
more greatly needed elsewhere. Not only did they resign it, but sent by their bishop’s

hand a Thankoffering of £1000 in gratitude for the Society’s help ...%°

The first Newfoundland-born bishop was William G White, who served from 1918 until 1942
when Philip Abraham who served until 1955 succeeded him. John A Meaden followed him in
the office until 1965 when Robert Seaborn became diocesan bishop, the last for the Diocese
of Newfoundland, for in 1976 it was restructured into three dioceses, each with its own

bishop.*°

The world in which the church found itself changed significantly during the 19" and 20™
Centuries. In the latter part of the 19" Century the Newfoundland economy diversified,
moving away from almost total dependence upon the fishery. Pulp and paper mills, mining,

and a new cross-island railway all changed the way in which the people were able to earn a

* Thompson, Into All Lands: The History of the Society for the Propagation of the Gospel in Foreign Parts,
1701-1950. p. 243.

* Ibid. pp. 244-45.

%0 Julia Mathieson, in Archives of the Diocese of Eastern Newfoundland and Labrador (St. John's: Diocese of
Eastern Newfoundland and Labrador, 2009).
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living. In 1927 the Privy Council in London, ruling in Newfoundland’s favour over Canada,
finally established the Labrador border. Labrador, with its landmass of 291,330 km? (as
compared with Newfoundland’s 111,390 km?) would henceforth be officially part of the
island colony.** In 1931 Newfoundland and Labrador was granted the status of Dominion,
equal in the British Empire to countries like Canada, New Zealand, Australia and South
Africa. But with the advent of the Great Depression and resulting economic difficulties the
Dominion of Newfoundland reverted back to the status of a colony. A massive war debt from
the First World War as well as the cost of completing a railway across the island ensured that
the small dominion could not continue as an independent state. In 1934 it voluntarily
surrendered its self-government in favour of a Commission of Government appointed by
Great Britain with the task of administering Newfoundland and Labrador until such time as it

was feasible for it to become independent again.*?

The Anglican Church in Newfoundland weathered the Depression of the 1930s in much the
same way other churches in the colony did: with hard work and determination. The church
and people had never known wealth so the impact of the Depression, although severe, was
not as crippling as it otherwise might have been. The vicissitudes of the cod fishery over four
centuries with its times of plenty and times of scarcity had prepared the people of
Newfoundland perhaps better than most for this economic downturn. But brighter days were
about to dawn. World War Il was a time of great prosperity as tens of thousands of American
servicemen descended upon the colony in a chain of bases granted by Great Britain in
exchange for 50 surplus naval destroyers and other military assistance as part of the Lend-
Lease Program. The Americans not only brought prosperity but built port facilities, airstrips,

roads, and power lines across Newfoundland and Labrador, bringing both firmly into the 20"

* The total landmass of Newfoundland and Labrador is 402,720 km2. By comparison the landmass of the United
Kingdom of Great Britain and Northern Ireland is 244,820 km2,
“2 Smallwood and Poole, Encyclopedia of Newfoundland and Labrador. See: “Commission of Government.”
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Century and setting the stage for an even greater transformation to follow. In 1949, following
two referenda, Newfoundland chose confederation with Canada over a return to
independence, becoming the 10th province of Canada.* Significantly, the Diocese of
Newfoundland joined the Canadian church even before the colony did, deciding early on that
its future lay with Canada. It must be noted that the second referendum to join Canada was
won by the slimmest of margins (52% in favour with 48% opposed) and the support of the
Anglican Church, particularly the bishop of the day, Philip Abraham, may be considered
important to the confederate win. Hans Rollmann of Memorial University, in an unpublished

article, describes the influence of the Anglican Church in this way:

There was no decisive campaign by Anglican Church officials for or against
confederation. While some of the Anglican merchants opposed joining Canada, the
support by church leaders may be described as mildly pro-confederate. The reason for
this positive assessment lies probably in the simultaneous effort of Newfoundland
Anglicans to join the Anglican Church of Canada. Also Bishop Philip S. Abraham’s
(1897-1955) pro-Dominion outlook and admiration for the Canadian church may have

played a role.**

Confederation with Canada further transformed Newfoundland and Labrador society, linking
it with a prosperous and confident nation. The economic growth experienced during the
Second World War was accelerated during the 1950s, leading to an increase in population
and vast improvements in the health of the people as the Canadian Medicare Plan provided

free healthcare to the inhabitants for the first time. Educational opportunities also grew as

*® Ibid. See: “Confederation.”

* Hans Rollmann, "Newfoundland Anglicans and the Anglican Church of Canada," (St. John's 2007). p. 1.
Newfoundland considered becoming part of the Canadian federation as early as 1864 when its delegates
attended the first conference to discuss the prospect. However, in 1867 when Canada officially became a nation
Newfoundland chose to remain separate.
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Canada’s youngest province granted degree status in 1949 to the Memorial University
College established in 1925. If there was a dark side to modernization it lay in the
government policy of Centralization, sometimes known as Resettlement, whereby up to
40,000 Newfoundlanders representing about 10% of the population were pressured to move
from their small and isolated coastal communities to larger and more easily serviced “growth
centres.”* Over 200 communities disappeared from the map beginning in the 1950s as their
inhabitants abandoned them in the face of government promises of better education for their
children and better healthcare for everyone. This social upheaval in the 1950s and 1960s
driven by government policy prefigured a second social upheaval affecting even more of the
population in the 1990s, driven by the collapse of the fishery that is of key interest to this
dissertation. Newfoundlanders are no strangers to social disruption. Nonetheless, during those
same decades the overall lot of the people improved as a newly prosperous, healthy and well-
educated population took their place alongside other Canadians, albeit with their own

distinctive time zone — one half hour earlier than the closest North American time zone.*®

A Quarter of the Newfoundland Population
Over 70% of the modern population of Newfoundland and Labrador claims ancestry from
England, Ireland, Wales and Scotland. Most of the others claim descent from western

European countries, primarily France.*” An examination of family names* and origins*

** Smallwood and Poole, Encyclopedia of Newfoundland and Labrador. See: “Resettlement.” See also:
Memorial University, "No Great Future: Government Sponsored Resettlement in Newfoundland and Labrador
since Confederation," Maritime History Archive, http://www.mun.ca/mha/resettlement/rs_intro.php.

*® Having their own time zone is not all that makes the province appear unique to others. Despite being part of
Canada for nearly 60 years, Newfoundland and Labrador continues to be perceived by the rest of the country as
somewhat out of the ordinary. A 2003 poll of Canadians revealed that 72% of them continue to view
Newfoundland and Labrador as “culturally distinct” from Canada. See: Royal Commission on Renewing and
Strengthening Our Place in Canada, Our Place in Canada: Main Report (St. John's: The Royal Commission,
2003). p. v.

*7 Statistics Canada, A National Overview: Population and Dwelling Counts, 2006 Census. Of the 500,610
Newfoundlanders counted in the 2006 census, 216,340 claimed English ancestry and 107,390 claimed Irish
descent, with much smaller numbers claiming Scottish and Welsh ancestry. Most others claimed various
European ancestry and only 5,720 considered themselves “Visible Minorities.”
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shows most of the English coming from Counties of Devon and Dorset with most of the Irish
from County Cork and the surrounding area. The native proportion of that population, while
at 30% in Labrador, constitutes no more than 5% of the overall population. A smattering of
immigrants in recent years from countries other than England and Ireland (most of whom
have settled in St John’s and the surrounding region) make up the remainder. The province is
not considered attractive for immigration because of its distance from major population
centres in North America with their higher numbers of ethnic minorities and much greater
employment opportunities. The result is a relatively homogenous population in which,
according to Statistics Canada figures from 2001, the last year in which the question was
asked, roughly 36% identify themselves as Roman Catholic, 26% identify themselves as
Anglican, with the rest split among various Protestant denominations.* In excess of 95% of
the population consider themselves Christian. It is notable that in Newfoundland today,
despite a significant part of the population claiming Irish ancestry plus far smaller
percentages claiming French and Aboriginal descent, non-Roman Catholics are the majority
with over 60% reporting affiliation with an Anglican or various Protestant churches. This
may be attributed to the far larger number of immigrants from England, most of whom
identified with the Church of England and who, if they switched affiliations, were far more
likely to become Methodists (since 1929 the United Church of Canada) or another of the
Protestant denominations. In terms of the religious ecology within Newfoundland and
Labrador, the 2001 Census of the Canadian Population®! noted another distinctive feature of

religious life; only 2.5% of the population in 2001 reported no religion in contrast to over

* E. R. Seary, W. J. Kirwin, and Sheila M. P. Lynch, Family Names of the Island of Newfoundland, Corrected
ed. (St. John's: J.R. Smallwood Centre for Newfoundland Studies, Memorial University of Newfoundland,
1998).

* W. Gordon Handcock, Newfoundland Origins and Patterns of Migration: A Statistical and Cartographic
Summary (St. John's: Memorial University of Newfoundland, 1977).

%0 Statistics Canada, A National Overview, Population and Dwelling Counts, 2001 Census (Ottawa: Statistics
Canada, 2002).

*IStatistics Canada, “Religions in Canada: Provincial and Territorial Highlights,” in 2001 Census (Ottawa:
Statistics Canada, 2003).
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16% for Canada as a whole. The following charts from the report (Figure 1.1 and Figure 1.2)

provide a more detailed look at the numbers:

Top 10 religious denominations, Newfoundland and Labrador, 2001

Number %o
Roman Catholic 187,405 36.9
Anglican 132,680 261
United Church 86,420 17.0
Salvation Army 39,955 7.9
Pentecostal 33,840 6.7
No religion 12,455 25
Christian, not included elsewherg! 2,480 0.5
Prashyterian 1,540 0.3
Jehovah's Witnesses 1,520 0.3
Baptist 1,155 0.2
T Includes persons who report “Christian”, as well as those who report “Apostolic”, “Born-again Christian” and “Evangelical”.
Figure 1.1: Top 10 Religious Denominations, 2001
Major religious deneminations, Newfoundland and Labrador, 1991' and 2001
2001 1991 Percentage
change
Number % Number % 1991-2001
Roman Catholic 187,405 36.9 208,860 37.0 -10.3
Protestant 303195 59.7 342,385 60.7 -11.4
Christian Orthodox 360 0.1 365 0.1 1.4
Christian, not included elsewhere? 2,480 0.5 1,580 0.3 57.0
Muslim 630 0.4 300 0.4 110.0
Jewish 140 0.0 130 0.0 77
Buddhist 185 0.0 105 0.0 76.2
Hindu 405 0.1 445 0.1 -9.0
Sikh 130 0.0 125 0.0 4.0
No religion 12,455 2.5 9,080 1.6 re

" For comparabilify purposes, 1991 dafa are presented according fo 2001 boundaries

2 Includes persons who report “Christian”, as well as thase who report *Apostolic”, "Br}rn—aga.fn Christian”and “Evangelical”.

Figure 1.2: Major Religious Denominations and Faiths, 1991 and 2001

The growth of the Anglican Church was such that in 1976 the single diocese was reorganized

into three. The Diocese of Eastern Newfoundland and Labrador would be the direct successor

of the former structure with its cathedral and synod office at St John's. Alongside the eastern

diocese would be the Diocese of Central Newfoundland with its headquarters at Gander, and

the Diocese of Western Newfoundland based at Corner Brook. The total Anglican population

of all three dioceses according to parish membership rolls as of 2007, the most recent year

with complete records, is 79,017 persons, with the Diocese of Eastern Newfoundland and
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Labrador having 38,884 members, the Diocese of Central Newfoundland having 21,432

members, and the Diocese of Western Newfoundland having 18,701members.

Chapter 5 will closely examine the statistical data available for the Anglican Church in
Newfoundland in light of a severe loss of provincial population beginning in the 1990s, as
13% of the Newfoundland population left in search of employment elsewhere following the
collapse of the cod fishery and the population dropped from 580,109 in 1992 to 506,193 in
2008. As already noted, the economic and social lifeblood of Newfoundland has been its
fishery. Since the earliest days of European visitors, the fishery has determined not only
settlement patterns (to this day almost every community in Newfoundland is located on the
coast) but also the relative health and prosperity of those communities. Generally a good
fishery resulted in a strong community. A poor fishery usually meant the opposite. The
primary fishery of Newfoundland was located on the “Grand Banks” off the south-eastern
coast of the island and for four centuries fishermen came from Europe to fish alongside the
local Newfoundlanders for cod. Throughout that time the fishery was prosecuted in a
sustainable manner with a labour-intensive mix of schooners and dories (small boats) relying
upon nets and fishing lines. That all changed in the second half of the 20" Century as modern
technology created a new generation of fishing vessels such as trawlers and draggers that
came from places as far away as Russia, China and Japan. The cod stocks that had supplied
North America and Europe for hundreds of years were decimated in less than 40 years,
resulting in what became known as the “Groundfish Moratorium” of 1991 when the
Government of Canada closed the cod fishery, paid fishermen to leave the industry, bought

out fish processing plants all along the Newfoundland coast, and launched a massive effort to
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retrain fishermen for other types of work.>? History repeated itself in a pattern reminiscent of
the government Centralization policy of the 1950s and 1960s as a way of life that had
sustained the people for centuries finally disappeared, changing Newfoundland forever.*
Most communities lost population, some communities disappeared altogether, and there was
considerable internal migration from town to town within the province as the people of the
province adapted in different ways to the change.>* One writer described the most painful
impact of population loss in this way: “The province continues to be deeply affected by the
problems that are caused when a massive amount of their youngest and brightest have moved

on to better worlds.”>®

Regional Demographic Profiles Newfoundland and Labrador® was published in November
2007 and is the most up to date release of this type by the government. It paints a picture of
continuing population decline from a combination of natural population change (births and
deaths) and out-migration. The report identifies the province as having the lowest birthrate in
Canada “... declining from around 15,000 annually in the early 1960s to about 4,300 this
year.”’ Adding to this loss of population was a growing movement of young persons away

from the province:

Since 1972 net-migration has been negative on an annual basis. Between 1972 and

1993, annual net out-migration averaged roughly 3,800 per year. Since 1994 net out-

%2 Rosemary Ommer, The Resilient Outport: Ecology, Economy and Society in Rural Newfoundland, Social and
Economic Papers (St. John's: ISER Books, 2002).

%% Lawrence C. Hamilton, Richard L. Haedrich, and Cynthia M. Duncan, "Above and Below the Water:
Social/Ecological Transformation in Northwest Newfoundland,”" Population and Environment 25, no. 3 (2004).
* Lawrence C. Hamilton and Melissa J. Butler, "Outport Adaptations: Social Indicators through
Newfoundland's Cod Crisis," Human Ecology Review 8, no. 2 (2001).

% Stephen Nolan, Leaving Newfoundland: A History of out-Migration (St. John's: Flanker Press Limited, 2007).
p. 160.

*® Government of Newfoundland, "Regional Demographic Profiles: Newfoundland and Labrador, November
2007," ed. Economics and Statistics Branch Department of Finance (St. John's: Department of Finance, Rural
Secretariat Executive Council, 2007).

* Ibid. p. 3.



31

migration increased, exacerbated by the collapse of the fishery and a recession ... and
reached a peak of around 12,000 in 1998 ... Recent challenges in the fishery and
forestry industries, and the increased number of attractive high paying jobs in other
provinces, particularly Alberta, have provided strong incentives for people to

migrate.*®

Discussion

Historically, the churches of Newfoundland have been one of the two most important
institutions in the life of the people (the other being government although the churches were
the first to arrive) providing both identity and community. Indeed, in the 18" and 19"
Centuries it was the churches and not government that established and staffed both the
education and health care systems across Newfoundland; a reality that persisted into the 20"
Century. Today, churches continue to have a key role in the social wellbeing of people even
as the churches come to terms with the great changes affecting the society they serve. With a
population in Newfoundland that is still largely rural and relatively isolated, churches are
frequently the only formal institution left in some communities. Schools, hospitals, post
offices, and the infrastructure associated with modern government services have disappeared

from many towns but churches remain.

The Anglican Church in Newfoundland provides an example of this resilience. If the
presence of the Anglican Church in many communities was purely a matter of supply and
demand it would be far less widespread than it is; however, the Anglican Church has always

striven to be wherever people have asked for its services, whether they have been able to

% Ibid. p. 3.
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contribute toward it or not.>® And even where communities in recent years have sometimes
lost more than half of their population, in no case has the Anglican Church withdrawn.
Sometimes two or more ministries have been combined, or full-time positions became half-
time, but the Anglican Church has remained. Significantly, the pattern in many isolated
communities once more is one from the past with layreaders and layministers taking the lead

in worship and pastoral care and ordained ministers visiting only every second or third week.

Allowing for migrations out of the province as well as a declining overall birthrate within the
province, the Anglican Church in Newfoundland has retained a strong presence to the point
that as recently as 2001 a quarter of the population claimed affiliation. Chapter 5 will provide
a comprehensive statistical analysis of Anglican Church life and compare the Anglican
Church in Newfoundland with the Anglican Church in the rest of Canada, the Episcopal
Church in the United States of America and the Church of England to show that the high
level of continuing affiliation and participation (if not membership) in the Anglican Church

in Newfoundland makes the Church distinctive from the other Churches under consideration.

Beyond demonstrating the vital role that the Anglican Church had in the development of
Newfoundland, this chapter has shown a continuing resilience for the Church in the province
and sought to identify what aspects of its past have been carried into the present. Chapter 1
has revealed an Anglican Church heavily dependent in its early life upon missionary activity,
becoming lay led and deeply concerned with social welfare through education and health care
as it matured, and ultimately claiming a quarter of the Newfoundland and Labrador

population. The Anglican Church in Newfoundland in the 21* Century remains a prominent

% All the parishes along the coast of Labrador, for example, are aided parishes, receiving a large part of their
annual budget from outside.



institution in the province still very much concerned with matters of community and social

welfare and this will now be discussed in the light of sociological theory in Chapter 2.
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Chapter 2

Social Capital Theory and Religion

Introduction

Having established in Chapter 1 that there are distinctive historical and sociological qualities
for the Anglican Church in Newfoundland (to be demonstrated statistically in Chapter 5),
Chapter 2 will consider the strength of social relationships in and around the Church,
examine social capital theory from the perspective of practical theology, and propose social
capital theory as a theoretical explanation for the patterns of affiliation and participation
among churchgoers of the Anglican Church in Newfoundland. Chapter 2 will also discuss the
operationalisation and measurement of social capital in order to prepare the ground for an
empirical investigation in the chapters to follow. The complex relationship between social

capital theory and faith communities will also be examined.

Social Capital Theory

Definitions of social capital theory range from the wide-ranging that include attitudes, values,
ideals, relationships and networks to the more restricted that focus upon relationships and
networks alone. This brief literature review will summarize the ideas of the contributors to
the theory relevant to this dissertation. Hanifan used the term as early as 1916 to describe “...
those tangible substances [that] count for most in the daily lives of people: namely good will,
fellowship, sympathy, and social intercourse among the individuals and families who make

up a social unit ...”*° Bourdieu tended to see social capital as more of an individual property

8 |_J. Hanifan, "The Rural School Community Centre," Annals of the American Academy of Political and
Social Science 67(1916). p. 130. The term would surface repeatedly in the 20™ Century and proved amenable to
the fields of Political Science and Economics. Although social capital theory has also been utilized extensively
by both economists and governments, their work will not be considered extensively in this dissertation which
will instead focus upon the relevance of the theory to the Anglican Church in Newfoundland and the community
life surrounding it.
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than a group property and defined it as ... the sum of the resources, actual or virtual, that
accrue to an individual or a group by virtue of possessing a durable network of more or less
institutionalized relationships of mutual acquaintance and recognition.”® Coleman took a
very broad if not functional view of social capital and identified several forms: Obligations
and Expectations, Information Potential, Norms and Effective Sanctions, Authority Relations,
Appropriable Social Organizations, and Intentional Organizations.®” He described social

capital in this way:

Social capital is defined by its function. It is not a single entity, but a variety of
different entities having two characteristics in common: They all consist of some
aspect of social structure, and they facilitate certain actions of individuals who are
within the structure. Like other forms of capital, social capital is productive, making
possible the achievement of certain ends that would not be attainable in its absence ...
Unlike other forms of capital, social capital inheres in the structure of relations

between persons and among persons.®®

More recently, Halpern emphasised the ways in which individuals and groups interact with

one another:

Societies are not composed of atomized individuals. People are connected with one
another through intermediate social structures — webs of association and shared

understandings of how to behave. This social fabric greatly affects with whom, and

% pjerre Bourdieu and Loic J. D. Wacquant, An Invitation to Reflexive Sociology (Chicago: University of
Chicago Press, 1992). p. 119. Bourdieu felt that the social capital thus accrued could be transformed into other
advantages for the person.

62 J. Coleman, Foundations of Social Theory (Cambridge, Mass.: Belknap Press of Harvard University Press,
1990). pp. 304-13.

% Ibid. p. 302.
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how, we interact and co-operate. It is this everyday fabric of connection and tacit co-

operation that the concept of social capital is intended to capture.®*

The Organization for Economic Co-operation and Development (OECD) has utilized the
concept of social capital in its work internationally and has adapted the concept to the study
of economic well-being in nations and communities. A 2001 report produced by the OECD
called The Well-being of Nations — The Role of Human and Social Capital describes social
capital as “networks together with shared norms, values and understandings that facilitate co-
operation within or among groups.”®® A related paper produced for the Government of
Canada states that the concept of social capital is associated with “... social and civic
participation and with networks of co-operation and solidarity. Other, more abstract, concepts
are also associated with social capital, such as social cohesion, trust, reciprocity, and
institutional effectiveness.”®® But it was Field who provided one of the most concise
definitions of the concept: “The theory of social capital is, at heart, most straightforward. Its

central thesis can be summed up in two words: relationships matter.”®’

The commonality among the notions of social capital reviewed above is their awareness of
the importance of relationships between individuals and groups and how those relationships
are created and operate. This dissertation adopts the view that social capital is the
connectedness in perception and practice between and among players (echoes of Coleman

here) creating relationships of mutual trust and benefit which are generated, saved and spent

% David Halpern, Social Capital (Cambridge, UK; Malden, MA: Polity, 2005). p. 3. Halpern referred to
networks, norms and sanctions as the components of social capital.

% Tom Healy et al., The Well-Being of Nations: The Role of Human and Social Capital, Education and Skills
(Paris: Organisation for Economic Co-operation and Development, 2001). p. 42.

% sandra Franke, "Measurement of Social Capital: Reference Document for Public Policy Research,
Development, and Evaluation," in Social Capital as a Public Policy Tool (Ottawa: Policy Research Initiatives
2005). p. 1.

87 John Field, Social Capital, 2nd ed., Key Ideas (London; New York: Routledge, 2008). p. 1.
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in distinctive ways. This understanding will be shown as directly applicable to the Anglican
Church in Newfoundland because, as Chapter 5 will show, and to be examined in much
greater detail in Chapters 7, 8 and 9, there is more than one type of membership at play in the
Church. This view draws attention to the links between the core, active members of the
Anglican Church and the more detached and passive members, all of whom claim
membership in the institution and depend upon it as needed, even if that membership is
differently defined. This definition also seeks to address what is common and shared between
the two groups and this awareness is at the heart of social capital theory. Chapters 7 to 9 of
this thesis will map this understanding of social capital against the data collected from
members of the Anglican Church in Newfoundland to show the strength of social
relationships (and by inference social capital) among Newfoundlanders as compared with

comparative populations outside the province.

A conceptual difference that emerges in a review of the literature on social capital is in the
way the definition is applied. For example, Coleman sees social capital broadly in whatever
facilitates social relations and Putnam, whose views will be discussed more fully in the
section to follow, sees it more restrictively in the accumulation of relationships around a
person or group. Putnam focuses to a very large degree upon his perception of a decline in
membership in voluntary organizations and while he may be open to criticism here for such a
narrow definition it is also much easier to operationalise and measure the outcomes arising
from his definition than for a broader and less-restricted definition like Coleman’s. Another
notable conceptual difference in the understanding of social capital theory lies in whether one
sees it as a property of individuals or a property of groups. Lin® has argued that social capital

accrues primarily to the individual and not to the group. In this sense, it can be carried by

% Nan Lin, Social Capital: A Theory of Social Structure and Action (Cambridge: Cambridge University Press,
2001).
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persons and invested by persons to their own benefit. Sandefur and Lauman,® Bourdieu™ and
Fukuyama’® tended to agree with this view although Bourdieu felt that both individuals and
groups benefited from social capital. Putnam also saw value in assigning social capital to

9972

persons: “social capital refers to connections among individuals,”’* even if he also concluded

it can be “simultaneously a ‘private good’ and a ‘public good.””"

This dissertation takes a functional view of the concept of social capital in asserting that
social capital belongs fully neither to groups and organizations nor to individuals but exists
between and among all of these players, penetrating all of them to varying degrees, and is
both generated and stored between and among the same players. If social capital were simply
a possession of individuals or groups the question must be asked where and how is it stored
and where and how does it operate if not between and among individuals and groups? This is
consistent with the view of Coleman that social capital is inherent in the very “structure of
relations between persons and among persons ... lodged neither in individuals nor in physical
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implements of production.””” Halpern refers to “... everyday networks, including many of the

social customs and bonds that define them and keep them together ...” as social capital.”

Coleman’s “structure of relations” and Halpern’s “everyday networks” contribute directly to

the generation and preservation of social capital.

% R.L Sandefur and E.O. Lauman, "A Paradigm for Social Capital," Rationality and Society 10(1998).

" Bourdieu and Wacquant, An Invitation to Reflexive Sociology.

™ Francis Fukuyama, "Social Capital, Civil Society and Development,” Third World Quarterly 22, no. 1 (2001).
Fukuyama borrows the term “radius of trust” from Harrison to describe the circle within which “co-operative
norms are operative.” See: Lawrence Harrison, Underdevelopment Is a State of Mind: The Latin American Case
(New York: Madison Books, 1985).

"2 Robert D. Putnam, Bowling Alone: The Collapse and Revival of American Community (New York: Simon &
Schuster, 2000). p. 19.

" Ibid. p. 20.

" Coleman, Foundations of Social Theory. p. 302.

" Halpern, Social Capital. p. 2.
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Social Capital Theory and Robert Putnam

The most prominent contemporary contributor to social capital theory is Robert Putnam. In
Bowling Alone Putnam described what he believed was a decline in social connections and
social bonds in the United States in the 20™ Century. Drawing upon census data along with
reports from a myriad of institutions, organizations and studies, Putnam charted this decay of
social relationships and offered reasons for it as well as possible responses to the loss from
government and individuals as the nation moves forward. Putnam attributed blame for the
decline in social capital as he saw it to the growth of television viewing from the 1950s and
generational change. For example, those born in the 1920s belonged to twice as many
associations as their grandchildren born in the 1960s; were twice as likely to vote; three times
as likely to read a newspaper.’® Putnam ascribed the difference in civic participation to two
factors. First, those born in the 1920s were still affected by the great growth in late 19"
Century associations and the drive to get people to become affiliated. By the 1960s these
associations had declined (replaced by the welfare state) or were seen as outdated. Second,
the great traumas of the 1930s’ Depression, war and reconstruction, let to a very civic-minded
generation but for those born in the 1960s this was history.”” Putnam also discovered that as
civic participation and volunteering declined Americans began to feel less trust in one
another.’® Later, Putnam identified what he called “common themes” associated with a
decline in social capital among advanced democracies. Those themes included a falling-off in
voter participation in elections and in membership in political parties as well as diminishing

union membership and church attendance.”

"® pytnam, Bowling Alone: The Collapse and Revival of American Community. p. 254.

" Ibid. pp. 254-55.

"8 Ibid. pp. 134-47.

" Robert D. Putnam, Democracies in Flux: The Evolution of Social Capital in Contemporary Society (Oxford;
Toronto: Oxford University Press, 2002). pp. 404-08.
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Putnam developed the concept of social capital both conceptually and empirically (based
upon analysis of civic engagement through participation in voluntary associations),
representing this outcome of social capital on a map of the United States, and showing that
social capital was stronger in some regions than others.?’ According to Putnam, several
features could be identified with the presence of social capital, notably efforts toward

consensus building and a willingness to engage in cooperative action:

... social capital refers to connections among individuals — social networks and the
norms of reciprocity and trustworthiness that arise from them. In that sense social
capital is closely related to what some have called “civic virtue.” The difference is
that “social capital” calls attention to the fact that civic virtue is most powerful when
embedded in a dense network of reciprocal social relations. A society of many

virtuous but isolated individuals is not necessarily rich in social capital.®*

Putnam distinguished between two types of social capital: “bonding” and “bridging.”82
Bonding social capital, according to Putnam, referred to social networks among members of a
group like a family or between close friends. Bridging social capital referred to the way in
which individuals and groups thus formed interacted with other individuals and groups such
as casual acquaintances or work colleagues with overlapping interests.®® This distinction will
be of great relevance to this dissertation in Chapters 8 and 9 where both bonding social

capital and bridging social capital will be operationalised so that their appropriate outcomes

8 pytnam, Bowling Alone: The Collapse and Revival of American Community. pp. 290-293.

& Ibid. p. 19.

% Ibid. pp. 22-23.

% A third type of social capital, “linking capital”, is sometimes identified by sociologists and refers to the ability
of organizations to make links and exert influence with organizations completely beyond themselves. See Alan
Billings, God and Community Cohesion: Help or Hindrance? (London: SPCK, 2009). p. 29. See also Michael
Woolcock, "The Place of Social Capital in Understanding Social and Economic Outcomes,” Isuma: Canadian
Journal of Policy Research 2, no. 1 (2001). pp. 13-14.
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can be measured and a comparison made between the Anglican Church in Newfoundland and

the Episcopal Church in the United States of America.®*

Because this thesis will link the past with the present in the Anglican Church in
Newfoundland and how its set-up and evolution (discussed in Chapter 1) is reflected in
distinctive ways today, Putnam’s work in Italy is relevant because of what he argued about
the past shaping the present.®® Putnam drew a link between the way in which community life
evolved in northern Italy and what he perceived as high levels of social capital in the region
with positive economic consequences. He contrasted this with the way community life
evolved in southern Italy and what he perceived as lower levels of social capital in the region
with negative economic consequences.®® The difference according to Putnam lay in the type
of organizational trust, with northerners historically giving this trust to government and
community agencies and southerners tending to trust only family and close friends and not
trusting beyond that radius. Northern Italy in the 15™ Century created self-governing guilds
and avoided social malfunction while the south of Italy did not create the same social
networks of trust and reciprocity and, therefore, experienced greater social stress. Although
the patterns of history and social life differ greatly between Newfoundland and Italy,
Putnam’s argument that the roots of present-day social capital may be found in the past are
relevant to this dissertation and will be discussed more fully in Chapters 8 and 9 when a

demographic profile of the Anglican Church in Newfoundland is presented and examined.

8 putnam has also identified thick versus thin social capital and inward versus outward-looking social capital
but this thesis will restrict itself to bonding versus bridging social capital as understood by Putnam,
operationalising and measuring the outcomes of both. See Robert D. Putham, Democracies in Flux: The
Evolution of Social Capital in Contemporary Society (Oxford; Toronto: Oxford University Press, 2002). pp. 10-
11.

% Robert D. Putnam, Robert Leonardi, and Raffaella Nanetti, Making Democracy Work: Civic Traditions in
Modern Italy (Princeton: Princeton University Press, 1993).

% See also Francis Fukuyama, Trust: The Social Virtues and the Creation of Prosperity (New York; Toronto:
Free Press, 1995).
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Putnam argued in his study of Italy that the particular relationship between government and
civil society in northern Italy produced what he called civic community or civic virtue. This
civic virtue arose from the early medieval guilds in the city states of northern Italy that were
self-regulating and autonomous. For Putnam, civic virtue became the operationalisation of
social capital through the working of trust, norms and networks that improved social
efficiency and increased the cost to those who would default on obligations by creating bonds
and networks that they would have to break. It defined players by the perception of their
moral character and predicted behaviours. Social capital thus embodied memories in

networks about past success at collaboration that could act as models for future cooperation.®”

Putnam saw trust and reciprocity (Coleman wrote of “trust” and “obligation”) as the vital
qualities in social capital, present in both bonding social capital and bridging social capital.
“A society characterized by generalized reciprocity is more efficient than a distrustful society
..”% In the case of bonding social capital, however, the presence of trust and reciprocity
could reinforce identity and increase in-group loyalty resistant to social change. But in the
case of bridging social capital, the same trust and reciprocity could spread information about
players (individual and collective) creating links to other groups. Historically, Putnam
pointed to the urbanization, immigration and industrialization that had taken place by the late
19" Century as marking a turning point for the United States as its small towns and
agricultural communities were replaced by large anonymous cities with equally large
factories employing a mass of individuals whose chief connection with each other was their
employment. Putnam saw a parallel between feudal Italy in the 15" Century and the United

States in the late 19™ Century. The United States, like northern Italy, created a large number

8 putnam, Leonardi, and Nanetti, Making Democracy Work: Civic Traditions in Modern Italy. pp. 111-12.
8 putnam, Bowling Alone: The Collapse and Revival of American Community. p. 21.
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of voluntary bodies, secular and religious, political and social, that knit society together,

creating both bonding and bridging social capital. ®

Putnam seemed to reject the argument of the classic German sociologist, Tonnies, who
claimed that traditional, pre-industrial society was personal and relationship-based
(Gemeinschaft) and therefore possessing certain advantages over modern, post-industrial
society that was less personal and market-based (Gesellschaft).® In the western world the
former existed prior to the Industrial Revolution when the latter came to dominate as the
economy was transformed and people moved away from family and community in search of
work. According to Tonnies, this change in relationships and in world-view resulting in the
separation of the private from the public had a negative impact upon society. Putnam,
however, argued that kinship in pre-industrial society also led to a suspicion of outsiders
preventing collective action with individuals who were not family (or kin) and created a tight
form of bonding social capital with its own negative externalities. In modern society,
according to Putnam, acquaintanceship with those with whom one was not related through
birth and marriage and membership in secondary associations bringing together individuals
from very different groups had the potential to create bridging social capital. In Putnam’s
words, “Bonding social capital constitutes a kind of sociological superglue, whereas bridging

social capital provides a sociological WD-40.” %

The key reason Putnam’s two concepts of bonding social capital and bridging social capital
will be the primary focus of this dissertation is because both can be operationalised and

measured against the results obtained from the US Congregational Life Survey which is the

8 pytnam, Leonardi, and Nanetti, Making Democracy Work: Civic Traditions in Modern Italy.

% Ferdinand Tonnies, Community & Society (Gemeinschaft Und Gesellschaft) (East Lansing: Michigan State
University Press, 1957).

°! pytnam, Bowling Alone: The Collapse and Revival of American Community. p. 23.
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main quantitative instrument used in this research. The concepts of bonding social capital and
bridging social capital are particularly relevant to this research because of the way in which
church and community are intertwined in Newfoundland with their mutually reciprocal
generation and investment of social capital. The two concepts transcend the border between
the Anglican Church in Newfoundland and the wider society and are, therefore, able to be

applied to both.”

In addition to Putnam’s understanding of bonding social capital and bridging social capital,
his work is relevant to this study of the Anglican Church in Newfoundland for another
reason: he consistently finds that religious institutions and associations facilitate the creation
of social capital.*® “Faith communities in which people worship together are arguably the

94 pytnam’s work on social

single most important repository of social capital in America.
capital and the role of religious institutions and associations in its generation is crucial for
this thesis. However, this thesis will see social capital as working two ways: religious bodies
create social capital, but equally, social capital in the wider community (in the case of

Newfoundland at least) can lead to a continuing vitality of religious life.

As previously noted, social capital acts as lubricant and glue in human interactions, reducing
friction in social dealings while at the same time drawing together the various players for
mutual benefit. Both trust and obligation between and among players is necessary for the
generation of social capital although it can also be argued that social capital itself creates trust

and obligation. The generation of social capital will be discussed more fully in Chapters 8

% Although there are other concepts of social capital directly applicable to faith communities (spiritual capital
and religious capital to name but two) they are generated within those communities and operate largely within
those communities unless donated outward.

% Robert D. Putnam, David E. Campbell, and Shaylyn Romney Garrett, American Grace: How Religion Divides
and Unites Us, 1st Simon & Schuster hardcover ed. (New York ; Toronto: Simon & Schuster, 2010). pp. 444-
54.

% putnam, Bowling Alone: The Collapse and Revival of American Community. p. 66.
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and 9 when a demographic profile of the churchgoers of the Anglican Church in
Newfoundland and how that particular group generates social capital are presented. The work
of Stolle®™ and Fukuyama® in proposing group characteristics of life that support the creation
of social capital will be discussed in Chapter 9, but in that chapter it will be argued that the
most important source of social capital in Newfoundland lies in the very nature of the society

itself with its high levels of overlapping relationships and face-to-face interactions.

Critics of Social Capital Theory

Social capital theory has been criticised on the grounds of weakness both conceptually and
methodologically allowing for too broad an application lacking conceptual and
methodological rigour. Coleman’s definition of social capital that can potentially include
almost any kind of social interaction (“Social capital is ... not a single entity, but a variety of
different entities ... [consisting of] some aspect of social structure, and [facilitating] certain

actions of individuals who are within the structure”®’

) is one example of a definition
generating this type of criticism. Fine has been prominent in pushing the argument that social
capital theory lacks conceptual and methodological rigour and sees the concept as little more
than a poorly-reasoned amalgamation of different strands of social theory with economic
theory and is so ideologically opposed to social capital theory that he refuses to concede any
merit to the theory. This “all or nothing” approach is perhaps Fine’s greatest weakness
because, if he is right, it means that everyone else who has affirmed the value of social capital
theory is wrong. His apparent dismissal of all social capital research is extreme and fails to

appreciate current efforts to address precisely the criticism he levels.®® There has been an

increased focus upon conceptual and methodological concerns among researchers and

% Dietlind Stolle, "The Sources of Social Capital," in Generating Social Capital: Civil Society and Institutions
in Contemporary Perspective, ed. M. Hooghe and D. Stolle (New York: Palgrave Macmillan, 2003).

% Fukuyama, "Social Capital, Civil Society and Development."

%7 Coleman, Foundations of Social Theory. p. 302.

% Ben Fine, Theories of Social Capital: Researchers Behaving Badly (London: Pluto, 2010).
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Chapter 4 of this dissertation will discuss the conceptualization, operationalisation and
measurement of social capital more fully.*® Another criticism of social capital theory is that it
focuses too much upon voluntary membership in groups to the exclusion of other forms of
social relationship. Bruce has challenged Putnam on this point and questioned if there has
really been any decline in voluntary associations of the type identified by Putnam: “We could
suppose that the decline in popular involvement in organized religion represents only (or
mainly) a decline in fondness for public association.”*® Bruce is partly right in this
assessment of social links even if his criticism fails to account for other measures of social
capital like trust and sense of belonging. There have also been accusations that much research
into social capital is guilty of “gender-blindness,” focusing upon civic engagement that is
gender specific.’™ The obvious remedy for this is a methodological one: the development of
research designs sensitive to this criticism and deliberately focusing upon non gender-specific

outcomes of social capital.

Social Capital Theory and Religion

Although this dissertation will focus upon bonding social capital and bridging social capital
as presented by Putnam because of the way both concepts can be operationalised against the
US Congregational Life Survey with measurable outcomes, and also because both transcend
the boundaries of church and society in Newfoundland, it is important to consider the ways in
which social capital theory has been adapted to the study of religion. Putnam sees faith-based
communities as central to any discussion of social capital and the regeneration of

community.*® In a recent study of the role of religion in the United States he argues that

% This dissertation deliberately restricts its conceptual focus on social capital to bonding social capital and
bridging social capital as identified by Putnam.

190 steve Bruce, "Praying Alone? Church-Going in Britain and the Putnam Thesis," Journal of Contemporary
Religion 17, no. 3 (2002). p. 317.

101 Adkins, "Social Capital: The Anatomy of a Troubled Concept," Feminist Theory 6, no. 2 (2005).

192 pytnam, Bowling Alone: The Collapse and Revival of American Community. pp. 408-10.
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churches function as engines of bridging social capital (the “Aunt Susan Principle”),
enhancing diversity and acceptance in the nation.'® Other writers have developed related
terms. Smidt has described “religious social capital” to refer to “a particular kind of social
capital ... tied to religious life ... and the kinds of consequences that flow from its
presence.” % Berger and Hefner have described “spiritual capital” as “a sub-species of social
capital, referring to the power, influence, knowledge, and dispositions created by
participation in a particular religious tradition.”'> Malloch sees spiritual capital as the “third
leg” of the stool that includes human and social capital.’® The Metanexus Institute has
recognized the importance of the concept by embarking upon a major study called the
Spiritual Capital Research Program to explore all aspects of the concept in American life.'%’
In viewing the concept of social capital through the lens of religion and faith, Billings writes
that the term “... draws attention to the fact that the ability of individuals to make a
difference to their environments and lives is immeasurably enhanced if they can act in
concert with other individuals and not on their own.”*® Building upon John Wesley’s term,
“social holiness,” Adams characterizes social capital as ... the working out together of the
rightness of our interpersonal relationships in such a way that our wider neighbourhood and
social relationships are positively affected [and] ... we find ‘holiness’: the capacity to express

. 1
God’s loving presence.” 09

193 pytnam, Campbell, and Garrett, American Grace: How Religion Divides and Unites Us. pp. 526-534.

104 Corwin E. Smidt, Religion as Social Capital: Producing the Common Good (Waco: Baylor University Press,
2003). p. 211.

105 peter L. Berger and Robert W. Hefner, "Spiritual Capital in Comparative Perspective," in October 2003
Planning Meeting (Spiritual Capital Research Program, 2003). p. 3.

196 Theodore Roosevelt Malloch, "Social, Human and Spiritual Capital in Economic Development,” in
Templeton Foundation, Working Group of the Spiritual Capital Project (Cambridge Massachusetts: Harvard
University, 2003). p. 7.

197 Metanexus Institute, "Spiritual Capital Research Program,” Metanexus Institute http://www.metanexus.net/.
1% Billings, God and Community Cohesion: Help or Hindrance? p. 27.

1% susan Adams, "Social Capital and the Education of the Practical Theologian as a Community Leader,"
Practical Theology 1, no. 2 (2008). p. 196.
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The William Temple Foundation has generated some of the most advanced analysis
anywhere of the relationship between church and society and in particular how the two create
and spend social capital. The mandate of the foundation to explore and reflect upon the
social, economic and urban trends in society and provide a uniquely Christian response
focussing on the regeneration of community has made it a key player in conversations around
social capital. A large study by the foundation, Regenerating Communities: A Theological
and Strategic Critique (2002-2005) **° produced three reports that not only identified the
problems facing communities today but presented ways in which churches and other
concerned parties could work together to address those same problems.*** In the final report,
Faith in Action — The Dynamic Connection Between Religious and Spiritual Capital (2006)
Chris Baker, the Director of Research, along with Hannah Skinner, distinguish between

Religious and Spiritual Capital:

Spiritual capital energizes religious capital by providing a theological identity and
worshipping tradition, but also a value system, moral vision and a basis of faith.
Spiritual capital is often embedded locally within faith groups but also expressed in

the lives of individuals.

Religious capital is the practical contribution to local and national life made by faith

groups.**?

19 \william Temple Foundation, "Regenerating Communities: A Theological and Strategic Critique,"
(Manchester: William Temple Foundation, 2002-2005). The reports were: “Mapping the Boundaries” (2003),
“Telling the Stories — How Churches are Contributing to Social capital” (2004), and “Faith in Action — The
Dynamic Connection Between Religious and Spiritual Capital” (2006).

' Alan Billings quotes the Home Secretary, David Blunkett in writing of ... the growing record of partnership
between public agencies and faith communities in the delivery of services.” See: Billings, God and Community
Cohesion: Help or Hindrance? p. 37. Micklethwait and Wooldridge provide an American example of this and
assert that the churches of Philadelphia contribute a quarter of a billion dollars of services to the people of
Philadelphia every year. See: John Micklethwait and Adrian Wooldridge, God Is Back: How the Global Revival
of Faith Is Changing the World (New York: Penguin Press, 2009). pp. 161-165.

12 Chris Baker and Hannah Skinner, "Faith in Action: The Dynamic Connection between Spiritual and
Religious Capital," in Final Report of The William Temple Foundation's Research Project (2002-2005)
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The authors discuss the unique contribution made by spiritual and religious capital to the
wider community and affirm the centrality of faith to both: Religious capital (and the spiritual
capital that energises it) is therefore a resource that individuals and faith groups can access
for their own personal well-being, but also donate as a gift to the wider community.*** The
William Temple Foundation has also looked at the relationship between religious affiliation,
participation in wider society, and personal and community well-being and found a positive
connection among them.*** A point of departure between the research coming from the
William Temple Foundation and the research presented in this dissertation is the question of
how social capital is seen to be generated and spent by churches and faith communities. Is it a
simple unilinear generation and donation from the church or faith community to the wider
society or can the relationship be more complex? The William Temple Foundation tends to
see social capital (or its variants in spiritual and religious capital) arising from within a
church as a by-product of its life and then being invested within and beyond the church. This
thesis takes a different view in the case of the Anglican Church in Newfoundland, seeing the
creation and investing of social capital as a more reciprocal process and will assert that
existing social capital in the wider Newfoundland society is often invested in the church
which is then given back in a type of symbiotic relationship. This raises the additional
question as to whether the Anglican Church in Newfoundland is a net creator or a net

beneficiary of social capital and this will be examined more deeply in Chapters 8 and 9.

In his article, “The Creation of Social Capital: Reciprocal Relationships in the Social

Networks of a Local Church in the Mid-1970s,” Burton applied the notion of social capital to

Regenerating Communities: A Theological and Strategic Critique (The William Temple Foundation, 2006). p.
9.

3 1bid. p. 19.

4 A good example is the paper by Chris Baker presented April 2-3, 2009, at the conference, Promoting Greater
Wellbeing: Interacting the Happiness Hypothesis and Religion. Chris Baker, "The 'One in the Morning' Knock -
- Exploring the Connections between Faith, Participation and Wellbeing," in Promoting Greater Wellbeing:
Interacting the Happiness Hypothesis and Religion (Manchester: William Temple Foundation, 2009).
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faith communities drawing upon the work of Putnam and his understanding of bonding and

bridging social capital:

Social capital as a theory can be applied to the growth of social cohesion in small
human groups such as a local church. Bonding social capital and the creation of social
cohesion within the group is more accessible to investigation and measurement than
bridging social capital. The trigger for growth or decline of social capital in small
groups, such as the local church, is a change in the physical circumstances of the

group, or a change in their idea or value system.'*

One of the most important insights offered by Burton is to recognize the two types of social
capital generated in a local church and their impact upon the wider community. According to
Burton, such generation can be a factor of both the self-definition of the church and a
response to needs from outside, which also raises the question of how social capital created in
a religious community relates to the wider society. This dissertation will argue that religious
affiliation and participation cannot simply be a measurement of attendance at services of
worship as it is so often measured, or even official church membership counts. Chapter 5 will
demonstrate a distinctive pattern of church affiliation and participation among the members
of the Anglican Church in Newfoundland, suggesting a distinctive two-way investment of
social capital between church and society, and raising the question of what particular
influence, religious or otherwise, generates this outcome. Alongside social capital theory,
religious orientation theory will be considered as a counterbalance to ask if religious practice
among the Anglicans in Newfoundland is primarily socially motivated or if inner and

intrinsic religious motivation also plays a role. Chapter 3 will discuss this more fully.

15| ewis Burton, "The Creation of Social Capital: Reciprocal Relationships in the Social Networks of a Local
Church in the Mid-1970s," Crucible April-June (2006). p. 38.



51

Social Capital Theory and Newfoundland

In the Anglican Church in Newfoundland, as the statistical profile of Chapter 5 will show,
rates of baptism, marriage and funerals have either been stable or increasing for the past 50
years. Only rates of official membership and confirmation are showing a decline. Any shift
away from the Anglican Church in Newfoundland has been less severe than in Anglican
Churches in the rest of Canada, the United States of America and England, providing
evidence for the initial assertion of this thesis that there is a distinctive trajectory to religious
life in Newfoundland. It is the contention of this thesis that not only does the province
continue to possess an abundance of social capital in terms of the value placed upon human
relationships among the people, but that the level of social interaction contributes directly to
the continued high degree of religious affiliation and participation. In order to balance social
capital theory and the possibility that religious participation among churchgoers of the
Anglican Church in Newfoundland is primarily socially driven, Chapter 3 will ask if the level
of social capital affecting the Church is at the expense of intrinsic religious motivation. The
matter of intrinsic religious motivation among the churchgoers of the Anglican Church in

Newfoundland will be examined empirically in Chapters 7, 8 and 9.

The relative stability of religious practice among the membership of the Anglican Church in
Newfoundland speaks to the degree of association formed within and around the church and
evidence for both bonding and bridging social capital can be found in the church and in wider
society. Social capital operates between and among both the active and core members and
those who are to be found on the fringe of the church. This will be elucidated more fully in
Chapters 7, 8 and 9 where it will be shown that the Anglicans of Newfoundland place a high
value upon relational and pastoral interactions with questions pertaining to the more

individualistic side of religious life in Newfoundland like spiritual growth ranking lower in
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importance to them. In Newfoundland society people tend to participate in group activities —
often with people identified as close friends — and report a sustained sense of belonging over
time at a high rate. Parishes often function like large extended families that people belong to
for great periods of time, often their entire lives. This is reinforced by the presence of a
significant core of older parishioners whose values may not be as affected by modern trends
as the values of the younger generations. The presence of those same older persons with their
focus upon social interactions and their enduring influence upon their children and
grandchildren may ensure the continuance of strong relational values. In the local
congregation there is an abundance of bonding social capital among members which becomes
bridging social capital as the congregation relates to individuals on the fringe, other
congregations, and to the overall body of the church and society in the world.**® This
suggests that a religious community like a church can resist decline if it becomes an agent of

social capital.

The research presented in this thesis on social capital in Newfoundland is to a large degree
seminal although there has been considerable research in recent years on community life in

Newfoundland that is relevant to social capital theory even if the term itself has not been

117
d.

use And even when the term has been used it has been the result of a concern over

118 1n a pattern reminiscent of Irish wakes, funerals in the province continue to be major social events, often
lasting for days, with hundreds of friends and even the most casual of acquaintances visiting the family of the
bereaved and attending the service.

" The Center for Newfoundland Studies at Memorial University in St John’s lists only 8 references to social
capital in Newfoundland as of August 8, 2011. Interestingly, the first reference discovered to social capital in
Newfoundland is found in a report from 1969 by the Newfoundland Social Capital Committee appointed by the
Royal Commission on the Economic State and Prospects for Newfoundland and Labrador. It describes social
capital as instruments of economic production like “electrical power facilities — generation and transmission;
telephone systems and equipment; sewer and water systems; roads; railways; ports, airports; educational
institutions; hospitals; and other public buildings.” People and what happens between them is not considered.
See: Government of Newfoundland, Social Capital and Its Allocation: A Report Submitted to the Royal
Commission on the Economic State and Prospects of Newfoundland and Labrador, ed. Royal Commission on
the Economic State and Prospects of Newfoundland and Labrador (St. John's: Social Capital Committee, 1969).
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community decline'*® or community health**®

and the definitions arising have been
influenced more by economics or mental health considerations than sociology or religion.'?°
This dissertation is distinctive in its explicit application of social capital theory to community
life in Newfoundland and in the claim that the Anglican Church in Newfoundland, rather than
being simply a generator of social capital, is also a beneficiary of the social capital found in
the wider community. This directionality of generation and investment differs from that
arising from the research of the William Temple Foundation which sees a more unidirectional
flow of social capital rather than a bidirectional and mutually-reciprocal flow. Theorists like

121 and Putnam*? have argued that religious participation increases the

Norris and Inglehart
likelihood of civic engagement but the argument of this thesis is that civic engagement can

also increase the likelihood of religious participation (at least in Newfoundland).

In the case of the Anglican Church in Newfoundland social capital is spent within the church
and spent outside the church by both recognized members and by non-members from the
wider community. One possible way to explain this is the idea of “neighborliness” that
suggests that religious persons are often more generous and volunteer at a higher rate than
non-religious persons, both within their faith community and outside of it.**® This readiness

to invest social capital beyond the borders of one’s church can have a huge impact upon those

118 Monique Goguen Campbell, A Model for Community Development in Rural Newfoundland: Exploring
Relationships between Local Economic Development, Social Capital and Well-Being (St. John's: Memorial
University of Newfoundland, 2006).

119 Ken Fowler and Holly Etchegary, "Economic Crisis and Social Capital: The Story of Two Rural Fishing
Communities," Journal of Occupational and Organizational Psychology 81(2008).

120 One researcher concerned with Newfoundland expatriate communities in Alberta, Canada, where 30% of the
population is from Newfoundland argues that a key way the community preserves and generates social capital
(and maintains its identity) is through the use of radio, television and print media adapted to its needs. She
defines social capital as “... the value of being able to mobilize and maintain effective social networks so as to
gain access to resources.” It is not hard to see the influence of economic theory here. See: Sara Beth Keough,
"Newfoundland Migration to Alberta: The Accumulation of Social Capital in the Migrants Place of Origin," in
Association of American Geographers Annual Meeting (Seattle 2011).

121 pippa Norris and Ronald Inglehart, Sacred and Secular: Religion and Politics Worldwide, Cambridge Studies
in Social Theory, Religion, and Politics (Cambridge, UK; New York: Cambridge University Press, 2004).

122 pytnam, Campbell, and Garrett, American Grace: How Religion Divides and Unites Us.

12 |bid. p. 471.
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at the margins of the church and directly influence them to reciprocate. This mutual
reciprocity is key to explaining the trends shown in Chapter 5 and will be seen empirically in
Chapter 8 and Chapter 9 when a demographic profile of the membership of the Anglican
Church in Newfoundland is presented and the argument is made that the reasons for the
continued high levels of affiliation and participation in the church are precisely because those
on the margin of the church feel included by the institution. The life and teaching of the
Anglican Church in Newfoundland remain easily accessible to the average person. This is
where social capital — both bonding and bridging — operates most distinctively in the
Anglican Church in Newfoundland. The blending of the religious with the social (usually
involving food in some form) is characteristic of the Anglican Church in Newfoundland.'**
And there is much evidence to show that simple involvement in voluntary organizations does
create social capital.**> Chapters 7-9 will also echo Chapter 1 to show that the current-day
Anglican Church in Newfoundland maintains historical patterns of lay participation and a
sense of lay ownership. The influence of older parishioners, social isolation from the wider
world, and cultural/ethnic homogeneity combine to reinforce this. The tightly interconnected
and overlapping network of family, church and community that persists in Newfoundland is
most directly responsible for these patterns.*?® A strong sense of belonging is also considered

an outcome of social capital.*”’

124 putnam provides a parallel to this in American Grace, “An Enjoyable and Decent Life”, pp. 193-95.
Although he describes a Lutheran church in the United States, the picture is very similar to an Anglican church
in Newfoundland.

125 Dag Wollebaek and Per Selle, "Does Participation in Voluntary Associations Contribute to Social Capital?
The Impact of Intensity, Scope and Type," Non-Profit and Voluntary Sector Quarterly 31, no. 1 (2002).

126 Coleman also discussed the generation of social capital from the perspective of a social system and proposed
that the three components of closure, stability and ideology contributed to the creation of social capital.
Evidence for all three may be found in Newfoundland society. See: Coleman, Foundations of Social Theory. pp.
318-21.

127 Newfoundlanders have the highest sense of community belonging among all 10 provinces with 79%
reporting a strong or somewhat strong sense of belonging to their community. See: Statistics Canada,
"Community Belonging and Self-Perceived Health," (Ottawa 2008). Financial donations to charitable or non-
profit organizations in Newfoundland were the highest in Canada in 2007 at 91% of respondents compared to
the national average of 84%. See: Statistics Canada, “Canada Survey of Giving, Volunteering and
Participating,” (Ottawa, 2007). A possible shadow side to the presence of social capital among the
Newfoundland population may lie in a tendency toward bonding social capital to the detriment of bridging
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In a recent study of social capital in rural Newfoundland communities in the wake of the
fishery collapse, Fowler and Etchegary conducted qualitative research and sought to measure
social capital from the perspective of general health and wellness among the population.
Utilizing measures like levels of stress and health, help and support, community cohesion,
equality and trust, and volunteerism and civic engagement, the authors argued that in the case
of Newfoundland communities under economic stress, the degree and quality of social capital
depended upon other external factors over which the members sometimes had no control.
And as important as social capital is to community wellness, Fowler and Etchegary asserted

that other more personal and individual qualities were also vital:

Indeed, findings from the present research seem to suggest that it is greater than the
“sum of its parts”. In particular, social capital appears to exist beyond individuals and
their interactions, representing a prevailing, collective environment in which
individuals and their networks (formal and informal) are immersed, that serves to
either impede or foster the association among groups and individuals ... Simply put,
social capital does not appear to represent the number of networks, or frequency of
individual interaction. On the contrary, it seems to relate more with the degree of

intrinsic, genuine integration and collective concern among individuals ...**

The form of social capital that has remained resilient in the life of the Anglican Church in
Newfoundland has allowed the institution to retain a significant and appreciated social and
religious role among the people. While the Anglican Church in Newfoundland itself

generates social capital (as presumably do all churches), that generation of social capital may

social capital. It is true that there is a certain degree of insularity among the population for the reasons outlined
but bridging capital exists to a sufficient degree to overcome it. Chapters 7-9 will examine this more closely.

128 Fowler and Etchegary, "Economic Crisis and Social Capital: The Story of Two Rural Fishing Communities."
p. 337.
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be not nearly as significant as the wider generation of social capital among the Newfoundland
population and the way in which people still invest it in the life of the Church to a greater
degree than in the Anglican Church in the rest of Canada, the Episcopal Church in the United

States of America and the Church of England.

Bruce has commented upon modernity and how the changes associated with it drastically
affected the church and led to its ongoing demise, offering three factors that most directly led
to this outcome. They are: social fragmentation; the end of community; and rationalization.'?°
Bruce asserts that social fragmentation led to a decline in community life for many people,
allowing them to escape both the sanction and encouragement of community behaviour. This
was certainly true in a highly industrialized society like that found in Britain, however, it is
not true in Newfoundland where life in hundreds of small communities continues to unfold
according to patterns established in generations past. The province was never industrialized
in the way Europe and parts of Canada and the United States were with large, anonymous
factory towns and cities. Life in the province is still very much community-oriented with the
vast majority of communities consisting of a few hundred persons.™*® As we have seen, the
continuation of family and other social bonds means that the influence of community

standards continues to be felt among the population.

The Newfoundland reality reflects, in a larger sense, the world described by Jenkins in his
book, Religion in English Everyday Life: An Ethnographic Approach. Jenkins’ descriptions
of both St Mary’s in Comberton and the Kingswood Whit Walk reveal a religious life that is

so bound up with everyday life that it can be tricky to disentangle the two, but that is not his

129 Steve Bruce, Religion in the Modern World: From Cathedrals to Cults (Oxford: Oxford University Press,
1996). pp. 39-52.

130 Newfoundland has only three cities. They are St John’s with 100,000 people, Mount Pearl with 25,000, and
Corner Brook with 20,000. Everyone else lives in smaller communities.



57

purpose. His purpose is to show that religious life can exist in ways such that the lines of
demarcation between religion and daily living are blurred if not erased.**! The generation of
social capital in all of its forms has been a consequence of this reality. As Parkin writes in the

foreword:

[Jenkins’] alternative approach is to resist the attempt to be ‘objective’ and to see
religion not as an isolable institution with discernable boundaries and rule-governed
behaviour, as might the traditional view, but as inscribed in and constitutive of what
he calls local particularity — a district or village’s history, its families and how people

define and evaluate their selfhoods.'®

Some of the considerations raised in this chapter have not yet been demonstrated empirically
but are included at this point as part of a discussion of social capital in the local context and
how it is generated, saved and spent. Because this thesis focuses most directly upon a
particular church — the Anglican Church in Newfoundland — the way in which social capital
operates within that church and how it is embedded in its life is central to this discussion. In
considering the concept of social capital this dissertation will investigate the distinctions seen
in Chapter 5 in affiliation and participation for the Anglican Church in Newfoundland in light
of social capital theory to show a distinctive quality to this capital among the members of the

church.

This dissertation has already discussed the influence of ordinary people upon the origin and

development of the Anglican Church in Newfoundland. As seen in Chapter 1, the laity

31 In the interviews to be presented in Chapter 7 it will be found that few parishioners in conversation found the
need to make clear and direct links between their life and theology because such links were taken for granted.
132 Timothy Jenkins, Religion in English Everyday Life: An Ethnographic Approach (Oxford; New York:
Berghahn, 1999). p. xi.
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assumed a more influential role in the life of the church than in most places because of the
scattered and isolated nature of life in Newfoundland coupled with a dearth of ordained
leadership until the most recent years.™* The isolation of the region that placed it often
outside of any form of direct ecclesiastical oversight meant that Christianity was able to
develop unencumbered by certain ecclesiastical trappings and influences and grow under the
influence of ordinary persons untrained in any official way but who perhaps brought a more
powerful influence to bear upon the Church — their passion and their faith. The resulting piety
that was adopted by the Anglican community placed great value upon relational and pastoral
matters above all else. The finer and more erudite aspects of Christian theology that would
have required properly trained and ordained clergy received little emphasis among the
population. And although in recent years this has changed somewhat with larger numbers of
clergy to teach and lead it is notable that the characteristic piety of the Anglican Church in
Newfoundland has proven remarkably resilient. Life in Newfoundland has always been
closely associated with the community of the Church and that tendency continues as part of
the very identity of the people. The congregational structure favored by the Anglican Church
in Newfoundland may best be described as an association*** designed to include as many
people as possible and generate as much social capital as possible. In a crucial observation for
this dissertation that will be quoted again in Chapter 8 Putnam has written, “Active
involvement in the life of the parish depends heavily on the degree to which a person is
linked to the broader social context — having friends in the parish, in the neighbourhood, at

work, being part of a closely knit personal network.”**

133 The reverse may also have been true: a lay-driven church may not have needed large numbers of ordained
clergy, making the reality self-perpetuating.

3% Helen Cameron, in her excellent article, “Are Congregations Associations? The Contribution of
Organizational Studies to Congregational Studies,” identifies ideal types of associations showing how the
division of duties and responsibilities enables as many people as possible to contribute. Her assessment provides
a helpful insight into the way the Anglican Church evolved in Newfoundland. See: Congregational Studies in
the UK: Christianity in a Post-Christian Context: Ashgate, 2004, pp. 139-51.

135 pytnam, Bowling Alone: The Collapse and Revival of American Community. p. 74.
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In one sense, social capital is neutral and can be spent in any number of ways for good or ill,
however, in Newfoundland, social capital continues to be invested at a high level in and
through the Anglican Church. Although one can point to many religious communities around
the world with equally if not higher rates of participation by their members than the Anglican
Church in Newfoundland (such as the Amish or the Mennonites), those communities may be
considered more sect than church with a theology and world view to match their way of life.
What is distinctive about Newfoundland is that high rates of participation are achieved
among the general population in a church setting with a theology that is not sectarian but
reflects the ordinary, common belief of the average person. And this recognition opens the
door for a more extensive discussion of passive membership in the church in Chapter 8 and
Chapter 9 where it will be shown that the quality and degree of that passive membership is

the reason for the continuing high rates of affiliation and participation seen in Chapter 5.

Operationalisation and Measurement

As noted above, social capital theory has been interpreted in distinctive ways by researchers
and this diversity of understanding extends to how best it may be measured. However, most
researchers would agree that indirect measurement of social capital based upon recognized
outcomes suggesting the presence of greater or lesser degrees of social capital is the focus of
their research. In terms of the measurement of social capital, the solution is to separate the
concept from the outcome and to measure the outcome, seeing it as evidence of social capital.
That is the approach taken in this dissertation where the measurement of social capital will be
based upon recognized outcomes for social capital based upon Putnam’s two basic concepts
of bonding social capital and bridging social capital. These will be examined qualitatively
through interviews in Chapter 7 and then quantitatively in Chapter 8 and Chapter 9 through

an analysis of the results of the US Congregational Life Survey as it was conducted in the
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Anglican Church in Newfoundland and in the Episcopal Church in the United States of
America. Considerations like trust and belonging are measured qualitatively in Chapter 7
while considerations like membership and participation are measured quantitatively in
Chapters 8 and 9. In this thesis measurement of social capital will be concerned with
recognized outcomes and not directly with the concept itself. Rates of baptism, confirmation,
marriage and funerals will be considered as outcomes of the social capital that exists between
and among the Anglican Church in Newfoundland and the wider population. Because these
rates are either stable or increasing in a manner quite different than those same measures in
the rest of Canada, the United States and in England (Chapter 5), they will be taken to
indicate a distinctive relationship between and among the church and people characterized by

distinctive levels of social capital.

Measurement of social capital has often been a matter of counting voluntary associations or
assessing survey data on levels of trust as both the General Social Survey™*® and the World

Values Survey™®

do. Both measurements of voluntary associations and general trust are
considered indicators of social capital, even if the concept defies direct measurement. Franke,
in a document prepared for the Government of Canada, has affirmed network analysis,

individually and collectively, as a valid measure of social capital. In a section of her paper

called, Developing Social Capital Indicators, she writes:

At the level of individual social capital, we can explore interpersonal relationships,
that is, ties between individuals, or social participation, the ties between individuals

and groups or organizations ... At the level of collective social capital, we can explore

136 Statistics Canada, 2008 General Social Survey Selected Tables on Social Engagement.” (Ottawa: Social and
Aboriginal Statistics Division, 2009), http://dsp-psd.pwgsc.gc.ca/collection_2009/statcan/89-640-X/89-640-
x2009001-eng.pdf.

37 World Values Survey Association., "World Values Survey." (Stockholm Sweden: World Values Survey),
http://www.worldvaluessurvey.org/.
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the associative dynamic by focusing on the intra organizational ties as well as ties that
exist among groups and organizations, within a community and beyond a

community.”®

This type of social network analysis lends itself readily to social capital research because it
focuses mainly upon the connections between individuals and groups (outcomes of social
capital) rather than the players themselves. Network analysis will be an important tool in
Chapter 8 and Chapter 9 of this dissertation when passive membership in the Anglican

Church in Newfoundland is considered.

Stone in Australia has also affirmed the analysis of outcomes as a valid way to measure social
capital and in her research divides these “indicators” (her label) into “proximal” or “distal”
groupings. “Proximal indicators of social capital are in fact outcomes of social capital related
to its core components of networks, trust, and reciprocity. Examples of proximal outcomes ...
include the use of civic engagement as an indicator of social networks.”**° Distal indicators

are those outcomes not directly related to the core components of social capital.

The Canadian government has produced a number of helpful documents about the analysis of
social capital and in one such document, Measurement of Social Capital: The Canadian
Experience,** a host of surveys are presented that contain measures of social capital in

Canada and they offer five main themes for the identification of social capital. They are:

138 Franke, "Measurement of Social Capital: Reference Document for Public Policy Research, Development, and
Evaluation." p. 14.

139 Wendy Stone, "Measuring Social Capital: Towards a Theoretically Informed Measurment Framework for
Researching Social Capital in Family and Community Life," in Research Paper No. 24 (Melbourne: Australian
Institute of Family Studies, 2001). p. 5.

140 Cindy-Ann Bryant and Doug Norris, "Measurement of Social Capital: The Canadian Experience," in OECD-
UK ONS International Conference on Social Capital Measurement (London Ontario: Statistics Canada, 2002).
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*Social Participation, Social Engagement, and Commitment
*Level of Empowerment

*Perception of Community

*Social Networks, Social Support, and Social Interaction

*Trust, Reciprocity, and Social Cohesion

Such differing themes require different methods of measurement. For example, the fifth
point, Trust, Reciprocity, and Social Cohesion, has emerged as a key consideration in the
measurement of social capital in many countries but is a difficult component to measure
because it cannot easily be quantified and is usually measured qualitatively through
interviews. The same may be said for Perception of Community. Chapter 7 of this dissertation
will explore these two themes as a series of interviews are presented that look at the
individual and group experience of life in the Anglican Church in Newfoundland
qualitatively. In Chapter 8 this thesis will focus most strongly upon the other themes of social
capital such as Social Participation, Social Engagement, and Commitment along with Social
Networks, Social Support, and Social Interaction treating these features as measurable

quantitative outcomes of social capital.

An additional point that needs to be made is that measurement of social capital is dependent
upon the nature of the data available. In the case of the Anglican Church in Newfoundland
the bulk of data considered for this purpose in this dissertation arises from statistical analysis
of affiliation and participation as well as interviews conducted in selected parishes and the
result of the US Congregational Life Survey as it was administered in those same parishes.

To ensure consistency among samples, the same outcomes will be studied in the same way



63

among all of the churches considered in Canada, the United States of America and England.
By analyzing the self-reporting of the churches in terms of outcomes like rates of baptism,
rates of confirmation, rates of marriage, rates of funerals, and rates of membership a
consistent series of samples is available. The fact that the US Congregational Life Survey has
also been utilized widely among both the members of the Anglican Church in Newfoundland
and the Episcopal Church in the United States of America allows for further direct
comparison of the two churches along selected concepts and outcomes. This will be discussed
in much greater detail in Chapter 8 and Chapter 9. Although the developers of the US
Congregational Life Survey do not make the claim directly, it is the contention of this thesis
that the survey also provides a robust sample of social capital outcomes that can be mapped

against the core concepts of bonding social capital and bridging social capital.***

I In Grootaert, Measuring Social Capital: An Integrated Questionnaire, the questions in the section called,
Groups and Networks, dealing with the measurement of social capital from that perspective closely mirror the
questions found in the US Congregational Life Survey and in both cases are directed toward the measurement of
types, numbers, and degrees of association and involvement individually and collectively.
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Chapter 3

The Psychology of Religion and Theories of Orientation

Introduction

Chapter 1 of this dissertation discussed, from a historical perspective, the distinctive features
of the Anglican Church in Newfoundland and Chapter 2 proposed social capital theory as a
potential way to explain these features. In Chapter 3 religious orientation theory, and in
particular intrinsic religious motivation as identified by Allport and Ross, will be examined as
a counterbalance to social capital theory in explaining present-day rates of affiliation and
participation among churchgoers in the Anglican Church in Newfoundland. Chapter 3 will
apply the work of Allport and Ross and their insights into religious motivation and how
religious orientation shapes the preferences and practices of individuals and groups. Although
intrinsic religious orientation is the orientation of interest to this dissertation because of the
way it counterbalances social capital theory, to clarify the concept Chapter 3 will discuss all
three recognized components of religious orientation theory: intrinsic religion, extrinsic
religion and religion as quest. It will ask what role intrinsic religious orientation may play in
individual and corporate religious choice in Newfoundland and if the observed variations in
affiliation and participation among Newfoundland Anglicans are mainly the result of social
influence (social capital theory) or if intrinsic religious motivation also plays a role? This will
prepare the ground for further empirical examination of the Anglican Church in
Newfoundland and how its patterns of religious life may be mapped against the concepts of
social capital and intrinsic religious orientation. As in Chapter 2 where social capital theory
was discussed, the discussion of religious orientation theory in this chapter will also be from

the perspective of practical theology.
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Origin of Orientation Theory

A major interest within the psychology of religion is the topic of religious motivation or the
reasons individuals have for following a particular religious path. In considering the question
of religious motivation among individuals and groups one of the most important theories to
explain religious preferences and affiliation has been that proposed by Allport and Ross in
their discussion of intrinsic verses extrinsic religion. Although initially developed as an
attempt to account for prejudices as they relate to religion, the concept has come to be seen as
a way to explain membership and adherence to a particular religion. The work of Allport has
drawn attention to the different ways in which individuals can be religious. In 1960 he

142 to show some of these differences and made a

published The Individual and His Religion
distinction between what he called immature and mature religion. Immature religion,
according to Allport, typified people who tended to be more self-serving in their use of
religion. Mature religion, on the other hand, characterized those individuals who were open-
minded in their approach to religion and were able to hold together inconsistencies in a
dynamic relationship. Initially employing the terms “institutionalized” and “interiorized” to

denote the two types of religion, Allport later adopted what has become the more familiar

terminology of extrinsic and intrinsic:

In [extrinsic religion] it is clear that religion is not the master-motive in the life. It
plays an instrumental role only. It serves and rationalizes assorted forms of self-
interest. In such a life, the full creed and full teaching of religion are not adopted. The
person does not serve his religion; it is subordinated to serve him. The master-motive
is always self-interest. In such a life-economy, religion has extrinsic value only ... But

now we turn to the opposite, or intrinsic, type of religious sentiment ... He does not

12 Gordon W. Allport, The Individual and His Religion; a Psychological Interpretation (New York:
Macmillan, 1960).
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need to use religion as a talisman. He does not become fixated on an immature level
of development ... Advancing thus into maturity, the individual does not necessarily
lose his religious faith, nor even his belief in revelation and election. But dogma is
tempered with humility: in keeping with biblical injunction, he withholds judgment
until the day of the harvest. A religious sentiment of this sort floods the whole life
with motivation and meaning. It is no longer limited to single segments of self-
interest. And only in such a widened religious sentiment does the teaching of the

brotherhood take firm root.**?

Intrinsic religion as understood by Allport recognized more fully the nature of religious truth,
and individuals oriented intrinsically were seen as more sincere and heartfelt in their
relationship with religion and said to “live” their religion. Extrinsic religion saw religion as a
means to an end and individuals oriented extrinsically were seen as more utilitarian in their
approach and said to “use” their religion. In an effort to measure and quantify these
approaches, the Religious Orientation Scale of Allport and Ross was developed*** and

enabled researchers to map these concepts against selected individuals and populations.

Even prior to their Religious Orientation Scale of 1967 others were exploring the same
concepts. One such effort was by Wilson** who sought to develop a scale to characterize
persons as exhibiting either intrinsic or extrinsic motivation and who developed an Extrinsic

Religious Values Scale (ERV). Notably, the intrinsic pole was not defined but was rather

3 Gordon W. Allport, Personality and Social Encounter (Boston: Beacon Press, 1960). pp. 264-65.

144 Gordon W. Allport and J.M. Ross, "Personal Religious Orientation and Prejudice,” Journal of Personality
and Social Psychology 5(1967). pp. 432-43.

Y5 w.C. Wilson, "Extrinsic Religious Values and Prejudice," Journal of Abnormal and Social Psychology
60(1960). pp. 286-88.
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reflective of the absence of extrinsic characteristics. In 1964 Feagin** developed an
Intrinsic/Extrinsic Scale of 21 items based on Allport's definitions. Twelve of these items
were “extrinsically stated” while six were “intrinsically stated”” and the remaining three were

147 three factors are identifiable in both the

unnamed. According to Kirkpatrick (1989)
Allport-Ross and Feagin scales. One of these factors represents the traditional intrinsic
dimension. Interestingly, two distinct extrinsic dimensions — or rather, two distinct facets of
the extrinsic dimension — were defined. These are the Extrinsic-Social (Es) factor which
describes the use of religion as a means towards social gain and the Extrinsic-Personal (Ep)
factor which describes the use of religion to provide comfort, security and protection.
Gorsuch and McPherson have provided additional evidence to support these two
subcategories of extrinsicness and suggested that measurement of intrinsicness should also be

re-evaluated in light of these subcategories to allow for a better understanding of the

interaction of intrinsic and extrinsic orientation.'*®

A notable criticism of the intrinsic-extrinsic distinction has been put forward by Kirkpatrick
and Hood who noted that the scale proposed by Allport and Ross suffers from shortcomings
in conceptual clarity and validity of measurement. Their criticism drew upon questions
arising in the years following Allport and Ross’s work that, to Kirkpatrick and Hood,

demanded answers:

So, what does religious orientation mean? Is it about motivation, personality,

cognitive style, or something else? Perhaps it is a little of each; but in any case,

148 3. R. Feagin, "Prejudice and Religious Types: A Focused Study of Southern Fundamentalists," Journal for
the Scientific Study of Religion 4 (1965). pp. 3-13.

7 ee A. Kirkpatrick, "A Psychometric Analysis of the Allport-Ross and Feagin Measures of Intrinsic-
Extrinsic Religiousness," Research in the Social Scientific Study of Religion 1 (1989).

48 Richard L. Gorsuch and Susan E. McPherson, "Intrinsic/Extrinsic Measurement: I/E-Revised and Single-
Item Scales," Journal for the Scientific Study of Religion 28, no. 3 (1989).
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greater precision in definition is clearly called for from a scientific perspective.
Sloppy definitions make it difficult to devise and test precise hypotheses in empirical

research.'#°

Francis has introduced the New Indices of Religious Orientation (NIRO) scale in part to
provide greater conceptual clarity and more precise measurement of intrinsic and extrinsic
orientation along with quest orientation, affirming all three orientations in religious
motivation in a way that the original scale offered by Allport and Ross did not. Francis
suggests that all three concepts can benefit from re-operationalisation and shows each to be a
distinct way of being religious. “The items selected for inclusion in these three indices now

provide focused operational definitions of the three constructs.” *°

The New Indices of Religious Orientation are distinctive from previous work in this area in
three ways: first, the appropriate questionnaires are all of equal length; second, the concepts
are all empirically weighted in the same way; and third, the language utilized in the
questionnaire has been simplified to be more accessible to those completing it. The type of
questions used in NIRO are of considerable assistance to this dissertation in determining how
to categorize the questions included in the US Congregational Life Survey from the
perspective of religious orientation and motivation. The US Congregational Life Survey has
not been previously mapped against these concepts and in order to do so for the first time the
specific questions used in NIRO provided a guide in deciding on the inclusion and

categorization of questions from the US Congregational Life Survey.

S ee A. Kirkpatrick and Ralph W. Hood Jr., "Intrinsic-Extrinsic Religious Orientation: The Boon or Bane of
Contemporary Psychology of Religion?," Journal for the Scientific Study of Religion 29, no. 4 (1990). p. 444.
%0 eslie J. Francis, "Introducing the New Indices of Religious Orientation (Niro): Conceptualization and
Measurement," Mental Health, Religion and Culture 10 (2007). p. 597.
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This chapter will not examine in detail the methodologies of the psychometric approaches
outlined above as they will not be employed in this thesis empirically. They have been
discussed to show that the question of motivation in religious practice may be explained in a
number of ways. The interviews to be discussed in Chapter 7 and the US Congregational Life
Survey to be presented in Chapter 8 will each explore the question of religious motivation

among the Newfoundland Anglican population.

Distinguishing between Three Orientations

Extrinsic Religion

Extrinsic motivation for religion is more easily defined than intrinsic motivation and more
readily observed. In fact, intrinsic orientation has even been defined simply as the opposite
of, or lack of, extrinsic-type behaviour. That said, there are definite criteria by which one may
be considered to exhibit either intrinsic or extrinsic behaviour. It is also notable that there is
debate as to whether the intrinsic and extrinsic types of behaviour constitute separate poles of
a spectrum of religiosity, as was originally suggested by Allport and Ross,™* or if they are
actually orthogonal states, as suggested by Feagin.™ Either way, it is rare to encounter a pure
case of either example, with the majority of people exhibiting characteristics of both, with
one particular descriptor being more dominant. According to Allport, "The distinction helps
us separate churchgoers whose communal type of membership supports and serves other,
nonreligious ends, from those for whom religion is an end in itself - a final, not instrumental,
good .."153 Other writers have described extrinsic religion as religion where “... content takes

. 154
a back seat to function.”™

51 Allport and Ross, "Personal Religious Orientation and Prejudice."

152 Feagin, "Prejudice and Religious Types: A Focused Study of Southern Fundamentalists."

153 Gordon W. Allport, "The Religious Context of Prejudice," Journal for the Scientific Study of Religion 5
(1966). p. 454.

> Hans-Georg Ziebertz et al., "Modern Religiousness: Extrinsic, Intrinsic or Quest?," Journal of Empirical
Theology 14, no. 1 (2001). p. 12.
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Extrinsic religion as understood by Allport and Ross is seen as primarily utilitarian and serves
to meet some need on the part of the individual in terms of social standing or personal
advantage such as safety or affirmation. In that sense, one whose orientation is extrinsic may
be said to use religion for other ends rather than as an end in itself. Extrinsic religion is
generally understood to describe religious adherence whereby the aim of religion is self-
advancement. “In theological terms, the extrinsic type turns to God, but without turning away
from the self.”*> For the person exhibiting extrinsic behaviour, religion is instrumental and
utilitarian. According to Allport, to the extrinsic adherent, religion serves the purposes of
providing safety and security, social standing, solace and/or endorsement of their chosen
lifestyle but they do not embrace the full body of religious teaching and do not make it the
center of their life. Religion is functional, and belief is second to utility. Put briefly, the
extrinsic believer is concerned with the self, and their religion is utilitarian and serves as a
means to an end. This differs from the intrinsic believer, for whom religion is an end in itself.

This is to say that, according to Hunt and King**®

, the extrinsic person uses his religion, while
the intrinsic person lives his religion. In terms of operationalisation of the concept and
measurement of extrinsic orientation, the New Indices of Religious Orientation scale focuses
on three specific components of the construct, defined as compartmentalization, social
support and personal support. Compartmentalization is accessed by the scale through
questions like, “While I believe in my religion, there are more important things in my life,”
and “While I am a religious person, I do not let religion influence my daily life.” Social
support is measured by questions like, “One reason for me going to church is that it helps to

establish me in the community” and “A key reason for my interest in church is that it is a

pleasant social activity.” Personal support is measured by questions like, “One reason for me

155 Allport and Ross, "Personal Religious Orientation and Prejudice." p. 434.
% R.A. And M.B. King Hunt, "The Intrinsic-Extrinsic Concept: A Review and Examination," Journal for the
Scientific Study of Religion 10, no. 4 (1971).
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praying is that it helps me to gain relief and protection” and “What prayer offers me most is

. . 157
comfort when sorrow or misfortune strike.”

In this discussion of extrinsic religion in Newfoundland it is relevant to consider Chapter 2 of
this dissertation where social capital was discussed in light of how it is invested and spent
among the Newfoundland population and ask if there is a relationship between social capital
and religious orientation. If, as Chapter 2 argued, there is an abundance of social capital
among the people of Newfoundland it may be asked if this predisposes the general population
toward extrinsic religion more than intrinsic religion and what impact this difference might
have upon the observed differences among the population. It will be necessary to integrate an
understanding of both social capital and religious orientation theory with the conclusions to

be drawn in the chapters to follow.

Intrinsic Religion

Intrinsic religion, according to Allport and Ross, differs from extrinsic religion in that it
recognizes a supreme value within the religious experience that is not utilitarian or self-
serving for the individual or group but much rather valuable in its own right. One whose
religious orientation is more intrinsic than extrinsic will identify within the religious
experience a depth of motivation and meaning independent of any external benefit or gain.
Religion, to the intrinsically oriented person, is an end in itself and not a means to another
end and to the intrinsic adherent faith is regarded as of supreme worth. The approach of the
intrinsically-oriented person is different from that of the extrinsically-oriented person in that
intrinsic members find their main motivation within their religion. Allport described intrinsic

religion as filling one’s whole life with meaning and purpose and the person so oriented

57 Francis, "Introducing the New Indices of Religious Orientation (Niro): Conceptualization and Measurement."
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would regard their religion as the heart of all they did and believed. For the person with the
intrinsic orientation, other needs are regarded as being less significant and an attempt is made
to bring these into harmony, as much as possible, with religious beliefs. The intrinsically-
oriented person would seek to internalize and fully follow the tenets of their belief.**® In
terms of operationalisation of the concept and measurement, the New Indices of Religious
Orientation scale focuses on three specific components of the construct, defined as
integration, public religion, and personal religion. Integration is accessed by the scale through
questions like “My religious beliefs really shape my whole approach to life,” and “I try hard
to carry my religion over into all my other dealings in life.” Public religion is measured by
questions like, “I allow almost nothing to prevent me from going to church on Sundays,” and
“I go to church because it helps me feel close to God.” Personal religion is measured by
questions like, “I pray at home because it helps me be aware of God’s presence” and “I often

read books about prayer and the spiritual life.”**°

In “Personal Religious Orientation and Prejudice”, Allport and Ross discuss the relationship
between religiosity and prejudice and found that there exists a curvilinear relationship
between the two. According to their research, the casual, irregular fringe members of a
church were the highest in prejudice. These are the extrinsic members. By contrast, the
devout, internalized members were found to be lowest in prejudice. These intrinsic members
were found to show lower rates of prejudice not only than the extrinsic groups, but among
non-religious people as well. In their 1967 study, Allport and Ross used a series of intrinsic
and extrinsic items, scored as separate scales, to group participants into three groups:
intrinsic, extrinsic and indiscriminately proreligious. The “indiscriminately proreligious”

respondent was one who gave “approximately 50% more intrinsic responses on the intrinsic

58 Allport, "The Religious Context of Prejudice.”
159 Francis, "Introducing the New Indices of Religious Orientation (Niro): Conceptualization and Measurement."
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subscale than we should expect from his extrinsic responses on the extrinsic subscale.” It was
found that these “indiscriminately proreligious” persons held the highest levels of prejudice
of all, and that those who were “extremely indiscriminate” held higher levels of prejudice

than those who were “moderately indiscriminate”.**

In considering the reality of religious preference and practice among the Anglicans of
Newfoundland, the role of religious orientation within the members of the community must
be considered as a possible reason for the nature of religious life in Newfoundland. As
Chapter 5 will show, there exist unique patterns of affiliation and participation among the
Anglican population and in the chapters to follow this thesis will seek to clarify and quantify
the relationship between the observed religious life and the inner motivations for it. The
insights of Allport and Ross will be valuable in this analysis because of the way in which
they relate both extrinsic and intrinsic religious orientation, suggesting that individual
intrinsic and extrinsic differences and preferences may account for a variety of religious

experiences.

Religion as Quest

More recently, an additional type of religious orientation has been proposed where religion is
viewed as a search or quest in itself, where doubt is embraced and religious orientation is not
seen as immutable but as changing depending upon life experience and existential
circumstance. Batson, Schoenrade and Ventis'®* have characterized extrinsic religion,
intrinsic religion and religion as search as religion-as-means, religion-as-end and religion-as-
quest and have developed their Religious Life Inventory to measure these concepts. Batson

and Ventis have described their views in this way:

160 Allport and Ross, "Personal Religious Orientation and Prejudice."
161 ¢, Daniel Batson, Patricia Schoenrade, and W. Larry Ventis, Religion and the Individual: A Social-
Psychological Perspective, Rev. ed. (New York ; Oxford: Oxford University Press, 1993).
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Many psychologists of religion, following Allport, have assumed that the intrinsic,
end orientation defines “true” religion, at least from a psychological perspective. Our
analysis suggests that such a conclusion is premature. Indeed, our analysis may seem
to suggest a very different conclusion, that high scores on the quest orientation define
true religion. Certainly, it is true that few psychologists would endorse rigidity and
simplicity of thought — correlates of the intrinsic, end orientation — over openness and

complexity of thought — correlates of the quest orientation.'®?

In describing religion as quest researchers like Batson, Schoenrade and Ventis have identified
a weakness of the conceptualisation offered by Allport and Ross while at the same time
providing a new construct to explain religious orientation that does not fit well with their
simpler orientations of intrinsic and extrinsic. A person whose orientation is quest will be
religious in the sense that religion is “an open-ended, responsive dialogue with existential
questions raised by the contradictions and tragedies of life.”*® The quest orientation does not
undermine the work of Allport and Ross as much as provide a more complete way of
accessing and describing religious orientation. A question that arises in the consideration of
quest orientation is whether it is ultimately a religious orientation or is an aspect of irreligion
because quest orientation and its open, questioning quality does not fit neatly into either
intrinsic or extrinsic religious orientation. Other researchers have proposed that quest
orientation may be more about meaning in life than religion.'®* The prevailing view more

recently, however, is that it is another way of being religious.

162 C. Daniel Batson and W. Larry Ventis, The Religious Experience : A Social-Psychological Perspective
(New York: Oxford University Press, 1982). p. 169.

163 Batson, Schoenrade, and Ventis, Religion and the Individual: A Social-Psychological Perspective. p. 169.
164 Christopher T. Burris et al., "Religion as Quest: The Self-Directed Pursuit of Meaning," Personality and
Sacial Psychology Bulletin 22, no. 10 (1996).
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In a significant review of the empirical research on intrinsic and extrinsic religiousness
Donahue felt that in some cases the measurements used could be seen as “denomination-
specific” although he concluded that :.. | is a good, unidimensional, nondoctrinal indicant of
religious commitment, while E seems to measure the sort of religion that gives religion a bad
name; prejudiced, dogmatic, fearful.”*®® On the matter of quest orientation, however,
Donahue questioned the validity of the concept in terms of what was actually being
measured.*® In terms of operationalisation of the concept and measurement, the New Indices
of Religious Orientation scale focuses on three specific components of the construct, defined
as existentialism, self-criticism, and openness to change. Existentialism is measured by
questions like the following: “I was driven to ask religious questions by a growing awareness
of the tensions in my world,” and “My life experiences have led me to rethink my religious
beliefs.” Self-criticism is measured by questions like, “I value my religious doubts and
uncertainties” and “For me, doubting is an important part of what it means to be religious.”
Openness to change is measured by questions like, “As I grow and change, I expect my
religion to grow and change as well” and “I am constantly questioning my religious

beliefs.”’

Applying Orientation Theory

Since the 1960s the insights of Allport and Ross have provided the primary lens in the
Psychology of Religion through which to examine religious orientation and motivation.
While researchers subsequent to Allport and Ross have provided considerable refinements to
their theory and additional methods to examine these constructs as well as a number of

subcategories for both intrinsic and extrinsic religion, the essential theory proposed by

1% Michael J. Donahue, "Intrinsic and Extrinsic Religiousness: The Empirical Research,” Journal for the
Scientific Study of Religion 24, no. 4 (1985). p. 422.

186 Michael J. Donahue, “Intrinsic and Extrinsic Religiousness: Review and Meta-Analysis,” Journal of
Personality and Social Psychology 48 (1985).

187 Francis, "Introducing the New Indices of Religious Orientation (Niro): Conceptualization and Measurement."
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Allport and Ross remains intact. Psychometric approaches to the study of religion such as
that developed by Allport and Ross in their Religious Orientation Scale not only identify the
concepts of intrinsic and extrinsic religion, but also measure the relative strength of these
orientations in relation to each other. This way of looking at religious motivation does not
present individual or corporate choice as all or nothing, one orientation or another, but as a
measurement on a scale, revealing the degree and strength of orientation. What these
approaches and measurements assess is the different ways in which a person can be religious
from a psychological perspective and what the motivations are for being a part of a specific
faith community. This approach will be of value to this study because of the way in which it
takes into account individual differences, how those differences create a variety of religious
experiences, and whether religious motivation as understood through psychological theory
can explain the pattern of church affiliation and participation seen in the Anglican Church in

Newfoundland and presented in Chapter 5.

Researchers in the area of orientation theory have applied the insights and theories of Allport
and Ross and their successors in many ways. Studies utilizing Religious Orientation Theory

include research into social desirability and racial prejudice,*®® loneliness,*®

171

authoritarianism,*" conflict,** identity formation,'”* compassion,'”® mystical experience,**

188 . Daniel Batson, Stephen J. Naifeh, and Suzanne Pate, "Social Desirablity, Religious Orientation, and
Racial Prejudice," Journal for the Scientific Study of Religion 17, no. 1 (1978).

199 Christopher T. Burris et al., "What a Friend ...": Loneliness as a Motivator of Intrinsic Religion," Journal for
the Scientific Study of Religion 33, no. 4 (1994).

0 G K. Leak and B.A. Randall, “Clarification of the Link between Right-Wing Authoritarianism and and
Religiousness: The Role of Religious Maturity," Journal for the Scientific Study of Religion 34 (1995).

1 Michael E. Nielsen and Jim Fultz, "Further Examination of the Relationships of Religious Orientation to
Religious Conflict," Review of Religious Research 36, no. 4 (1995).

172 ¢. Markstrom-Adams and M. Smith, “Identity Formation and Religious Orientation among High-School
Students from the United States and Canada," Journal of Adolescence 19 (1996).

13 Rodney L. Bassett et al., "Reconsidering Intrinsic Religion as a Source of Universal Compassion," Journal of
Psychology and Theology 30, no. 2 (2001).

7% A Edwards, "Transpersonal Experience and Quest Religious Orientation," Transpersonal Psychology
Review 5, no. 1 (2001).
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coping,'” happiness,'’® purpose in life,*’” Jungian psychological type among churchgoers,'’
and even polygamy.*” The applicability of the theory across so many areas of research

speaks to an underlying strength of the theory that allows it to be utilized in multiple ways.

Although religious orientation theory as proposed by Allport and Ross continues to provide a
vital tool in examining motivation in religion, and research in recent years has validated the
inclusion of the quest construct as a recognized and essential component of the theory,
religious orientation theory does have some weaknesses. A limitation to the theory as it is
currently operationalised and meriting further investigation is in its applicability to non-
Christian and non-Western populations and the development of an appropriate questionnaire
with the sensitivity needed to access this component of religious life in other cultures and
environments. Additionally, as more individuals explore and develop their religious
inclinations outside of recognized religious forms, ecclesiastical and otherwise, the way in
which their motivations are accessed might benefit from awareness that traditional patterns of
religious life and language may be unfamiliar to them. This concern may be of particular
importance in the study of quest religion which operates outside established patterns of
religious life and can include both religious and non-religious persons in the traditional sense

although work has been done to address this concern.*®

17> John Maltby and Liza Day, "Religious Orientation, Religious Coping and Appraisals of Stress: Assessing
Primary Appraisal Factors in the Relationship between Religiousity and Psychological Well-Being," Personality
and Individual Differences 34 (2003).

176 C.A. Lewis, J. Maltby, and L. Day, "Religious Orientation, Religious Coping and Happiness among Uk
Adults," Personality and Individual Differences 38 (2005).

7 eslie J. Francis, Albert Jewell, and Mandy Robbins, "The Relationship between Religious Orientation,
Personality, and Purpose in Life among an Older Methodist Sample," Mental Health, Religion and Culture 13,
no. 7 (2010).

178 Christopher F. J. Ross and Leslie J. Francis, "The Relationship of Intrinsic, Extrinsic, and Quest Religious
Orientations to Jungian Psychological Type among Churchgoers in England and Wales," Mental Health,
Religion and Culture 13, no. 7-8 (2010).

¥ Michael E. Nielsen and Ryan T. Craigun, "Religious Orientation, Religious Affiliation, and Boundary
Maintenance: The Case of Polygamy," Mental Health, Religion and Culture 13, no. 7-8 (2010).

18 John Maltby and Liza Day, "Amending a Measure of the Quest Religious Orientation: Applicability of the
Scale’s Use among Religious and Non-Religious Persons," Personality and Individual Differences 25 (1998).
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Operationalisation and Measurement

As stated in the Introduction and Overview for this dissertation, the research question is to
examine the resilience of the Anglican Church in Newfoundland in terms of affiliation and
participation as compared to other Anglican churches and propose reasons to account for the
distinctive nature of the Anglican Church in Newfoundland. Social capital theory has been
proposed as a way to explain these observed differences and will be examined empirically in
the chapters to follow. However, religious orientation theory, and in particular the concept of
intrinsic religious orientation, will be considered as a counterbalance to social capital theory
and the possibility that social factors alone may explain the patterns observed among
churchgoers in the Anglican Church in Newfoundland. In Chapter 7 interviews with members
of the Anglican Church in Newfoundland will provide a qualitative measurement of religious
orientation. Those interviews will primarily seek to discern the relative strength of intrinsic
religious motivation among churchgoers. In Chapter 8 the results of the US Congregational
Life Survey as conducted in the Anglican Church in Newfoundland and compared with the
same results for the Episcopal Church in the United States of America will provide a
quantitative measurement of intrinsic religious orientation. Chapter 8 will also show that the
concepts of extrinsic religion and quest religion are not really accessed in the US
Congregational Life Survey because the survey is concerned only with the religious
preferences and practices of active, worshipping members of the church and is generally
administered to those in church on a particular Sunday. The nature of the questions on the
survey are applicable mainly to the intrinsic orientation scale suggested by Allport and Ross
and for that reason the discussion of intrinsic religious orientation presented in this chapter is
directly relevant to the outcomes to be presented in Chapter 8 for the US Congregational Life
Survey. Additionally, the concept of social capital and its subcategories of bonding and

bridging capital as discussed in Chapter 2 will both be mapped qualitatively in the interviews
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of Chapter 7 and quantitatively in the US Congregational Life Survey results in Chapter 8.
Furthermore, consideration of intrinsic religious orientation in this research is valid in that
Allport and Ross really only saw their construct as mainly applicable to churchgoing
populations and not to the general public. Here, we consider mainly a churchgoing

population.

The applicability of theories of religious orientation to the research question at the beginning
of this dissertation lies in the ability of psychological theory to provide a counterbalance to
social capital theory, giving insight into the individual reasons for the rates of affiliation and
participation among members of the Anglican Church in Newfoundland as presented in
Chapter 5. In Chapter 5 it will be shown that there are unusually high (and even growing)
rates of baptisms, marriages and funerals in the Anglican Church in Newfoundland as
compared with the Anglican Church in the rest of Canada, the Episcopal Church in the
United States of America, and the Church of England. The strength of social capital theory
(differentiated as bonding social capital and bridging social capital) in explaining this
outcome will be established in Chapter 8 when churchgoers in the Anglican Church in
Newfoundland are contrasted with churchgoers in the Episcopal Church in the United States
of America to show clear differences between them from the perspective of social capital.
These differences, it will be argued, may contribute to the high rates of affiliation and
participation in the Anglican Church in Newfoundland but this raises a troubling question: is
religious life among the Anglicans of Newfoundland primarily a socially-mandated and
socially-driven practice? If this is the case, an important question to ask is whether the
activities of Anglicans in Newfoundland even constitutes religion at all with a transcendent
component and inspiration or is simply a social rite of passage? And if indeed religious life

among the Anglicans of Newfoundland is primarily socially and externally inspired is this at
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the expense of intrinsic religious motivation as identified by Allport and Ross? The
possibility that social capital theory alone can explain the patterns of religious life observed
among the Anglicans of Newfoundland demands a consideration of religious orientation
theory to better understand both the external and internal dynamics at play among

churchgoers of the Anglican Church in Newfoundland.

The primary contribution to this discussion by a consideration of intrinsic religious
orientation lies in establishing the inner motivation (or motivations) behind the distinctive
rates of affiliation and participation among the Anglicans of Newfoundland. External social
influence should not be considered bad in itself. Research by Batson, Shoenrade and Ventis
that has looked at the relationship between intrinsic and extrinsic motivation in religion is
helpful here and suggests that the relationship between intrinsic religious orientation and
external social influence may not be adverse or mutually exclusive. They have asked the
question that if religion was simply a response to external, social factors whether high scores
on their external scale — their scale to measure the degree to which the external social
environment determines personal religion (not to be confused with the extrinsic scale) —
would be reflected in high extrinsic scores and low intrinsic scores on psychometric
measurement of orientation. They found, unexpectedly, that higher scores on their external
scale are associated with higher scores on the intrinsic scale “suggesting the importance of
social influence on the development of strong, intrinsic devotion to religion as the master
motive in life.”*®" Other researchers have shown that external, social motivation in religiosity
is normative and can vary from denomination to denomination within Christianity and in

different branches of Judaism in the United States of America.'®?

181 Batson, Schoenrade, and Ventis, Religion and the Individual: A Social-Psychological Perspective. p. 193.
182 Adam B. Cohen et al., "Social Versus Individual Motivation: Implications for Normative Definitions of
Religious Orientation," Personality and Social Psychology Review 9, no. 1 (2005).
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The role of social influence in religious practice has long been recognized in social
psychology and provides a bridge between religious orientation theory and social capital
theory when applied to religious groups. And while external influence upon the person in
making choices related to religion is affirmed by both perspectives (social psychology theory
and social capital theory) what is not nearly so clear is how external influence interacts with
internal motivation in determining outcomes in religious life like rates of baptisms and rates
of marriages, to give but two examples. That is why it is important in this study to access
intrinsic religiosity so that these internal motivations may be identified and brought to light as
far as possible. Just as the measurement of religious devotion cannot be solely a factor of
attendance at Sunday worship neither can the measurement of religious motivation be solely
a factor of social dynamics. This dissertation seeks to measure both internal and external
motivations as both are at work in and around the members and churchgoers in the Anglican

Church in Newfoundland.

It will be seen in Chapters 8 and 9 of this dissertation that there is not only an abundance of
social capital resources within the Anglican Church in Newfoundland because of its history
and structure but also an abundance of social capital surrounding the Church in wider
Newfoundland society. It will be further maintained that this abundance of social capital and
the mutually-reciprocal way social capital is generated and spent between the Church and
wider society in Newfoundland contributes directly to the rates of affiliation and participation
seen among the Anglicans of Newfoundland. But the question remains as to what role
intrinsic religious motivation plays and whether a high social capital benefit to religious
activity overrules intrinsic religious motivation? The Anglican Church in Newfoundland is
distinctive because of its high rates of sacramental and pastoral participation among members

and the unique role of social capital (both within the Anglican Church in Newfoundland and
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outside the Anglican Church in Newfoundland) in ensuring this. However, it has to be asked
if this is at the cost of intrinsic religious motivation. Can high levels of social capital also
exist alongside high levels of intrinsic religious motivation or are high social capital benefits
to religious activity negatively related with intrinsic religious motivation? It is not enough to
merely describe what is happening in the Anglican Church in Newfoundland; it is also
necessary, as far as the data permits, to find the explanation for this. For that reason, religious
orientation theory provides an important window into the behavioural patterns of the

Anglicans of Newfoundland.
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Chapter 4

Quantitative and Qualitative Research

Introduction

Methodological considerations for the conceptualization and operationalisation of the
theories of social capital and religious orientation have been discussed in Chapters 2 and 3.
Chapter 4 will provide an overview of methodological considerations and research design for
the empirical component of this thesis in Chapters 5 to 8 as the theories of social capital and
religious orientation are tested through the use of both qualitative and quantitative methods in
the investigation of the Anglican Church in Newfoundland. The challenge and benefit of

mixed-method research is highlighted along with the ethical considerations implicit to both.

A Comparison of Quantitative and Qualitative Methods

Social scientific research is generally categorized as either quantitative or qualitative and
which method is used depends on the specific nature of the research at hand. In many cases,
an approach which combines both methods may be employed as is the case with this
dissertation. The distinction between quantitative and qualitative methods in social science
has often been defined in terms of standardization, with quantitative research relying on
standardized, empirical methods and with qualitative research relying on non-standardized
methods. This distinction, however, is too simplistic to explain all of the differences between
the two and also fails to recognize certain hybrid or otherwise uncommon research

methods. &

183 Mats Alvesson and Kaj Skdldberg, Reflexive Methodology: New Vistas for Qualitative Research (London;
Thousand Oaks California: SAGE Publications, 2000). pp. 3-4.
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Quialitative research differs primarily from quantitative research in that the data collected is
often difficult to analyze mathematically even if it may contain significantly more
information. “Qualitative research is a distinct field of inquiry that encompasses both micro-
and macroanalyses drawing on historical, comparative, structural, observational and
interactional ways of knowing. Multiple epistemological positions, theoretical frameworks
and research methods are included in qualitative research.”*®* Examples of qualitative
research are interviews, focus groups, participant observations, and the examination of field
notes and archival texts permitting what Clifford Geertz referred to as “thick description” of

social life.**> As Sharan Merriam has written about qualitative research:

Rather than determining cause and effect, predicting, or describing the distribution of
some attribute among a population, we might be interested in uncovering the meaning
of a phenomenon for those involved. Qualitative researchers are interested in
understanding how people interpret their experiences, how they construct their

worlds, and what meaning they attribute to their experiences.'*®

Instead of considering the researcher and the subject to be separate, qualitative research
begins inductively from the perspective of the subjects and focuses upon their actions and
choices. As such, qualitative research may provide a method for more complete
understanding of the situation under study and the development of new theory even if the
nature of qualitative methods potentially makes them more subjective than the mathematical
analysis provided by quantitative methods. Quantitative methods, being more deductive in

nature and generally starting with established theory, tend to be positivistic, affirming an

184 Sharlene Nagy Hesse-Biber and Patricia Leavy, Approaches to Qualitative Research: A Reader on Theory
and Practice (New York; Oxford: Oxford University Press, 2004). p. 1.

185 Clifford Geertz, The Interpretation of Culture (New York: Basic Books, 1973).

186 Sharan B. Merriam, Qualitative Research: A Guide to Design and Implementation (San Francisco: John
Wiley and Sons, 2009). p. 5.
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objective truth in a way that qualitative methods, with their inductive inclination, do not. The
conceptualization of theory and the measurement of outcomes in quantitative and qualitative
research has been described by Neuman and Robson as the difference between inductive and

deductive approaches:

All researchers conceptualize — or refine and clarify their ideas into conceptual
definitions. All researchers operationalize — or develop a set of techniques or
processes that will link their conceptual definitions to empirical reality. Qualitative
and quantitative researchers differ in how they approach these processes, however, the
quantitative researcher takes a more deductive path, whereas the qualitative researcher
takes a more inductive path. The goal remains the same: to establish unambiguous

links between a researcher’s abstract ideas and empirical data.*®’

A major difference between quantitative research and qualitative research is in the collection
of data and the way in which it is analyzed, with quantitative research more applicable to
mathematical study than qualitative research which often provides patterns for further
investigation. Quantitative research tends to rely heavily on numbers and percentages, often
presented on an interval or ratio scale, generating arithmetically concrete results. However,
what it gains in these areas it may lose in its applicability to real-world situations as social
dynamics which do not model well mathematically may be invisible to quantitative research
methods. As a result, social science research is often a combination of the two approaches,
quantitative and qualitative. The strength of quantitative research in this dissertation lies in its
ability to identify patterns in data that can be used to explain specific patterns of behaviour.

In this case that pattern of behaviour is the unusual trajectory of church life observed for the

187 William Lawrence Neuman and Karen Robson, Basics of Social Research: Qualitative and Quantitative
Approaches, Canadian ed. (Toronto: Pearson, 2009). p. 133.
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Anglican Church in Newfoundland in Chapter 5. Ultimately, both quantitative and qualitative
research methods shed light on social situations in different ways. Quantitative research
provides concrete, factual information derived from a particular application of the scientific
method. Qualitative research is based on interpretation and represents an approach to social
science which is both subjective and holistic. Another important distinction is in the ability of
qualitative research to develop new theory which can either be supported by quantitative

research or be used to explain quantitative data.

The use of both quantitative and qualitative research methods or mixed-method research has
commonly been employed to provide methodological triangulation to enhance the validity of
individual findings from a single method. Punch has argued that both qualitative and
quantitative methods are necessary in social research'® while Silverman affirms the use of
such combinations but only with great care and only after consideration of the goal of the
research. “It is usually far better to celebrate the partiality of your data and delight in the
particular phenomenon that it allows you to inspect (hopefully in de‘[ail).”189 In many cases a

single method may be more desirable.

Research Design and Ethical Considerations

The research design employed in this dissertation was developed specifically to examine
certain trends observed in the Anglican Church in Newfoundland as compared with the
Anglican Church in the rest of Canada, the Episcopal Church in the United States of America
and the Church of England. The research design will also allow the theories of religious

orientation and social capital discussed in Chapters 2 and 3 to be mapped quantitatively and

188 Keith Punch, Introduction to Social Research: Quantitative and Qualitative Approaches, 2nd ed. (London;
Thousand Oaks California: SAGE, 2005). p. 236.

189 David Silverman, Doing Qualitative Research: A Practical Handbook, 3rd ed. (London: SAGE Publications,
2010). p. 99.
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qualitatively against the observed trends in religious life in the Anglican Church in
Newfoundland. A careful statistical profile of what has happened since 1960 among Anglican
Churches in North America and England using internal diocesan data from annual diocesan
reports and parish statistical returns is presented in Chapter 5 as a longitudinal time series
study to provide a baseline for the investigations to follow and to demonstrate statistically
differences of interest between the churches. This is followed in Chapter 6 with the
presentation of a diocesan-wide survey of the Diocese of Eastern Newfoundland and
Labrador conducted in 2007 in order to provide a specific picture of one of the three dioceses
under consideration in Newfoundland. Chapter 7 will look qualitatively at that diocese
through the lens of six selected parishes as a total of 97 persons are interviewed individually
and in groups utilizing a semi-structured interview format. Finally, in Chapter 8, a
quantitative investigation of the observed differences between the Anglican Church in the
Diocese of Eastern Newfoundland and Labrador as compared with the Episcopal Church in
the United States of America will be presented. This chapter will compare the results from
the US Congregational Life Survey administered in the same 6 parishes investigated in
Chapter 7 with the results provided by the US Congregational Life Survey for the Episcopal
Church in the United States of America. This particular survey has been used because it
enables comparisons to be run between churches and because the Episcopal Church in the
United States of America is the closest denominational partner to the Anglican Church in
Newfoundland with an extensive body of results from the US Congregational Life Survey.
The US Congregational Life Survey has been used less than ten times in Canada and none of
the other churches that used it were Anglican, providing an inadequate comparative sample
from Canada. The research methodology was reviewed and approved by the Ethics

Committee of Cardiff University.
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The Anglican Church in Newfoundland: Statistical Trends since 1960

Chapter 5 will build upon the historical and contemporary background established in Chapter
1 to show that the distinctive origin and history of the Anglican Church in Newfoundland has
been reflected in unique patterns of church life today. A statistical profile of the church since
1960 using available parish and diocesan data will confirm empirically the assertion that the
trajectory of the Anglican Church in Newfoundland is different from that of Anglican
churches elsewhere, specifically the other 27 dioceses comprising the Anglican Church of
Canada, the Episcopal Church in the United States of America, and the Church of England.
To substantiate this assertion five metrics were considered for comparison: membership,
baptisms, confirmations, weddings, and funerals. All the data considered in this analysis are

tabulated in Appendix 1.

Chapter 2 discussed the theoretical issues surrounding social capital noting the different ways
the concept of social capital has been applied and measured through recognized outcomes
and indicators. This dissertation will measure the outcomes of social capital rather than social
capital directly and the relevant outcomes are: rates of membership, rates of baptism, rates of
confirmation, rates of marriage, and rates of funerals. These indicators, it will be shown in
Chapter 5, are significantly different for the Anglican Church in Newfoundland than for the
Anglican Church in the rest of Canada, the United States of America and England and it will
be shown that this continued affiliation with and participation in the church (an outcome) is

evidence for the presence of social capital.

Methodology
In order to make a consistent comparison between the Anglican Church in Newfoundland and

Anglican Churches outside the province since 1960 all three dioceses in Newfoundland will
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be considered as one for this analysis. As stated in Chapter 1, until 1976 there was a single
diocese for the Anglican Church in Newfoundland that was then divided into three separate
dioceses: the Diocese of Eastern Newfoundland and Labrador, the Diocese of Central
Newfoundland, and the Diocese of Western Newfoundland. In order to keep the results and
trends consistent from 1960, the total statistical data for all three dioceses are combined for
all years following 1976. A comparison between the individual dioceses within the province
was not possible as a fraction of total population because vital statistics for the various
regions of the island are not published by Statistics Canada or elsewhere in a format that can
be mapped against diocesan boundaries. All calculations were independently checked by
Alex Faseruk of the Faculty of Business Administration at Memorial University who read the

complete thesis prior to submission.

The geographical Province of Newfoundland and Labrador will also be combined in its
entirety for all the years of the study due to the highly variable population trends in
Newfoundland in the wake of the collapse of the cod fishery in the 1990s in which some
regions lost fully half of their population and others significantly increased in population.
Church figures have also been considered as a fraction of the total population where
appropriate. Similarly, in order to establish trends not affected by national population growth
or decline in Canada, the figures used for the Anglican Church in Canada considered all five
metrics as a fraction of the national population. In all Canadian figures, the Newfoundland
figures were excluded from the total values so for the purposes of this study Canada may be
taken to refer to the nine provinces and three territories of Canada outside of Newfoundland

and Labrador.
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The same algorithm has been used in each calculation and the program used has been
Microsoft Excel. In all cases except confirmation the data are also presented as a bivariable
index where national (or provincial) population is indexed against the number of baptisms,
confirmations, marriages, funerals and members to demonstrate decline or growth. This may

be considered a longitudinal time series study™*

because of the way in which particular
populations are compared over time. A linear regression was used to approximate the trend
demonstrated by the data because the data points (a scatter graph) failed to align into a
perfectly predictable pattern, a result that generally exists only in theory because
experimental or (especially) social scientific data would rarely map to a perfect linear trend.
However, the data points were close enough to linear with respect to time that a linear trend

was used to approximate them. The regression is carried out by a computerized algorithm and

represents the perfect line which most closely approximates the data.

Membership numbers for the various national churches were taken from their own statistical
reports since 1960. These numbers were also considered as fractions of the total national
populations in Canada and the United States as both countries have seen significant increases
in population over the past 50 years. Newfoundland, on the other hand, saw a constant
population increase until 1992, followed by a 13% decrease in population over the period
1993-2008 (from 580,109 to 506,193) following which a slight increase in population was
observed. Membership statistics for the Church of England were not available outside of the
years 2007 and 2008 and, as such, the membership trends within the Church of England were
not considered for this particular section. Membership figures for the churches considered
were the most problematic in this analysis because of differing methods for counting

members among the churches considered. All figures used were derived from the individual

199 Neuman and Robson, Basics of Social Research: Qualitative and Quantitative Approaches. pp. 16-18.
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churches themselves. In the Anglican Church in Newfoundland until recent years such
figures were generally a broad calculation of the Anglican population in a particular
geographic region whether they participated in the life of the church or not. Variations of this
were found across the Anglican Church of Canada and generally in the more rural and
isolated areas such as northern Canada a similar policy was followed. In the more urbanized
areas such as Toronto and Vancouver there were tighter countings of membership tied in
some form to participation and support. Unfortunately, in 2001 comprehensive membership
and statistical analysis for the 30 dioceses of the Anglican Church of Canada ceased and all
membership counts since then were compiled one diocese at a time in the fall of 2010 in the
preparation of this thesis. As this chapter will show, the Anglican Church in Newfoundland
only began to count its membership in a systematic way in the decade following the 1990s,
finally tying it to participation and financial support for the first time. The Episcopal Church
in the United States of America probably has the best membership count of all the churches
considered in this research and has maintained highly detailed statistics. Membership in the
Episcopal Church in the United States of America is tied directly to participation and support
of the church. In the Church of England there is no defined membership count and
membership generally means some measure of Anglicans on the electoral roll as well as

Sunday attendance figures.

The number of baptisms was presented as a percentage of the total number of live births. In
England, only baptisms of children under one year of age were considered in order to be
consistent with data from Newfoundland on baptisms as a percentage of live births. Similarly,
in the United States only infant baptisms were considered, as the published data for this
church distinguishes between infant baptisms and adult baptisms. For Canada and

Newfoundland, no distinction is given in the published data between infant and adult
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baptisms, however, due to the low numbers of adult baptisms in Canada and very low
numbers in Newfoundland the total number of baptisms was used in this analysis.
Confirmation was considered as another indicator of involvement with the Anglican Church.
In all cases, the total number of confirmations was used wherever it was broken down by age
or gender and was considered as a year-on-year percentage change. However, it is of note
that rates of confirmation may lag several years from the rates of live births because of the

age at which confirmation is usually administered.

The final two metrics used were the number of marriages performed within the church as a
fraction of the total number of marriages, and the number of funerals performed within the
church as a fraction of the total number of deaths as these will also provide indications of the

rates of involvement with the Anglican Church in each of the countries studied.

In Canada and Newfoundland national and provincial statistics for population, the number of
live births, the number of deaths and the number of marriages for each year was taken from
data published by Statistics Canada with the exception of the number of marriages, which
were not recorded from 1975 through 1985 and from 2005 onwards. There were no civil
marriages in Newfoundland prior to 1976. Same-sex unions have been permitted in
Newfoundland since 2004. Although same-sex unions are permitted across Canada, each

province adopted the practice in different years.

For Canada, church data for diocesan and national populations, as well as the number of
marriages, funerals, confirmations and baptisms performed yearly, were made available
through the Anglican Church of Canada. With the exception of several years for which no

data were available (1962, 1963, 1965 and 1980, and in Newfoundland 1962, 1963, 1965,
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1966, 1968 and 1979) data from the Anglican Church of Canada were available from 1961

until 2007.

Complete data up to 2009 were obtained for the Diocese of Eastern Newfoundland and
Labrador, and up to 2007 for the Diocese of Western Newfoundland. In the case of the
Diocese of Central Newfoundland a direct investigation of its statistical reports for the years
2004, 2005 and 2006 was made after it was discovered that some of its 33 parishes did not
return complete reports beginning in 1999 and the Diocese did not follow up on the collection
of those statistics. In the direct investigation some adjustments to the numbers reported by the
Diocese to the Anglican Church of Canada were made and the substitutions by year are listed
below with the numbers after the parish names denoting the year from which the data were
taken. All figures are contained in Appendix 1. If the parish name and year is in brackets it
denotes that only population data were substituted but the number of baptisms, confirmations,
weddings and funerals were available for that year. If there are no brackets, then everything

was taken from the other year noted.*** The substitutions are:

*For 2004: [Trinity 2003], [Burin 2006], Gander 2003, Lewisporte 2006, Windsor 2003
For 2005: Badger's Quay 2004, Brooklyn 2004, Buchans 2006, Gander 2003, Grand Falls
2004, Lewisporte 2006 - Smith's Sound 2006, Salvage 2010, [Catalina 2004], [Trinity 2003]
For 2006: Badger's Quay 2004, Gander 2003, Grand Falls 2004, Indian Bay 2008, Salvage,

St. Mary's 2007, [Catalina 2007], [Trinity 2003]

91 In light of the fact that the primary focus of investigation in this dissertation was the Anglican Church in
Newfoundland it was necessary to obtain the most accurate statistical data possible for the Church in
Newfoundland. For the years 2004-2006 complete parish and diocesan records were obtained from the Diocese
of Central Newfoundland and verified directly. In a few cases there were very slight deviations (both greater and
lesser) between what the Diocese of Central Newfoundland reported to the Anglican Church of Canada between
2004 and 2006 and what a close examination of records from the Diocese revealed, although never more than
5%. In order to be consistent in methodology, all calculations that include the Diocese of Central Newfoundland
in Chapter 5 used the figures reported by the Diocese to the Anglican Church of Canada. However, Appendix 1
also shows in the diocesan chart the figures derived directly from the Diocese. The totals for the Anglican
Church in Newfoundland as a whole were based upon what was reported to the Anglican Church of Canada.
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For the United States, national data for population and vital statistics were found in
publications from the Census Bureau although there were some gaps in the records of
marriages and live births between 1988 and 1996. Church data for the Episcopal Church were
provided by Kirk Hadaway, director of research for the Episcopal Church in the United States
of America. Data for the United States were the most complete of any of the countries
studied, with only minimal gaps in national data for live births, marriages and deaths. There
were less data available for the Church of England than for other churches and detailed
records were not available with the exception of the years 2007 and 2008, not enough to
establish any sort of trend. Data on baptisms, confirmations, marriages and funerals were
provided through Peter Brierley of Brierley Consultancy at five-year intervals from 1960 to
1985. From 1990 through 2006 more detailed data were available. Lynda Barley, Head of
Research and Statistics for the Church of England, also provided statistical data. The UK
National Statistics Office publishes national population statistics for England and Wales
combined, however, a spreadsheet containing the values for England only was prepared for
this study by Laura Todd of the Vital Statistics Outputs Branch. Ethical considerations for
this chapter were limited in nature by the fact that all data used was in the public domain and

no individuals were directly identified.

A Survey of the Diocese of Eastern Newfoundland and Labrador

Chapter 6 will look at a diocesan-wide survey in the Diocese of Eastern Newfoundland and
Labrador of over 3000 individuals conducted in 2007 (a quantitative approach) to see if it
provides the necessary evidence to test the initial research question and see if the empirical
evidence can support it as presented. Although this chapter will show preferences among
churchgoers that affirm the presence of social capital and the more public part of religious

life, it will also show that the way in which the survey was set up and the type of questions it
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asks does not allow a thorough investigation of the original research question related to
religious orientation and passive membership. This chapter will, however, provide a
comprehensive overview of religious practices and preferences among the members of the
worshipping congregations in the diocese, giving both texture and depth to the investigation

of the Anglican Church in Newfoundland.

Methodology

At the Biannual Synod for the Diocese of Eastern Newfoundland and Labrador in April of
2007 the 180 delegates reviewed the Ministry Plan adopted by the synod two years earlier,
discussed its successes and shortcomings, and considered the next steps. Prior to the synod a
5-member committee appointed by the bishop had developed 4 survey instruments designed
to solicit the views of as many Anglicans as possible in the diocese (see Appendix 2).
Separate questionnaires were designed for clergy, retired clergy, parishioners and staff to help
understand how Anglicans felt about their faith, parish life and the diocese. The
questionnaires were the result of an examination of current literature and research as well as
consultations with other dioceses, clergy, lay leaders, and university faculty specializing in

this type of research.

Following discussion at synod a motion was passed unanimously “that this Synod approve
and support the implementation of the proposal to conduct a comprehensive survey of the
Diocese in 2007.” Those in attendance, both lay and clergy, then completed questionnaires
and each parish was provided with a package including instructions, a letter from the bishop,
and questionnaires. Parishes were encouraged to conduct the survey before or during worship
on the last Sunday of May or as soon as possible thereafter. Parishioners who were not at

worship on the Sunday when the survey was administered could obtain a copy of the
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questionnaire from the parish office or download it from the diocesan web site and participate
online. Parishioners were given until the end of June to drop off or send in their responses.
Many took the effort to mail in their responses if they were not in church when the survey
took place. A total of 3,194 parishioners, 93 clergy and retired clergy, and 23 staff returned
completed surveys. In the end it was hoped that findings from the survey would give the

diocese a unique glimpse into its present and its future.

There are inherent limitations to the use of surveys in the collection of information on a
congregation or religious community. Many of those limitations arise from the fact that
surveys using a forced choice method restrict the respondent to a pre-selected series of
answers, none of which may reflect totally their feelings or opinions so that they are left to
choose that which most closely approximates how they feel. In addition, the purpose of the
survey itself may also affect the outcome. The intention of this survey was to elicit the
feelings of members of the Diocese of Eastern Newfoundland and Labrador on the priorities
for their church as it moved into the next stage of a two-year-old Ministry Plan. This
particular survey did not attempt to elicit the feelings of those who were not involved in the
worshipping community of the Diocese. It targeted specifically those who attended worship
and had an ongoing level of participation in the life of the community. Also, it did not
attempt to access the deeper nature of belief and faith but was more concerned with
relationships with the parish and diocese. A positive feature of the survey was the way in
which it was able to reach every parish and congregation across the diocese and also over

90% of the clergy, both active and retired.

At the end of Chapter 6 the reasons why this diocesan survey falls short in providing

sufficient insight into the initial research question regarding Newfoundland Anglicanism will
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be examined in greater detail but the main reasons have already been identified above.
Although the survey results provide great insight into the more overt and visible religious
practices and preferences of the worshipping community of the Diocese of Eastern
Newfoundland and Labrador, it does not look at the underlying motivations and more
intrinsic religious goals of the population. This survey was intended to solicit the views of the
members of the Diocese for the purposes of the Diocese itself as it formulated a ministry plan
for the future. But even if it did not address the more underlying reasons for individual
involvement and contribution, it was of value to diocesan planners because it provided them
with a volume of empirical data. Indeed, the 3,310 responses received from both the laity and
clergy represented about 50% of worshippers across the Diocese on any given Sunday,
providing a sample of sufficient size that the results may be considered strongly
representative of the views of the worshipping members of the diocese. Although there were
four separate survey instruments used, due to the small number returned for Staff Members
(23) only the survey results from Parishioners, Clergy, and Retired Clergy will be examined
in the overview to follow. Appendix 2 contains the complete survey with the individual
results. As with the statistical analysis of the Anglican Church in Newfoundland discussed
above, ethical considerations for this chapter were limited in nature by the fact that all data

used was in the public domain and no individuals were directly identified.

A Qualitative Study of Six Parishes

Chapter 7 will look closely at six parishes within the diocese of Eastern Newfoundland and
Labrador through a series of interviews with members (a qualitative approach). This will be a
significant shift from the approaches taken earlier in Chapters 1, 5 and 6 that were historical,
quantitative and statistical in nature. The qualitative approach adopted in Chapter 7 is

intended to reveal the strength and nature of social capital among the Anglican population as
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it is understood and experienced by the members of the Church themselves, and also show
the relative degree of intrinsic religious orientation among attenders and members through the
use of interviews. % But this chapter will show the need for an additional quantitative
instrument (to follow in Chapter 8) providing more data with sharper questions relevant to the
initial research question and the ability to compare different church contexts. Parishes studied
in chapter 7 were selected on the basis of geographical location, size and social history to
provide a representative sample of parishes in the diocese. All were located in the Diocese of
Eastern Newfoundland and Labrador with three in the principal cities of St. John’s and
Mount Pearl and three in rural outlying communities across the Avalon Peninsula. Three of

the parishes were more than 50 years old and three were less than 25 years old.

Methodology

The selection of individuals to be interviewed in each parish was given to the rector and
vestry who were asked to select persons reflecting the make-up of the parish. They were
asked to provide names on the following basis: a mixture of older and younger persons, a
mixture of males and females, a mixture of persons who had been with the parish for varying
periods of time, and also a mixture of levels of involvement with at least one person who
might be seen as a fringe member. This is considered a purposive sample of individuals
involved to varying degrees in the life of the Anglican Church in Newfoundland. This may be
considered case-study research in that the members of 6 parishes were considered
individually and as a group in order to locate common features shared by all. The members of
vestry, and up to ten parish volunteers were interviewed based upon the interview guide

presented below. Including both vestry and individual interviews, a total of 97 persons were

192 This is consistent with the approach taken with the US Congregational Life Survey in Chapter 8 where it was
determined that the questions contained in the US Congregational Life Survey allowed three relevant constructs
— bonding social capital, bridging social capital and intrinsic religion — to emerge for the Anglican Church in
Newfoundland.
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interviewed (some members of vestry were interviewed twice, both as vestry members in the
vestry interviews and as individuals). The members of the same six parishes also completed
the US Congregational Life Survey which will be presented in Chapter 8. The qualitative
approach taken in Chapter 7 is intended to access the understandings and perceptions of a
broad sample of the church community in the diocese in a way that can be mapped against

outcomes for social capital theory and religious orientation theory.

Ethical considerations in the interviews were intended to safeguard the confidentiality of
people interviewed and all quotes contained in this chapter are included with their
permission. With the exception of the parish rectors, at no time is anyone directly identified.
Most interviews took under an hour to complete and each person was read the following

statement before beginning the interview:

First of all, thank you for agreeing to take part in this study of Anglicanism in our
diocese. Your involvement is very important and most appreciated. You will not be
personally identified anywhere in this interview so please be assured that your
confidentiality will be respected. Also, there are no right or wrong answers to the
questions being asked. | am simply interested in how you feel about certain matters
and how you feel about your church today. The interview should take no longer than

30 minutes.

The questions in each interview were identical and were developed to provide the opportunity
for each person interviewed to respond in whatever detail they seemed comfortable to do so.
The themes covered were: The Church, Worship, The Bible, Prayer, Christian Life,

Development of Faith, Priorities. The interviews were not recorded electronically but were
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transcribed directly to paper as each person spoke. “Selective transcription” was utilized
throughout and only the parts of each interview most relevant to the research question were
written down.™®® All interviews were conducted within a two-year time period between 2008

and 2010.

A major concern in the administration of the interviews that was both ethical and practical
was the use of the author of the dissertation as primary interviewer in the early stages because
of his role as Executive Archdeacon and Diocesan Treasurer for the Diocese of Eastern
Newfoundland and Labrador at the time. This was a position of “unequal power and trust”'%*
that it was feared might affect the responses of those interviewed. Because of the author’s key
role in diocesan administration and existing knowledge of each parish there was also a
concern that the possibility of “interviewer bias”*® be minimized. Both concerns were
addressed through having a retired priest of the Diocese, Dean William Bellamy, conduct the
first 4 series of interviews and then, when the author left diocesan work and returned to

parish work in 2009, complete the last 2 series of interviews himself. The interview notes
used by Dean Bellamy were all reviewed in person with the author and given to the author at

the end of the process. The importance of “self-reflexivity”'*

on the part of both interviewers
was stressed throughout. The interviews were also intended to counteract any prejudice on
the part of the author who, as a priest in the diocese for 24 years, viewed the church through
the perspective of the ordained professional clergy and not through the eyes of lay members.

An additional ethical safeguard was provided by the Diocese of Eastern Newfoundland and

Labrador that reviewed and monitored the interview process. The Bishop of the diocese gave

1% Neuman and Robson, Basics of Social Research: Qualitative and Quantitative Approaches. p .272.

% Ibid. p. 46.

% 1bid. p. 189.

1% Sharlene Nagy Hesse-Biber and Patricia Leavy, The Practice of Qualitative Research (Thousand Oaks
California: SAGE Publications, 2006). pp. 107-09.



102

permission to study and interview members and each of the 6 parishes studied passed a

formal motion by their governing board (the vestry) to allow this work to take place.

The interview format selected is considered semi-structured in that, even though a standard
interview guide is used throughout, the respondents were free to speak relatively freely to
each question for as long or as short as they felt appropriate. The interviewer was also free to
probe or clarify and suggestions were included in the script so that hidden or underlying
concerns might be brought to light. A concern of the interview process was also to ask if what
was recorded was really what people thought and believed or if it was a narrative they were
giving to the interviewer. David Silverman has addressed this and suggested that both
assumptions have merit and the direction taken by the research will have to be “justified and
explained.”®’ He has also observed that “interviews do not tell us directly about people’s
‘experiences’ but instead offer indirect ‘representations’ of those experiences.”**® In the
conclusions of this dissertation greater weight will be given to the quantitative research of

Chapters 5 and 8 and what is revealed in both those chapters about people’s actual behaviour.

The interview questions were designed to cover the same themes as the themes of the US
Congregational Life Survey on Chapter 8 although the interview questions approach those
areas differently to balance its limitations and to provide a type of triangulation whereby one
set of outcomes is checked against a second set derived differently to enhance validity.
During the course of the interviews certain codes were seen to emerge repeatedly and enabled
the identification of patterns in individual perceptions of church and community. “The task is

to compare one unit of information with the next in looking for recurring regularities in the

97 Silverman, Doing Qualitative Research: A Practical Handbook. p. 36.
1% Silverman, Interpreting Qualitative Data: Methods for Analyzing Talk, Text, and Interaction, 3" ed.
(London; Thousand Oaks California: SAGE Publications, 2006. p. 117.
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data.”*®° The three processes of open, axial and selective coding proposed by Neuman and
Robson were adopted throughout this qualitative research.?®® The six most common codes to
emerge in order of descending frequency were Family/Community, Ethics, Worship, Trust,
Faith/Belief and Holiness. It is noteworthy that the four most common codes —
Family/Community, Ethics, Worship, Trust — were all social in nature. Family/Community
was taken to refer to intimate and closely-bonded relationships arising from birth or marriage
and also social relationships beyond the family either of a bonding or bridging nature; Ethics
was taken in a behavioural sense to mean both the charitable actions one engaged in toward
others and to a lesser extent the personal ethics one practiced; Worship referred to the value
and emphasis one placed upon public worship, generally on Sunday; Trust referred to the
sense of confidence and reliance articulated for both fellow churchgoers and for the clergy
leadership; Faith/Belief referred to the nature of one’s belief and conviction; Holiness

referred to individual conversion or transformative understandings of Christianity.

Miles and Huberman have described codes in this way (with italics in the original text):

Codes are categories. They usually derive from research questions, hypotheses, key
concepts and important themes. They are retrieval and organizing devices that allow
the analyst to spot quickly, pull out, then cluster all the segments relating to a

particular question, hypothesis, concept or theme.?**

The interview outline with prompts used throughout the interview process is presented next

on page 104.

%9 Merriam, Qualitative Research: A Guide to Design and Implementation. p. 177.

20 Neuman and Robson, Basics of Social Research: Qualitative and Quantitative Approaches. pp. 337-40.

21 Matthew B. Miles and A.M. Huberman, Qualitative Data Analysis: A Sourcebook of New Methods (Beverly
Hills California: SAGE Publications, 1984). p. 56.
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Church
How long have you attended your present church?
What do you like best/least about your church?
How do you see your role in the church?
What do you take part in? Why?
What is your church’s mission?
What aspect of church life is emphasized?
Were there any times in your life when it was particularly important that you belonged to the
church? Baptism? Marriage? Death? Pastoral Care?

Worship
How important is the form/style of worship to you?
Service structure, book used, freedom to try new things
How important is the music to you in worship?
Favorite hymn? Favorite music?
How important is preaching to you?
Tell me about a favourite sermon.
What does the Eucharist mean to you?

Bible
What does the Bible mean to you?

Inspired Word of God? Just a good book?
How regularly do you read the Bible?

Prayer

How often do you pray? Alone? With others?

Can you give me an example of answered prayer?
Can you give me an example of un-answered prayer?

Christian Life
What does it mean to be a Christian?
Faith? Salvation? Lifestyle?
How do you become a Christian?
Baptism? Conversion?
How do you live your Christian faith?
What is distinctive about your life as a Christian?

Development of Faith

Where did your faith come from and what have been the biggest influences upon your faith?
Parents? Clergy? Teachers?

Was there a time you did not believe? What changed?

How do you nurture your faith?

Where can the church improve in helping people with questions?

Do you have to go to church to be a Christian?

What is most important, belonging to the church or believing in God?

Priorities

Are you worried about the future of your church?

Does the current controversy over sexuality interest you?

If you could change one thing about your church what would it be?
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The use of this particular interview format was designed both to access the “lived experience”
of the individuals under consideration in light of the large statistical differences presented in
Chapter 5 of Anglican behaviour in Newfoundland contrasted with Anglican Churches
outside the province. A primary reason for the use of interviews was because of the noted
differences in the statistical comparisons of the Anglican Church in Newfoundland and the
other Anglican Churches under consideration and to ask if there might be something quite
different from the norm at play that standard quantitative methods might not pick up.

. . . . 202
Particular attention was focussed upon finding “negative cases” 0

to disprove the initial
research question but the interview process did not produce such cases. The interviews tended
to confirm the initial research question related to social capital in that they revealed a church
population relatively content with the “community” and “family” qualities of their church.
Lincoln and Guba have listed the following as key criteria in deciding when to conclude data
collection: “exhaustion of sources”, “saturation of categories”, and “emergence of

regularities”. °*® Both the saturation of categories and emergence of regularities occurred

early in the process and in retrospect the size of the sample could have been reduced.

A Quantitative Study of Six Parishes

Chapter 8 will examine quantitatively the results obtained from the US Congregational Life
Survey for six selected parishes in the Diocese of Eastern Newfoundland and Labrador. A
quantitative comparison of religious attitudes and practices in Newfoundland and the United
States was carried out through the analysis of the results obtained for the US Congregational
Life Survey as it was administered in both the Anglican Church in Newfoundland and the
Episcopal Church in the United States of America. A national average of results was

available for the Episcopal Church in the United States of America, the closest

202 Hesse-Biber and Leavy, The Practice of Qualitative Research. pp. 142-44.
28 yyonna S. Lincoln and Egon G. Guba, Naturalistic Inquiry (Beverly Hills California: Sage Publications,
1985). p. 350.
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denominational partner to the Anglican Church in Newfoundland, allowing a direct
comparison of the two churches. In the analysis conducted in this dissertation no statistical
significance tests were run between the results for the Anglican Church in Newfoundland and
the Episcopal Church in the United States of America and differences between the two
Churches of 2% or less were ignored as probable chance fluctuations. In Newfoundland the
survey was administered in the same six parishes discussed in Chapter 7 comprising one sixth
of the total number of parishes in the diocese. A total of 590 individuals completed the survey
in the six parishes and the results from these six parishes were combined for analysis
purposes.?®* The US Congregational Life Survey was employed because it contains items that
can be mapped onto the desired theories of religious orientation and social capital, allowing

those theories to be accessed quantitatively.

Methodology

The research design for this part of the dissertation is a quantitative analysis of the Anglican
Church in Newfoundland in comparison with the Episcopal Church in the United States of
America through the use of the same survey instrument: the US Congregational Life Survey.
The US Congregational Life Survey was developed through the Hartford Institute for
Religion Research and the Presbyterian Church of the United States of America and in 2001
was used in over 2000 congregations in the United States and completed by over 300,000
individuals, providing a rich body of comparative data that has been updated continuously
since. A similar survey has been used in Australia, England, and New Zealand. Including the
international component, the survey has been completed by about 2 million worshippers and
over 17,000 congregations on 3 continents. In this chapter that comparison will be restricted

to the Episcopal Church in the United States of America. The results for the Anglican Church

24 This number (590) from just six parishes compares well against the 3,194 parishioners who completed the
diocesan-wide survey in all 36 parishes discussed in Chapter 6.
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in Newfoundland have been brought together into a single report highlighting “Connections”
and “Strengths” and comparing the outcome for Newfoundland as a whole with that for the
Episcopal Church in the United States of America. Complete results may be seen in
Appendix 3. Ethical considerations for this chapter were limited in nature by the fact that
permission was granted by the bishop of the Diocese of Eastern Newfoundland and Labrador
to conduct the surveys, each parish passed a motion by its governing board (the Vestry) to

allow the survey to proceed, and no individuals were directly identified.

The four key dimensions of church life explored by the US Congregational Life Survey are
“spirituality and faith development; activities and relationships within the congregation;
community involvement; and worshipers’ vision for the congregation’s future.”?*> A
compelling feature of the US Congregational Life Survey is that is seeks to locate
congregational health and vitality as a confluence of several key factors and not simply as a
measurement of attendance and numerical growth. For example, in its assessment of a
congregation’s strengths the report considers ten individual strengths and the degree of a

congregation’s inclination toward that strength in comparison to other similar worshipping

communities. The strengths assessed are:

1. Growing Spiritually

2. Meaningful Worship

3. Participating in the Congregation
4. Having a Sense of Belonging

5. Caring for Children and Youth

6. Focusing on the Community

205 Cynthia Woolever and Deborah Bruce, A Field Guide to U.S. Congregations: Who's Going Where and Why
(Louisville: Westminister John Knox Press, 2002). p. 4.
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7. Sharing Faith
8. Welcoming New People
9. Empowering Leadership

10. Looking to the Future

In reviewing the questionnaire of the US Congregational Life Survey it was determined that
the questions employed in the survey could be organized into three groups for the purposes of
this dissertation, allowing three relevant constructs — bonding social capital, bridging social
capital and intrinsic religion — to emerge for the Anglican Church in Newfoundland. It was
determined that the US Congregational Life Survey was not designed to measure extrinsic
religion or quest religion because of its designed purpose to access the attitudes and

experiences of the worshipping congregation on a given Sunday, arguably a rather committed

group.

The constructs of bonding social capital, bridging social capital and intrinsic religion were
then mapped against the outcomes obtained for the Episcopal Church in the United States of
America for the same questions. This mapping permits the highlighting of distinctive features
of the Anglican Church in Newfoundland, providing an empirical explanation for the
differences observed in Chapter 5. A fourth component is also included with the analysis of
the results — the Demographic Profile of Responders —and is presented first to show the
similarity and dissimilarity between the church populations surveyed in both Newfoundland
and the United States. Where comparisons between the two churches are shown graphically
the figures for the Anglican Church in Newfoundland are always on the left with the figures
for the Episcopal Church in the United States of America on the right. The parishes selected

to participate in the study in Newfoundland were the same parishes already identified in
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Chapter 7 where the interviews were carried out. As noted in chapter 7, parishes were
selected on the basis of geographical location, size and social history. All were located in the
Diocese of Eastern Newfoundland and Labrador with three in the cities of St. John’s and
Mount Pearl and three in rural outlying communities across the Avalon Peninsula to provide

a cross-section of parishes in the diocese.
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Chapter 5

The Anglican Church in Newfoundland: Statistical Trends since 1960

Introduction

Chapter 5 will build upon the historical and contemporary background established in Chapter
1 and demonstrate that the distinctive origin and history of the Anglican Church in
Newfoundland has been reflected in unique patterns of church life today. A statistical profile
of the church since 1960 using available parish and diocesan data will confirm empirically
the assertion that the trajectory of the Anglican Church in Newfoundland is different from
that of Anglican churches elsewhere, specifically the other 27 dioceses comprising the
Anglican Church of Canada, the Episcopal Church of the United States of America, and the
Church of England. To substantiate this assertion five metrics were considered for
comparison: membership, baptisms, confirmations, marriages, and funerals. All the data
considered in this analysis is tabulated in Appendix 1. The metrics listed are considered
reliable measures of affiliation and participation with the churches under consideration and,
with the exception of membership, there is no room for subjective interpretation of
involvement. Although there were other metrics like attendance figures and church finances
that could have been included there were gaps in the available data that made their
incorporation into this research problematical. In addition, comparisons of church finances
over 50 years was extremely difficult to do in light of differing national economies, differing
inflation rates, and differing methods of clergy compensation. The methodology used in this

chapter has been discussed in Chapter 4.
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Church Membership

Analysis of the statistical data received shows that the Anglican Church in Newfoundland has
experienced a decline with respect to overall church membership, but differently from the
other Anglican Churches under study in that it only began to be felt strongly in the decade
following the 1990s. Figure 5.1 shows the trends in membership over the 49-year period of
study for all years in which data were available. Linear regressions have also been included to
demonstrate the trend for the Anglican Church in Newfoundland, the Anglican Church in the
rest of Canada, and the Episcopal Church in the United States of America. In the case of the
Church of England overall membership figures were not available. The regression lines for
Newfoundland in both Figure 5.1 and Figure 5.2 appear somewhat out of place because of a
steep rate of decline in membership in the most recent years that is inconsistent with the
previous pattern. Over a 40-year period from 1961 through 2001, based upon its own
published figures, membership in the Anglican Church of Canada declined from 6.97% of the
Canadian population to 1.73%. Similarly, the Episcopal Church in the United States declined
in the 49 years from 1960 to 2009 from 1.77% of the American population to 0.65%.
Newfoundland, however, has not experienced membership decline in the same way. In 1961
the percentage of the Newfoundland population who were officially members of the Anglican
Church and listed on parish rolls was 26.2%, declining to 22.1% of the total provincial
population in 2001, and then to 15.6% of the total provincial population in 2007.
Newfoundland has had a significantly higher percentage of Anglican Church membership
than the other areas considered, with the exception of England. At the beginning of the study
period in 1961 Anglican Church membership in Newfoundland was 3.76 times higher than in

the rest of Canada and 14.72 times higher than in the United States.
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Figure 5.1: Anglican Church Membership as Percentage of National Population

In order to visualize better the relative rates of decline, the percentages of the respective
populations which identify with the Anglican Church have been determined with respect to
an index value, in this case the first year for which data were available for each region. This
permits the overall trend to be seen without consideration of the size of the populations at the
beginning of the study period. An index value is more representative of change than absolute
numbers, hence its usefulness in comparing populations of dramatically different sizes. The
advantage of this method is that the trends all begin from the same point. Figure 5.2 shows

the change in the respective populations of the churches using this method.
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Figure 5.2: Church Membership Index Change

It is clear from Figure 5.2 that the membership trends showing decline in Canada and the
United States are fairly similar to one another, with the trend in Canada being slightly more
severe than in the United States. The trend in Newfoundland, while also showing decline, is
not as steep as that for Canada or the United States until after 2001 at which point it begins
dropping quickly. Subsequent to 2001, four additional data points are included for
Newfoundland (2004, 2005, 2006 and 2007) demonstrating a significant departure from the
prior trends. The data used were collected directly from each of the three dioceses in
Newfoundland. All four of these years show a membership drop for the Newfoundland
church. In fact, they represent a membership decline of 15% from 2001 to 2004. This rapid
decline suggests the presence of other factors affecting the data and the most likely

explanation is that the drop in numbers represents a demographic echo of outmigration. As
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discussed in Chapter 1, following 1992 Newfoundland experienced severe population loss in
the wake of the collapse of the cod fishery. This effect can be elucidated with the aid of
Figure 5.3 which shows the absolute populations of both the province of Newfoundland and
Labrador and the Anglican Church within the province. The decline in church population
from 2004 reflects the final impact of the severe population decline that began in the 1990s.
Although Newfoundlanders left the province in great numbers throughout the 1990s many of
them remained loyal to their home church, stayed on parish rolls, and contributed financially
for years afterward. Also, in many cases it was only one member of the family (traditionally
the father) who left to work and sent money home so that the children could finish school.
The hope for many was that the Groundfish Moratorium would be temporary and people
could resume their life at home within a relatively short period of time. Only in the years
following 2001 did many expatriate Newfoundlanders finally decide not to return home
again, ended their membership in their church at home and joined churches where they were

then living if they so chose.
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Figure 5.3: Population Change in Newfoundland
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In the decade following 2000 parishes also began to enact more stringent procedures for
defining exactly who is on their parish rolls as parishes began to consolidate in order to
handle the effects of the decline in population. In most parishes the official membership list
was tied for the first time to the names of those who contributed financially to the church.?®
Although when one considers that many of those included as members in the past did not
financially support, perhaps what has really changed is the method of counting. During this
period large numbers of individuals and families were removed from the parish membership
lists who had effectively ceased affiliation for years. As can be seen, the province
experienced significant decline in population between 1992 and 2008, with the population
beginning to grow after 2008. The decline in the total Anglican population in the province
began in the same year as did the provincial population decline but whereas the overall
provincial population decline has stabilized membership for the Anglican Church in

Newfoundland has continued to decline (Figure 5.3).%%

A curious statistical revelation discussed in Chapter 8 from the US Congregational Life
Survey among the Anglican Church in Newfoundland that calls into question membership
counts is the degree of participation in the life of the church among those who state they are
non-members. Of the 36 persons who identified themselves as non-members of the church
and still completed the survey 29% stated they were involved in group activities in the church
and 63% said the worship services of the congregation helped them to a great extent or some

extent. A further 53% of non-members agreed with the statement: “My spiritual needs are

2% Certain diocesan financial assessments on parishes were tied to both parish membership and parish income so
it was also to parishes’ advantage to report the lowest figure possible.

207 Chapter 8 will look at the question of membership much more closely through the US Congregational Life
Survey. In the case of the Anglican Church in Newfoundland, those who claim to be non-members are often just
as or even more involved in the life of the church as official members. There is some evidence from recent
although incomplete diocesan figures (2010-2011) that many of those Anglicans who moved away in the 1990s
are returning home to retire, contributing to the aging of the church.
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being met in this congregation or parish.” Twenty-six percent of non-members stated they
attended two or three times per month (9% attend every week). Twenty-two percent of non-
members stated they had been attending their current congregation between three and ten
years; and 24% said they had a strong sense of belonging to the congregation compared with
55% for members. Interestingly, 47% of non-members versus 42% of members stated they
spent time every day in private devotional activities. Thirty-three percent of non-members
took part in groups or services for the wider community not connected with the congregation,
comparing favorably with 32% for members. Fifty-eight percent of non-members stated they
had close friends in the congregation compared with 75% for members. Geographical
proximity to the church was a factor in membership with non-members tending to live farther
from the church with only 26% reporting they lived 1-5 minutes from the church and 44% of
members reporting they lived 1-5 minutes away. Significantly, 38% of those identifying
themselves as non-members were in the crucial 25-44 age group of prime interest to this

dissertation.?®

Baptisms

The next metric used to evaluate affiliation and participation with the Anglican Church was
the rate at which baptisms are performed. For each church considered the number of baptisms
was compared to the number of live births, in order to give an indication of the percentage of
babies who are baptised in the Anglican Church. Three of the churches studied — the Church
of England, the Anglican Church of Canada and the Episcopal Church of the United States of

America — showed a declining baptism rate. The rate of baptisms in the Anglican

28 Although the data available on this group does not provide an answer, it is worth investigating if there are
financial reasons for non-membership in that those claiming not to be official members would not feel the same
obligation to financially support the church. They are therefore saving themselves money by delaying or
declining membership even though they belong in other ways.
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Church of Canada declined from 8.36% of all live births in 1961 to 3.61% of all live births in
2001, which represents a 57% decline. The Episcopal Church in the United States showed a
similar decline from 2.31% in 1960 to 1.17% in 2000, which is a 49% decline in baptism
rates. The rate is significantly more severe in England where the percentage of babies who
were baptized in the first 12 months of their lives has declined from 55.61% in 1960 to 21.3%
in 2000: a decline of 62%. It is worth noting that the rates of baptism in England were much
higher than any other region in 1960 but have since declined to correspond to that observed in
both Canada and the United States. However, the rate of baptisms in the Anglican Church in
Newfoundland appeared to increase. In 1961, the percentage of babies born in Newfoundland
who were baptised in the Anglican Church was 18.92%. While Canada, the United States and
England have seen their rates of baptism decline by 57%, 49% and 62% over 40-year periods
respectively, the Anglican Church in Newfoundland has demonstrated growth in the rates of
baptism. Over a 40-year period from 1961 to 2001, the rates of baptism in Newfoundland
increased from 18.92% of the population to 30.07% with a 59% increase being clear over a

40-year period. See Figure 5.4.

The trend may be continued in Newfoundland beyond 40 years, with a rate of 32.4% in 2005
demonstrating a four-year increase of 2%. The change in baptism rates may be seen more
easily on the baptism index graph (Figure 5.5). Although it may be argued that the increase in
baptism rates in the Anglican Church in Newfoundland has been somewhat exaggerated due
to severely declining birth rates among the Roman Catholic population in the province, such
a decline among Roman Catholics may also be seen in the United States, Canada and
England. The data still indicate a significant difference between Newfoundland and the other

areas under study.
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Figure 5.4: Baptism Rates as Percentage of Live Births
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Figure 5.5: Baptism Index Change
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Confirmations

The third metric considered to measure affiliation and participation with the Anglican Church
was that of confirmation. It was seen that confirmation rates have declined for all four of the
churches studied. Considering a 40-year period from 1961 to 2001 in the case of Canada and
Newfoundland and from 1960 to 2000 in the case of the United States and England, the
decrease in confirmation rates seen in Newfoundland was consistent with the rates in the
other nations, with Newfoundland showing a 65.5% decrease in the number of people being

confirmed yearly.
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Figure 5.6: Confirmation Percentage Change

It should be noted that this figure is different in nature from the others used in this study, in
that it is no way corrected for population change and the percent change in the total number

of people confirmed each year was used. This arises from the lack of any corresponding
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metric to which confirmation may be directly compared.?®® That said, the Church of England
has seen a decrease in confirmation of 49.7% during the 40-year study period. Similarly,
from 1961 to 2001, the percentage of the population undergoing confirmation in any one
particular year in Canada dropped by 86.5% and the proportion in the United States dropped

by 64.9%. This trend can be seen in Figure 5.6.

Marriages

The next two metrics used — marriages and funerals — indicated a similar pattern to that of
baptisms with the Anglican Church in Newfoundland showing quite different outcomes from
the other churches considered. Measurement of the rates of marriage within the Anglican
Church as a percentage of the total marriages within each region demonstrate a different

pattern between Newfoundland and the other three regions (Canada, the US and the UK).
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Figure 5.7: Church Marriages as Percentage of Total Marriages

29 There were also changes in the practice of confirmation among the churches considered over this period that
may have contributed to declining confirmation rates. For example, in all three Newfoundland dioceses it
became no longer necessary to be confirmed in order to share in Holy Communion.
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The percentage of marriages performed by the Anglican Church in Newfoundland increased
from 1961 to 2001 by 14%, from 24.2% to 27.6% of the total marriages performed within the
province. This is in stark contrast to trends seen elsewhere toward civil marriages. It should
be noted that civil marriages have been legal in Newfoundland since 1976 and same-sex

marriages have been legal in the province since 2004.
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Figure 5.8: Change in Marriage Index

From 1960 to 2000, the percentage of all marriages performed within the Church of England
declined from 51.81% to 23.76%. As with baptisms, the Church of England had the highest
rate of church affiliation according to this metric in 1960, but declined to levels below that of
Newfoundland by the end of the study period. This can be seen in Figure 5.7. The rates of
decline with respect to church marriages in Canada and the US closely mirrors that of the

Church of England, with Canada exhibiting a 59% decline in church marriages from 8.93% in



1961 to 3.69% of all marriages in 2001. The United States demonstrates a decline of 40%
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from 1960 to 2000, which is a change from 1.56% to 0.94% of all marriages being performed

in a church. The changes within each Church can be seen more easily in Figure 5.8, which

shows the trend as a change on the original or index value.

Funerals

As with marriages and baptisms, the proportion of deaths which result in an Anglican funeral

has decreased in Canada, the United States and England but not in Newfoundland. The trends

can be clearly seen in Figure 5.9.
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Consistent with the other measures of church involvement, the rate of decrease was more
pronounced in Canada than in the United States, at 53% over 40 years versus 45% over 40
years. Again, as with other metrics, the rate was initially several times higher in Canada than
in the United States, with 14.32% of all funerals in Canada taking place in the Anglican
Church in 1961 and falling to 6.71% in 2001. In the United States the decline was from
3.36% in 1960 to 1.86% in 2000. Conversely, the proportion in Newfoundland increased
from 24.69% in 1961 to 28.38% in 2001. This represents a growth of 15% in the proportion
of funerals performed in the Anglican Church in Newfoundland. The trends are more clearly

visible when viewed compared to a time series value as in Figure 5.10.
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Figure 5.10: Change in Funeral Index
Discussion

The statistical data presented in this chapter on the Episcopal Church of the United States of

America, the Church of England and the Anglican Church of Canada exclusive of



124

Newfoundland demonstrate significant patterns of institutional decline across all the metrics
considered: membership, baptisms, confirmations, weddings and funerals. The Anglican
Church in Newfoundland, on the other hand, reveals a deviation from the other churches
considered in that it has not experienced the same level of decline with the exception of
official membership figures and confirmations even if that rate too seems to have stabilized
since 2004. Although the statistical data considered for the Anglican Church in
Newfoundland as a whole stops at 2007 because both the Central Diocese and the Western
Diocese were not able to provide comprehensive statistics beyond then (the Eastern Diocese,
on the other hand, provided data up to 2009) the statistical analysis of the Anglican Church in
Newfoundland reviewed in this chapter provides evidence to support the initial assertion that
the trajectory of the Anglican Church in Newfoundland in recent history is distinctive based

upon the data provided by the churches through their own statistical collections.

Although the membership figures for the years 1960 to 2001 reveal a much slighter rate of
decline for the Anglican Church in Newfoundland than for the other churches considered, the
figures from the Newfoundland church for the years 2004 to 2007 suggest a precipitous
decline in the overall membership of the Church although this may be at least partly
explained as an echo of the massive population decline that began in the 1990s in the
province. In a large number of cases it was not until the early 2000s that the people who
moved away in the 1990s finally terminated Newfoundland church affiliation and established
church connections in other parts of Canada or elsewhere. It may also be accounted for by
more accurate methods of membership recording across Newfoundland as dioceses and
parishes consolidated ministries and adjusted finally to the demographic shock of the
previous decade. In the years following 2000 all three dioceses engaged in concerted efforts

to ascertain their membership figures as a vital tool in strategic planning for the future. A
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notable example is the Report of the Commission on Parish Demographics published by the
Diocese of Eastern Newfoundland and Labrador in 2003. If the membership figures for the
years prior to 2000 were inflated somewhat because they often included anyone who was
associated with a parish in any way through a baptism or wedding (and even individuals who
had not lived in the parish or attended church there for years) the revised figures from 2004
onward may be considered a more accurate representation of the profile of the Anglican

Church in Newfoundland today.

This brings us to an anomaly in this whole analysis: the figures from the Newfoundland
church as a whole for the years 2004 to 2007 reveal that even as overall membership seems to
have declined, the other measures of church affiliation have remained remarkably stable. The
numbers of baptisms, confirmations, weddings and funerals have remained relatively
consistent overall and even increased in the case of baptisms and weddings. Curiously, there
seems to be no direct relationship between decline in membership and continued desire for
the pastoral and liturgical offices of the Church, suggesting that even if fewer people are
appearing on parish and diocesan membership lists as of 2004 onward, the relationship of the
overall population to the Church has not diminished to the same extent. This is a curious
outcome of the research in that apparent membership decline cannot be correlated with a
decline in those seeking the ministry of the Church, a distinction in itself that will have to be
considered more fully in the chapters to follow. A possible conclusion is that the Anglican
Church in Newfoundland continues to serve a social function for the population beyond its
purely religious role and well beyond its established and official membership lists. This
conclusion raises additional questions regarding the definition of membership and what it

means. Is membership from the perspective of the institutional Church something different
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from membership in the mind of an individual seeking the ministrations of the Church? As

previously noted, membership is a rather curious phenomenon in Newfoundland.

The following chart (Figure 5.11) demonstrates empirically this reality in the Diocese of
Eastern Newfoundland and Labrador over 6 years between 2004 and 2009. Note that the
population/membership figure should be multiplied by 100 while the other markers are as
presented. Note also that the numbers are not adjusted for overall population change because
the provincial population cannot be matched precisely against the boundaries of the Diocese
of Eastern Newfoundland and Labrador. As the largest diocese in the province and one whose
geographical boundaries contain over half of the total population in the Province of
Newfoundland and Labrador along with almost half the Anglican population for the province
today, the eastern Diocese provides the most recent example of this resilience as it is also the
only diocese with relatively up-to-date statistical information in contrast to the other two. As
the chart shows, the decline in diocesan membership is not matched by declines in baptisms,
confirmations, weddings or funerals that in three cases — baptisms, confirmations and funerals
— are even showing increases. It is also important to note that by 2004 when this chart begins
the major population shifts on the island of Newfoundland stemming from the 1990s were
long over and the population of the Diocese had been stable for a number of years. This chart
may be considered representative of the Diocese in its current configuration and indicates an
apparent stability in its pastoral and liturgical ministry. This particular diocese will be
examined in much more detail in the chapters to follow as a diocesan-wide survey conducted
there in 2007, a series of interviews with members, and the results from the US

Congregational Life Survey administered in 6 of its 36 parishes are considered.
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Figure 5.11: Statistics for the Diocese of Eastern Newfoundland and Labrador

A key distinction to be emphasized at this point is that many of those who are availing
themselves of baptisms, weddings and even funerals in Newfoundland are not officially
members of the Church but still feel enough of a connection to the institution that they wish
to share in those pastoral offices. In fact, there are probably two distinct types of membership
at play within the Anglican Church in Newfoundland between those who are officially
counted and who financially support the church (“envelope subscribers”), and those who are
not officially counted and do not necessarily financially support the church in any regular
way but still claim membership. The first group seems to be declining while the second is
increasing. It is very significant to note that the sacrament of marriage is almost exclusively
administered to those of a younger age corresponding to the 25-44 age group and the

sacrament of baptism to the children of the 25-44 age group. This group will be examined
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more closely in Chapter 8 when the results of the US Congregational Life Survey are
presented. This group, in terms of official membership counts in the Anglican Church in
Newfoundland as compared with the Episcopal Church in the United States of America,
comprises almost the same percentage (15% compared with 18%), demonstrating that the age
profile alone cannot be cited as the main reason for enduring church affiliation and
participation in the Anglican Church in Newfoundland as compared with the Episcopal
Church in the United States of America.?*° Figure 5.11 which provides the most recent
snapshot of this phenomenon among the Anglicans of the Diocese of Eastern Newfoundland
and Labrador shows this most clearly in continuing rates of affiliation with the church for

211

baptisms, confirmations(!)“~", weddings and funerals.

In Chapter 1 of this thesis it was noted that the Anglican Church in Newfoundland continues
to have a broad social function and visibility related to its historical role in communities,
becoming even more pronounced in modern times as government institutions and services are
consolidated in regional centers, frequently leaving the Anglican Church as the only
identifiable institution in outlying communities. The Church continues to be at the center of
community life and this presence alone would tend to preserve and even generate social
capital for the church community as it is seen as present to the people who respond with their
support and membership. The boundaries between the Church and the wider community

continue to be blurred and this allows for individuals on the edge to feel welcome.

219 | the Diocesan Survey presented in Chapter 2 it was seen that only 15% of respondents were in the 25-44
age group, 40% of those in church and completing the survey were 40 years of age or older and 44% were 65
and above. The US Congregational Life Survey further records that 64% of those completing that survey were
retired. While these statistics may explain a growth in church funerals, they do not explain the resilience (and
growth) in individuals seeking baptisms and weddings.

11 Following a decline for many years, rates of confirmation in the Diocese of Eastern Newfoundland and
Labrador are now growing again.
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The initial assertion of this dissertation that the trajectory of the Anglican Church in
Newfoundland is different from Anglican Churches in other parts of the world is supported
from the empirical data presented in this chapter. The evidence presented also suggests
strongly that there is a retained identification with the Church beyond the institutional
parameters of the Church among those who for whatever reason no longer appear on parish
and diocesan rolls. This is a curious feature of the Church not consistent with the other
churches considered in North America and England although at this point the reasons for this

incongruity are not apparent.
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Chapter 6

A Survey of the Diocese of Eastern Newfoundland and Labrador

Introduction

Having examined the Anglican Church in Newfoundland from historical, sociological and
statistical perspectives, this dissertation will now look at a diocesan-wide survey of over 3000
individuals conducted in 2007 in the Diocese of Eastern Newfoundland and Labrador (a
quantitative approach) to see if it provides sufficient evidence to test the initial research
question that social capital theory (counterbalanced by religious orientation theory) can
explain the high rates of religious affiliation and participation in the Anglican Church in
Newfoundland. Unfortunately, the way in which the diocesan survey was set up and the
questions contained in the survey do not allow an analysis that can be closely mapped against
social capital theory, rendering the diocesan survey of marginal use to this investigation.
However, the survey does provide a contemporary picture of the Anglican Diocese of Eastern
Newfoundland and Labrador from the perspective of the Diocese itself and for the purposes
of diocesan planning that is useful to this investigation. Although considered by the Diocese
of Eastern Newfoundland and Labrador a single survey, the diocesan survey of 2007 is in fact
four distinct surveys distributed to four different groups of the Diocese.?*? Three of the
surveys will be considered in this chapter and they are the Parishioner Survey, the Clergy
Survey, and the Retired Clergy Survey. The complete methodology was discussed previously

in Chapter 4 and the survey itself with complete results comprises Appendix 2.

12 The fourth survey was intended for parish and diocesan employees but the response was so small (23) that it
will be excluded from this analysis.
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A Survey of the Diocese of Eastern Newfoundland and Labrador

Parishioner Survey

The Parishioner Survey contained four sections called: Aspects of my Faith, About my
Parish, Future Focus, and About Me. A total of 3,194 survey questionnaires were completed
and returned. Of the respondents, 64.9% were female with 35.1% male. Weekly attendance at

worship was reported by 68.5 % of the total, and 84.7% were 40 years of age or older.

The first section, Aspects of my Faith, was intended to access what the respondents
considered of importance to them in their faith life and in their relationship with the Church.
They were asked to rate 15 items on a five-point scale from “Very Important” to “Not
Important.” The items considered included expected core values like Being Anglican,
Participating in Worship, and Being part of a parish community that relate to bonding social
capital. Other components included Helping ease the suffering of others and Outreach that
reflect bridging social capital. There was no part that could be directly identified with

intrinsic religious orientation.

The results of the Aspects of my Faith section of the Parishioner Survey affirmed the
importance of belonging to the church community for the respondents with the vast majority
of respondents (78%) rating Being part of a parish community as “Very Important.” Being
Anglican was considered “Very Important” to 72% of respondents, with 21% considering it
as “Somewhat Important.” Nonetheless, 79% of parishioners viewed Regular financial
givings to the church as “Very Important.” It was on less-specific questions concerning
Christian values and beliefs that the highest scores were observed. Respecting the dignity of
every human being (94%), Helping ease the suffering of others (86%), and Being faithful,

wise and responsible stewards of God’s gifts (86%,) were the most favourable responses.



132

Passing on the faith to the next generation was also rated “Very Important” by 84%. When it
came to questions of how that faith should be shared with the wider world beyond the church
people were less enthusiastic: Witnessing your faith to others, Proclaiming the gospel
message through witness and evangelism, and Outreach did not receive “Very Important”
ratings as often and were more likely to be considered only “Somewhat Important.” The
question on Opportunities to learn more about issues facing the Anglican Communion was
considered as “Very Important” by 55% of respondents and had the highest response in the
“Somewhat Important” category at 37%. While the majority of respondents were quite
comfortable to affirm the role and place of core Christian values and ethics, they were less
sure about how that should be communicated to the world. Although the split was not great,
the focus of those who responded to this part of the survey seems to be more parochial than
global. It was expected that the respondents would affirm the importance of the local parish
community and that was clearly endorsed. Both bonding social capital and bridging social
capital could be deduced from the results with a slightly stronger emphasis upon bonding
social capital. Unfortunately, because considerations of social capital were not a primary
interest of the Diocese of Eastern Newfoundland and Labrador in its efforts to discover
priorities and preferences among its worshipping population, social capital was not included
as a consideration in the development of questions for the survey. For that reason the survey
is of limited value in discerning the presence of social capital among respondents. As for
discerning religious orientation, the survey does not provide adequate insight into that aspect

of religious life to be of value to this investigation.

When it came to the second section, About my Parish, the churchgoers were asked if they
agreed or disagreed with a series of 20 items related to their parish on a five-point scale from

“Agree Strongly” to “Strongly Disagree” and “No Opinion.” Items included: Our parish is
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open and welcoming and | feel included in parish life, Our parish outreach extends to non-
Anglicans and Our parish shares ministries with other parishes. Like the other items in the
previous section, these could all be considered evidence for either bonding social capital or
bridging social capital with evidence for bonding social capital slightly more pronounced. As
with the Aspects of my Faith component, intrinsic religion cannot be clearly mapped against

the items for consideration.

In the About my Parish section the replies were less enthusiastic than they were for Aspects
of my Faith although once again the vast majority of responses were in the “Strongly Agree”
or “Agree” category. The strongest responses were to questions concerning why they
belonged to the parish, with most affirming that both the worship and activities of the parish
community were attractive to them. Ninety-four percent either agreed or strongly agreed that
their parish met their spiritual needs with 93% stating that they felt included on the life of the
parish. When it came to making changes or seeking ways to share with other parishes and
communities they were less certain with 78% believing that their parish should share more
with neighbouring parishes. The weakest responses by far concerned the Diocese and its role
in financial administration with just 43% stating that they either understood how their
parish’s contributions to the Diocese were calculated or used. Again, there was a preference
for bonding social capital over bridging social capital. Religious orientation cannot be

deduced from this section.

The third section of the Parishioner Survey was Future Focus and sought to access how much
emphasis respondents felt should be placed upon certain matters by the parish or the Diocese.
There were five options in each case from “Most Emphasis” to “Least Emphasis.” The 14

items included most aspects of church and diocesan life in general categories like Worship,
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Congregational Development, Evangelism and Pastoral Care. On the matter of parish
priorities, there was overall affirmation that Worship and Children and Youth Ministries
should receive the most emphasis, although Pastoral Care and Fellowship were also quite
highly rated. Significantly, Evangelism and Studies of current issues in the Anglican
Communion received the lowest score. As for their views on the diocesan focus, parishioners
felt that Children and Youth Ministries and Communication should be top priorities for the
Diocese; however, Young Adult Ministries, Clergy Wellness and Financial Stability received
strong support also. The general nature of this section did not allow detailed analysis of the
responses so it cannot be considered helpful in accessing bonding social capital, bridging
social capital and intrinsic religious orientation even if it does provide an overview of the
relative emphasis the various components of parish and diocesan life received from

parishioners.

Clergy Survey

The Clergy Survey contained four sections called About my Parish, Usefulness of Available
Sources, Future Focus and About Me. A total of 61 members of the clergy returned their
survey, representing over 90% of the ordained and active clergy in the Diocese. Of the
respondents, the average number of years ordained was 12, 55% were Rectors/Priests in
Charge, with 67% male and 33% female. In terms of age, 95% of them were 30 years of age

or older.

The first section was called About my Parish and was intended to investigate perceptions of
their parishes as clergy. There were ten statements they were asked to rate from “Strongly
agree” to “Strongly disagree” and then “Not applicable.” Statements included Our parish is

open and welcoming and Parishioners are included in parish life applicable to bonding social
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capital. There were also items more applicable to bridging social capital like Our parish
shares ministries with neighbouring parishes and Attendance at worship is dropping because
people are choosing not to attend. The statement, Our parish is open and welcoming,
received a combined “Strongly agree: and “Agree” response of 89%. On the question,
Parishioners are included in parish life, a total of 97% of the clergy either “Agreed” or
“Agreed Strongly.” A weaker rate of response was noted on the question of sharing resources
with neighbouring parishes and ministries, reflecting similar attitudes to that of the laity. A
slight preference toward bonding social capital over bridging social capital could be
discerned in the responses. As for intrinsic religion, the statements were not intended to

access that part of religious life.

The section, Usefulness of Available Sources, sought to find out for diocesan purposes of
planning and organization how the clergy generally felt about the communications resources
utilized by the Diocese and national church and if those resources were considered adequate
for their needs. The seven items included for consideration were matters like the Diocesan
Website and various newspapers and newsletters. The majority rated the resources as “Very
Useful” or “Fairly Useful.” Perhaps reflecting their perceived distance both geographically
and administratively from the General Synod of the Anglican Church of Canada it was rated
as the least useful source of information for the clergy. This particular section is not useful in

analysing social capital or religious orientation for the purposes of this study.

The third section was Future Focus of both their parishes and the Diocese and the same
format was used here as employed for the Parishioner Survey. The same 14 components with
five options in each case from “Most Emphasis™ to “Least Emphasis” were presented. The

clergy felt that with reference to their parish the strongest focus should be upon Worship and
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Pastoral Care with Evangelism, Christian Education and Children and Youth Ministries
following closely behind. Surprisingly, Clergy Wellness and Fellowship were rated much
lower. The study of Current Issues within the broader Anglican Communion was by far the
lowest choice at just 8% of the clergy feeling it should receive the most focus for their parish.
The clergy views on diocesan focus were not inconsistent with their views regarding the
parish. A noticeable difference was in the area of Clergy Wellness where the clergy
considered the Diocese as needing a stronger focus upon it than the parish. A similar
difference was noted on the question of Communication. The study of Current Issues within
the broader Anglican Communion was rated as needing the least emphasis. An additional
feature in the clergy survey not included in the parishioner survey was the option to write in
comments at the end although this was not widely utilized by the responding clergy. As with
the Parishioner Survey, the general nature of this part of the survey did not allow detailed
analysis of the responses so it cannot be considered helpful in accessing bonding social

capital, bridging social capital and intrinsic religious orientation.

Retired Clergy Survey

The Retired Clergy Survey had only three categories, Usefulness of Available Sources,
Future Focus and About Me. A total of 32 members of the Retired Clergy Association
returned their survey, representing 75% of the retired clergy in the Diocese. Of the
respondents, the average number of years ordained was 40, with the average number of years
retired being 8.3. Eighty-seven percent of the retired clergy claimed still to be active within

their parish, assisting its ministry in some fashion, and 97% of the retired clergy were male.

The first section was Usefulness of Available Sources and was the same as that included for

the active clergy of the Diocese in their survey but it had two additional items, Retired Clergy
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Association and a space to add anything they felt was particularly useful. There was a strong
agreement that existing sources were helpful with most rating as “Very useful” or “Fairly
useful” the current sources of information. Similar to the Clergy Survey, the weakest source
was perceived to be General Synod. As with this section in the two other surveys
(Parishioners and Active Clergy) its general nature does not allow it to be applied directly to

considerations of social capital and religious orientation.

The second section was Future Focus and was the same as that provided to both the
parishioners who completed the survey as well as the active clergy. A strong majority (88%)
of the Retired Clergy felt that Worship should receive the most emphasis in their parish. This
was followed by Pastoral Care at 69%. Only 26% felt that a focus upon Current Issues
within the broader Anglican Communion was appropriate — the lowest rate. Like the Clergy
Survey, this particular section asked respondents to choose from a range of responses, rating
an item from the most emphasis to the least emphasis in terms of how they wanted it reflected
in their parishes. These priorities shifted somewhat when the retired clergy were asked what
the future focus for their Diocese should be. Although Worship, at 58%, was rated second as
a priority, it was matched by Communication and Outreach and Social Justice and passed by
Stewardship Development and Clergy Wellness at 59% each. Christian Education received
the most emphasis selection for 50% of the Retired Clergy. Fellowship and Evangelism
received the lowest rankings. As with the Parishioner Survey and the Clergy Survey, the
general nature of this part of the survey did not allow it to be used in accessing bonding social
capital, bridging social capital and intrinsic religious orientation. The following charts
(Figure 6.1) show in relative terms the perceptions of all three groups mentioned above —
Parishioners, Active Clergy, and Retired Clergy — as they related to future emphases for both

their parish and their Diocese. The complete data set may be found in Appendix 2.
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For the future, how much emphasis should be placed on the following?

By the Parish

By the Diocese

Parishioner - Future Focus of Parishes

Worship
Congregational
Evangelism
Pastoral Care
Fellowship
Christian Education
Children and Youth
Young Adults
Outreach & Social Justice
Stewardship
Clergy Wellness
Communication
Financial Stability
Current Issues

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Parishioner - Future Focus of the Diocese

Worship
Congregational
Evangelism
Pastoral Care
Fellowship
Christian Education
Children and Youth
Young Adults
Outreach & Social Justice
Stewardship
Clergy Wellness
Communication
Financial Stability
Current Issues

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Clergy - Future Focus of Parishes

Worship |
Congregational ]
Evangelism ]
Pastoral Care ]
Fellowship ]
Christian Education ]
Children and Youth ]
Young Adults ]
Outreach & Social Justice
Stewardship ]
Clergy Wellness ]
Communication ]
Financial Stability ]
Current Issues |

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Clergy - Future Focus of the Diocese

Worship |
Congregational ]
Evangelism ]
Pastoral Care ]
Fellowship ]
Christian Education ]
Children and Youth
Young Adults
Outreach & Social Justice ]
Stewardship ]
Clergy Wellness |
Communication ]
Financial Stability ]
Current Issues []

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Retired Clergy - Future Focus of Parishes

Worship
Congregational
Evangelism
Pastoral Care
Fellowship
Christian Education
Children and Youth
Young Adults
Outreach & Social Justice
Stewardship
Clergy Wellness
Communication
Financial Stability
Current Issues

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Retired Clergy - Future Focus of the Diocese

Worship
Congregational
Evangelism
Pastoral Care
Fellowship
Christian Education
Children and Youth
Young Adults
Outreach & Social Justice
Stewardship
Clergy Wellness
Communication
Financial Stability
Current Issues

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Figure 6.1: Diocesan Survey Results
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Discussion

The survey of the worshipping community of the Diocese of Eastern Newfoundland and
Labrador conducted in 2007 reveals a church community more interested in local and
pastoral matters than global and doctrinal concerns. That is not surprising considering that the
survey itself focuses upon parish and diocesan matters with a much smaller consideration of
matters beyond the local church. For that reason alone it is difficult to measure the degree of
emphasis upon the local as opposed to the global although it is possible to say from the
available evidence that there continues to be a strong parochial focus among members of the
Diocese. Allowing for minor differences of opinion between active and retired clergy, as well
as between the clergy and laity, there was considerable consistency in how all groups viewed
the Church. This may speak to an underlying health within the Anglican Church in
Newfoundland even as it faces new and unfamiliar challenges locally, and pressures from
abroad to conform to a particular understanding of Christian teaching and ethics. A weakness
to this study it is that it drew upon only the worshipping community and did not seek to elicit
responses from those who for whatever reason choose not to attend worship even if they
continue to maintain a relationship with the Church. That, however, was not the goal; its goal
was to seek a better understanding of the views and priorities of its active membership to aid

in planning for the future.

For the purposes of this dissertation, the limitations contained in the diocesan survey are in its
intention and methodology. Developed and administered by the Diocese, it was intended to
measure preferences and practices among the members of the Church in formulating a
diocesan ministry plan and the approach taken reflected that goal. The Diocese saw no need
to investigate the underlying nature of those preferences and practices in terms of social

capital, or religious orientation. That said, the survey does indicate a preference for the
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public, pastoral and liturgical parts of church life. There is, however, another limitation to this
survey that restricts its usefulness to this dissertation. This survey does not allow the Diocese
of Eastern Newfoundland and Labrador to be directly compared to another diocese or
national church because it is an original survey instrument designed by and for the Diocese of
Eastern Newfoundland and Labrador reflecting the perceived interests and goals of a socially-
interconnected and largely rural population. The questions contained within the survey cannot
be easily matched to results from other places and for that reason it is difficult to compare the
Anglicans of Newfoundland against populations elsewhere. This is a particular shortcoming
in light of the original research question that asked if the Anglican Church in Newfoundland
is an exceptional case. In order for that question to be investigated properly, survey
instruments of sufficient similarity from other church communities must be compared.
Although that has not happened in the case of the diocesan-wide survey of 2007, it will be the
case in Chapter 8 and Chapter 9 when the results obtained in Newfoundland from the US
Congregational Life Survey are examined and compared to findings from the Episcopal

Church in the United States of America.

On the matter of social capital and religious orientation among respondents from the
Anglican Church in Newfoundland the diocesan survey of 2007 does provide limited insight
at least as far as the more public and community-oriented aspects of life are concerned and
expressed in worship and in pastoral care of the community. Among the individuals
surveyed, the areas most affirmed as the future focus of the parish church and Diocese all
related to the well-being and health of the church community. If only the Parishioner
responses are considered, it is seen that Worship, Children and Youth, and Communication
merit the most emphasis for both the parish and Diocese. Evangelism, Outreach and Social

Justice and Stewardship are consistently lowest in the scale indicating an apparent reluctance
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to reach beyond the church community, however, when one considers that the boundaries of
the Anglican Church in Newfoundland are rather porous and seem to include many who are
not officially members one wonders how ministries beyond the parish are really understood.

In Chapter 8 the question of passive membership will be examined.

As previously stated in the discussion of the Parishioner component of the survey, it was on
less-specific questions concerning Christian values and beliefs that the highest scores were
observed. Respecting the dignity of every human being (94%), Helping ease the suffering of
others (86%), and Being faithful, wise and responsible stewards of God’s gifts (86%) were
the most favourable responses. Questions related to witnessing to one’s faith or proclaiming
the Gospel to others were considered of lesser importance for the respondents. Similarly, in
the Parishioner Survey of their views on the Future Focus of the church the parishioners
agreed that Worship and Children and Youth Ministries should receive the most emphasis,
although Pastoral Care and Fellowship were also quite highly rated. Significantly,
Evangelism and Studies of current issues in the Anglican Communion received the lowest
score. This pattern appears steady whether at the parochial level or at the diocesan level. In
the case of the diocesan survey it is also important to note that there were only minimal
differences between the way the clergy saw the Church and the way parishioners saw it, and
where those differences existed they were minor. A case in point would be the Future Focus
for parishes section of the survey where both parties saw Worship as the priority moving

forward with subsequent priorities rated only very slightly lower.

The diocesan survey reviewed in this chapter provides some evidence to support the initial
research question of this thesis in as much as it affirms the value placed upon social and

relational interactions among the members of the Diocese; a form of social capital. On the
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matter of religious orientation, however, the survey has little to add. Nor, based upon its
results, does it provide evidence for a unique identity for the Anglican Church in
Newfoundland. However, as revealed in the statistical analysis presented in Chapter 5 where
the Anglican Church in Newfoundland was compared with Anglican Churches in the rest of
Canada, the United States and England, there has been a preservation of church affiliation
and participation in Newfoundland not generally reflected elsewhere. Based upon the

evidence presented from the diocesan survey the reasons for this are not certain.
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Chapter 7

A Qualitative Study of Six Parishes

Introduction

Chapter 7 will look closely at six parishes within the Diocese of Eastern Newfoundland and
Labrador through a series of interviews (a qualitative approach). This will be a shift from the
approaches taken earlier that were historical, statistical and quantitative in nature. The
approach adopted in Chapter 7 is intended to reveal the strength and nature of social capital
among Anglican churchgoers as it is understood and experienced by the churchgoers
themselves and to also show the relative strength of intrinsic religious orientation among
them consistent with the approach taken with the US Congregational Life Survey in Chapter
8. In Chapter 4 it was determined that the questions contained in the US Congregational Life
Survey allowed three relevant constructs — bonding social capital, bridging social capital and
intrinsic religion — to emerge for the Anglican Church in Newfoundland. Chapter 7 will focus
upon the same three constructs, but this chapter will not provide conclusive evidence to show
that social capital theory can explain the distinctiveness of the Anglican Church in
Newfoundland as identified in the research question for this dissertation and in the statistical
profile presented in Chapter 5. The main reason for this is that the results from this qualitative
investigation cannot be precisely mapped against similar results elsewhere to show
comparative differences. An additional shortcoming with the interviews is that they were
conducted among churchgoers and members of the parishes and did not specifically target
those who were not regular churchgoers or members. At the time the interview format and
methodology was developed it was felt that the reasons for the statistical differences
presented in Chapter 5 lay fully within the recognizable and official Anglican Church

community and it was only later, after the interviews had been concluded and the surveys
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analyzed, that the evidence suggested the reasons lay both within the recognized Church and
beyond the recognized Church in the large passive Church membership around it. In light of
this hypothesis that the large passive membership of the Anglican Church in Newfoundland
is the source of the high rates of affiliation and participation (to be presented more fully in
Chapter 8 and Chapter 9), the fact that this group is not specifically targeted in the interviews
restricts the usefulness of the interviews to the research question under investigation. The
interviews are useful, however, in that they reveal the attitudes among churchgoers that
facilitate the type of passive membership characteristic of the Anglican Church in
Newfoundland to be discussed in the next two chapters. Although both social capital and
intrinsic religion are revealed through the interviews, an additional chapter focusing upon
quantitative measurement of social capital and intrinsic religion is necessary and that will

follow in Chapter 8.

The complete methodology used in Chapter 7 including the interview guide was presented in
Chapter 4. The questions in each interview were identical and transcribed directly to paper as
each person spoke in a form of selective transcription recording only the parts of each
interview most relevant to the research question. This interview method is semi-structured
and, even though a standard interview guide was used, those interviewed were also free to
respond as they felt most comfortable. At times, the interviewer probed and clarified their
answers. The three processes of open, axial and selective coding proposed by Neuman and
Robson (discussed in Chapter 4 of this dissertation) were adopted throughout and the most
common codes to emerge in their descending order of frequency were Family/Community
(80+ references), Ethics (60+ references), Worship (60+ references), Trust (40+ references),

Faith/Belief (40+ references) and Holiness (30+ references). Chapter 4 provides an overview
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of what each code was taken to mean.?*® The evidence for social capital considered in the
interviews is derived from the way in which those interviewed spoke of the social and
relational aspect of their church involvement. Where possible, this was differentiated as
bonding social capital and bridging social capital. Consideration of the nature and quality of
trust among those interviewed was of particular interest in this analysis of social capital. The
five indicators of social capital identified in Chapter 2 from the document, Measurement of
Social Capital: The Canadian Experience,?** assisted in the analysis of the interviews with
Perception of Community and Trust, Reciprocity, and Social Cohesion being particularly

relevant to this type of qualitative approach:

Social Participation, Social Engagement, and Commitment
sLevel of Empowerment

Perception of Community

Social Networks, Social Support, and Social Interaction

*Trust, Reciprocity, and Social Cohesion

The evidence for intrinsic religion considered in the interviews was the frequency of and
motivation behind private devotional activities and self-assessments of spiritual growth.
Participation in such activities as prayer ministries and bible studies were also taken as

evidence for intrinsic motivation.

213 Family/Community was taken to refer to intimate and closely-bonded relationships arising from birth or
marriage and also social relationships beyond the family either of a bonding or bridging nature; Ethics was taken
in a behavioural sense to mean both the charitable actions one engaged in toward others and to a lesser extent
the personal ethics one practiced; Worship referred to the value and emphasis one placed upon public worship,
generally on Sunday; Trust referred to the sense of confidence and reliance articulated for both fellow
churchgoers and for the clergy leadership; Faith/Belief referred to the nature of one’s belief and conviction;
Holiness referred to individual conversion or transformative understandings of Christianity.

24 Bryant and Norris, "Measurement of Social Capital: The Canadian Experience."
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The Interviews

Parish of the Ascension

Getting to Know the Context

The Parish of the Ascension in Mount Pearl began with a service of worship on October 12,
1952 in a converted garage. The community of Mount Pearl was just beginning on the
outskirts of St John’s and the congregation was a church plant by the Parish of St Mary the
Virgin in St John’s. In 1956 the first Church of the Ascension was opened and parish status
was granted on January 1, 1964. By 1978 the congregation had outgrown the original church
and opened a second, larger facility, to accommodate the numbers attending worship on
Sundays. In 1986 the parish spawned the Congregation of the Good Shepherd, giving the new
congregation approximately $200,000 to help establish itself with no expectation to have the
money repaid. Interviews included the rector, the vestry, and ten churchgoers from the Parish

of the Ascension.

The rector is relatively young, with a young family, and can readily identify with other young
adults. He also has a particular interest in ministry to youth. A strong motivating factor in his
seeking ordination was a desire to be part of the transformation of the Church, rather than sit
back and see it sink into irrelevance. The ten parishioners interviewed were evenly spread in
age from their mid 30s to mid 70s. The older respondents were among the earliest members
of the congregation and had seen — and indeed, helped — it grow and develop from its small
beginnings. A couple of the younger members had been baptized and grown up in the parish;

others had joined the parish as young adults when they moved into the area.
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Evidence for Social Capital

The vestry interview was quite revealing in terms of social capital with a strong endorsement
of the mission of the parish being the expansion of God’s will in acts of kindness and love
throughout the community, and providing a community for people who wanted to worship.
Almost all of the parishioners interviewed outside the vestry said they particularly liked the
warm, friendly atmosphere and sense of family they encountered in the congregation. They
identified an outreach to youth and families as a core ministry of the parish, with strong
emphasis on worship. A couple also indicated they perceived a special outreach to older
people, but felt that more could and should be done in this area. Most could not identify
anything they would say they disliked about the parish; however two expressed a preference
for more use of The Book of Common Prayer and older hymns sung to traditional tunes,
while one felt the parish tended to be too self-sufficient and was unwilling to learn from what

other parishes were doing.

A majority of those interviewed were or had been active in various forms of leadership in the
parish, either as worship leaders, pastoral care givers, and/or committee and organization
members. Their motivation was generally a mixture of “family obligation” in which they saw
the parish as an extension of their families and a giving back of service to God in response to
God’s goodness to them. All expressed the conviction that the Church had always been a
factor in their lives, even when as young adults they had not always been regular in
attendance. They spoke of the transition times of birth, marriage, sickness and death as
occasions when they were most conscious of belonging, and none could point to a time of
unbelief. One respondent did indicate a painful time when she felt the parish failed her. When
she approached the rector of the day with a view to getting married, she found herself

rebuffed and somewhat humiliated (she did not go into the details of the reason for this). As a
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result she went to another parish to be married, and did not return to the parish for a number
of years although she still lived in the area. When she did return — in the time of a different

rector — she experienced a warm welcome and “felt she had come back home.”

There was quite a diverse set of answers to how the church could best help people with
questions about the faith. Some felt the onus was on those with questions to approach the
church, but that the church must be welcoming, ready to listen carefully, and perhaps even
change some of the ways it does things in order to accommodate them. One respondent felt
the best approach would be to offer “more fire and brimstone sermons!” as being “wishy-
washy” will not address the need! Others felt the onus was on the church to go out to those
with questions and meet them where they were. Those who felt this way were more inclined
to believe that lay people might be better at this than the clergy, although they would need

training.

Most expressed some worry about the future, both of the parish and of the wider Anglican
Church of Canada. They pointed to the aging congregation, and while there were still young
families involved they wondered if the same sense of commitment was there. This may well
have prompted the selection of the present rector, with his interest in and appeal to young
people and families. Vestry members pointed to the many activities in competition with the
church, such as Sunday sports activities and Sunday shopping. The rector perceived a growth
in the willingness of the congregation to try new things and be more involved in discipleship;
however he also felt there was a decline in the sense of commitment to a vocation or duty and
greater emphasis on a quest for personal satisfaction. He spoke of the spiritual generosity of

many parishioners, but wished for a greater openness in communicating that generosity.
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It was notable in the interviews conducted at the Parish of the Ascension that the church was
repeatedly spoken of as both family and as community. Although worship was also identified
as a key attraction among the members of the parish it did not receive the same strength of
endorsement as other, more social and interpersonal, qualities. In fact, it was the strength of
the social life among members of the parish that seemed to be valued the highest among the
members. All in all there was general satisfaction with the parish as it is, with very little
suggestion about substantial change. A couple indicated the need for more effort in attracting
young people to active participation in the parish, and others felt there needed to be more
involvement with the community. One seemed to speak for the majority: “change for the sake
of change usually results in more problems than what it was intended to fix!”” Although
difficult to characterize precisely, it does seem that bonding social capital may be more
pronounced among the members that bridging social capital. A sense of trust among members

and between them and the clergy pervaded the interviews.

Evidence for Intrinsic Religion

The churchgoers and members of the Parish of the Ascension were generally quite able to
discuss the devotional and spiritual side of their life as Christians in a way that members of
some of the other parishes included in the interviews were unable. This may be a factor of the
relative age of the parish with its more mature membership. Having identified this, most of
those interviewed struggled with expressing their concept of being a Christian. Only two
clearly identified belief in and following the teachings of Jesus Christ as fundamental. Most
identified being a Christian with living a “good life,” being “helpful to others,” and
“following the Golden Rule.” Most also felt that one could live a Christian life outside the
church, although some felt that the worship and fellowship one would experience in church

was a very important factor. This response may have been more due to a reluctance to judge
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non-churchgoers than clear conviction, for when asked how they nurtured their own faith
they all pointed to their regular participation in worship and service. While most pointed to
baptism as the beginning of a Christian life, they agreed there was also a need to grow
consciously in the faith. Family was usually the greatest influence in the development of
faith, with parents and grandparents bringing them to worship and Sunday School as children.
A couple indicated the influence of their spouse was very important in their re-engagement

with the church as young adults.

While all respondents indicated they took the Bible seriously, there was diversity in their
understanding of it. While none would take it literally, some were more inclined to identify it
as “the Word of the Lord” than were others. All indicated it needed interpretation. One
respondent said she “does not have a strong opinion on its status or meaning.” Only one read
the Bible daily, which he did with his spouse and using either Forward Day by Day or Our
Daily Bread as a guide. Several had participated in one or more of the Bible Study programs
offered in the parish. All felt the sermon was an essential aspect of biblical interpretation and
application of scripture to life. Not all felt the sermons they heard were always helpful, but

generally they were appreciative.

Most, but not all, respondents felt the Eucharist was at the centre of their worship experience,
bringing them into intimate contact with God and giving them an assurance of forgiveness.
While none spoke specifically in terms of “Body and Blood,” several did connect it with the
Last Supper. A couple felt it was not particularly special and preferred Morning Prayer (from
the Book of Common Prayer). One did feel the Eucharist was very important but worried

about the danger of over-familiarity when it was the central service every Sunday.
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Almost all those interviewed engaged in personal prayer at least once a day. Most had a set
time and format, although a couple were more spontaneous in their prayer life. Most offered
their daily prayers alone, although one usually prayed with his spouse. Several could point to
occasions when they felt there were specific answers to prayer — not always the answer they
would have preferred. None, however, experienced a sense of unanswered prayer — some

specifically expressing the faith that “God knows best.”

In terms of intrinsic religion, the churchgoers interviewed at the Parish of the Ascension
seemed to nurture private devotional activities along with a desire and expectation of spiritual
growth. Although the church itself was a source of both, they were also quite willing to step
outside of the church for resources elsewhere. The church did meet intrinsic and devotional
needs among those interviewed even if the social nature of their involvement seemed to be

more highly emphasized.

Parish of Bay de Verde

Getting to Know the Context

The Parish of Bay de Verde is the most isolated parish on the Avalon Peninsula portion of the
Diocese of Eastern Newfoundland and Labrador. It is composed of the communities of Bay
de Verde, Grates Cove and Caplin Cove with the church at Caplin Cove closed for the winter
months each year. Church of England missionaries visited those communities in the 18™ and
19" Centuries and in 1825 the congregations thus formed were granted the status of a mission
with churches built in each community soon thereafter. In 1972 the mission joined with the
Parish of Carbonear — an hour away by road — until 1986 when the Parish of Bay de Verde
was created. Due to a massive drop in population in the 1990s following a decline in the

fishery the position of rector was reduced from full-time to half-time in 1998.
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The most recent part-time rector spoke with admiration for the people of the parish. In spite
of their relative isolation and lack of full-time priestly leadership he felt they were no more
naive or less-informed about matters of faith and worship than any other Anglicans in the
area. He was ordained after a teaching career, and greatly enjoyed his ministry to the people
of the parish. He acceded somewhat reluctantly to the bishop’s request to take on another
assignment, which required him to relinquish his care of them. Clearly having a strong
pastoral concern, he worried for the people if regular ordained ministry is not maintained.
The parishioners did not seem to be expecting much change in the life of their parish in the
near future. When asked what they would change, a couple expressed the wish that they
could retain their rector on a full-time basis; but overall they were realistic with respect to the
implications of their declining membership. There was a general sense of worry about the
future, both of their parish and of the wider church. Locally, the population decline is a
matter of great concern and led some to muse about the possibility of joining forces with

members of the United or/and Roman Catholic Churches locally.

Only four individuals agreed to be interviewed for this project, although given the overall
size of the parish this represented a larger proportion than the groups interviewed in the
bigger parishes. All were people in their late 40s or 50s, and all were life-long members of
the parish. One of them had married a member of the Roman Catholic Church and had
attended mass with her spouse for a number of years. However, she did not feel at home

there, and when her children had grown she returned happily to her Anglican roots.

Evidence for Social Capital
In terms of social capital, the vestry interview was of interest in that the respondents were

unable to define a specific “mission” for their parish other than worship and pastoral care.
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However, in discussion with them it was felt that the unspoken mission of the parish is
simply survival. When asked to identify what they liked best about their church, all
respondents spoke of the sense of belonging they experienced, having been members of their
congregation all of their lives, along with their families. One person from one of the smaller
congregations indicated that when she went to church almost everyone else there was related
to her! When asked what they liked least, all referred in some way to the effects the smaller
number of parishioners had on church life: “the loss of our rector just when we get to know
him;” “the absence of programs and groups, such as ACW, Sunday School and Bible Study.”

One respondent complained of division and conflict when The Book of Alternative Services

was introduced in the 1980s.

All believed that belonging to the church was important in their lives, and while pointing to
special times of need such as births, marriages and deaths, all felt a constant sense of
belonging. Only one indicated a brief time of unbelief, after the death of her grandmother;
however, after some reflection she returned to active involvement in the life of the church.
All pointed to the influence of their families — parents and grandparents — in their formative
years as being influential in the development of their faith. Each of the respondents exercised
an active role in the life of their congregation as worship leaders or/and committee members,
looking upon their various ministries as a natural expression of “family duty.” The social and
interactional nature of parish and community life was highly valued by all interviewed,
indicative of social capital among them. Because of the close relationships through
community, birth and marriage there was also a high degree of trust among those

interviewed.
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Evidence for Intrinsic Religion

The evidence for intrinsic religion among the members of the Parish of Bay de Verde was
more indirect than direct with some hesitation to directly name devotional activities or
identify spiritual growth as a goal. In spite of this tendency, all claimed to be frequent, if not
daily, readers of the Bible, many using Forward Day by Day or Our Daily Bread as guides.
While expressing great respect for the scriptures — “the Word of God,” “the only real
direction we’ve got,” most were cautious about interpretation: “There are different ways of
looking at it;” “I have to wonder about some parts.” One female respondent sometimes
attended Bible Study in the United Church in Victoria in the absence of a program in her own
congregation. Those interviewed appreciated sermons that tended to expound the scripture

readings and make clear application to daily life.

Most engaged in a daily prayer life, usually at a set time. All experienced a sense of answered
prayer, usually involving the healing of sickness. None gave examples of unanswered prayer,
with one respondent saying, “I don’t look to God and ask ‘Why?’” In terms of corporate
prayer, while some expressed a preference for The Book of Common Prayer, they all felt
comfortable with The Book of Alternative Services too. One person would rather have no
book at all, preferring a “Prayer and Praise” type of service. All saw the Eucharist as central
in Christian worship helping them draw closer to God. In one case it was described as the

“celebration of the whole thing, the death and resurrection of Jesus.”

Being a Christian was for the most part defined in ethical terms: “be kind;” “do your best to
help others;” “obey the commandments.” A couple included such terms as, “witnessing to

Jesus,” and “loving God and others.” While the home was seen as important in the foundation

of Christian character, it was also felt that a conscious effort on the part of the individual was
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essential: “read the Bible;” “pray;” “it must reach a level of consciousness;” “it’s a life’s
work.” While most agreed one did not have to go to church to be a Christian, it was also felt
that attendance was important for the practice of worship and to engage in fellowship with
others. Evidence for both social capital and intrinsic religious orientation could be found in

the interviews.

Parish of the Good Shepherd

Getting to Know the Context

The Parish of the Good Shepherd is one of the youngest parishes in the Diocese of Eastern
Newfoundland and Labrador, tracing its history to 1986 when a small group of persons from
the Parish of the Ascension in Mount Pearl began worshipping at Newtown Elementary
School in the community of Newtown, adjacent to Mount Pearl. With the support of its
parent congregation, the satellite congregation grew so rapidly that by 1992 they had about
400 families and had built their own church, receiving parish status the following year. Very
quickly the parish defined itself in relation to its mother church, the Parish of the Ascension,
and adopted very evangelical approaches to worship and outreach. The Cursillo movement
took firm root in the parish and by the mid-1990s there were clearly two groups at work
within the church with not necessarily complementary agendas. There were those whose
roots were clearly in the Parish of the Ascension and who favoured more moderate
approaches to parish life, and there were those who considered themselves “born again” as a
result of their Cursillo experience and who wanted the parish to adopt their agenda. About
this time some of them began attending the “Toronto Blessing” (a charismatic movement
based in Toronto) and became even more vocal in their beliefs. The departure of the first
rector in 1997 and the brief stay of the second (18 months) did not temper this approach and

it was not until the third rector came in 2000 that things began to moderate in the parish. That
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all came to an end in 2004 when he announced that he was a homosexual, leaving his wife of
20 years, and loudly proclaiming homosexuality to be in the image of God. In the two years
that followed, fully half of the parish members departed, leaving the parish with just over 200
contributing families, a state of affairs that persisted until a new rector came in 2009, after

which time the parish began to grow rapidly.

A very distinctive feature of the parish life began with the new rector who challenged the
parish to begin a free Wednesday Café and Lunch for the community. This event has grown
by 2011 to include over 40 volunteers from the parish every week who cook and prepare
lunch and serve it to more than 100 persons from the surrounding community every
Wednesday. It has proved so popular and drawn such praise that in 2011 the government of
the Province of Newfoundland and Labrador donated over $33,000 to refurbish the kitchen so
that the ministry could continue and grow. A rich social capital, both bonding and bridging,
runs through the group of volunteers and the rector also requires all who assist with this
ministry to gather with him periodically for a quiet morning of prayer and reflection that ends
with a shared meal together so that the volunteers do not forget the nature of the ministry. In
addition to the members of vestry, a total of 8 members of the parish were interviewed,
representing all the age groups in the parish except the children and also reflecting a
membership that comprised persons who had been with the community from the beginning
when they worshipped in the elementary school, all the way to those who had joined the

parish more recently.

Evidence for Social Capital
The vestry was unanimous in affirming the “community” and “family” nature of the church

as a common good. One very distinctive interview in this parish involved both a husband and



157

wife. Although it was intended that only the husband be interviewed, the wife was home
when the interview began and took part in the conversation. They had both come from broken
relationships in the past and were quick to say that what they valued most about the parish
was the people and the “openness” they felt there. They felt that the mission of the church
was to reach into the community around it and bring people to Christ through the community
of the church. They felt that it was important for people to get to know God “other than as the

Father in Heaven.”

Another person said that the thing she liked least about the church was the reaction of those
who left when the previous rector “came out” in 2004. She was troubled by the “hatred” of
those who believed homosexuality was wrong and felt it was a “crime against God” to carry
such feelings in one’s heart. When asked to describe what they felt was the best feature of the

parish the following words were repeated by more than one person, sometimes by all of the
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interviewees: “friendliness,” “relaxed nature,” “warmth,” “openness,” “family feeling,” and
“community spirit.” There was a remarkable sense of hope for the future among all persons
and no tolerance at all for extreme views, particularly those affecting human sexuality. One
thing that was very informative about the interviews was the degree to which the members
affirmed a moderate approach to religion and did not want any return to the patterns seen in
the parish during the 1990s when a group of very spirited people influenced by the Cursillo
movement seemed to control parish life to a great degree. “I will not let anyone drive me out
of my church ...” said one woman who had been a member of the parish from the beginning,
“... but they came close to doing that when Len Whitten [a reference to the rector at the time]
was here.” “We like things the way they are now,” said another. And still another who had

joined only the previous year stated that it was the hospitality and “warm welcome” that drew

her to the church. Indeed, everyone interviewed including the vestry affirmed their sense of
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belonging to the parish community and almost everyone described that feeling as “family-
like” in its warmth. There was a sense often expressed that the struggles with the evangelicals
in the 1990s when Cursillo was at its strongest and the subsequent struggle for many in 2004
and 2005 over a rector who was gay forged those who remained in the parish into a stronger
unit. Everyone affirmed that their closest friends were to be found in the parish. The social
capital identified in the interviews was decidedly of a bonding nature rather than a bridging
nature although this is most likely an outcome of the tight bonds formed among members
during the difficult years in the past. In spite of the brokenness that the community has
experienced there was a high level of trust among members and between them and the clergy
leadership. In the words of one person interviewed: “If we can’t depend upon each other and
our priest there’s not much point in being here.” Another described the mission of the church
as “following Christ and being his presence in the world, sometimes challenging others and
not being afraid to walk into the unknown.” Still another saw the church as “a sign of hope in
a troubled world.” Individuals interviewed spoke repeatedly of the Wednesday free lunch for

the community and how important that was to both the church and those beyond the church.

One distinctive feature of the interviews was an anxiety that many attributed to the struggles
of the past, struggles no one wanted to repeat. “Be one with us,” said one woman when asked
how she felt about some of the new persons joining the parish and what she expected of them.
Two persons expressed concern that some of the new people were returnees who had left
following the previous rector’s announcement of his homosexuality but at the same time they

approved of their coming back to the community as long as “the past was left in the past.”
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Evidence for Intrinsic Religion

The interviewed members of the Parish of the Good Shepherd valued private devotional
activities and spiritual growth and were happy to affirm both even if the source was
frequently beyond the boundaries of the church itself. There was also avid interest and strong
attendance in bible studies like the Bethel Series and other adult studies like Living the
Questions. The new rector has instituted periodic “Quiet Days” for the parishioners on
various themes and attendance has averaged over a hundred persons. He has also begun the
practice of public anointing on some Sundays like Pentecost with frequently the entire
congregation coming forward. Many people did read publications like Forward Day by Day
regularly and engaged in private prayer. On the question of how to live one’s faith in the
world, one woman stated that she believed the Christian faith must be lived in “distinctive
ways so that others know that there is something different about those who belong to the
church and who serve Christ.” A characteristic attitude for the members of the parish was
expressed by one woman who said that “Christ is with me every day, whether I go to church

or not, but there I meet him in a different way.”

Parish of the Holy Innocents

Getting to Know the Context

The Parish of the Holy Innocents is located in the town of Paradise, about 20 minutes outside
the City of St John’s and began as an offshoot of the Parish of St John the Evangelist in the
1980s. Presently it has about 300 families and is located in a rural town that serves to a large
degree as a “bedroom community” for those working in St John’s. The parish itself reflects a
very common sense of community for Newfoundland and is comprised of many who are
related to each other through birth or marriage. It has been a very stable parish community

from its beginning and has not known any major upset or trauma in its past. When asked to
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describe the best feature of the parish every single person interviewed as well as the vestry as
a group said the best feature was the strong sense of family that permeates the life of the
parish. In addition, one person even stated that the best thing about the parish was the rector,
a boisterous and extroverted personality who seems to know every member by name. As a
young priest in his 30s he is also loved for calling some of the older grandmothers “Mom” in
his visits to them, a term they have become fond of hearing. This priest is also a part-time
military chaplain to the local army regiment and spends a day every week in that role.
Significantly, his parishioners seemed quite proud of his ministry to soldiers and were happy
to support him in that ministry, not expressing any concern whatsoever about the time he
spends outside of the parish. The vestry plus seven individual members of the parish

representing all age groups (except children) and degrees of involvement were interviewed.

Evidence for Social Capital

In all of the interviews conducted in the Parish of the Holy Innocents there was a strong sense
of belonging and every person interviewed used the word “family” at some point to describe
their feeling about the parish and said that belonging to the church was in some way an

extension of their own families. There was a deep concern for each other among the members
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of this parish and everyone affirmed that the “fellowship,” “community,” “sharing,” and
“giving” were central to their experience of the church. Three persons related with
considerable emotion the care they received from the members of the parish following
personal tragedies. In one case it was such a tragedy and the care of the parish priest that
brought them back to the church and into greater involvement than before. The church was
described as “friendly” with “most everyone speaking to everyone else every Sunday.” One

person most valued the “simplicity” of the church community and described it repeatedly as a

‘little country church.” Another stated that she liked “the feeling of belonging to a family that
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is larger than the family I already have.” With regard to the role and mission of the church,
one person stated that he saw the members of the church as having a responsibility to be
“ambassadors for Christ to the world.” Another said that she saw the mission of the church as
looking after the community around it and to create “Christian fellowship” in the world. The
mission of the church was to “help others in need” according to another person interviewed.
There was little concern for conversion or transformation in life. Being part of the church

family mattered most to everyone interviewed.

As found frequently in the interviews, most people said that their closest friends belonged to
the church and in many cases they were also relatives. A sense of trust was also present
among those interviewed, both for the other members of the parish and for the clergy. “I do
feel that the people I am closest to here can be depended upon if I need them.” The greatest
challenge in conducting interviews among the population of this parish was in finding anyone
to identify something they did not like about the parish. Almost everyone could not answer
this question when asked and most seemed uncomfortable that it was even raised the first
place. Only the vestry could answer this question with any degree of confidence and their
answer was to say that the location was less than ideal because the church is located on a side
road that is not always visible to newcomers to the area and to those searching for a church.
Notable in the congregation was a vague sense of concern over the diocesan leadership and
the seeming distance that many felt from the diocesan synod office. Many affirmed the need
for enhanced communication between the office of the bishop and the people of the Diocese.
There was clear bonding capital at play among those interviewed with a lesser emphasis upon

bridging capital.
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Evidence for Intrinsic Religion

The Parish of the Holy Innocents was in many ways the weakest in terms of evidence for
intrinsic religion with a less emphatic response from those interviewed on matters relating to
private devotional activities or spiritual growth than to questions on the nature of community
or relationships. Although no one dismissed adult study groups, few took part in such
activities. All affirmed private devotional activities although with less enthusiasm than found
in any other parish. No one expressed any great passion when asked about matters of
worship, scripture or prayer. For most it seems that these things are not nearly as central to
their Christian life as the way it is lived in community and the way they treat others and are
treated by them in return. Indeed, it is through their experience of community that they
almost unanimously stated their faith was nurtured. Every person except one said that it was

their mother who instilled faith in them and who nurtured that faith in their early years.

Parish of the Resurrection

Getting to Know the Context

The Parish of the Resurrection in South River traces its origins back to the early 17" Century
when one of the first settlements in Newfoundland was established at “Cuper’s Cove” (later
Cupids) in 1613. During the 18" and 19™ Centuries several churches were built in the
adjacent towns and they later became part of a single parish, although the names of the
communities included changed over time. The SPG provided both clergy and financial
assistance throughout this period. By the 1990s the parish was composed of four
communities: Brigus, Cupids, Makinsons and South River with a church in each. In 2003 the
parish was reconstituted as a single congregation and was renamed the Parish of the
Resurrection. By 2006 all four churches were closed and the new parish moved into its

“House for the Church,” a key feature of which is the “Emmaus Room,” a coffee room to
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assist with their “Ministry of Hospitality.” On six days of the week volunteer members of the
parish operate a café providing a light lunch with tea or coffee to any who stop in, along with
friendly conversation. No charge is made for this service, although free will offerings are
accepted. It was emphasized that this was not designed to lure strangers into becoming
parishioners; it was a service to the community, a practical offering of the love of God to
those who stop on their way. However, it has in fact been the means of introducing some

people to the parish, with a few of them becoming members.

It is impossible to overstate the degree to which the rector’s vision and energy were
instrumental in the transformation of this parish, and continue to be a factor in its attracting
new members. A dynamic and deeply spiritual person who was drawn to Anglicanism from
the Roman Catholic Church by the joint influences of his wife and Anglican liturgy, he is
more inclined to give credit to the work of the Holy Spirit and of the group of parishioners
who have worked with him to bring this effort to fruition. He describes himself as a “people
person,” greatly nourished by prayer and scripture, and this, with his openly warm
friendliness and caring attitude, attracts people to him, and so to the life of the parish. Driven
by a conviction that the church is about people, not buildings, he began patiently but
assiduously after his appointment in 1999 to convince the people of the four congregations to
see themselves as one unit of the Body of Christ. Before long he had persuaded many
parishioners to relax the inherent congregationalism that was a mark of church life in the area
and reorganize the parish’s worship and governance. Four vestries became one with
membership from each of the congregations; worship in each of the four church buildings
was seen as worship offered by the whole parish, with members of all of the congregations
encouraged to attend. Eventually a vision was articulated that the parish divest itself of all of

its buildings and erect one central “House for the Church” where the worship and service life
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of the entire parish would be centred. In his interview, the rector generally referred to the

church building by the word, “oratory,” a practice adopted by many parishioners.

The new “House for the Church” is located in a very visible part of the town of South River
on the main road and the interior is the most distinctive worship space in the Diocese. The
attached coffee room is open daily and appears to be well utilized by members of the
congregation as well as the general public. The changes brought about by the new rector
seem to have taken root among the community and although some members of the parish left
because of the loss of church buildings and the formation of a single worshipping
community, it appears that most have remained with the parish and support the new vision.
Of the parishes considered for deeper study in this thesis the Parish of the Resurrection has
the largest number of new members and younger members, possibly making it more receptive
to change and experiment. In addition to interviewing the rector and the vestry, seven
parishioners were also interviewed. They ranged in age from their early 40s to their late 60s,

with the majority on the younger end of that scale.

Evidence for Social Capital

When interviewed, the members of the vestry were more enthusiastic and eager to answer,
and less dependent upon the rector’s responses, than was the case with other vestry
interviews. In a strong affirmation of social capital, they defined the mission of the parish to
engage with the local community through hospitality, witness, spreading the Word, and
worship and outreach. They noted there were initial objections to the transformation of the
parish, with some of the older parishioners in particular finding it difficult to relinquish their

congregational buildings. As a result, some parishioners were lost, although it was noted
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some of these are returning to the parish. Only a few of the others went elsewhere for

worship.

Of the individuals interviewed, about half were life-long members of the parish, a couple
moved to the area and became parishioners, and a couple of others joined within the past two
years. The more recent members particularly identified the rector as being a strong reason for
their attraction to the parish. All listed the warmly welcoming and friendly attitude of the
people, the hospitality and the spiritual depth of the community as things they liked best
about the parish. Few could identify anything they would say they liked least, although a
couple did wish there would occasionally be some more traditional hymns in addition to the
regular contemporary music of the worship. All were involved in aspects of ministry in the
parish, some as worship leaders, some as vestry and committee members, some as hospitality
givers, some as pastoral care givers. They spoke of this work enthusiastically as opportunities
to serve others. Many spoke of the need for engagement with the community in service as an
aspect of living out the Christian life. By community it was clear they meant both the church
and wider society. There was discernable trust among the members interviewed in terms of
the confidence they had in each other and in the clergy leadership. There was evidence for
both bonding social capital and bridging social capital in this congregation, however, the way
in which four separate congregations became one is strongly indicative of bridging social

capital among the members.

Evidence for Intrinsic Religion
Vestry members had little difficulty discussing the more devotional and spiritually-oriented
aspects of their lives and felt that parishioners took the Bible seriously, and pointed to several

active Bible Study groups in the parish. There were no fewer than five adult Christian
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education groups of various kinds in the parish, and the degree of biblical and doctrinal
literacy appears to be higher than average. One vestry member indicated that while in general
there was not as much personal Bible reading in homes now as in previous generations, many
members of the congregation find that in their daily relationships there seems to be “more
talk about Jesus.” Individual respondents spoke reverently of the Bible as the Word of God,
but emphasized that it was to be studied for meaning, not taken literally. One of them pointed
out how often Jesus used the term “like unto,” indicating the need to look beyond the surface

of the words for the truth of God for life today.

For all, the Eucharist was at the heart of their life as Church, and in almost every interview it
was specifically identified as the means of entering into the sufferings of Jesus and receiving
his Body and Blood “in order that we might move on in our Christian life.” There was
general enthusiasm for the form of worship. One person indicated he initially had some
trouble using The Book of Alternative Services, but he has since grown quite comfortable
with it. Several spoke approvingly of the parish’s practice to print the entire service on a
leaflet week by week so that people do not have to “fumble” with a book. The music, led by
electronic piano, guitars and several singers, is upbeat and contemporary, and is generally

appreciated.

When asked what it meant to be a Christian, almost all spoke of the connection of the human
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life with that of Jesus — “living in fellowship with Him,” “following His example,” “putting
the self aside and serving others in Jesus’ Name.” In terms of becoming a Christian, most
specified that baptism was essential, but more growth in faith was required until one could

accept Jesus as Lord. A sense of conversion is an experience known to some people in the
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congregation and celebrated. Many spoke of a time of wandering or disengagement with the

church at earlier points in their lives, but none recalled a time of unbelief.

In response to the question of whether one had to go to church to be a Christian, there was
general agreement that one did, in order to grow in faith and understanding, and to live in
fellowship with other disciples of Jesus. It was recognized that many “good” people do not go
to church, but a distinction was being made between being good and being Christian. One
respondent said churchgoing was necessary in order “to live as a Christian.” It was noticeable
how easily those interviewed used the word “oratory” for the place of worship — never the

word church. Church was generally accepted to mean the people of God.

There was great enthusiasm and hope for the future of the parish with the people affirming
growth both in numbers and spiritual depth. While there was concern for the welfare of the
wider church beyond the parish, there is also the conviction that God’s love will prevail, no
matter what. It seems probable, based upon the interviews, that much of this hope and general
optimism arises from the way in which the community and social side of parish life is

supported by private devotional activities and group studies.

Parish of St Michael & All Angels

Getting to Know the Context

The Parish of St Michael and All Angels in St John’s began as a mission of the Cathedral of
St John the Baptist in 1885. There was no church building in the early years and the small but
growing congregation met first in a chapel and then in a “Mission Room” inside another
building. In 1904 the congregation moved into its first church building and in 1922 the Parish

of St Michael and All Angels became a separate parish from the Cathedral. In 1956 they
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moved into their “Art-Deco” designed church on the corner of St Clare Avenue and
LeMarchant Road in downtown St John’s. That building was sold in 2010 and the parish
members currently worship in the chapel of a funeral home on Sunday mornings, pending the

construction of a new church in 2011-2012.

In terms of its liturgy, the parish is considered an Anglo-Catholic community, however, it is
open to some contemporary liturgies (ie: Jazz Vespers) from time to time as long as the core
identity remains intact. St Michael’s has also been a strong supporter of social action in the
wider community and was for a time a key host of refugees to Newfoundland. The parish
today — although reduced significantly in size from its heyday — continues to be a vital part of
the wider diocesan family. The worshipping community is composed of many members who
have belonged to the parish all of their lives and who will probably remain part of it as long
as it exists. Recent discussions about downsizing the church building or moving to a new
facility have met with the support of the parish members as they accept the logic behind such
discussions. Preserving the church community seems to be a greater priority for them than
preserving the church building. However there remains distinctiveness about liturgical
worship at St Michaels, where such words as “reverent,” “dignified” and “formal” are
regularly used by parishioners to describe the atmosphere they experience in worship. This
was almost always the first thing people mentioned when asked what they liked best about
their parish, and was in fact one of the reasons why some people chose to become members
of the parish when they moved into St John’s from other areas. It is also a major factor in
retaining the membership of older parishioners who no longer reside in the neighbourhood of

the parish.
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In interviews, some said that they visited other congregations closer to their (new) homes but
did not find they could adapt comfortably to the different liturgical style and so chose to
remain parishioners of St Michael’s. As a result, over the years the parish has become, in the
words of a vestry member, very much a “destination church” rather than a “neighbourhood
church.” Along with excellence in liturgical life, outreach is commonly identified as a key
element in the particular mission of the congregation. While for some the purpose of the
outreach is to attract new members, for most of those interviewed its goal is to exercise a
form of servanthood to the community. In addition to the sponsorship and encouragement of
the CLB company, parishioners pointed to the parish’s active involvement in the Emmaus
House Food Bank (a co-operative food bank operated by three Anglican and two Roman
Catholic parishes in the inner-city), strong support of the national Primate’s World Relief and
Development Fund, making facilities available for meetings of Alcoholics Anonymous and

Al Anon, and a new initiative, Messy Church, as aspects of outreach.

In many ways St Michael’s appears to be at a crossroads in its life. For a number of years
there has been a steady decline in membership, attributable to the attrition to be expected in
an aging congregation where few younger families remain or join. When asked if they were
anxious about the future of their church, almost all parishioners indicated they were, given
the fact that fewer and fewer people remained to meet the operating expenses of the large
church building and parish hall, and to inject a sense of vitality into the work of the various
committees. In addition to the vestry, the rector was interviewed along with nine persons, one

of whom was 45, one 70, and the rest in their 60s.
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Evidence for Social Capital

The rector, when interviewed, indicated a deep respect for the people of the parish, describing
them as faithful traditional Anglicans with a “feisty” devotion to their parish. Although
worship and the liturgical tradition is of vital importance to them now, he felt that the initial
sacramental vision of the parish was “clergy driven,” rather than innate in the original

parishioners.

Interviews with parishioners confirmed a strong sense of belonging to a distinctive
community that is in many respects an extension of family. Almost all indicated that a sense
of belonging to the church was of constant importance to them from young adulthood, and
particularly in times of transition in their lives, such as marriage, birth and death. Most
indicated that in very young adulthood there were times when participation in the life of the
church was spotty or non-existent, but none admitted to any time of unbelief. There was
evidence for both bonding social capital in the strong connections among members but also
bridging social capital in the sheer amount of outreach conducted by members of the parish.
The closeness of the rather small community of St Michael and All Angels also seems to

have generated a high degree of trust among members.

Evidence for Intrinsic Religion

The evidence for intrinsic religion among members of the Parish of St Michael and All
Angels is strong and it is significant to note that it is largely expressed through the liturgical
life of the parish community. And while this communal worship and service is at the heart of
their sense of belonging, individual expression of worship varies. Many are regular in their
daily prayers, some going so far as to recite Morning or Evening Prayer from The Book of

Common Prayer every day. Others are more spontaneous in their prayer life, having neither a
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set time, place, nor form. While a few indicate that they have experienced answers to their
prayers, most do not seem to approach prayer as a matter of making requests to God. Rarely
was there an admission of unanswered prayer — with some preferring to indicate that “No” is

also an answer.

Few have a habit of regular Bible reading. Some used a devotional guide such as Forward
Day by Day with varying degrees of regularity. A small number participated in the weekly
Bible Study group that has been a feature of parish life for a number of years and several
indicated they would like to be able to fit Bible Study into their schedule. There was a range
of opinion as to the nature of the Bible. A few claimed to approach it as the “inspired Word
of God” to be taken (almost) literally. Others, while acknowledging divine inspiration,
remarked that it was written in vastly different circumstances from our own and consequently
needed careful interpretation. They looked to the clergy that have served the parish over the

years to provide interpretation and application of the scriptures to life today.

They were not narrowly doctrinaire in their understanding of the Eucharist or the meaning of
Christianity. While all those interviewed regarded the Eucharist as the core of their worship,
and in many cases the core of their lives, only a minority made a direct link with the life and
death of Jesus or saw it as participation in or receiving of His Body and Blood. Most
described being a Christian in such terms as, “living a good life,” “helping others,”
“following the Commandments” by which was usually meant the Ten Commandments,
although some specifically spoke in terms of the Lord’s “Summary.” Very rarely was there a
direct link made to Jesus or to faith although many, if prompted, would probably indicate that
such a link was taken for granted. Most felt that one became Christian mainly through one’s

upbringing, with some specifying that baptism was the beginning. There was a range of
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opinion as to whether one had to go to Church to be a Christian. Many said “No,” however, a
few did indicate that it was essential and a couple of others were adamant that it was essential

for a Christian to belong to the community of the Church and participate in the Eucharist.

Discussion

The initial research question for this dissertation that proposed social capital and religious
orientation as possible reasons behind the statistical differences noted for the Anglican
Church in Newfoundland as compared with the other Anglican Churches considered has been

explored qualitatively in this chapter. That research question was twofold:

+to test the thesis that the Anglican Church in Newfoundland has not experienced the
same level of decline as Anglican Churches in the rest of Canada, the United States of

America and England.

+t0 test the capacity of the concepts of bonding social capital and bridging social
capital as defined by Putnam to account for the comparative resilience of the Anglican

Church in Newfoundland.

The evidence provided from the interviews conducted in this chapter shows bonding social
capital, bridging social capital and intrinsic religion to be present to identifiable degrees
among the members of the six parishes included. It is probable that social capital
differentiated as both bonding social capital and bridging social capital may be a larger
influence upon the nature of the church community than devotional and spiritual (intrinsic)

motivations. What the interviews do not show is religion as purely a social action among the



173

Anglicans in Newfoundland but very much a combination of both external (social) and

inward (intrinsic) motivations.

The methodology employed in coding the interview results has already been discussed in
Chapter 4 as was the intention of this qualitative research to discern the meaning placed upon
individual lived experience. The parishioner interviews discussed in this chapter reveal a
church population in the Diocese of Eastern Newfoundland and Labrador that is quite similar
sociologically, and rather homogenous when it comes to attitude and practice. It is
informative to see that doctrinal and theological concerns do not generally receive strong

affirmation among the members interviewed.

A commonality that emerges among all churchgoers interviewed is an emphasis upon
relational and pastoral matters when the people are asked what they affirm most strongly
within their church community. It is not that other religious matters are not important to
them, they are, but they are not as important as the basic relationships formed between
members. The “strong sense of belonging to a distinctive community that is in many respects
an extension of family” identified among the parishioners of St Michael and All Angels
Parish might just as easily be applied to all six parishes. The vestry of the Parish of the
Ascension reflected the wider feeling of the parish when it identified the parish mission as
“expanding God’s will in acts of kindness and love throughout the community.” This parish
response fits well with the results obtained from the diocesan-wide survey previously
discussed in Chapter 6 and the patterns seen there appear steady in the interviews of Chapter
7 with the same high levels of assent for social and community activities. Matters relating to
intrinsic religious motivation were less strongly endorsed by those interviewed. What does

not seem to be emphasized among the churchgoers interviewed was belief as a precondition
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to belonging to the Church. Belonging was strongly emphasized but, based upon the

interviews, the Anglican Church in Newfoundland does not seem to be a community defined
by belief. What the interviews do reveal are the attitudes and values among churchgoers that
allow them to include those who are not active and official members in the life of the Church

family.

Religious orientation was more difficult to access and quantify in the interviews but it was
apparent that those interviewed derived great meaning from their participation in the church
community. The social life the Church offered was a major reason for their involvement,
suggestive of extrinsic motivation and it was clear that the Church served more than just a
religious and spiritual purpose in their lives. As for the quest orientation, that did not seem
prominent among those interviewed but this was not surprising as most were active members
of the Church whose needs seemed to be met by the institution. The interviews discussed in
this chapter provide evidence for the presence of both bonding social capital and bridging
social capital among the religious community and the emphasis placed upon social and
community activities above the more spiritual side of religious life is indicative of what the
people value most in their church membership and involvement. Chapters 2 and 4 discussed
outcomes of social capital as ways to measure it and of the five outcomes contained in

Measurement of Social Capital: The Canadian Experience®’

the Perception of Community
and Trust, Reciprocity, and Social Cohesion were considered best measured qualitatively and
were matters of interest in the interviews of this chapter. It was apparent that there were high
levels of trust among the people in the parishes studied and also between them and their

clergy leadership. There was also a sense of deep obligation toward each other and the church

that would foster the further creation of social capital, consistent with the assertions of

215 1hid.
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Coleman who identified those same two features — trust and obligation — as vital in social

capital generation.”*®

Sarah Williams, in her wide-ranging study of church and community life in Southwark from
the year 1880 to 1939, may well shed considerable light upon the present-day pattern of
religious life in the Anglican Church in Newfoundland. Although there are several key points
of divergence between her approach and that taken in this investigation: notably that she
focuses upon a time in the past while this thesis very much focuses upon the present, she
analyzes a relatively small geographical area but in this study an area almost twice the size of
the UK is considered, and her intention is to access the range of popular and folk belief both
inside and outside the church, while this dissertation focuses upon the overall identity of a
people very much within the community of the church. But Williams’ study has great value
to this investigation in that she affirms the range and depth of religious belief and practice,
utilizing where she can qualitative and empirical measurements, but not allowing those
methodologies and approaches with all of their limitations to detract from her assertion of a
vibrant and enduring religious life among the people. Her goal was to go beyond official and
recognizable features of religion and access the underlying vitality. Williams describes the
tendency among some researchers to approach religion from a skeptical and often biased
perspective: “But it none the less remains the case that a concentration on formal religious
behaviour so outweighs a consideration of the more intangible expressions of belief that

29217

popular religion continues to elude us as a serious subject of enquiry in its own right.

Williams describes “popular religion” in this manner:

218 As jdentified in Chapter 2, Putnam preferred the terms, “trust and reciprocity.”
27's. ¢. Williams, Religious Belief and Popular Culture in Southwark, 1880-1939, Oxford Historical
Monographs (Oxford: Oxford University Press, 1999). p. 3.
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Popular religion is more appropriately defined, therefore, as a generally shared
understanding of religious meaning including both folk beliefs as well as formal and
officially sanctioned practices and ideas, operating within a loosely bound interpretive
community. These formed part of a particular value orientation or culture: a
generalized and organized conception of nature, of man’s place in it, of man’s relation
to man and of the desirable and non-desirable as they relate to man’s environment and

interpersonal relations.?*®

Williams critiques some of the work done by prominent researchers in the field in the

following way:

... for all their innovation in relocating the extent and causes of religious change,
these writers have continued to allow their agenda to be shaped by questions of
decline, often at the cost of developing new avenues of enquiry and considering
interpretive approaches which are able to give insight into the more elusive

dimensions of popular religious culture outside the churches.”**

While the subject and approach may differ between Williams’ work and the work undertaken
in this thesis there is significant agreement in terms of the overall goal which is to access
what is truly happening at a personal level in the religious life of a people. If this dissertation
has one advantage over Williams it is the contemporary nature of the work that permits direct
observation and interaction with the population that she was not able to achieve. But the

concerns raised by both investigations and the goals sought by them are remarkably similar:

218 |pid. p. 11.
9 |pid. p. 4.
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By letting go of the instinct to view official and unofficial religion as monolithic and
immutable entities and considering instead the interrelated character of different
patterns of belief, it is possible to escape from the often repeated misconception that
popular religion is always rural, primitive, and traditional as opposed to urban,
civilized, and modern. Instead, the dynamic role of popular forms of devotion which

encompassed both official and non-official religion, can be appreciated.?”°

The interviews reviewed in this chapter have been consistent with the initial supposition of
this thesis that there is a distinctive form to religious life in Newfoundland derived in part
from the value placed by them upon social and relational interactions.??! It is very much a
homegrown type of religious life that works well in the particular social and cultural
environment of Newfoundland. Graeme Smith uses the term “People’s Theology” to
characterize the belief structure of the average person over against the more systematic and
precise theology of the official church and the academically inclined.?”* Although Smith’s
argument is highly predicated upon his understanding of the Middle Ages, and indeed he
believes that modern preferences are in many ways a return to medieval patterns, it has great
relevance for this discussion because of the way he affirms the value of what the average
person believed and practiced. Drawing upon the work of Werner Ustorf,?*® Smith asserts
that the theology of the people, far from being a poor reflection of authentic religious belief,

is in fact a far more complete endeavour than has been realized. Such a theology is not

220 |pid. p. 13.

221 |n their book, Commitment Without Ideology (London: SCM Press Ltd, 1973), the writers, C.D. Batson, J.C.
Becker and W.M. Clark argue that it is possible to fully embrace Christianity without reducing it to an
ideological system. According to them, “the Christian is called to commitment but not to any ideology (p. 184).
They argue in favour of a Christian faith that affirms a growth process toward others as its highest good, without
undue consideration of where that growth will lead.

222 Graeme Smith, A Short History of Secularism (London: I.B. Tauris, 2008).

228 \Werner Ustorf, "Not through the Sound of Thunder. The Quest for God in the Backyard of History," in Dare
We Speak of God in Public?, ed. F. Young (London: Mowbray, 1995).
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concerned as much with knowing or explaining God as it is with adding quality and meaning

to life:

The aims of popular religion are not academically rigorous; there is no attempt at
coherence or systematics, but they are vastly more ambitious. Popular religion aims to
provide the resources by which a person can lead a safe and contented life. More is
demanded of popular religion than the truth about God. It is asked to shape the
experience of the individual and community so that happiness is achieved. Besides
such enormous demands, the expectation attached to official Church and academic

theology seem rather insignificant.?**

Among the churchgoers of the Anglican Church in Newfoundland interviewed, religion is
very much local. Religious life is built around the cares, concerns and transitions of
individuals and communities with no great passion for what may lie beyond those more
immediate interests. Theological and doctrinal considerations, as they do arise, function in
the service of the local and the practical. There is certainly a theology at work here but it is
not a theology easily recognized or sometimes easily affirmed by institutional Christianity
because it is so local and particular to the life of a people. Jeff Astley draws upon the work of
Edward Farley in discussing the need to recover theology from the realm of academic
inquiry. “Until the eighteenth century, ‘theology was not just for the scholar or teacher but
was the wisdom proper to the life of the believer.” This form of theology was not abstracted
from its concrete setting, but understood as personal knowledge of God — “direct cognitive

vision’. It was a theology concerned with and developing within ‘the believer’s ways of

224 Smith, A Short History of Secularism. p.122.
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existing in the world before God.””%*® In the Anglican Church in Newfoundland, as we have
shown and will discuss more fully in the chapter to follow, theology has never been a purely
academic endeavour but has retained a personal, practical and pre-“eighteenth century”

character, to quote Astley.

This dissertation is the first time a study of this nature has been carried out in Newfoundland
on a sample of a church population and for that reason, there is no pool of comparative data
to compare what has been discovered about the Anglicans of Newfoundland with other
churches. That is a problem in light of the initial research question which asked if the
Anglican Church in Newfoundland was an exceptional case. In light of that limitation there
remains the need for an additional research methodology and that will be provided in Chapter
8 when the results of the US Congregational Life Survey will be presented for the six
parishes under consideration in Newfoundland and compared with that for the Episcopal
Church in the United States of America, the closest denominational partner with a large body
of results from the same survey. That will enable differences between the two churches to be

delineated and allow patterns and preferences in religious life to be compared and assessed.

22> Jeff Astley, Ordinary Theology: Looking, Listening and Learning in Theology (Aldershot: Ashgate, 2002).
p. 54. Astley quotes from Farley in Theologia: The Fragmentation and Unity of Theological Education (xi, 31,
35-37, 47, 156) and also The Fragility of Knowledge: Theological Education in the Church and the University
(81,88). Astley uses the term “clerical paradigm” (page 62) to refer to the way in which theology evolved in the
19" and 20" Centuries as it grew more and more remote from the average person and became “restricted in its
scope to knowledge needed by the professional leadership of the Christian community.”
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Chapter 8

A Quantitative Study of Six Parishes

Introduction

Chapter 8 will present a quantitative evaluation of religious attitude and practice among
churchgoers in the Anglican Church in Newfoundland and churchgoers in the Episcopal
Church in the United States of America through a comparative analysis of the results
obtained for the US Congregational Life Survey as it was administered in both Churches. In
Newfoundland the survey was administered in the same six parishes (comprising one sixth of
the total number of parishes in the Diocese) where the interviews discussed in Chapter 7 were
carried out, namely the Parish of the Ascension, the Parish of Bay de Verde, the Parish of the
Good Shepherd, the Parish of the Holy Innocents, the Parish of the Resurrection, and the
Parish of St Michael and All Angels and the results from these six parishes were combined
for analysis purposes. This is compared with the national average for all congregations of the
Episcopal Church in the United States of America that have also completed the survey. The
US Congregational Life Survey was employed because it contains items that can be mapped
onto the desired concepts to be assessed. The methodology employed in the research
presented in this chapter has been previously discussed in Chapter 4. Where comparisons
between the two Churches are shown graphically the figures for the Anglican Church in
Newfoundland are always on the left with the figures for the Episcopal Church in the United

States of America on the right.

The US Congregational Life Survey
Chapter 2 discussed social capital theory in terms of the theoretical issues surrounding it and

the forms and types under which social capital may be found. That chapter identified the
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importance to social capital theory of relationships with their values and networks and
resulting outcomes of trust and reciprocity. As noted, there are certain outcomes and
indicators in social capital theory for which there is wide agreement as to their applicability
to the concept. The five themes named in Measurement of Social Capital: The Canadian

Experience reviewed in Chapter 2 generate such affirmation.??® They are:

«Social Participation, Social Engagement, and Commitment
sLevel of Empowerment

Perception of Community

Social Networks, Social Support, and Social Interaction

*Trust, Reciprocity, and Social Cohesion

This dissertation measures the outcomes of social capital rather than social capital directly
and the outcomes of interest in the statistical analysis presented in Chapter 5 — rates of
membership, rates of baptism, rates of confirmation, rates of marriage, and rates of funerals —
are considered indicators of social capital and are directly related to Social Participation,
Social Engagement, and Commitment and Social Networks, Social Support, and Social
Interaction. As already noted, these indicators are significantly different for the Anglican
Church in Newfoundland than for the Anglican Church in the rest of Canada, the Episcopal
Church in the United States of America and the Church of England. It will be argued that this
continued affiliation and participation (an outcome) is strong evidence for the presence of
social capital. Chapter 7 has already discussed Perception of Community and Trust,

Reciprocity, and Social Cohesion from a qualitative perspective. Level of Empowerment is

226 Bryant and Norris, "Measurement of Social Capital: The Canadian Experience."
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addressed to a very limited degree in questions in the US Congregational Life Survey relating

to leadership in a congregation.

The US Congregational Life Survey will be utilized in this chapter to measure outcomes of
social capital among churchgoers through the results achieved for the Anglican Church in
Newfoundland and the Episcopal Church in the United States of America. The US
Congregational Life Survey was designed to be completed by churchgoers on a given Sunday
so that the findings for any given church could be easily compared with the results for other
churches. In that sense it is a measurement of attitudes and practices among the churchgoing
population only and those who do not attend church are not surveyed. The results provided to
a church after it completes the survey include a direct comparison with the “national average”
of responses and also a web link so that the church or faith community can do an online
comparison of itself with other churches of the same denomination or other churches of

similar size.

Although the way in which the survey results for the Anglican Church in Newfoundland is
used in this dissertation is a different way of applying the findings from the US
Congregational Life Survey (to measure bonding social capital, bridging social capital, and
intrinsic religious orientation) it is not the first time the survey has been utilized in this way.
Dixon, in his PhD thesis, Ingenious Communities, Catholic Parishes in Australia as Creators

of Social Capital and Religious Social Goods,?*’ used the Australian Catholic Church Life

227 Bob Dixon, "Ingenious Communities: Catholic Parishes in Australia as Creators of Social Capital and
Religious Social Goods" (PhD Thesis, Monash University, 2010). The measurement of social capital has
frequently depended upon analysis of secondary data often gathered for reasons not initially associated with the
study of social capital. Robert Putnam did exactly this in his early work in the United States when he compared
state and national data from government sources and also data sets from private industry on consumer
preferences to track changes in social capital. He would later develop this work into a Social Capital Index. In
Bowling Alone (page 415) Putnam writes (with italics in the original), “The core principle, thus, is this: No
single source of data is flawless, but the more numerous and diverse the sources, the less likely that they could
all be influenced by the same flaw.”
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Survey (CCLS), adapted from the Australian National Church Life Survey (NCLS) — an older
but very similar instrument to the US Congregational Life Survey with many identical
questions — in almost exactly the same way to access bonding social capital, bridging social
capital, and what he called transformational or catalytic social capital. Much more will be
said about Dixon’s work in Chapter 9. The primary value to this study from the US
Congregational Life Survey lies in the ability to compare directly results from the Anglican
Church in Newfoundland with results from the Episcopal Church in the United States of
America in order to discover underlying differences between the two Churches that can then

help to explain the statistical differences presented in Chapter 5 of this thesis.

Demographic Profile of Responders

To understand better the statistical data derived from the surveys, the respondents of both
groups (from the Anglican Church in Newfoundland and from the Episcopal Church in the
United States of America) are compared in this section. In light of the significantly large
differences between the two Churches in the rates of baptisms, marriages and funerals seen in
Chapter 5 the demographic profile of respondents from both Churches is presented first to
allow a direct comparison of similarities and differences between the two groups of
churchgoers to test whether demographic variations provide an explanation for the statistical
divergences of Chapter 5. Eight groups of metrics are presented in this section and are:
Gender, Age, Education Level, Personal Life, Time to Commute to Church, Length of Time

with Congregation, New Parishioners and level of Individual Financial Contributions.

As seen in Figure 8.1, among churchgoers in both the Anglican Church in Newfoundland and
the Episcopal Church in the United States of America there is a higher ratio of women to

men. In Newfoundland, this difference is slightly more pronounced than in the United States,
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but not to a great degree. The diocesan survey of Chapter 6 showed 64.9% female to 35.1%
male worshippers. The close similarity between these figures and those presented in Figure
8.1 demonstrate the similarity between the data on typical churchgoers for the six

representative parishes for the Anglican Church in Newfoundland.
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Figure 8.1: Gender

Figure 8.2 shows the breakdown by age of worshippers in the two Churches. The Anglican
Church in Newfoundland has a more elderly population among churchgoers than the
Episcopal Church in the United States of America with the average age of worshipper in
Newfoundland being 60. In three of the four age categories the United States demonstrates a
higher percentage of churchgoers, with the exception being the 65+ age category, where
Newfoundland shows a 9-point lead on the United States. That said, this likely reflects an
overall aging population in Newfoundland with much of its working-age population having
left to find work in the wake of the collapse of the cod fishery. The diocesan survey presented
in Chapter 6 showed 15.3% of respondents aged 39 and below and 84.7% 40 years of age and

above.
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Figure 8.2: Age Breakdown between Churches

The following graph (Figure 8.3) is from Statistics Canada and shows the population of the
province of Newfoundland and Labrador stratified by age to show the aging population in the

province (1992 at top, 2007 at bottom).
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Figure 8.3: Age Breakdown in Newfoundland Population
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Figure 8.4 shows that Anglican churchgoers in the United States have a higher level of
education than those in Newfoundland with 26% of churchgoers of the Anglican Church in
Newfoundland claiming a college or advanced degree but 79% of churchgoers of the
Episcopal Church in the United States of America claiming a college or advanced degree.?*®
Nearly half of the Newfoundlanders studied (42%) have a high school diploma or less
compared to 18% of churchgoers of the Episcopal Church in the United States of America.
Although this may reflect a greater prevalence of post-secondary education in the United
States than in Newfoundland, where a high-school education or less was often the norm for
the older population who were raised in communities built around the fishery, it most likely
reflects the particular membership of the Episcopal Church in the United States of America.
Coupled with that is the fact that a great many of the better-educated Newfoundlanders in the

25-44 age group have had to leave the province to find work.
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228 A further analysis of this figure suggests that the members of the Episcopal Church in the United States are
unusually well educated by American church standards. A comparison with the general population of
churchgoers from all denominations in the United States who have also completed the US Congregational Life
Survey shows that only 47% are college educated.
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Figure 8.5 shows that the percentage of homes with children is similar among Anglican
churchgoers for both regions; however, Newfoundland shows a higher rate of marriage
among churchgoers of the Anglican Church in Newfoundland as compared to churchgoers of

the Episcopal Church in the United States of America.
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Figure 8.5: Personal Life of Parishioners

Figure 8.6 demonstrates that the majority of the churchgoers surveyed for the Anglican
Church in Newfoundland live closer to their church than their counterparts in the United
States with 82% of Anglican churchgoers in Newfoundland living less than 10 minutes from
their church but only 49% of Americans claiming the same. Again, this is likely to be a
reflection of other non-religious factors as Newfoundland is significantly more rural than
much of the United States. This is highly relevant to the study as it demonstrates a different
type of community life in Newfoundland as compared to the United States and indicates that
Newfoundlanders tend to live in geographically smaller, more socially inter-connected,
communities than Americans. Such a rural lifestyle reduces the distance between points of

interest in the community and leads to closer interpersonal relationships among people living
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there. Small, close-knit communities are more likely to develop stronger social bonds, which

may lead to an increased level of bonding capital.
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Figure 8.6: Commuting Time

In keeping with the picture painted in Chapter 1 of Newfoundlanders maintaining ties to the
Anglican Church, it can be seen in Figure 8.7 that Anglican churchgoers in Newfoundland
are significantly more likely to remain with the same congregation and not switch as often as
Americans. Sixty-five percent of Anglican churchgoers in Newfoundland have been at the
same parish for more than ten years, compared with 45% of their American counterparts in
the Episcopal Church. Similarly, the United States leads Newfoundland in the proportion of
congregants who have been with the parish for six to ten years and by a larger margin in the
proportion of congregants who have been with the congregation for less than five years. In
both congregations, the proportion of people who were visiting was quite similar. This
demonstrates a tendency among Newfoundlanders to remain with a church which is quite

different from the United States. This may be a reflection of a higher level of tradition among
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Newfoundlanders as well as a reflection of stronger social bonds among parishioners. It also
may demonstrate an inheritance along family lines of church and parish affiliation as opposed
to an active individual choice of which church to attend. Although bonding social capital and
bridging social capital will be discussed in the sections to follow, it is important to note at this
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point that two researchers (Finke®?®, Sherkat®*°) have concluded that where religious capital

(a derivative of social capital) is strong there is a reluctance to switch or change churches.
“The greater their religious capital, the less likely people are to either reaffiliate or convert to

L 55231
a new religion.”

Length of Time with Congregation
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Figure 8.7: Length of Time with Congregation

A similar effect is clear in Figure 8.8 which shows that the American churchgoers surveyed
are more likely than the Newfoundland churchgoers surveyed to come to a new parish by

switching denominations or transferring from another parish. New congregants in

*2% Roger Finke, "Spiritual Capital: Definitions, Applications, and New Frontiers," in Spiritual Capital Planning
Meeting (Penn State University 2003).

% Darren E. Sherkat, "Tracking the Restructuring of American Religion: Religious Affiliation and Patterns of
Religious Mobility, 1973-1998," Social Forces 79 (2001).

31 Finke, "Spiritual Capital: Definitions, Applications, and New Frontiers." p. 3.
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Newfoundland are more likely to be first-timers or returnees. A significant proportion of the
returnees can be reasonably expected to be Newfoundlanders who are returning to their home
parish after moving away for work. In recent years, economic opportunities for
Newfoundlanders at home have increased due to the development of resource-based industry
in Newfoundland. This change has ushered in the return of many people who left in the wake

of the Groundfish Moratorium to find work elsewhere.

New Parishoners
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Figure 8.8: New Parishioners

Both groups of respondents from the Anglican Church in Newfoundland and from the
Episcopal Church in the United States of America were found to be similar in terms of their
financial contributions (Figure 8.9). The majority of people gave less than 10% of their yearly
income with slightly more Newfoundlanders falling into this category. American churchgoers
were more likely than Newfoundland churchgoers to give more than 10% of their income or

to give nothing at all.
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Annual Financial Contribution
to Congregation
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Figure 8.9: Annual Financial Contributions

By way of summary, the demographic profile reveals similarity between the Anglican Church
in Newfoundland and the Episcopal Church in the United States of America in gender and
age, although churchgoers in the Anglican Church in Newfoundland did tend to be more
heavily represented in the 65+ category. There were, however, four notable differences
illuminated by the demographic profile of the respondents of the Anglican Church in
Newfoundland compared with the respondents of the Episcopal Church in the United States
of America and they relate to education, marriage, geographical proximity to the church, and

length of time with the church.

The first difference is that Anglican churchgoers in Newfoundland generally have less formal
and college education than Americans (Figure 8.4) with 79% of Americans reporting a

college or advanced degree but only 26% of Newfoundlanders. This most likely is a factor of
people living close to home and not needing to move away in search of work. Also, due to the
collapse of the cod fishery in the 1990s much of the younger generation has left and the older,

less educated population remain. Historically in Newfoundland, higher education was
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available only to the wealthier people and generally was not seen as essential to meaningful

and full lives.

The second difference of note is that more Anglican churchgoers in Newfoundland are
married than their American counterparts as seen in Figure 8.5 (77% to 67% with 70% of
Newfoundlanders reporting they are in their first marriage). The US Congregational Life
Survey reports that in the United States most worshippers are married and in their first

marriage.”*

The third difference is that Anglican churchgoers in Newfoundland live much closer
geographically to their church than Americans with 82% of Newfoundlanders verses 49% of
Americans reporting that they live 10 minutes or less from their church (Figure 8.6). Only
16% of Anglican churchgoers in Newfoundland live 11-20 minutes from their church while
37% of Episcopalians in the United States do. This is very significant because it shows the
nature of community life in Newfoundland, which is one of small, tightly-knit towns with
members often knowing each other for their whole lives and attending worship closest to
their home and not seeking a church in another community or another part of their
community. This feature alone generates a type of bonding social capital that is reflected in

the life of the church community.

The fourth difference is that Newfoundland churchgoers tend to belong to the same church
for much longer periods of time than their American counterparts with 65% of
Newfoundlanders reporting they have been with the same church for more than ten years and

only 46% of Americans reporting the same (Figure 8.7). Newfoundlanders have generally

82 \Woolever and Bruce, A Field Guide to U.S. Congregations: Who's Going Where and Why. p. 16.
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tended to remain with the church they were born into and have not been switchers in the way

Americans have been.

Differences in the demographic profile of respondents will be examined in greater detail in
Chapter 9 where it will be shown that while they do not directly create the statistical
differences seen in Chapter 5 they contribute very strongly to the underlying reasons for those
differences. The third and fourth of these differences, time to commute to church and length

of time with a congregation, will be considered of key interest to this dissertation.

Bonding Social Capital

Four groups of metrics have been selected from the US Congregational Life Survey to
indicate the degrees of bonding social capital in the two samples of Anglican churchgoers
studied. These four groups of metrics are concerned with the following: Involvement in
Group Activities, Strength of Congregational Belonging, Involvement with the Congregation,
and Nature of Congregational Involvement. These were selected as indicative of bonding
social capital because of the focus upon group activities, membership and belonging. The
literature on social capital has consistently identified ties between people of similar
backgrounds as key indicators of bonding social capital. The comparison in this section is
intended to reveal differences between the two groups of respondents in terms of bonding
social capital in order to shed light on observed differences between the Anglican Church in
Newfoundland and the Episcopal Church in the United States of America (Chapter 5).
However, all four groups of metrics relating to bonding social capital showed similar rates of
involvement with group activities in the parish between the churchgoers of the Anglican
Church in Newfoundland and the Episcopal Church in the United States of America. For the

reasons outlined in Chapters 4 and 6, the diocesan survey presented in Chapter 6 is not
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considered a good measure of bonding social capital, bridging social capital or intrinsic and
extrinsic religion; however, there is overlap between some of its questions and some of the
questions contained in the US Congregational Life Survey. When this overlap occurs the
results from the diocesan survey of parishioners will also be included. Figure 8.10 shows that
American churchgoers were more likely to participate in church school and bible study, and
Newfoundland churchgoers more likely to participate in social clubs and similar forms of
fellowship. This seems to suggest a slightly stronger emphasis on the social aspect of group
activities in Newfoundland, compared with a similarly slightly stronger emphasis on religious
activities in the United States. Although the difference was not great it does imply that the
reasons people attend Anglican churches in Newfoundland differ from the reasons people
attend Anglican churches in the United States and possibly indicates a greater emphasis upon

family and community ties in Newfoundland.

Question: Are You Regularly
Involved in Group Activities Here?
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Figure 8.10: Involvement in Group Activities
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Figure 8.11 presents the second group of metrics and shows that Newfoundland churchgoers
were more likely than American churchgoers to report a strong sense of belonging to their
congregation. In both cases, Newfoundlanders reported a strong sense of belonging which is
growing or a strong sense of belonging which is steady or declining, although the differences
were not great. In the diocesan survey of Chapter 6, 78% of respondents considered
participation in a parish community and participation in worship to be “very important” with

93% of respondents agreeing or strongly agreeing that they felt included in parish life.

Question: Do you have a strong
sense of belonging to this
congregation?
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Figure 8.11: Strength of Congregational Belonging

Figure 8.12 presents five metrics on congregational involvement with American churchgoers
demonstrating a higher rate of involvement with the congregation in four of them. Only on
the question of involvement with group activities did respondents from the Anglican Church
in Newfoundlanders lead and only by one percentage point. Seventy-five percent of

Americans claimed to attend worship usually every week or more than once a week
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compared with 69% of Newfoundlanders. The diocesan survey of Chapter 6 showed 68.5%

of respondents attending worship every week.
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Figure 8.12: Involvement with the Congregation

Figure 8.13 shows that participation in the congregation is growing slightly faster among
American churchgoers than among Newfoundland churchgoers. However, slightly more
Newfoundlanders report that most of their friends belong to their congregation, with 13% of

Newfoundlanders reporting this compared to 10% of Americans.
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Figure 8.13: Nature of Congregational Belonging

By way of summary, a consideration of the items related to bonding social capital did show a
slightly stronger sense of belonging to the Anglican Church among Newfoundland
churchgoers compared to American churchgoers by 53% to 48% (Figure 8.11) but overall
there were no great differences between the respondents of the two Churches. It is interesting
when the demographic profile of the two Churches is compared to see that the path to this
similar level of bonding social capital has been quite different with Americans choosing their
churches more than Newfoundlanders who have tended to remain much longer with the same
church. The evidence presented does not suggest that the statistical differences of Chapter 5

can be attributed to levels of bonding social capital in the two Churches.

Bridging Social Capital
The following four groups of metrics have been selected to indicate degrees of bridging
social capital among the respondents in the two populations studied and are labelled as

follows: Bridging Capital, Involvement with the Community, Focusing on the Community,
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and Sharing Faith. Because bridging social capital focuses upon the more distant and weak
links between individuals and between groups (beyond the local church) these components of
the US Congregational Life Survey were selected to reflect bridging social capital. This
comparison reveals differences between the two groups of respondents in terms of the
strength of bridging connections between group to group, church to church, and church to
community with American churchgoers more likely to reach beyond the boundaries of their
local church than Newfoundland churchgoers. However, when the rather large differences in
baptism, marriage and funeral rates observed between the Anglican Church in Newfoundland
and the Episcopal Church in the United States of America seen in Chapter 5 are considered it
has to be asked what has happened to this greater American openness to bridging with others
because it does not seem to be drawing more people into the life and ministry of the

Episcopal Church in the United States of America.
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Figure 8.14: Bridging Capital

Figure 8.14 looks at the question of introducing new people to the church and participation in

outreach activities and shows that the respondents for the Anglican Church in Newfoundland



and respondents for the Episcopal Church in the United States of America were similar in

attitude. This finding does not shed any light upon the reasons for decline in rates of

participation in the United States and stability and increase in Newfoundland.
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Churchgoers of the Episcopal Church in the United States of America were significantly
more likely to participate in community service, social service or advocacy groups than

churchgoers of the Anglican Church in Newfoundland as shown in Figure 8.15. Also

Figure 8.15: Involvement with the Community
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apparent from Figure 8.15 are much higher rates of involvement in the community through

groups not associated with the Episcopal Church in the United States of America than was

found among churchgoers of the Anglican Church in Newfoundland. While Americans were

more likely than Newfoundlanders to participate in community activities regardless of the

source, the gap is significantly higher when it comes to non-church groups than

congregational activities: 48% to 31%. This demonstrates that the churchgoers of the

Anglican Church in Newfoundland tend to channel their outreach activities to the wider
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community through the Church to a higher degree than in the United States. This may reflect
the fact that in many outlying and more isolated small communities the Anglican Church is
often the only (or one of a few) mechanisms to support ministries and needs beyond the

community.

Of the six measures of community involvement shown in Figure 8.16, American churchgoers
demonstrated higher rates of involvement than Newfoundland churchgoers in five of the six
categories. Such a result is in keeping with Figure 8.15, which shows a higher rate of
community involvement outside of the Church among Americans. In the diocesan survey of
Chapter 6, 66% of Newfoundland respondents considered outreach “very important.” At the
same time, 94% considered respecting the dignity of others “very important” with 86%

feeling that alleviating the suffering of others was “very important.”
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Figure 8.16: Focusing on the Community
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In terms of sharing faith (Figure 8.17), Newfoundland churchgoers and American
churchgoers were quite similar with roughly the same proportion of Newfoundlanders and
Americans being involved with outreach or evangelism. Americans were more likely to have
invited a friend who does not attend church to a worship service within the past year, while
Newfoundlanders were more likely to feel at ease talking about their faith and to take

advantage of opportunities to do so.
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Figure 8.17: Sharing Faith

The most significant difference was in the belief that reaching those who do not attend church
was one of the three most valued aspects of their congregation, with this belief being more
prevalent among Newfoundlanders than among Americans although this may not necessarily
translate into actions because in considering bridging social capital (Figures 8.14 and 8.15)
the churchgoers of the Anglican Church in Newfoundland were found to be slightly less

active in reaching out to others than their American counterparts. Involvement among
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Newfoundland churchgoers surveyed with outside groups was lower than it is for American

churchgoers surveyed as the following makes clear:

Involvement in social service or advocacy groups through the community (31% NL
versus 41% USA)

*Valuing social diversity (5% NL versus 18% USA)

*Working with others outside the congregation to solve a problem (17% NL versus

31% USA)

By way of summary, this consideration of bridging social capital does reveal differences
between the respondents of the two Churches with respondents from the Anglican Church in
Newfoundland less likely than respondents from the Episcopal Church in the United States of
America to reach beyond the boundaries of their church community. Why this does not
translate into greater involvement with the Episcopal Church in matters like baptisms,
marriages and funerals is not clear. If the reverse were true, with respondents from the
Anglican Church in Newfoundland more open to reaching beyond their Church a direct
relationship between higher Newfoundland rates of baptisms, marriages and funerals could be

suggested. However, such a relationship is not apparent.

Intrinsic Religion

The following five groups of metrics have been selected to indicate degrees of intrinsic
religion among respondents in the two Churches studied: Private Devotional Activities,
Spiritual Growth, Impact on Daily Life, Worship Experiences, and Nurturing Spiritual
Growth. Because intrinsic religion is associated with a more complete religious experience

than extrinsic religion and with inward motivation and conviction these components of the
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US Congregational Life Survey were selected to reflect this. Frequency of private devotional
activities and self-assessments of spiritual growth have been taken as indicators of intrinsic
religiosity. As with the previous groups of metrics, they are presented in this way in order to
shed light upon the observed differences of Chapter 5. The question at hand in this section is
the question of motivation and whether higher rates of affiliation and participation observed

in Chapter 5 can be positively related with intrinsic religious motivation.

Question: How often do you spend time in
private devotional activities such as prayer,
meditation, reading the Bible alone?
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Figure 8.18: Private Devotional Activities

Figure 8.18 looks at private devotional activities and shows that churchgoers of the Anglican
Church in Newfoundland are similar to churchgoers of the Episcopal Church in the United

States of America in terms of time spent in private devotional activities every day and more
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likely to spend time on these activities less often or never, whereas Americans were more

likely to spend time in these activities on most days.

In terms of spiritual growth (Figure 8.19), Newfoundland churchgoers were slightly more
likely to have experienced much growth through their congregation, while American
churchgoers showed a higher rate of having experienced much spiritual growth through any
source, demonstrating a slightly stronger link between congregational involvement and
spiritual growth among Newfoundlanders. Interestingly, both groups showed very high rates
of reporting much spiritual growth regardless of the source, with growth through any source

being the more likely of the two for both groups.

Question: Over the last year, how
much have you grown in your
faith?
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Figure 8.19: Spiritual Growth

Figure 8.20 demonstrates that Americans and Newfoundlanders both felt that worship
services and congregational activities helped them with their everyday life with little
difference between the churchgoers considered. Altogether, 88% of Newfoundlanders and
87% of Americans reported being helped to either some extent or a great extent by worship

services and activities.
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Figure 8.20: Impact on Daily Life
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As with most other groups of metrics, a breakdown of the particular worship experiences of

the congregants (Figure 8.21) shows similar responses between the two groups of

churchgoers under consideration. However, Newfoundlanders were more likely to report

experiencing a sense of God’s presence by 4 percentage points.
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Figure 8.21: Worship Experiences
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Finally, five measures of spiritual growth (Figure 8.22) were examined as markers of intrinsic
religiosity although the results were ambiguous. Newfoundland churchgoers were more likely
than American churchgoers to feel that their spiritual needs are being met through the
congregation. Churchgoers of both Churches were similar in reporting that bible study and
prayer groups are one of the three most important aspects of their congregation in line with
the findings presented in Figure 8.12. Americans, on the other hand, were more likely to
spend time in private devotional activities at least a few times a week and three times as
likely to report their congregation’s prayer ministry as one of the three most important
aspects of their congregation. The diocesan-wide survey of churchgoers in the Anglican
Church in Newfoundland recorded that 66% of respondents considered bible studies “very

important” and 51% considered teaching Christian doctrine “very important.”
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Figure 8.22: Nurturing Spiritual Growth
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By way of summary, a comparison of intrinsic religion between the American and
Newfoundland churchgoers arising from the US Congregational Life Survey does not reveal
any great differences between the two. Newfoundlanders seem slightly less inclined toward
private devotional activities (Figure 8.18) with 45% claiming they do so “less often or never”
compared to 38% of Americans. In spite of this, 87% of the churchgoers of the Anglican
Church in Newfoundland felt their spiritual needs were being met by their Church compared
with 82% of the churchgoers of the Episcopal Church in the United States of America (Figure

8.22).

Of great significance from this section is this similarity between two demographically
different groups from such different backgrounds who have followed such different routes. In
short, a comparison of churchgoers in the Anglican Church in Newfoundland has found them
neither more nor less oriented intrinsically than churchgoers in the Episcopal Church in the
United States of America. This is significant because if Newfoundland Anglicans were found
to be less intrinsically oriented than American Anglicans it would strongly suggest at this
point more external and socially-motivated reasons for the higher rates of affiliation and
participation among Newfoundland Anglicans presented in Chapter 5. Conversely, if
Newfoundland Anglicans were found to be more intrinsically oriented it would suggest
intrinsic motivations for the observed differences. In light of the similarity between
churchgoers in the Anglican Church in Newfoundland and churchgoers in the Episcopal
Church in the United States of America it seems unlikely that intrinsic religious orientation

can provide an explanation for the outcomes of Chapter 5.
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Discussion

In reviewing the results for the US Congregational Life Survey, as it was administered among
both the churchgoers of the Anglican Church in Newfoundland and the churchgoers of the
Episcopal Church in the United States of America, no significant differences were found
between the two samples in a consideration of bonding social capital and intrinsic religion.
Some differences were seen in bridging social capital, but as discussed earlier, these represent
an incongruity because it was the respondents from the Episcopal Church in the United States
of America rather than the respondents from the Anglican Church in Newfoundland who
were more likely to engage in activities reaching out to the wider community. Why this
difference does not lead to an increase in affiliation and involvement for the Episcopal
Church in the United States of America and decline for the Anglican Church in

Newfoundland is unclear.

As Chapter 5 has shown, the trajectory of affiliation and participation in the Anglican Church
in Newfoundland is not only distinctive from that of the Episcopal Church in the United
States of America but also distinct from that for the Anglican Church in the rest of Canada
and also the Church of England and in order to account for this discrepancy it is necessary to
look elsewhere. Discounting rates of confirmation for the moment as well as official
membership figures in which the Anglican Church in Newfoundland may not be so different
from the others it seems there is another variable at play creating the noted differences in
important sacramental and pastoral observances. The following charts (Figures 8.23-8.27)
show graphically the differences between the Anglican Church in Newfoundland and the
Episcopal Church in the United States of America. All except the graphic for confirmation

show the index change.
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Figure 8.23: Church Membership Index Change
Baptism Index Change
1.8
1.6
1.4
1.2 ¢ Newfoundland
x
T 1 > ¢ USA
£ 2
'%_]-8 & —Linear
< (Newfoundland)
“.6 - .
—— Linear (USA)
0.4
0.2
O T T T T T 1
1950 1970 1980 1990 2000 2010 2020

Year

Figure 8.24: Baptism Index Change
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Confirmations
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Figure 8.27: Change in Funeral Index

Fortunately, the US Congregational Life Survey does reveal differences between the two
groups of respondents that are of such significance when considered in combination with
what has been revealed in Chapter 1 about past and present patterns of social life in
Newfoundland, and what has been asserted in Chapter 2 about the creation of social capital,
that they must be considered as in some sense related to the distinctions documented in
Chapter 5 of this dissertation and reflected in Figures 8.23-8.27. Those differences are in the
demographic profile of the respondents provided at the beginning of this chapter and
contained in the Connections Report of the US Congregational Life Survey. Comparing this
population data for the churchgoers of the Anglican Church in Newfoundland and the
Episcopal Church in the United States of America provided by the US Congregational Life
Survey may offer an explanation for the resilience of religious affiliation and participation
among the churchgoers of the Anglican Church in Newfoundland and it has less to do with

the bonding and bridging social capital found within the Anglican Church in Newfoundland
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or with the intrinsic religious orientation and experience of its people than with the high level
of social interconnectedness present in the wider society in which the Church is embedded.

Chapter 9 will examine and compare the demographic profile of respondents in the Anglican
Church in Newfoundland and the Episcopal Church in the United States of America to reveal

the significance of these demographic differences.
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Chapter 9

The Anglican Church in Newfoundland: An Exceptional Case.

Introduction

Chapter 9 follows directly from the outcomes of Chapter 8 but focuses on the particular
demographic profile of respondents in both the Anglican Church in Newfoundland and the
Episcopal Church in the United States of America. This chapter will show that life within the
Anglican Church in Newfoundland and life around it in the wider Newfoundland society
overlap in such a way as to generate a shared social capital that is invested reciprocally in
both the Church and society. It will be shown that the resilience of the Anglican Church in
Newfoundland is due to an unusually high degree of passive church membership that
includes many who do not appear on official church membership lists but who consider
themselves members, particularly at times of significant transitions in life. The role of

religious orientation in this is unclear from the evidence.

Social Capital in Newfoundland

Putnam has written, “Active involvement in the life of the parish depends heavily on the
degree to which a person is linked to the broader social context — having friends in the parish,
in the neighbourhood, at work, being part of a closely knit personal network.”?*® This
statement mirrors to no small degree the church and nature of community life in
Newfoundland as seen in Chapters 1, 7 and 8 and points toward social capital theory
differentiated by Putnam as bonding social capital and bridging social capital as the best
explanation for why churchgoers remain connected to the Anglican Church in Newfoundland

to a greater degree than the Anglican Church in the rest of Canada as well as the Episcopal

233 pytnam, Bowling Alone: The Collapse and Revival of American Community. p. 74.
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Church in the United States of America and the Church of England. As demonstrated in
Chapter 1, the Anglican Church in Newfoundland has had a prominent role historically in the
social development of Newfoundland that continues to the present day although in different
ways, even if its concern for social and community well-being remains. In considering how
social capital is generated, Chapter 2 made reference to Stolle who proposed three group
characteristics of life in voluntary associations that are contributors to the growth of
“generalized values” that support the creation of social capital.>** Evidence to show the
abundance of all three group characteristics in and around the Anglican Church in

Newfoundland is presented in this chapter.

According to Stolle the first group characteristic crucial for the generation of social capital is
face-to-face interaction as opposed to “checkbook” organizations. As noted earlier (Chapters
1, 7, 8), Newfoundland is a place of small and closely-knit communities with a high degree of
face-to-face interactions in daily life. A second characteristic identified by Stolle as necessary
for social capital generation is diversity of composition which tends to create bridging social
capital through the interaction of persons of dissimilar backgrounds. Although the overall
Newfoundland population is somewhat ethnically homogenous with most persons tracing
their ancestry from Ireland and England and with almost no immigration in recent years (an
argument against Stolle’s premise), the fact that there is such diversity within and around the
church between the active and fringe members tends to support his assertion. And the third
feature recognized by Stolle is a limited hierarchical structure allowing for more horizontal
interactions among the members characterized by greater mutuality and equality. In the
analysis of the Anglican Church in Newfoundland from a historical and sociological

perspective in Chapter 1 it was seen just how strong the influence and leadership of the laity

% Marc Hooghe and Dietlind Stolle, Generating Social Capital: Civil Society and Institutions in Comparative
Perspective, 1st ed. (New York: Palgrave Macmillan, 2003). p. 26.
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has been. It has never been a hierarchically-structured Church and has not given to priests and
bishops the unquestioned authority that other churches like the Roman Catholic Church have
sometimes given their religious leaders. The interviews conducted and presented in Chapter 7
also emphasize this strong sense of ownership among Anglicans in Newfoundland for their
Church. Coleman has argued much the same in the case of Catholic churches in the United

States where enhanced growth has been seen in the case of “horizontal authority relations.”**

Additionally, Stolle argues that family life and female participation also generate social
capital. Although not well studied in terms of social capital theory, the attitudes formed
within the family toward others outside the family and the informal networks created through
interaction with others may be positively related with the generation of bridging social
capital.* These informal networks have often facilitated high levels of female participation.
This is related to the above as well as the discussion in Chapter 1 of the origin and present-
day manifestation of the Anglican Church in Newfoundland as well as the population profile
from the US Congregational Life Survey and the interviews discussed in Chapter 7. In the
case of the Anglican Church in Newfoundland, this is seen in the population profile in Figure
8.1 of Chapter 8 where female participation and membership is nearly twice that of males.
The US Congregational Life Survey showed that the gender of worshippers was 64% female
to 36% male. The diocesan survey profiled in Chapter 6 showed 64.9% female worshippers
to 35.1% male. Stolle (with Lewis) further argues that women tend to prefer more egalitarian

and horizontal networks than men, consistent with the horizontal structure of the Anglican

2% J. Coleman, "Religious Social Capital: Its Nature, Social Location and Limits," in Religion as Social Capital:
Producing the Common Good, ed. C. Smidt (Waco: Baylor University Press, 2003). pp. 36-37.

% Hooghe and Stolle, Generating Social Capital: Civil Society and Institutions in Comparative Perspective. pp.
28-30.
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Church in Newfoundland historically (noted in Chapter 1) that has provided women with a

more influential and central role in decision-making.**’

Stolle’s insights into the generation of social capital are of key interest to this dissertation
because of the framework he suggests for its generation, a framework that fits well with the
pattern seen in Newfoundland even if other factors may also be at play.?*® Coupled with this
is the question of why such social capital is generated and invested in the Anglican Church in
Newfoundland to the degree that it is. In reflecting upon the evidence presented earlier in this
chapter, it is clear that the local and community nature of the Anglican Church in
Newfoundland with most people living in close proximity to the church they attend and
having belonged most of their life without switching tends to generate the type of social
capital that ensures a continued connection and relationship with the church passing from one
generation to the next. The US Congregational Life Survey showed that 82% of Anglican
churchgoers in Newfoundland lived less than 10 minutes from their church but only 49% of
Americans claimed the same. Sixty-five percent of Anglican churchgoers in Newfoundland
have been at the same parish for more than ten years, compared with 45% of their American
counterparts in the Episcopal Church (Figures 8.6 and 8.7). In fact, the very nature of
community life in Newfoundland and the way in which it has been intertwined historically
with the Anglican Church in Newfoundland ensures a continued high level of membership
(however it is defined) with the Church. This has remained relatively intact even in the wake
of such a massive social upheaval as the Groundfish Moratorium of the 1990s that saw 13%

of Newfoundland’s population leave and many communities decline and even die.

7 Dietlind Stolle and Jane Lewis, "Social Capital: An Emerging Concept," in Contested Concepts in Gender
and Social Politics, ed. Barbara Hobson, Jane Lewis, and Birte Siim (Cheltenham UK; Northampton
Massachusetts: Edward Elgar, 2002).

%8 As noted in Chapter 2, Coleman proposed that the three components of closure, stability and ideology
contributed to the creation of social capital. See: Coleman, Foundations of Social Theory. pp. 318-21.
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Halpern provides one of the more innovative contributions to the discussion of how social
capital is generated and renewed in his model of the Catherine wheel of social capital
formation. Sometimes also called the “Putnam plus” model, it describes at the macro, meso
and micro level the components required to ensure the stable and repeated creation of social
capital in a society and describes “how nations such as Sweden settle into a stable pattern of
collective investments of public goods, such as education and the welfare state, that attenuate
economic and social status differentials, and that in turn create an environment that stimulates
social trust, community and associational life.”?*® Halpern’s idea is of value to this discussion
on social capital in Newfoundland because it proposes that when the necessary factors are
present social capital can be consistently generated over time. This appears to have happened
in Newfoundland. The stability of social capital in Newfoundland was such that even in the
face of two massive social upheavals, the first in the 1950s and 1960s driven by government
policy and the second in the 1990s driven by the collapse of the fishery,?*° both of which
represent one of the most serious such disruptions in any society in Western Europe or North
America since World War 11, the social structure and social bonds among the people

remained resilient.?*

Halpern draws upon Putnam’s work in Italy to suggest that culture itself ensures that norms
of social cooperation and mutual benefit can sometimes be so ingrained in a particular
population that they are self-replicating over time despite change and upheaval. While
Halpern is careful in assigning causation to this he does raise an intriguing question in

comparing northern and southern Italy that is most relevant to Newfoundland. Although the

2% Halpern, Social Capital. pp. 276-82.

9 Both are discussed in Chapter 1.

1 Although the calculation is an approximation, in considering the impact on Newfoundland of the Groundfish
Moratorium of the 1990s an equivalent population loss in the UK would be on the magnitude of 7 million or
more persons in a decade. Coupled with internal migration and the death of many small towns one wonders
what the social capital outcome might have been in UK society.
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evidence to prove this notion is far from adequate, Halpern’s insight into the role of culture
influenced by other factors like climate and geography does raise a question concerning

social capital and culture that merits further research in Newfoundland:

Could it be that, on balance, societies in harsh, cold climates could only survive if
they developed cultures of cooperation, and that this helps to explain the stronger
culture of cooperation and social capital within the northern European nations than the

southern??#

The US Congregational Life Survey is very similar to the Australian National Church Life
Survey (NCLS) of Australia. In 1996 6,900 congregations representing 20 different
denominations and nearly 325,000 individuals took part in the first such survey in Australia.
In 1996 an additional 281 Catholic parishes with 101,000 members completed the Catholic
Church Life Survey (CCLS), an adaptation of the National Church Life Survey for Catholic
parishes. That was followed in 2001 with 7000 churches taking part and almost half a million
individuals. One researcher who has utilized the data from the survey is Bob Dixon in his
PhD thesis, Ingenious Communities, Catholic Parishes in Australia as Creators of Social
Capital and Religious Social Goods.*** Dixon examined the results from Catholic parishes
across Australia with the intention of determining how Catholic parishes generate social
capital. Dixon’s work sheds considerable light upon the Anglican Church in Newfoundland

because of its use of a highly similar survey instrument to that used in Newfoundland.

Of particular interest to this dissertation is the way in which Dixon mapped the National

Church Life Survey in Australia against the concepts he wished to examine and how closely

*Halpern, Social Capital. p. 268.
3 Dixon, "Ingenious Communities: Catholic Parishes in Australia as Creators of Social Capital and Religious
Social Goods."
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his mapping fits with that utilized in this thesis. He established three categories in his thesis
of which the first two, bonding social capital and bridging social capital, are the same as in
this thesis but where Dixon differs from the approach taken in this thesis is to name his third
concept “transformational or catalytic social capital” instead of intrinsic religion as this
dissertation has chosen to do. Despite the different name, both in Dixon’s case and in the case
of this thesis, this category included questions related to spiritual growth and private
devotional practices as an indicator of such religiosity. Drawing particularly upon the work of
Coleman and Stolle, Dixon argues that Catholic parishes in Australia are significant
generators of social capital because of the liturgical and social patterns they maintain that
lead people into face to face interactions. Dixon’s examination of the data is highly
significant to this thesis for three reasons. First, Dixon argues that social capital outcomes can
be discerned in the responses from the National Church Life Survey in a similar fashion to
that argued in this dissertation. Second, Dixon’s research shows that the demographics of the
local population actually affects the type of social capital generated. Third, Dixon also
considers the place of “fringe attenders” and affirms their role in the parish community. The
same “fringe attenders” to whom he refers bear strong similarity to the mass of individuals
around the Anglican Church in Newfoundland who continue to maintain a relationship with
the church at key times of transition, indicating a relationship with the institution, even if they

do not always appear on official membership lists.

The question of whether the Anglican Church in Newfoundland is a net generator or net
beneficiary of social capital is difficult to measure but it is probably both generator and
beneficiary because of the way the Church is embedded in the wider social life of the people.
And while it is true that the generation aged 25 to 44 and younger may not take out official

membership in the same way their parents did, they still consider themselves members of the
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Church they grew up in and still seek the ministrations of the Church in the important
transitions of their lives.?** Drawing upon the discussion in Chapter 2 concerning the William
Temple Foundation and its research into religious and spiritual capital it is probable that there
is an abundance of both within the Anglican Church in Newfoundland although the way in
which both are spent may be distinctive. If spiritual capital provides the theological
framework and religious capital provides the means for a church to invest in the wider
community, then the Anglican Church in Newfoundland because of its high degree of
continued association with those who are passive members must be seen as spending its
religious capital distinctively, not just on those who belong officially to the community, but
very strongly on those who do not. The presence of religious and spiritual social capital tends
to change the outcome, creating a strong bridging social capital that allows fringe and
marginal members to be fully part of the institution. There is also a theology at play within
the Anglican Church in Newfoundland that allows the Church to see key sacramental and
pastoral ministries as belonging to all and not just properties of the Church, allowing ministry
to be shared more easily. The life and teaching of the Anglican Church in Newfoundland

remains easily accessible to the average person.

Lin discusses “homophily” or the bringing together of people who are alike as a form of
strong ties (bonding social capital) in contrast to bringing together people of differing
backgrounds which she identifies as weak ties (bridging social capital). According to Lin,
certain goals are much better realized through a network of weak ties.?* “Such strong and

weak ties represent different access points to the social capital resources potentially available

¥ Note the statistical profile of affiliation and participation with the Anglican Church in Newfoundland
presented in Chapter 5.
% Lin, Social Capital: A Theory of Social Structure and Action. See Chapter 5 of Lin.
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to the individual.”?*® In the Anglican Church in Newfoundland this translates into a large
passive membership in the Church in the society around it. This “membership” may not
attend worship regularly, may not often contribute financially, may not appear on any official
membership lists, but feel that they belong to the Church and avail of its ministries in ways
that meet their needs, particularly at key points of transition. Their membership is of a
different quality from that of the active, committed and core members of the institution but
nonetheless constitutes membership in their minds and, at the same time, is recognized and

affirmed by the active, committed and core members.?*’

This is the most distinctive feature of church life for those associated with the Anglican
Church in Newfoundland and the primary reason for the continued high rates of affiliation
and participation noted in Chapter 5 of this dissertation. To echo the title of this dissertation,
this feature is what is exceptional about the Anglican Church in Newfoundland.
Granovetter®® has examined the role of weak ties in social organizations and provides an
important insight into this phenomenon as it relates to the Anglican Church in Newfoundland.
In an extensive review of the research into weak and strong ties he argues that those
individuals less-strongly connected to a congregation or voluntary organization than full
members are crucial for the spread of its message and influence to the wider community.?*
Granovetter defines a weak tie as attendance at least once per year but less than two times per

week. In the case of a congregation these persons may be considered fringe or marginal

members and as we have seen such persons constitute a large body of those affiliating with

28 Nan Lin and Bonnie H. Erickson, eds., Social Capital: An International Research Program (Oxford: Oxford
University Press, 2008). p. 257.

7 pytnam and Campbell use the term “liminals” to describe churchgoers in the United States who stand on the
“threshold” of their religious tradition without fully embracing it and without fully leaving it. They claim that
about 10% of churchgoers fit this definition. See: Putnam, Campbell, and Garrett, American Grace: How
Religion Divides and Unites Us. p. 136. This dissertation will use the adjective “elliptical” to describe the
membership of a similar group around the Anglican Church in Newfoundland .

8 Mark Granovetter, "The Strength of Weak Ties," American Journal of Sociology 78(1973).

% Granovetter, “The Strength of Weak Ties: A Network Theory Revisited,” Sociological Theory 1 (1983).
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the Anglican Church in Newfoundland even as they decline full and official membership. A
person with a weak tie, according to Granovetter, is more likely to be involved in
organizations and groups outside of the parish or congregation and therefore vital in
connecting the organization with the wider world. Such persons are strongly reflected in the
25 to 44 year old age group identified by the US Congregational Life Survey for
Newfoundland and are responsible to a very large degree for the enduring figures we see for

baptisms, confirmations, marriages and even funerals.

This difference between strong ties and weak ties on the part of individuals may be seen as
like the difference between bonding social capital and bridging social capital. In this sense,
fringe membership has an important role in the creation and transmission of social capital
within and beyond the church. Those who fit into this category tend to have a positive view
of the church and carry this positive view to a wider world, influencing others whom they
meet. Their role in outreach is, therefore, vital. And as Chapter 2 has suggested and Chapter 8
and Chapter 9 have identified, the Anglican Church in Newfoundland is embedded in a rich
network of passive members. Wollebaek and Selle argue that such informal networks are
important for the generation of social capital because: “... at the societal level, the more
overlapping and interlocking networks that exist, the higher the probability that people from

252 affirm the

different backgrounds will meet.” >*° Putnam®* and Norris and Inglehart
relationship between multiple overlapping networks and social capital. Terms like “weak”
and “strong” merit further investigation and it should be asked if there is a way to measure

the intensity of both weak and strong ties and if these measurements can be compared

between the Anglican Church in Newfoundland and the Episcopal Church in the United

0 Dag Wollebaek and Per Selle, "The Importance of Passive Membership for Social Capital Formation," in
Generating Social Capital: Civil Society and Institutions in Comparative Perspective, ed. M. Hooghe and D.
Stolle (New York: Palgrave Macmillan, 2003). p. 70.

1pytnam, Democracies in Flux: The Evolution of Social Capital in Contemporary Society. pp. 10-11.
%2Norris and Inglehart, Sacred and Secular: Religion and Politics Worldwide. pp. 186-193.
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States of America. Perhaps what appears to be a weak tie in Newfoundland may in fact be a

strong tie when contrasted with the same tie in the United States.

The term “passive membership” has been used in this dissertation to describe the membership
status of those who for various reasons have weaker links to the Anglican Church in
Newfoundland than some others but who, nevertheless, claim membership as needed and
who over time will tend to move from a weaker link to the organization to a stronger link.
The words “fringe” and “marginal” have also been used in the same way in this thesis to
describe this type of membership. However, in the case of the Anglican Church in
Newfoundland perhaps none of these terms are really adequate because the membership of
the people they seek to describe is not exactly passive because they do feel an ongoing
connection to the Church, and neither is it entirely fringe or marginal because at various times
they move from the edge to the centre (baptisms, weddings) even if they do sometimes move
back afterward.”*® A more accurate term to describe their membership in the Anglican
Church in Newfoundland may be elliptical membership because it suggests that they continue
in some form of orbit around the institution, sometimes closer, sometimes farther, but never
escaping that link. And as these same persons get older, their ellipse becomes tighter, they
tend to move closer to the Church and their weak link becomes a strong link as they assume
more formal membership and support. In fact, official membership in the Anglican Church in
Newfoundland seems to be something which happens later in life for most and not before.
This is consistent with the conclusions of Chapter 2 where social capital was described as the
connectedness in perception and practice between and among players creating relationships
of mutual trust and benefit which are generated, saved and spent in distinctive ways

depending upon individuals and circumstances. In the Anglican Church in Newfoundland, it

3 Although this behaviour can be seen as consistent with extrinsic religion or using religion for personal
advantage the question still has to be asked why it is so much more prevalent among the Anglicans of
Newfoundland than Anglicans in the rest of Canada, the United States and England?
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seems social capital is spent differently from the way it is spent in the other national churches
and that may be the main difference between them. In Newfoundland people continue to feel
a sense of belonging to the Church that some others in other parts of the world have
relinquished. If they had not, their trajectory of affiliation and participation elsewhere would
be similar to that found in the Anglican Church in Newfoundland. Just as being part of
religious organizations is positively associated with participation in other community groups
in North America,?>* among the Anglicans of Newfoundland, in Newfoundland the reverse
seems to also be true with involvement in the wider community often leading into
participation with the Anglican Church. This has already been identified in Chapter 2. A
question that arises from this consideration is how exactly does passive church membership
translate into the high rates of baptisms, weddings and funerals seen in the Anglican Church
in Newfoundland without a corresponding high rate of official membership??° The role of
intrinsic religious orientation and motivation among passive church members must be
considered here but its precise influence upon them is unclear from the evidence, in part

because passive church members were not specifically targeted in the research.

In light of the statistical differences presented in Chapter 5 between the Anglican Church in
Newfoundland and the other churches considered it was assumed at the time the data was
first analysed that there would be a positive relationship among Newfoundland Anglicans
(both passive and active) between religious orientation and the outcomes of church
involvement measured in rates of baptisms, marriages and funerals presented in Chapter 5.
But that correlation was not found in the analysis of the interviews nor in the results of the
US Congregational Life Survey in comparison with churchgoers of the Episcopal Church in

the United States of America. In fact, what was found through the US Congregational Life

% Norris and Inglehart, Sacred and Secular: Religion and Politics Worldwide. p. 188.
> There is actually a negative relationship between participation in baptisms, marriages and funerals and
official membership rates among churchgoers of the Anglican Church in Newfoundland.
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Survey was considerable similarity in terms of religious orientation between churchgoers of
the Anglican Church in Newfoundland and churchgoers of the Episcopal Church in the
United States of America even though (as noted) the road to their church involvement was
quite different with Newfoundlanders more likely to inherit their church and Americans more
likely to choose their church. Among the churchgoers of the Anglican Church in
Newfoundland it was also found that they tended to remain with the same church for much
longer periods of time and that the social life their church offered was clearly a major reason
for their involvement, suggestive of extrinsic motivation, and yet the question must be asked
how extrinsic motivation could generate high rates of baptisms, marriages and funerals if
church involvement is primarily a social function with a social benefit? A direct comparison
of extrinsic religious orientation between Anglicans in Newfoundland and churchgoers of the
Episcopal Church in the United States of America was not possible because as already noted
the US Congregational Life Survey does not measure that component of church life. In light
of the noted differences between the two Churches the research points to social capital theory
and not religious orientation theory as the reason for the differences presented in Chapter 5.
That is not to say that theories of religious orientation do not play a role, but the evidence to

assert their role in the outcomes of Chapter 5 is not clear.

The generation and investment of social capital within and beyond the Anglican Church in
Newfoundland is done in such a way as to recognize and preserve passive membership. And
as the population profile provided by the US Congregational Life Survey reveals, this passive
membership is more prevalent in the 25 to 44 age group than the older group and may
actually be seen as a stepping stone to more active and formal membership as individuals
grow older. In fact, official membership seems to be a feature of middle age and beyond.

What is unclear from the data collected is whether or not those who are in the older category
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(65+) exert an unusually strong influence upon those in the younger categories thereby
encouraging their participation in the sacraments of baptism and marriage and ultimately
encouraging their passive membership in the Anglican Church in Newfoundland.?*® Coleman
in particular affirmed the importance of the church community in transferring the social
values of one generation to the next: “Religious organizations are among the few remaining
organizations in society, beyond the family, that cross generations. Thus they are among the
few in which the social capital of an adult community is available to children and youth.”?*’
This question deserves a more focussed study of the role and influence of those in the older

age category upon those in the younger age categories in Newfoundland.

This raises the question of whether the capital being generated and invested within and
beyond the Anglican Church in Newfoundland is mainly bonding social capital or bridging
social capital in nature and the simplest explanation is to say that it is both. In the case of
those who are committed and active members there is clear bonding social capital energizing
the community but this same bonding social capital becomes bridging social capital as it
interacts with those on the margins of the Church who still come for key sacramental
ministries and who, as we have also seen in Chapter 5 and in this chapter, may not
necessarily consider themselves officially members (neither does the Church it seems) but
often participate at rates mirroring that of official members. Interestingly, while churchgoers
in the Anglican Church in Newfoundland show a slight preference for bonding social capital
over bridging social capital, the way in which passive members are integrated and welcomed
into the church community suggests a high degree of bridging social capital that allows the
established community to reach out and welcome those who are on the margins. A question

this raises is how do those same persons see themselves? While official membership lists

0 Figure 8.2 of Chapter 8 shows that 44% of Anglican churchgoers in Newfoundland are in the 65+ category
compared with 35% of churchgoers in the Episcopal Church in the United States of America.
%7 J. Coleman, Equality and Achievement in Education (Boulder: Westview Press, 1990). p. 336.
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would tend to place them as fringe members (or non-members), perhaps they see themselves
as full members.”® In that case are we really talking about bridging social capital or is it the
same bonding social capital that already exists within the church community? Does this mean
that a particular form of social capital like bonding social capital can mutate into bridging
social capital when needed? Capital is capital, and once accrued it can be spent in any way
the owner sees fit. In a faith community there is also spiritual and religious capital at play
influencing this choice, it is often spent to a disproportionate degree upon those who are on
the edge of the institution and not merely on those at the core. The fact that those receiving
this investment may not respond proportionately to it does not seem to matter in this case as
the core members of the Church see it as their duty to continue to invest in them in this way,
a Christian action known as “outreach.” Sometimes referred to as “non-reciprocal behaviour”
in the measurement of social capital, it presents a problem for most organizations but is not
seen in the same way at all for religious organizations who see it as their mission to invest
their social capital in this way.?*® As the authors of an article on the community involvement

of churches have stated:

In our study of congregations ... across six different cities we found that the 111
congregations in the sample reported a total of 449 social programs, for an average of

4.04 programs per congregation. The beneficiaries of these services were mostly non-

%8 A curious statistical revelation from the US Congregational Life Survey already identified in Chapter 5 that
calls into question membership counts and how they are measured is the degree of participation in the life of the
Anglican Church in Newfoundland among those who state they are non-members. Of the 36 worshippers who
identified themselves as non-members of the Church and still completed the survey 29% stated they were
involved in group activities in the Church and 63% said the worship services of the congregation helped them to
a great extent or some extent. A further 53% of non-members agreed with the statement: “My spiritual needs are
being met in this congregation or parish.” Twenty-six percent of non-members stated they attended 2 or 3 times
per month (9% attend every week). Twenty-two percent of non-members stated they had been attending their
current congregation between 3 and 10 years. Fifty-eight percent of non-members stated they had close friends
in the congregation compared with 75% for members.

9 Stone, "Measuring Social Capital: Towards a Theoretically Informed Measurment Framework for
Researching Social Capital in Family and Community Life."
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members with a ration of over 4 to 1 in favour of serving others rather than one’s own

members.Z%°

What remains demonstrably different for the Newfoundland situation, however, is that the
recipients of social capital spent by the Anglican Church in Newfoundland are not simply
outside of the Church but are members in some form and avail of the ministry of the Church
(sacramental and otherwise) in multiple ways. Membership and belonging cannot be
measured simplistically by attendance at Sunday services or financial support but involves

other more hidden factors.

This chapter has already asked one of the more difficult questions regarding social capital and
that is whether churches embedded in a social network like Newfoundland are net generators
of social capital or net beneficiaries of the social capital already existing around them? The
available evidence suggests that in the case of the Anglican Church in Newfoundland the
church possibly benefits more from the social capital in the society around it than generates it
anew. As noted in Chapter 8, Newfoundland society is markedly different from that in the
United States and in the case of the Anglican Church in Newfoundland and the Episcopal
Church in the United States of America the populations under consideration are quite
different sociologically. The Anglicans in Newfoundland tend to belong to smaller and more
closely-knit communities and are not switchers in the same way Americans are when it
comes to finding a church. The fact that the overall complexion of the Newfoundland

population is one of small, socially-interconnected towns in itself creates a high degree of

%0 R A. Cnaan, S.C. Boddie, and G.1. Yancey, "Bowling Alone but Serving Together: The Congregational
Norm of Community Involvement," in Religion as Social Capital: Producing the Common Good, ed. C. Smidt
(Waco: Baylor University Press, 2003). p. 24.
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social capital as already noted in Chapter 2. That social capital acts in the case of
Newfoundland to draw persons into greater involvement in the life of the church community
even if it is initially only for major sacramental acts and not official membership although the
difficulties with measurement counts in churches, particularly in the case of the Anglican
Church in Newfoundland, have already been identified. Most probably the Anglicans in
Newfoundland assume membership in the institution whether they appear officially on parish
rolls or not. The implication of this is great and challenges theories of social capital as they
relate to faith communities, suggesting that where social capital is already measurably strong
in a community a church may benefit more from it than it contributes. If this is the case the
reverse may also be true, that where the social capital is measurably weak in a community a
church may assume the role of generator as it draws individuals into its life and mission and
fosters greater and greater social attachments among them. Among the Anglicans of
Newfoundland this does not seem to be the case because the social interconnection (social
capital) is already strong. In that sense the Church assumes the role of adding a particular
meaning and quality to the lives of its members but not necessarily social capital to the

degree that it would in a population less interconnected than in Newfoundland.

%1 See also Chapter 12 (“It's Not Only Who You Know, It's Also Where They Are: Using the Position
Generator to Investigate the Structure of Access to Embedded Resources™) of Lin and Erickson, Social Capital:
An International Research Program. The authors of that chapter, Sandra Enns, Todd Malinick and Ralph
Matthews look at the Resilient Communities Project of British Columbia and how social capital is generated and
maintained in marginal and distressed communities, a direct parallel with Newfoundland. Not surprisingly, a
study has shown that rural Canadians are more likely to see relatives weekly, more likely to know their
neighbours, and more likely to feel that their neighbours can be trusted. See: Statistics Canada, "Social
Engagement and Civic Participation: Are Rural and Small Town Populations Really at an Advantage?,"
(Ottawa: Rural and Small Town Canada: Analysis Bulletin, 2005).
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Chapter 10

The Research Outcome

Introduction

Chapter 10 will examine the evidence presented and interpret it, showing that among
Anglican churchgoers in Newfoundland social capital and intrinsic religious motivation
remain high. Both social capital theory and theories of religious orientation will be discussed
in light of this outcome. The final chapter will draw together the themes already examined to
show the Anglican Church in Newfoundland to be exceptional in two ways: through the
statistical profile of affiliation and participation (Chapter 5) and the demographic profile of
churchgoers (Chapters 8 and 9). This chapter will discuss the research presented in the
dissertation that shows the resilience of the Anglican Church in Newfoundland is due to the
particular bonding social capital and bridging social capital shared by both the Church and
the wider society and the mutually-beneficial way in which the Anglican Church in
Newfoundland and the community around it relate, creating a large passive church
membership. Implications for future research and implications for the Anglican Church in

Newfoundland will be discussed.

Implications for Future Research and New Questions

This dissertation represents one of very few occasions that the US Congregational Life
Survey has been operationalised to measure social capital among a churchgoing
population.?®? Considering that the US Congregational Life Survey and its adaptations have
been so widely used the collected results provide a vast store of data related to social capital

research that remains relatively untapped for that purpose. Further research into this data

%62 As noted in Chapter 9, Dixon has utilized the Catholic Church Life Survey, an adaptation of the National
Church Life Survey for Catholic parishes in Australia and close cousin to the US Congregational Life Survey, in
a very similar fashion to this dissertation.
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collected over two decades from the perspective of social capital theory is desirable.
Additionally, a deeper analysis and comparison of the data collected through the US
Congregational Life Survey between the Anglican Church in Newfoundland and the
Episcopal Church in the United States of America using more sophisticated statistical tools
could potentially unlock additional underlying reasons for the observed differences between

the two.

A wider and more comprehensive survey of Newfoundland society beyond the Anglican
Church in Newfoundland utilizing tools designed to measure social capital directly would
also be advantageous to see more precisely what factors contribute to the observed resilience
of the Church.?®® Additional questions to investigate include: How specifically is social
capital preserved and passed on among the Newfoundland population? Why did this happen
in Newfoundland? What can we learn from this for studies of social capital in the world
today? Has it been replicated elsewhere? Additionally, in light of the observed decline in
Church membership and resilience in Church affiliation and participation in Newfoundland it
should be asked if this pattern is inherently stable enough to become the future shape of the
Church with a core of actively committed members and an orbit of less committed members?
This question is of such significance, that even if there had not been a comparison between
the Anglican Church in Newfoundland and the other churches considered in this dissertation,
the results of a statistical mapping of Newfoundland Anglican Church practice alone would
still have been of interest because of the way in which official membership has declined but
demand for pastoral offices has remained stable or even increased. Future research could also

be conducted to refine the concept of social capital beyond the concepts of bonding social

263 A potentially promising approach to this research would be the use of position generator methodology to
comprehensively map the network of contacts among the general population in Newfoundland. The inclusion of
clergy among the listed occupations and acquaintances investigated could reveal much about the depth of the
social network surrounding the Anglican Church in Newfoundland and its leadership. For a more complete
discussion of this methodology see Lin and Erickson, Social Capital: An International Research Program.
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capital and bridging social capital employed in this thesis, further differentiating social
capital as religious social capital and spiritual social capital along the lines of the work of the
William Temple Foundation. The development of new instruments to access the relative
strength and orientation of social capital in a manner like the New Indices of Religious

Orientation accesses religious orientation would also be useful.?**

In the case of the Anglican Church in Newfoundland, a weakness in this research is that
passive and active members are not clearly identified within the sample but are mixed
together even if some identify themselves as members and others do not. Being able to
separate the two groups and investigate them separately in terms of motivation would be
desirable in an effort to better discern the degree of intrinsic motivation at play among the
churchgoers of the Anglican Church in Newfoundland when it comes to continued high rates
of participation in the Church through baptisms, marriages and funerals in particular. Why
are some people passive and some people active? What is the reason for the decline in official
membership among some and not others? What effect will declining membership have on
participation and affiliation in years to come? How intrinsically motivated are Anglicans in
Newfoundland or is their participation merely a “rite of passage” for some? Is there more

intrinsic religion at play among passive members then we realize?

The precise relationship between high levels of social capital and high consumption of certain
pastoral offices is not clearly revealed through the data collected for this dissertation. The
research indicates that the Anglican Church in Newfoundland functions very much like an
extension of family to a greater degree than the Episcopal Church in the United States of

America but what are the deeper qualities of the social capital at play in and around the

2% Both a combat unit in Afghanistan and a local Lions Club could be rich in social capital but nobody would
consider switching the two. Tools to provide more precise measurement of the strength and orientation of social
capital in and among groups and individuals would be desirable.
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Anglican Church in Newfoundland that both inspire passive members to seek the ministry of
the Church and also inspire the Church to respond? How does this passive membership in
Newfoundland translate into baptisms and weddings and funerals? A wider question is the
whole relationship of social capital to religious motivation as already identified in Chapter 3.
It would also be desirable to qualitatively weigh the various measurements of affiliation and
participation (and social capital) like baptisms, confirmations, marriages and funerals because
they are not all of the same importance intrinsically for those availing of them. In fact, the
argument can be made that baptism may be the most significant measure of church affiliation

because it reflects what people want in life for their children, arguably the highest of ideals.

As already noted, the differences between the members of the Episcopal Church in the United
States of America and the members of the Anglican Church in Newfoundland are not great in
terms of intrinsic religiosity and measures of satisfaction and belonging. What is striking is
that Anglicans in Newfoundland are generally lifelong members who have not switched in
the same way that Americans have, suggesting that intrinsic religiosity, satisfaction and
belonging may not be conclusively related to religious choice but that other variables may be
at play. In short: Newfoundland Anglicans inherit their church and American Episcopalians
choose their church. This result suggests that satisfaction, belonging, and a sense of spiritual
growth are not necessarily tied to switching and choosing the church that meets one’s
perceived needs as much as discovering the same qualities within the church of one’s birth.
This outcome also warrants further investigation. Direct analysis of religious orientation
among the churchgoers of both Churches would benefit from the use of tools like the New

Indices of Religious Orientation specifically designed for the purpose.
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A further implication suggested by this research into the Anglican Church in Newfoundland
is that where social capital is already strong among a population a church may assume a
different role from mere generator of social capital and instead provide a certain quality and
meaning to the lives of its adherents and marginal attenders. The directionality of both
generation and investment of social capital is distinctive in and around the Anglican Church
in Newfoundland but the question of why this has happened in Newfoundland needs to be
explored more deeply. If people are already socially interconnected and already considering
themselves in some fashion members of the institutional church (even if the institutional
church may not be sure of that) how are continuing high rates of key sacramental
consumption to be explained? If such consumers are not coming to the church because it
generates social capital for them could the explanation be that they really do value the
sacraments and really do feel that participation in them provides a quality other than the
social and fully in line with what Allport and Ross have called intrinsic religion? While it has
been identified that the US Congregational Life Survey does not measure extrinsic religion,
the results for Newfoundland show significant intrinsic satisfaction with religious life among
the members of the Anglican Church. Where such satisfaction exists, are individual reasons
for participation and involvement also intrinsic in nature? If this is the case, the large passive
membership observed around the Anglican Church in Newfoundland may not be so passive

after all.

Additional insight into the Anglican Church in Newfoundland might be achieved through
analysis of financial records over time both in terms of income and expenditure and how
money is both collected and spent. This would also provide insight into motivations and
priorities as well as decline and growth. Likewise, an analysis of the number of clergy and

how they are assigned to ministries would also reveal the priorities at play within the Church.
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Direct investigation of how the clergy see themselves and their ministries would also be
informative. And in the future, it would be desirable to monitor all of the metrics studied to

see what impact a declining membership will have upon them (if the decline continues).

Implications for Diocesan Life

In this section | will adopt a first-person perspective because of my personal knowledge of
the Anglican Church in Newfoundland and in particular the Diocese of Eastern
Newfoundland and Labrador and because of the speculative nature of certain implications |
suggest. The primary implication as | see it for the life of the Anglican Church in
Newfoundland from the research presented in this dissertation is that the Church should
engage in evidence-based decision making in the future. As a former Executive Officer of the
Diocese of Eastern Newfoundland and Labrador | know that important decisions affecting the
future of that Diocese, its parishes, and its clergy have sometimes been made quickly and
without complete knowledge of the situation and individuals. If the Anglican Church in
Newfoundland were to adopt a more evidence-based approach to decision making the

outcomes of such decisions would likely be improved.

The implications for parish and diocesan life in the Anglican Church in Newfoundland are
significant from this research and suggest strongly that the Church go with the grain rather
than against the grain in its relationship with the wider society around it. Clearly, this has
been what the Church has already been doing rather successfully with empirical indications
to show that such a policy has enabled it to retain a significant and influential role in the lives
of people. The Church itself has been able to accept passive membership and work with it,
recognizing that not every passive member will become an official and active member. It

would be well advised to continue this policy and not seek to enforce more rigid criteria of
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membership and affiliation. As stated earlier, Newfoundland Anglicans tend to inherit rather

than choose their church and the Anglican Church should understand and accept this.

An obvious avenue for further investigation in light of what has been discovered about
membership in the Anglican Church in Newfoundland is to ask if the concept of membership
is even relevant anymore or if there is a better term to use? An exploration of what
membership means from the perspective of the institution and what it means to those both
within the Church and those who drift in and out would be very enlightening. The challenge
may lie in harmonizing the two. It would also be enlightening to compare the Anglican
Church in Newfoundland with the other denominations within Newfoundland to see if similar

patterns of affiliation and participation cross denominational lines.

Appreciating passive membership also means that the Anglican Church should seek new
ways of engaging with the community around it in the full knowledge that it finds itself
among individuals well-disposed toward the Church with a spirit of generosity toward it that
should continue to benefit it as long as the Church is deemed worthy of that investment. The
reservoir of goodwill toward the Anglican Church in Newfoundland and the desire for the
ministry of the Church at times of deep significance in individual lives remains strong.
Fostering reciprocal and mutual trust and obligation between the Church and society is vital
to this. The fact that there has not been appreciable decline in the key pastoral ministries of
baptisms, marriages and funerals speaks to a continuing connection with the Church even
among those who, for whatever reason, have chosen not to remain or become full and active
members. The severe decline in confirmations does call into question this ministry within the

Church and whether it merits further investment of energy and ministry resources.
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There is much for the Anglican Church in Newfoundland to learn about the people on the
margins of the Church because they represent the most hopeful source of new membership
and growth in the years ahead. Although many have declined official and active membership
they have not exactly left in the way Anglicans in the rest of Canada, the United States and
England have done so. The Anglican Church in Newfoundland continues to benefit greatly
from those who are passive in their membership but, as already noted, are also elliptical
members in that over time their relationship with the Church tends to become tighter. The
very best investment in its future the Anglican Church in Newfoundland and Labrador can
make today is to engage deeply with this group and discover who they really are. This
research also suggests that a ministry of hospitality where the core members of the Anglican
Church in Newfoundland engage in a welcoming and affirming ministry to those who are not

so closely connected to the Church is already happening and can be developed still further.

The following editorial was written by me in 1999 and published in The Telegram of St
John’s, Newfoundland. In re-reading the editorial today I see the implications of social
capital. One question it raises for me is the question of portability and how the
Newfoundlanders of Arnold’s Cove who came from various communities were able to bring
with them the social capital that had served them well there and apply it to life in a new place.
What is it that makes social capital portable in some cases and not portable in others? I am
aware that the Anglican Priest in Placentia Bay in the 1960s, the Rev Ed House, served the
people first in the scattered communities of the bay and then moved with them to Arnold’s
Cove where he remained afterward for several years (other Anglican Priests did the same
across the province). Even his rectory was floated across the bay along with over one hundred
of their homes. The respect and affection the people felt for this man and for the Anglican

Church he represented must surely have made a difference as the new community of Arnold’s
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Cove was developed. Present-day Arnold’s Cove might be one of the best places in
Newfoundland to research the creation, investment and portability of social capital on the

island of Newfoundland and the special role the Anglican Church has had in this.

My wife and | will always remember our first Christmas in Arnold's Cove. We had moved from
Labrador in the fall with one child, arriving just a couple of weeks before the birth of another. The
combination of the move and the new baby left us with little money and little time to settle into our
new community. As Christmas drew closer we decided to forgo presents that year and just appreciate
the season in other ways. That all changed the week before Christmas with a knock on the door of the
rectory. A lady from the parish stood there holding a shopping bag. "A little something for you and
the children," she told us. And then she was gone. She was the first one. In the next couple of days
there were many more like her who quietly came to our door and dropped off gifts. There were so
many of them that | remember my wife shedding a tear on Christmas morning as she realized the
unexpected generosity of these strangers. And every Christmas since we have taken the time to reflect
upon what was, in many ways, our most special Christmas ever.

We were about to learn that such kindness was not at all unusual in that community. Indeed, during
the following six years that we spent in Arnold's Cove we came to realize that there was a very special
quality to life in that part of Placentia Bay. It remains one of the greatest privileges of my ministry to
have served there.

Most of the people in Arnold's Cove came there from other communities in the late 1960's and settled
among the few families already in Arnold's Cove. The newcomers came from places in Placentia Bay
such as Harbour Buffet, Spencer's Cove, Tack's Beach, Kingwell, Woody Island, Port Ann, Haystack
and Isle of Valen among others. The early years were hard as people adapted to life in a new part of
the bay and formed new relationships and new friendships with neighbors from different communities.
The wonderful thing about Arnold's Cove is how well they did that. Because they decided to overlook
the differences between people and always seek the good, they built a community that is today a
model for other places in Newfoundland and indeed, other places in the world. They have not
forgotten their past but prefer to celebrate their present. In Arnold's Cove, they decided a long time
ago that walls were meant to be broken down.

I find myself thinking of Arnold's Cove often. I think the kindness and decency | saw in the people
there has become the standard I look for wherever | go. Arnold's Cove remains for me the example of
what can happen when people of goodwill embrace change and make it work for them instead of
against them. In the process they have created what | believe is the finest town of its size in
Newfoundland. I especially think of Arnold's Cove whenever | hear people say that change is always
bad and that some people will never really get along with each other. Arnold’s Cove has
demonstrated that just the opposite can be true. Everyone can win when open-minded people choose
to overcome artificial divisions and look for the good in every situation instead of focusing upon the
bad. I think that's the most important lesson Arnold's Cove taught me.

Maybe that's why I still miss the place.

Maybe that’s why even though I left Arnold's Cove years ago, Arnold's Cove will never really leave
265
me.

%5 Geoff Peddle, "Warm Memories of Arnold's Cove," The Telegram, April 7 1999.
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Social Capital Theory and Religious Orientation Theory

The initial research question under investigation in this dissertation was twofold:

+to test the thesis that the Anglican Church in Newfoundland has not experienced the
same level of decline as Anglican Churches in the rest of Canada, the United States of

America and England.

+to test the capacity of the concepts of bonding social capital and bridging social
capital as defined by Putnam to account for the comparative resilience of the Anglican

Church in Newfoundland.

Chapter 5 of this dissertation has shown statistically that the trajectory of the Anglican
Church in Newfoundland is different from that of the other Anglican Churches under
investigation in this research: the Anglican Church in the rest of Canada, the Episcopal
Church in the United States of America, and the Church of England. The initial thesis

question regarding decline has been supported by the empirical research.

The theories investigated in this dissertation — theories of social capital and religious
orientation — have both been shown as relevant to the original research question although not
totally in the way initially expected. In light of the distinctive rates of involvement in the
Anglican Church in Newfoundland presented in Chapter 5 it was anticipated that on the
matter of religious motivation there would possibly be inherent differences between the
members of the Anglican Church in Newfoundland and the members of the Episcopal Church
in the United States of America in the analysis of the US Congregational Life Survey. These

differences, however, were not sufficiently established empirically to account for the
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statistical uniqueness of the Anglican Church in Newfoundland. What was surprising was
that the two Church populations were quite similar in intrinsic religious orientation despite
arriving at that point in vastly different ways with Americans showing a much greater
tendency to switch churches (implying they choose their churches) than Newfoundlanders
who generally inherit their churches and remain with them for life. While the investigation of
religious orientation was helpful in understanding and comparing the two Churches it did not
prove conclusive in understanding the relative resilience of religious practice in
Newfoundland. Both theories — theories of religious orientation and social capital — have been
upheld but in a way that shows their adaptation to the life of the Anglican Church in
Newfoundland where the benefits of shared religious practice and intrinsic religious
orientation coexist. External religious motivation is not necessarily at the cost of internal
intrinsic motivation although it may be that there is a distinctive balance at play in the

Anglican Church in Newfoundland.

Social capital theory provided the key lens for the examination and comparison of the
Anglican Church in Newfoundland even if it ultimately proved useful in unexpected ways. In
the analysis of the US Congregational Life Survey no great differences were observed in both
bonding and bridging social capital between the Anglican Church in Newfoundland and the
Episcopal Church in the United States of America, certainly not to the degree expected to
explain the statistical dissimilarity between the two Churches demonstrated in Chapter 5. In
fact, as in the case of religious orientation theory, the two samples were remarkably similar
despite arriving at that similarity through quite different routes. Social capital theory did
prove relevant, however, in the analysis of the demographic profiles of the two Churches
where large differences were observed. These differences in terms of community and social

life among members were seen as the reasons for continuing high rates of affiliation and
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participation among the members of the Anglican Church in Newfoundland. What is most
significant here is that it was the social capital around the Church rather than the social
capital within the Church that proved conclusive in this analysis. This is of great relevance to
social capital theory today because it shows what can happen when a church is located in the
midst of a social network relatively rich in social capital. In such a case, a church, rather than
being a generator and donor of the capital can also be a recipient and beneficiary of social
capital. This type of mutual reciprocity between a faith community and the wider world

around it is worthy of greater examination.

Although this thesis focused upon the nature of Christian community and relationship in
Newfoundland, Robin Gill provides an interesting parallel from Britain in his book,
Churchgoing and Christian Ethics. Gill looked at churches as moral communities where
ethical concerns are expected to be at the heart of how the members see themselves and how
they act. What Gill finds is that there is commonality in ethical belief between church
communities and the wider society to a degree higher than many would expect. While
churchgoing may sustain an ethical outlook, that same outlook may persist in wider society
among those who do not attend church or who do not claim to belong but who continue to be
influenced by religious belief. But what is most important for us here is that Gill asserts that it
is churchgoing itself that nurtures most strongly a particular ethical and religious identity and
that even across denominational boundaries such identities can be remarkably consistent

among churchgoers:

Precisely because churchgoing fosters and sustains a distinctive culture it can be an
important means of individual identity. The practice of regular churchgoing, with

church congregations acting as moral communities, reinforces distinctive beliefs and
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values which, in turn, sustain individual identity. Through churchgoing an individual
acquires a broad and distinctive patterns of beliefs and values that can sustain a sense

of personal identity.?®®

If what Gill asserts is true, this has implications for the Newfoundland situation because, as
demonstrated, the rate of affiliation and participation with the Anglican Church in
Newfoundland is higher than it is in the Anglican Church in the rest of Canada, the Episcopal
Church in the United States of America, and the Church of England, meaning that the
influence of churchgoers should be considerable throughout Newfoundland society.?®” If one
pushes Gill’s claim further — that church attendance helps to create and nurture a particular
culture among churchgoers — the relative value placed upon church affiliation and
participation in Newfoundland must be higher than it would be in a population with lower
rates of participation. This is consistent with social capital theory and implies a deep
relationship in the Newfoundland situation between churchgoing and culture whereby the
surrounding culture may actually reinforce church attendance and the church acts as an
extended moral community infusing the wider society.?*® Drawing upon Durkheim’s notion
that social structure creates and shapes behavior, it can be argued that the reasons for the
difference between the Anglican Church in Newfoundland and the other Anglican Churches
considered lies in the society itself and, as previously claimed, the social capital inherent in
the structure of Newfoundland society generates a large passive membership in the Anglican

Church in Newfoundland.

26 Robin Gill, Churchgoing and Christian Ethics, ed. Robin Gill, vol. 15, New Studies in Christian Ethics
(Cambridge: Cambridge University Press, 1999). p. 64.

7 As Chapter 1 has shown, a quarter of the Newfoundland population claims membership in the Anglican
Church, a not inconsequential share of the overall population.

268 C. Margaret Hall explores the relationship between culture and religion in Chapter Eight of Identity, Religion
and Values (Washington: Taylor & Francis, 1996) showing just how intertwined the two can be. As she states
on page 101, “To the extent that culture is defined as the repository of societies’ values, norms, and standards,
religions play a primary role in culture. Religions house many of society’s most sacred, and even secular, values
and beliefs.”
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The key point lies in the fact that merely being part of a religious tradition does not translate
into church participation unless social interrelationship is also present. Religious faith is not
the key here; people can be religious in many different ways. The key in Newfoundland is
social interaction. The interrelatedness of family, church and community in Newfoundland
where family, church and community still tend to blend together with no clear demarcation
from one to the other generates church membership and participation. Social life in
Newfoundland is not built around large, anonymous, multi-ethnic, urban environments but
small, intimate communities and neighbourhoods where practically everyone knows each
other (and are often related through birth or marriage to each other). It is this interrelatedness
that contributes most directly to the resilience of the Anglican Church in Newfoundland. As
Moltmann has written, “God as love is experienced not in large organizations and institutions
but in communities in which people can embrace each other.”?®® The Anglican Church in
Newfoundland is distinctive from the other Churches considered in this dissertation because
of its stability over time in a way that the others have not been. In light of what has been
discovered about the nature of social life in Newfoundland and the strong community values
among the people of the province reflected within the Church this research provides
substantial proof that there is no “one size fits all” story of religious decline in North America
and Europe and that evidence of both resilience and growth can also be found. The research
does not suggest that religious sentiment or faith has declined to a greater extent in the
populations considered outside of Newfoundland than in the Newfoundland population; that
was not measured. The research does suggest that where religious sentiment and faith does
exist, it is operationalised by social interaction. And, as previously stated, the social capital

around a church can prove more instrumental in religious affiliation and participation than

#%9 Jiirgen Moltmann, The Open Church: Invitation to a Messianic Lifestyle, 1st British ed. (London: SCM
Press, 1978). p. 6.



245

the social capital within that church. This, in fact, is exceptional about the Anglican Church in

Newfoundland.

Pippa Norris and Ronald Englehardt have found that the relationship between cause and
effect with regard to social capital and faith communities can be a complicated one. They
raise an additional point of consideration about the reciprocal nature of the relationship,
pointing out that those who are part of churches also tend to participate at a higher rate in
other community organizations. And while they claim that more research is necessary to
identify the relationship they do see church membership as part of a wider attitude among

individuals that also fosters wider civic engagement:

The American literature has emphasized the function of religious institutions in the
generation of social capital, in particular that mainline Protestant churches play a vital
role in drawing together diverse groups of Americans within local communities,
encouraging face-to-face contact, social ties and organizational networks that, in turn,
generate interpersonal trust and collaboration over public affairs. The theory suggests
that people who pray together often also stay together to work on local matters,
thereby strengthening communities ... But a process of mutually reinforcing reciprocal
causation is probably underlying these relationships, whereby ‘joiners’ who are active
in local sports clubs, arts associations, and youth work, as well as having a positive

sense of political and social trust, also belong to religious organizations.*”

Life in Newfoundland has been until recent years a story of struggle and survival against

great odds. The interplay of isolation, geography, climate and history has presented

2% Norris and Inglehart, Sacred and Secular: Religion and Politics Worldwide. p. 194.
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distinctive challenges to the continuation of life on the easternmost edge of North America.
As noted in Chapters 1, 8 and 9, even in recent years, no place in the western world has gone
thru greater upheaval since World War 11 in light of the massive resettlement policy of the
1960s and the Groundfish Moratorium of the 1990s. But what that same combination of
factors may have done is reinforce an identity among the people whereby they are not
individualistic in their outlook but see themselves as members of a wider family and
community (often the two are the same) in which each person’s identity and value is directly
related to their membership in the group. If there is an identity to Newfoundland culture it is
one of social orientation toward each other. The Christian tradition that took root most
decidedly was of a local church built and maintained by the laity with no goal greater than
meeting their basic and practical spiritual and social needs. The Anglican Church in

Newfoundland has historically been a church of local ministry.

The interviews and surveys presented in this dissertation strongly indicate that being part of a
community is most likely seen as the greatest good in the life of Anglican churchgoers in
Newfoundland. Boundaries between those who actively and officially belong to the Church
and those who less-actively belong are blurred at best and in most cases are not present. The
Anglican Church in Newfoundland most likely continues to be perceived as a repository of
much that is good in life. Everyone is assumed to belong and the Church operates not so
much as a distinct organization within the province as a community to which all are welcome
and actively invited to participate.?’”* Baptismal ministry (and baptism is almost exclusively
performed in infancy) is understood as all that is needed to belong to the Anglican Church in

Newfoundland even if one will never hear it articulated. One’s belonging comes first from

2" Richard Thomas in his book, Counting People In: Changing the Way we Think about Membership and the
Church (London: SPCK, 2003) discusses the differences between a “participant member” and an “associate
member” in his chapter “Belonging in an Age of Unbelonging.” In a not so subtle challenge to Grace Davie he
argues that to believe is also to belong even if the nature of that belonging may sometimes lack formal
recognition.
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their family and then through the sacrament of baptism. The Anglican Church in
Newfoundland has been careful not to add to the requirements of membership beyond those
basic affirmations. The theology underlying this model of church community in

Newfoundland is that God is best served in serving one’s neighbour.

Becker presents a study of four types of congregations in the United States. They are: Houses
of Worship, Family Congregations, Community Congregations and Leader Congregations. A
fifth, Mixed Congregations, can be a combination of more than one of the four. Although we
see in her descriptions of each congregational model something that we can recognize in the
Anglican Church in Newfoundland (particularly the Family Model), it is in her description of
Community Congregations that the deepest comparison may be drawn with the Anglican
Church in Newfoundland. Indeed, her words echo the language used in the Parishioner and

Vestry Interviews of Chapter 7. Becker describes the community model in this way:

These congregations have the largest number of core tasks of any of those that |
studied. Members want the transcendent worship atmosphere of the house of worship,
although they achieve it quite differently than the houses of worship do. Instead of
relying on the pastor or paid staff and denominational materials, they foster a creative,
participatory, and eclectic style in which many lay people take on leadership roles on
a revolving basis. They want the interpersonal intimacy of the family congregation,
and they have large numbers of small fellowship groups to help achieve that intimacy
and friendship ...They see having a group of people to care about and having a place
where shared values are important and talked about openly as the two most important
aspects of religious community, and they do not see these two imperatives as being

contradictory ... When asked what the congregation means to them, eighty-five
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percent of the members of each congregation reported that they find close and
supportive relationships in the congregation. Sometimes they said the congregation is
“my family” or “my extended family” but the most common terms they used invoked
a metaphor of community ... They like how easy it is to get involved in the

congregation ...%"

The Anglicans of Newfoundland have probably resisted some of the individualizing
tendencies of the modern world and preserved an identity that retains many of the qualities of
its past while adapting to contemporary culture. This has been preserved in the shape of
Newfoundland society itself. In religious matters, as in so much of Newfoundland life, the
most important qualities of the past have been preserved even as some features disappear and
others are modified. The enduring presence of social capital and local lay “ownership”
combined with cultural affirmation of the value of the Church have come together in a

distinctive way in Newfoundland.

In Newfoundland the forces of modern life have certainly been felt in recent years as some of
the roles traditionally filled by religion were taken over by the state but the identity of the
ordinary person of the province continues to be penetrated by notions of Christian charity and
Christian piety. This dissertation has shown that where community life is resilient, a church
can also be resilient, and sometimes it can be hard to see any distance between the two. It has
happened in Newfoundland not because of some great effort or mission of the Anglican
Church but because of the people themselves who have cared enough to protect and preserve
all that was sacred from their past and transmit it to their children and grandchildren, not

simply in word or theory, but most importantly in action. It is the continuing of a way of life

272 penny Edgell Becker, Congregations in Conflict: Cultural Models of Local Religious Life (Cambridge:
Cambridge University Press, 1999). pp. 103-04.
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that has served the people well for 300 years and which, with some changes along the way,
may serve them well for years to come. In a world where religion has become a privatized
matter of choice and preference it is important to see that it is still possible for a vibrant and
public religious life to exist among a people if the conditions discussed earlier can be created
and sustained. The argument can be made that both church and society are at their best when
part of overlapping and interconnected networks of trust and obligation. This is social capital
at work showing that where religious communities are able to enter into a mutually-reciprocal
generation and investment of social capital with the wider world around, they are able to

resist decline and even grow.
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Appendix 1: Comparative Data

National Data, England

vear Population (total) | # Live Births | # Marriages | # Deaths
1960 43125580 740858 324273 493553
1961 43535600 766358 327059 518047
1962 44017660 793354 328430 523855
1963 44360610 807017 331861 538105
1964 44724910 828470 339415 501991
1965 45070040 816433 351107 516317
1966 45374090 804957 363838 528981
1967 45680870 788458 365303 509356
1968 45873000 775065 385469 541862
1969 46102260 754456 374993 543425
1970 46253830 741999 392429 540196
1971 46411700 740099 382313 532445
1972 46571900 684872 403516 554251
1973 46686200 637797 378143 549876
1974 46682700 603153 363137 547980
1975 46674400 568900 359961 545444
1976 46659900 550383 339045 560317
1977 46639800 536953 337253 538652
1978 46638200 562589 347630 547685
1979 46698100 601316 348603 554840
1980 46787200 618371 348951 544349
1981 46820805 598163 332213 541023
1982 46777337 589711 323137 544984
1983 46813693 593255 324443 542509
1984 46912444 600573 330012 531314
1985 47057359 619301 327241 553150
1986 47187643 623609 328411 544545
1987 47300419 643330 332233 531150
1988 47412342 654363 329183 535553
1989 47552651 649357 327244 539804
1990 47699116 666920 312712 528916
1991 47875035 660806 290118 533972
1992 47997973 651784 294962 522656
1993 48102319 636473 283326 540554
1994 48228781 628956 275531 517614
1995 48383461 613257 268344 529038
1996 48519129 614184 264191 526650
1997 48664777 608202 257963 521598
1998 48820583 602111 253113 518089
1999 49032872 589468 249490 517119
2000 49233311 572826 253836 503026
2001 49449746 563744 236203 497878
2002 49649096 565709 242112 500792
2003 49863324 589851 255577 504127
2004 50109707 607184 258185 480717
2005 50466162 613028 233827 479678
2006 50763893 635748 225971 470326
2007 51106181 655357 222483 470721
2008 51464646 672809 475763
2009 51809741 671058 459241
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Year

Church Data, England

Mmbrshp | Easter Octave

Baptisms

Confirmations

Marriages

Funerals

1960
1961
1962
1963
1964
1965
1966
1967
1968
1969
1970
1971
1972
1973
1974
1975
1976
1977
1978
1979
1980
1981
1982
1983
1984
1985
1986
1987
1988
1989
1990
1991
1992
1993
1994
1995
1996
1997
1998
1999
2000
2001
2002
2003
2004
2005
2006
2007
2008

2159356

1899469

1631506

1681000

1551000

1624000

1376000
1310000
1350000
1317000
1300000
1265000
1236000
1172000

1163100
1134900
1061300
1077900
1094500
1019000
1071900

412000

413000

347000

237000

226000

200100

186200
179700
170100
160300
157100
148000
141400
138900

122000

191000

146000

113000

96000

98000

76900

55000
55200
57400
51800
47149
44000
42800
40600

36387
33367
33425
31797
30425
29800
29800

168000

171848

170146

133074

123400

110121

109369
97446
96828
96060
86143
79616
71400
64000

60750
57500
54800
56100
57000
54600
53700

347560

323690

293060

265230

232560
228000
224800
227100
212600
207260
199270
194300
188060
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National Data, United States

vear Population (total) | # Live Births # Marriages # Deaths
1960 180671158 4257850 1543000 1711982
1961 183691481 4268326 1548000 1701522
1962 186537737 4167362 1577000 1766720
1963 189241798 4098020 1654000 1813549
1964 191888791 4027490 1725000 1798051
1965 194302963 3760358 1800000 1828136
1966 196560338 3606274 1867000 1863149
1967 198712056 3520959 1927000 1851323
1968 200706052 3501564 2069000 1930082
1969 202676946 3600206 2145000 1921980
1970 205052174 3731386 2158802 1921031
1971 207660677 3555970 2190481 1927542
1972 209896021 3258411 2282154 1963944
1973 211908788 3136965 2284108 1973003
1974 213853928 3159958 2229667 1934388
1975 215973199 3144198 2152662 1892879
1976 218035164 3167788 2154807 1909440
1977 220239425 3326632 2178367 1899597
1978 222584545 3333279 2282272 1927788
1979 225055487 3494398 2331357 1913841
1980 227224681 3612258 2390252 1989841
1981 229465714 3629238 2422145 1977981
1982 231664458 3680537 2456278 1974797
1983 233791994 3638933 2446604 2019201
1984 235824902 3669141 2477192 2039369
1985 237923795 3760561 2412625 2086440
1986 240132887 3756547 2407099 2105351
1987 242288918 3809394 2403378 2123323
1988 244498982 3909510 2167999
1989 246819230 4040958 2150466
1990 249464396 4158212 2148463
1991 252153092 4110907 2169518
1992 255029699 4065014 2175613
1993 257782608 4000240 2268553
1994 260327021

1995 262803276

1996 265228572

1997 267783607 3882000 2384000 2294000
1998 270248003 3946000 2244000 2331000
1999 272690813 3957000 2251000 2337000
2000 282171957 3974000 2376000 2404000
2001 285081556 4025933 2357000 2409000
2002 287803914 4019280 2256000 2428000
2003 290326418 4093000 2187000 2423000
2004 293045739 4121000 2279000 2393000
2005 295753151 4143000 2230000 2432000
2006 298593212 4269000 2193000 2416000
2007 301579895 4315000 2205000 2415000
2008 304374846 4247000 2157000 2453000
2009 307006550 4136000 2077000 2425000
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Year

Church Data, Episcopal Church in the United States

Mmbrshp Baptisms Confirmations Marriages Funerals

1960 3200763 98312 127861 24111 57574
1961 3269325 97247 127217 24584 58985
1962 3369757 126833 24266 56427
1963 3362864 94754 124305 24635 58732
1964 3352907 94470 126027 26600 61320
1965 3382680 91695 128066 27728 60190
1966 3416103 85971 124452 28960 60364
1967 3429153 80497 118536 30802 60378
1968 3420297 79058 114568 32576 58905
1969 3373890 73966 106909 36295 60842
1970 3330272 74577 102059 37836 59504
1971 3285826 73013 95255 36941 58905
1972 3218277 68135 88066 34772 55114
1973 3072734 62742 79800 34504 56436
1974 2943634 60640 75435 24166 40397
1975 2882064 63503 77038 36535 53473
1976 2857513 61502 72694 35594 52118
1977 2836577 61633 68985 37373 51324
1978 2825254 61354 63789 37765 50090
1979 2841700 62346 64407 39615 49196
1980 2784040 64367 64912 39682 50070
1981 2767440 65477 65894 39093 48606
1982 2795265 67032 65775 39785 47964
1983 2794690 65999 63523 38391 48557
1984 2775424 66216 61683 37569 47611
1985 2739422 65152 59718 36073 48277
1986 2504507 52209 46512 34486 46182
1987 2462300 47436 33552 45967
1988 2455422 54181 45772 34095 45765
1989 2433413 55626 45396 32598 44173
1990 2466050 56862 47270 31795 43568
1991 2474625 55869 46068 30557 43598
1992 2491996 53095 46820 28844 42226
1993 2506047 51643 44509 28291 43010
1994 2491996 51049 43234 27631 42259
1995 2411841 51784 43474 27324 44239
1996 2366054 49525 42378 25391 42244
1997 2339113 49505 42486 25989 41030
1998 2318238 48563 41478 23974 39735
1999 2296936 47519 42579 23042 45587
2000 2319844 46403 44892 22341 44762
2001 2330000 45566 42268 19354 44199
2002 2320221 44995 40482 18798 38154
2003 2284233 43068 39557 18260 35840
2004 2247819 41376 36558 17149 34744
2005 2205376 38680 36244 16190 34372
2006 2154572 36387 32412 14805 32564
2007 2116749 34194 23556 13438 31457
2008 2057292 32731 23359 12816 31212
2009 2006343
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National Data, Canada, Total

Year

Population # Live Births # Marriages # Deaths
1960 17870000 478551 130338 139693
1961 18238000 475700 128475 140985
1962 18583000 469693 129381 143699
1963 18931000 465767 131111 147367
1964 19291000 452915 138135 145850
1965 19644000 418595 145519 148939
1966 20015000 387710 155596 149863
1967 20378000 370894 165879 150283
1968 20701000 364310 171766 153196
1969 21001000 369647 182183 154477
1970 21297000 371988 188428 155961
1971 21962032 362187 191324 157272
1972 22218463 347319 200470 162413
1973 22491777 343373 199064 164039
1974 22807969 350650 198824 166794
1975 23143275 359323 167176
1976 23449808 359987 167009
1977 23725843 361400 167498
1978 23963203 358852 168179
1979 24201544 366064 168183
1980 24515667 370709 171473
1981 24819915 371346 171029
1982 25116942 373082 174413
1983 25366451 373689 174484
1984 25607053 377031 175727
1985 25842116 375727 181323
1986 26100278 372913 175518 184224
1987 26446601 369742 182151 184953
1988 26791747 376795 187728 190011
1989 27276781 392661 190640 190965
1990 27691138 405486 187737 191973
1991 28037420 402533 172251 195569
1992 28371264 398643 164573 196535
1993 28684764 388394 159317 204912
1994 29000663 385114 159958 207077
1995 29302311 378016 160251 210733
1996 29610218 366200 156691 212880
1997 29905948 348598 153306 215669
1998 30155173 342418 152821 218091
1999 30401286 337249 155742 219530
2000 30685730 327882 153983 218062
2001 31019020 333744 143654 219538
2002 31353656 328802 143779 223603
2003 31639670 335202 144515 226169
2004 31940676 337072 143394 226584
2005 32245209 342176 230132
2006 32576074 354617 228079
2007 32929733 367864 235217
2008 33315976 374805 240689
2009 33720184 380364 244789
2010 34108752
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Church Data, Anglican Church of Canada, Total

vear Mmbrshp Baptisms Confirmations Marriages Funerals
1960

1961 1358459 41406 35253 11982 20499
1962

1963

1964 1365313 36380 32004 13087 20369
1965

1966 1292762 28499 28136 14238 20753
1967 1218666 28816 22148 15489 20978
1968 1173519 27640 21819 15637 18904
1969 1181948 30188 24045 16582 21374
1970 1126570 29529 21683 16240 21342
1971 1109221 28722 21965 16197 21108
1972 1063199 27639 19535 15895 21148
1973 1066083 26928 20186 15946 21326
1974 1048246 26437 18972 15558 21483
1975 1015016 25310 19653 14578 20289
1976 1008929 24601 18367 13428 19951
1977 1001927 24394 18182 12735 20050
1978 961952 23957 15591 12658 19900
1979 952489 25372 16084 12729 20125
1980

1981 921545 23334 15021 12343 19043
1982 912481 23938 15020 12340 18992
1983 913667 23346 15202 11445 18422
1984 891185 23979 14280 11144 18989
1985 864814 23227 13341 11004 18921
1986 833851 22410 11962 10495 18755
1987 808220 21266 10928 10253 18342
1988 861237 20817 10321 10704 18234
1989 852890 21311 9584 10836 18349
1990 812962 21552 8931 10622 17854
1991 801963 20953 8267 9552 18316
1992 784102 21101 8536 8804 17536
1993 771615 18369 7116 7859 17569
1994 780897 17780 6963 7736 17168
1995 740262 17722 7183 7900 17416
1996 739699 16364 6887 7513 17149
1997 717708 16080 6478 7061 16756
1998 705726 15347 6187 6818 16254
1999 686362 15574 6092 6648 15849
2000 650977 13672 5525 6430 15925
2001 641845 13304 5506 6009 15635
2002 593901 12908 4953 5597 14962
2003 597836 12412 5453 5525 14968
2004 582718 12498 4807 5355 14366
2005 566772 11606 4620 5278 14042
2006 547823 11667 4400 5036 13864
2007 545957 11452 4234 4933 8072
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National Data, Canada, Minus NL

Year #
Population (Minus NL) # Live Births | # Marriages Deaths
1960 463378 127234 136678
1961 17780147 460109 125169 137947
1962 454629 126107 140501
1963 450324 127831 144184
1964 438235 134750 142787
1965 403855 142107 145709
1966 19884604 373626 151868 146791
1967 358050 161858 147166
1968 351490 167524 150073
1969 356647 177904 151472
1970 359449 183962 152667
1971 21431178 349420 191324 154073
1972 21679339 334421 200470 159064
1973 21946216 331467 199064 160634
1974 22258365 339146 198824 163508
1975 22586779 348110 163957
1976 22887169 348857 163686
1977 23160495 350290 164360
1978 23395564 348372 165064
1979 23631469 355894 165047
1980 23942908 360377 168128
1981 24244613 361216 167799
1982 24543147 363909 171028
1983 24787287 364760 170986
1984 25026988 368471 172207
1985 25262841 367227 177766
1986 25523972 364813 172097 180684
1987 25871359 361973 178670 181324
1988 26216765 369308 184042 186420
1989 26700230 384899 186735 187247
1990 27113770 397882 183946 188089
1991 27457776 395367 168771 191771
1992 27791155 391725 161319 192737
1993 28104787 381973 156154 201022
1994 28426197 378775 156640 203027
1995 28734914 372157 156847 206798
1996 29050520 360453 153497 208952
1997 29355037 343182 150079 211351
1998 29615330 337424 149671 213861
1999 29867957 332194 152342 215391
2000 30157764 323013 150571 213723
2001 30496987 329028 140690 215387
2002 30834125 324151 140820 219420
2003 31121150 330573 141639 221888
2004 31423229 332584 140546 222276
2005 31730846 337675 225646
2006 32065761 350075 223586
2007 32423354 363311 230712
2008 32809783 370317 236085
2009 33212041 375893 240084
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Year

Church Data, Anglican Church of Canada Minus Newfoundland

Mmbrshp Baptisms Confirmations Marriages Funerals
1960
1961 1238459 38456 31753 11182 19749
1962
1963
1964 1241313 33880 29404 12292 19654
1965
1966 1292762 28499 28136 14238 20753
1967 1094666 26316 19848 14694 20263
1968 1173519 27640 21819 15637 18904
1969 1054966 26676 21738 15595 20502
1970 1002778 26101 19169 15251 20468
1971 976551 24804 18778 15221 20121
1972 939031 25068 16964 14872 20172
1973 930030 23695 17069 14879 20277
1974 908222 23282 16549 14433 20432
1975 874992 22155 17230 13453 19238
1976 861862 21930 15093 12439 18911
1977 852376 21736 14612 11779 19015
1978 811033 21430 13489 11719 18870
1979 952489 25372 16084 12729 20125
1980
1981 770525 20920 12349 11470 18018
1982 760267 21443 12259 11533 18032
1983 765358 21242 12768 10660 17463
1984 740548 21650 11745 10294 17856
1985 716346 21000 10611 10206 17737
1986 690454 20361 9379 9638 17671
1987 661627 19282 8672 9541 17125
1988 716926 18961 8145 9817 17103
1989 710145 19409 7311 9929 17161
1990 669053 19684 6908 9773 16718
1991 658701 19004 6240 8711 17121
1992 641538 19330 6567 8049 16412
1993 625814 16591 5279 7081 16274
1994 643219 16113 5187 6911 15991
1995 608251 16038 5403 7074 16072
1996 612279 14678 5108 6669 15929
1997 590626 14361 4895 6255 15513
1998 581026 13744 4815 6039 15074
1999 562659 14030 4808 5869 14685
2000 532398 12168 4326 5559 14603
2001 526335 11886 4300 5192 14457
2002 486000 11445 3986 4831 13729
2003 489970 10990 4324 4765 13734
2004 484957 11123 3966 4740 13103
2005 470038 10148 3797 4663 12753
2006 457134 10379 3574 4475 12712
2007 466940 10113 3336 4364 6815
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Provincial Data, Newfoundland

Year Population #
(total) # Live Births | # Marriages Deaths
1960 15173 3104 3015
1961 457853 15591 3306 3038
1962 15064 3274 3198
1963 15443 3280 3183
1964 14680 3385 3063
1965 14740 3412 3230
1966 493396 14084 3728 3072
1967 12844 4021 3117
1968 12820 4242 3123
1969 13000 4279 3005
1970 12539 4466 3294
1971 530854 12767 3199
1972 539124 12898 3349
1973 545561 11906 3405
1974 549604 11504 3286
1975 556496 11213 3219
1976 562639 11130 3323
1977 565348 11110 3138
1978 567639 10480 3115
1979 570075 10170 3136
1980 572759 10332 3345
1981 575302 10130 3230
1982 573795 9173 3764 3385
1983 579164 8929 3778 3498
1984 580065 8560 3567 3520
1985 579275 8500 3220 3557
1986 576306 8100 3421 3540
1987 575242 7769 3481 3629
1988 574982 7487 3686 3591
1989 576551 7762 3905 3718
1990 577368 7604 3791 3884
1991 579644 7166 3480 3798
1992 580109 6918 3254 3798
1993 579977 6421 3163 3890
1994 574466 6339 3318 4050
1995 567397 5859 3404 3935
1996 559698 5747 3194 3928
1997 550911 5416 3227 4318
1998 539843 4994 3150 4230
1999 533329 5055 3400 4139
2000 527966 4869 3412 4339
2001 522033 4716 2964 4151
2002 519531 4651 2959 4183
2003 518520 4629 2876 4281
2004 517447 4488 2848 4308
2005 514363 4501 2782 4486
2006 510313 4542 2665 4493
2007 506379 4553 2757 4505
2008 506193 4488 2706 4604
2009 508143 4471 2801 4705
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Anglican Church Data, Newfoundland, Total*

vear Mmbrshp Baptisms Confirmations Marriages Funerals
1960

1961 120000 2950 3500 800 750
1962

1963

1964 124000 2500 2600 795 715
1965

1966

1967 124000 2500 2300 795 715
1968

1969 126982 3512 2307 987 872
1970 123792 3428 2514 989 874
1971 132670 3918 3187 976 987
1972 124168 2571 2571 1023 976
1973 136053 3233 3117 1067 1049
1974 140024 3155 2423 1125 1051
1975 140024 3155 2423 1125 1051
1976 147067 2671 3274 989 1040
1977 149551 2658 3570 956 1035
1978 150919 2527 2102 939 1030
1979

1980 145145 2523 2469 926 1069
1981 151020 2414 2672 873 1025
1982 152214 2495 2761 807 960
1983 148309 2104 2434 785 959
1984 150637 2329 2535 850 1133
1985 148468 2227 2730 798 1184
1986 143397 2049 2583 857 1084
1987 146593 1984 2256 712 1217
1988 144311 1856 2176 887 1131
1989 142745 1902 2273 907 1188
1990 143909 1868 2023 849 1136
1991 143262 1949 2027 841 1195
1992 142564 1771 1969 755 1124
1993 145801 1778 1837 778 1295
1994 137678 1667 1776 825 1177
1995 132011 1684 1780 826 1344
1996 127420 1686 1779 844 1220
1997 127082 1719 1583 806 1243
1998 124700 1603 1372 779 1180
1999 123703 1544 1284 779 1164
2000 118579 1504 1199 871 1322
2001 115510 1418 1206 817 1178
2002 107901 1463 967 766 1233
2003 107866 1422 1129 760 1234
2004 97761 1375 841 615 1263
2005 96734 1458 823 615 1289
2006 90689 1323 905 552 1130
2007 79017 1339 898 569 1257

*All totals derived from numbers reported by each diocese to the Anglican Church of Canada.
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1976
1977
1978
1979
1980
1981
1982
1983
1984
1985
1986
1987
1988
1989
1990
1991
1992
1993
1994
1995
1996
1997
1998
1999
2000
2001
2002
2003
2004
2005
2006
2007
2008
2009
2010

Church Data, Eastern Newfoundland and Labrador

Mmbrshp | Baptisms Confirmations Marriages Funerals
60868 1092 1412 441 470
59451 1087 1016 385 449
59533 1144 1221 389 487
60167 1118 1058 380 474
60801 1091 894 370 461
61892 1123 938 388 446
61943 1050 971 370 467
62093 1032 937 368 452
62648 1079 1108 406 528
62852 1004 1206 363 521
62865 941 1271 400 482
62131 904 1100 339 515
61700 825 993 415 525
60113 827 891 427 538
59880 864 880 464 491
59126 890 907 408 535
61972 808 842 368 470
61904 788 703 329 474
59993 758 740 372 526
59904 746 828 369 566
58235 784 805 352 534
57312 811 621 334 493
57312 811 621 334 493
57312 811 621 334 493
53864 742 589 425 620
51441 729 617 394 594
51441 729 617 394 594
51441 729 617 394 594
44996 633 382 288 525
43239 734 423 289 562
41907 769 502 280 540
38884 706 465 284 545
33132 705 496 255 556
34342 731 408 251 539
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1976
1977
1978
1979
1980
1981
1982
1983
1984
1985
1986
1987
1988
1989
1990
1991
1992
1993
1994
1995
1996
1997
1998
1999
2000
2001
2002
2003
2004
2005
2006
2007
2008
2009
2010

*Some totals for the years 2004-2006 derived from direct investigation of diocesan records. All others are the same as
those reported to the Anglican Church of Canada.

Church Data, Central Newfoundland*

Mmbrshp | Baptisms Confirmations Marriages Funerals
40637 747 931 255 335
41918 717 942 235 292
42429 720 659 265 313
42506 729 839 273 311
43755 650 787 233 291
43900 648 769 223 329
44205 726 821 211 246
38598 450 674 152 251
39120 546 696 195 310
38675 568 682 207 312
34720 489 589 203 274
37581 504 553 121 432
37727 470 504 210 288
38398 467 654 210 327
37642 462 560 125 334
38621 456 460 189 312
38326 436 526 180 353
37114 430 574 210 372
35942 448 480 202 349
35424 390 405 209 450
33884 407 449 210 337
32599 390 377 207 351
31155 381 333 204 351
30754 349 274 204 333
30754 349 274 204 333
30754 349 274 204 333
30754 349 274 204 333
30754 349 274 204 333
26149 386 261 163 391
26672 377 203 181 385
21959 249 239 119 280
21432 294 242 123 371
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1976
1977
1978
1979
1980
1981
1982
1983
1984
1985
1986
1987
1988
1989
1990
1991
1992
1993
1994
1995
1996
1997
1998
1999
2000
2001
2002
2003
2004
2005
2006
2007
2008
2009
2010

Church Data, Western Newfoundland

Mmbrshp | Baptisms Confirmations Marriages Funerals
45562 832 931 293 235
46765 849 1216 280 273
49039 720 427 289 268
47019 759 1045 248 266
39498 750 744 305 332
45228 643 965 262 250
46066 719 969 226 247
47618 622 823 265 256
48869 704 731 249 295
46941 655 842 228 351
45812 619 723 254 328
46881 576 603 252 270
44884 561 679 262 318
44234 608 728 270 323
46387 542 583 260 311
45515 603 660 244 348
42266 527 601 207 301
46783 560 560 239 449
41743 461 556 251 302
36683 548 547 248 328
35301 495 525 282 349
37171 518 585 265 399
36233 411 418 241 336
35637 384 389 241 338
33961 413 336 242 369
33315 340 315 219 251
25706 385 76 168 306
25671 344 238 162 307
26616 365 198 164 347
26823 347 197 145 342
26823 305 164 153 310
18701 339 191 162 341
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Appendix 2: Diocesan-wide Survey

2007 Parishioner Survey

As part of our ongoing planning for the diocese, it is important to understand your needs,

concerns, and views about parish life, the diocese, the national church, and the worldwide T}
' 1e ANGLICAN

Anglican Communion. The purpose of this questionnaire is to gather information about the 5 L
current and future needs and goals of parishioners throughout the Diocese. The results will Diocese of Eastern
be used to help focus, build and strengthen the next phase of our Ministry Plan. Newfoundland and Labrador

Your opinions are important, so please take a few moments to complete this swrvey and return it to the contact person for your
parish or mail directly to the Synod office (see reverse). [f vou have additional comments or suggestions, please attach them to
this survey or contact Synod office at 576-6697.

PART | — Aspects of my Faith

How impertant are the following to you?
Very Somewhat Only a little  Not
important  important  important  important

11.  Outreach
Respecting the dignity of every human being
13, Being faithful, wise and responsible stewards of God’s gifts
Regular financial givings to the church
15, Opportunities to learn more about issues facing the Anglican Communion

1. Being Anglican [} ]
2. Participating in Worship [} d 4 [}
3. Being part of a parish community [} a ] [}
4. Passing on the faith to the next generation d d d d
S, Witnessing vour faith to others [} d d [}
6. Learning more about Christian doctrine in the Anglican tradition [} d d d
7 Learning more about the Bible [} d d [N}
8. Helping ease the suffering of others [ d d d
9. Ministry to people of all ages [ d d d
10, Proclaiming the gospel message through witness and evangelism [} a d [}
[ d d d
d d d d
d d 4 d
d d 4 d
d d d d

PART Il — About my Parish

To what extent do you agree/disagree with the following statements?

Strongly Strongly ~ No
agree  Agree  Disagree disagree opinion

16, Our parish is open and welcoming d d | ) d
17. Our parish meets my spiritual needs d d a ) d
18, 1 feel included in parish life d d a ) d
19. 1 feel well informed about what goes on in the parish d d a ) d
20.  The style of worship attracts me to the parish d d a ) d
21, We have adequate space for parish needs ] d ] ) [}
22, Owur parish facilities are accessible to all ] d ] ) [}
23, Our parish outreach extends to non-Anglicans d d d ) d
24, Our parish reaches out to those with special needs d d d ) d
25, There are opportunities for leadership development in our parish d u ] [H] [N}
26.  If population trends continue, our parish will have to make changes d u ] [H] [N}
27. Our parish shares ministries with neighbouring parishes d u ] ) d
28, Ouwr parish should do more sharing of ministries with other parishes d d a ) d
29.  Attendance at worship is dropping because people are moving away d d a ) d
30.  Attendance at worship is dropping because people are choosing not to attend d a ) d
31, Stewardship as a way of life is stressed in our parish ] d ] ) [}
32, Anglican Life nourishes my faith and spiritual development ] d ] ) [}
33, lunderstand the role of the Diocese d u ] [H] [N}
34, lunderstand how Synod assessments are calculated d u ] [H] [N}
35, lunderstand how Synod contributions are used ] d ] ) [}



273

Diocese of Eastern Newfoundland and Labrador 2007 Parishioner Survey

PART Illl — Future Focus

The next questions help tell us about what you think should be the future focus of Parishes and the Diocese. All the following are
critically important to parish and diocesan life. Please keep in mind that, as a church, we cannot place all our emphasis on all
areas at once; there are limits to the available time, resources, skills and opportunities. We would like for you to help us
set priorities. Please rate each of the following items on a scale from 1 to 5 as to how much EMPHASIS you believe should be
placed on it in the future, with 5 being the MOST EMPHASIS and | being the LEAST EMPHASIS.

PARISH DIOCESAN
Focus Focus
(circle one) (circle one)
For the future, how much emphasis should be placed on each of the following? ?,:;:..,., Eml,L..':::, El,::,lha,h E,,.,,Lh:!.:

36.  Worship 5 4 3 2 1 5 4 3 2 1
37. Congregational Development 5 4 3 2 1 5 4 3 2 1
38.  Ewvangelism 5 4 3 2 1 5 4 3 2 1
34, Pastoral Care 5 4 3 2 1 5 4 3 2 1
40.  Fellowship 5 4 3 2 1 5 4 3 2 1
41.  Christian Education 5 4 3 2 1 5 4 3 2 1
42, Children and Youth Ministries 5 4 3 2 1 5 4 3 2 1
3. Young Adult Ministries 5 4 3 2 1 5 4 3 2 1
44, Outreach and Social Justice 5 4 3 2 1 5 4 3 2 1
45.  Stewardship Development 5 4 3 2 1 5 4 3 2 1
46.  Clergy Wellness 5 4 3 2 1 5 4 3 2 1
47, Communication 5 4 3 2 1 5 4 3 2 1
48, Financial Stability 5 4 3 2 1 5 4 3 2 1
49, Current Issues within the broader Anglican Communion (e.g., the blessing 5§ 4 3 2 1 5 4 3 2 1

of same sex unions, ecumenicalism, environmentalism, etc.)

PART IV — About Me

Please tell us a little about yourself.

50.  Areyou? dmale
U female

51. What is vour age?  less than 30
0 30-39
40-49
 50-59
 60-69
70+

52, How frequently do vou attend worship services at this time?
U Every week
O Once or twice a month
A few times a year
 Rarely

This completes the survey. Thank you in advance for your cooperation and input. We value your opinions. Please return the completed survey
to the contact person for your parish. Or, if you prefer, you can mail the survey to:

Ministry Plan Surveys
Synod Office
19 King's Bridge Road
St. John's, NL, Canada A1C 3K4

It you know of others who would like to complete this survey, copies can be downloaded from the diocesan website: www.anglican.nfol.ca.

@ Anglican Diocese of Eastern Newfoundland and Labrador
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2007 Clergy Survey

As part of our ongoing planning for the diocese, it is important to understand vour needs, concerns, and views

about parish life, the diocese, the national church, and the worldwide Anglican Communion. The purpose of The ANGLICAN
this questionnatre is to gather information about the current and future needs and goals of clergy throughout Diocese of Fastern
the Diocese. The results will be used to help focus, build and strengthen the next phase of our Ministry Plan. Newfoundland and Labrador
PART | — About my Parish

To what extent do you agree/disagree with the following statements?

Strongly Strongly  Not

agree  Agree Disagree disagree applicable

1. Our parish is open and welcoming u 4 ] 4 -
2. Parishioners are included in parish life ] a d 4 .
3. We have adequate space for parish needs d 4 ] 4 d
4. There are opportunities for leadership development in our parish d 4 ] 4 .|
S. If population trends continue, our parish will have to make changes d 4 ] 4 d
6. Our parish shares ministries with neighbouring parishes d 4 ] 4 d
7. Our parish should do more sharing of ministries with other parishes u 4 W] ] J
8. Attendance at worship is dropping because people are moving away d a [} 4 -
9. Attendance at worship is dropping because people are choosing not to attend U 4 ] 4 -
10, Stewardship as a way of life is stressed in our parish ] d d 4 .

PART Il — Usefulness of Available Sources

How would you rate the usefulness of the following sources of information?

Very Fairly ~ Not very Not atall Don't
useful  useful  wuseful useful receive

11, Diocesan website

12, Anglican Journal

13, Anglican Life

14, General Synod

15, Diocesan Synod

16, Clergy newsletter from Archdeacon
Informal Networks

PART Ill = Future Focus

The next questions help tell us about what you think should be the future focus of Parishes and the Diocese. All the following are
critically important to parish and diocesan life. Please keep in mind that, as a church, we cannot place all our emphasis on all areas
at once; there are limits to the available time, resources, skills and opportunities. We would like for you to help us set priorities.
Please rate each of the following items on a scale from [ to 5 as to how much EMPHASIS you believe should be placed on it in the
future, with 5 being the MOST EMPHASIS and 1 being the LEAST EMPHASIS.

(Ey Ry Y
LcrorLoeug
cooocCcC
coococoo
(MY YRy Ey Ry ny

PARISH DIOCESAN
(circle one) (circle one)
For the future, how much emphasis should we place on each of the following? :‘..'.':,'...s., ;;,..,,'i.:!.: ENE.?;:..,h Er..,:f;:.',
18, Worship 5 4 3 2 1 5 4 3 2 1
19.  Congregational Development 5 4 3 2 1 5 4 3 2 1
20.  Evangelism 5 4 3 2 1 5 4 3 21
21.  Pastoral Care 5 4 3 2 1 5 4 3 2 1
22, Fellowship 5 4 3 2 1 5 4 3 2 1
23, Christian Education 5 4 3 12 1 5 4 3 2 1
24, Children and Youth Ministries 5 4 3 2 1 5 4 3 2 1
25, Young Adult Ministries 5 4 3 2 1 5 4 3 2 1
26.  Outreach and Social Justice Ministries 5 4 3 2 1 5 4 3 2 1
27.  Stewardship Development 5 4 3 2 1 5 4 3 2 1
28, Clergy Wellness 5 4 3 2 1 5 4 3 2 1
29, Communication 5 4 3 2 1 5 4 3 2 1
30.  Financial Stability 5 4 3 2 1 5 4 3 2 1
31, Current Issues within the broader Anglican Communion (e.g., the blessing 5 4 3 2 1 5 4 3 2 1

of same sex unions, ecumenicalism, environmentalism, etc.)



Diocese of Eastern Newfoundland and Labrador

PART IV — About Me

Please tell us a little about yourself.

%]

[¥%)
(%)

(951

(%)

=1

(]

[

How long have you been ordained? vears

What is your current status?
I Rector/Priest in Charge
I Associate Priest/Assistant Priest
I Deacon
1 Stipendiary but non-parochial
J Other (specify):

Which of the following best describes your current benefice type?
I Not in parish ministry
I Single parish, single clergy
I Single parish, multiple clergy
I Multi-point parish, single clergy
I Multi-point parish, multiple clergy

If multi-point parish, how many congregations do you serve currently?

Are you? U male
J female

What is your age? A less than 30 O 30-39 d40-49

d 50-59

d 60-69

2007 Clergy Survey

70+

REMARKS: You are invited to use this space to expand on your answers and/or provide comments related to the long-term
plan for the diocese.

Ministry Plan Surveys
Synod Office
19 King's Bridge Road

St. John's, NL, Canada A1C 3K4

This completes the survey. Thank you in advance for your cooperation and input. We value your opinions. When completed, please return to:

If you have any questions about the survey, please contact Synod Office at (709) 576-7122.

< Anglican Diocese of Eastern Newfoundland and Labrador
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2007 Retired Clergy Survey

As part of our ongoing planning for the diocese, it is important to understand your needs,
concerns, and views about parish life, the diocese, the national church, and the
worldwide Anglican Communion. The purpose of this questionnaire is to gather
information about the current and future needs and goals of retired clergy throughout the
Diocese. The results will be used to help focus, build and strengthen the next phase of our
Ministry Plan. Your opinions are important, so please take a few moments to complete
this survey and refurn it fo Synod office.

PART | — Usefulness of Available Sources

How would you rate the usefulness of the tollowing sources of information?
Very  Fairly
useful  useful

l.  Diocesan website 3 d
2. Anglican Journal d d
3. Anglican Life a a
4. General Synod a a
5. Diocesan Synod J d
6. Clergy Newsletter from Archdeacon d d
7. Informal Networks a a
8. Retired Clergy Association .| a
9. other (specify): J d

PART Il — Future Focus

The ANGLICAN
Diocese of Eastern
Newfoundland and Labrador

Not very Not at all

useful

oo oduoug

useful

vuodudood

poodoodoo

Don’t
receive

The next questions help tell us about what you think should be the future focus of Parishes and the Diocese. All the following are
critically important to parish and diocesan life. Please keep in mind that, as a church, we cannot place all our emphasis on all
areas at once; there are limits to the available time, resources, skills and opportunities. We would like for you to help us
set priorities. Plcase rate cach of the following items on a scale from 1 to 5 as to how much EMPHASIS you believe should be

placed on it in the future, with 5 being the MOST EMPHASIS and 1 being the LEAST EMPHASIS

PARISH
Focus

For the future, how much emphasis should be placed on each of (circle one)
the following? ,;',I,:';[,,m., E,,,',L,f:,’.',
10, Worship 5 4 3 2 1
11. Congregational Development 5 4 3 1 1
12, Evangelism 5 4 3 2 1

3. Pastoral Care 5 4 3 2 1
14, Fellowship 5 4 3 2 1
15.  Christian Education 5 4 3 1 1
16.  Children and Youth Ministries 5 4 3 2 1
17. Young Adult Ministries 5 4 3 2 1
18.  Outreach and Social Justice Ministries 5 4 3 2 1
19, Stewardship Development 5 4 3 1 1
20.  Clergy Wellness 5 4 3 2 1
21.  Communication 5 4 3 1 1
22, Financial Stability 5 4 3 2 1
23, Current Issues within the broader Anglican Communion 5 4 3 2 1

(e.g., the blessing of same sex unions, ecumenicalism,
environmentalism, etc.)

Most
Emphasis

5

hotn e e tnc i et L tn i i tn

(circle one)

B L R L R D W D R R R

[ S S5 I S S S R S I B B S S S R S S e

DIOCESAN
Focus

Least
Emphask

1

— o —
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Diocese of Eastern Newfoundland and Labrador 2007 Retired Clergy Survey
Please tell us a little about yourself.
24, How long have you been ordained? years

25, How long did you serve as a member of the clergy

of this Diocese before you retired? years
26.  How long have you been retired? years
27.  Currently, do you assist parishes in worship services or other activities?
U yes
Une

28.  If yes, how frequently?
U fewer than ten (10) times per year
O 10-14 times per year
U 15 times or more per year

29.  About how many different parishes would you serve in the course of a year?

30.  Areyou? U male
U female

31, What is your age? U less than 60
U 60-65
0 65-69
70+

REMARKS: You are invited to use this space to expand on your answers and/or provide comments related to the long-term plan for
the diocese.

This completes the survey. Thank you in advance for your cooperation and input. We value your opinions. When
completed, please return to:

Ministry Plan Surveys
Synod Office
19 King's Bridge Road
St. John's, NL, Canada A1C 3K4

If you have any questions about the survey, please contact Synod Office at (709) 576-7122.

< Anglican Diocese of Eastern Newfoundland and Labrador
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PART | — Aspects of my Faith

Anglican Diocese of Eastern Newfoundland and Labrador

2007 Parishioner Survey

Very Somewhat | Only a little Not
How important are the following to you? Responses | important important important | important
1 Being Anglican 3,133 275;15 261501 llf 111/3
2 Participating in Worship 3,138 272'2,5 15 §°9u 3791 11?0
3 Being part of a parish community 3,124 27;'5,: 2601:/1 26(,2 1_3
4 Passing on the faith to the next generation 3,095 2828’: 14 joz 3 ;‘i 1_2
5 Witnessing your faith to others 3,079 15;323 :?goi 292,? 3801
8 Learning more about Christian doctrine in the Anglican tradition 3,084 15152,: 13;3; 29Z/05 26;0
T Leamning more about the Bible 3,112 26'32,: Sgoz ;Z/Z 11/?6
8 Helping ease the suffering of others 3,087 2823? f;i i,% i
9 Ministry to people of all ages 3,071 %,ng 15 9801 ??*’je. 110,7/;
10, Proclaiming the gospel message through witness and evangelism 3,029 14:;;? 13g04/? 32602 ;{:
1. Qutreach 3,033 zsgg,f 5865% ;j 1230
12, Respecting the dignity of every human being 3,107 2925,:3 ;?Z 172 2
13, Being faithful, wise and responsible stewards of God's gifts 3,076 2823’: 143(,)02 3"2 3
14, Regular financial givings to the church 3,084 27‘33’? 15970? 25;' 7
15 Opportunities to learn more about issues facing the Anglican 3083 1.681 1,146 208 48
Communion 55% 37% 7% 2%

PART Il - About my Parish

{o what extent do you agree/disagree with the following Strongly Strongly No
statements? Responses agree Agree Disagree disagree opinion

N e N 1778 1,201 108 13 25

18, Our parish is open and welcoming 3,125 579 389 4% _ 1%

5 N - . 1,584 1,336 117 25 33

17, Our parish meets my spiritual needs 3,085 51% 43% 4% 1% 1%

P 15672 1,288 130 15 54

18, Ifeelincluded in parish life 3,059 51% 42% 4% 1% 2%

: ) . 1277 1,419 259 35 63

19, Ifeel well informed about what goes on in the parish 3,053 42% 4'-6% 9% 1% 2%,

. ) ) ) ) o 1,317 1,345 253 43 79

20, The style of worship attracts me to the parish 3,037 43% 44% 2%, 1% 3%

We have ade erzrn fnr narich nese 1,327 1,382 237 37 71

21, We have adequate space for parish needs 3,054 43% 45% 8% 1% 2%

ok farilifias “mesible b - 1,432 1,292 200 74 59

22, Qur parish facilities are accessible to all 3,057 47% 42% 79 29, 2%

ek i . _Analie 1,180 1,440 168 24 194

23, Qur parish outreach extends to non-Anglicans 3,008 399, 48% 6% 19 7%

) ) ) 1,167 1,416 209 28 190

24, Qur parish reaches out to those with special needs 3,010 39% 479, 79, 19%, 6%

25 There are opportunities for leadership development in our 3993 1,066 1,541 153 17 216

parish ' 36% 52% 5% 1% 7%

26, If population trends conlinue, our parish will have to make 3015 1,088 1,408 302 35 182

changes ' 36% 47% 10% 1% 6%

7 <h chares ministios aihb el 774 1,579 336 38 248

27, Qur parish shares ministries with neighbouring parishes 2,975 26% 539% 11% 1% 8%
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Diocese of Eastern Newfoundland and Labrador 2007 Parishioner Swrvey Results
To what extent do you agree/disagree with the following Strongly Strongly No
statements? Responses agree Agree Disagree disagree opinion
28. Qur parish should do more sharing of ministries with other 2 911 703 1,684 204 28 301

parishes ' 24% 54% 10% 1% 10%
249, Altendance at worship is dropping because people are 2973 395 934 1,152 198 294
moving away ' 13% 3% 38% 7% 10%
30, Attendance at worship is dropping because people are 2014 820 1,476 387 96 235
choosing not fo attend ' 27% 49% 13% 3% 8%
3 Stewards . v of e is atracsad in ¢ . 780 1,544 306 25 296
31, Stewardship as a way of life is stressed in our parish 2,951 25% 5% 10% 1% 10%
o ‘ . 821 1,483 314 54 278
32, Anglican Life nourishes my fa S eve e !

2 nglican Life nourishes my faith and spiritual development 2,948 28% 50% 11% 2% 9%
. 482 1,429 549 64 307
33, lunderstand the role of the Diocese 2,931 16% 49% 200, 29, 11%
apaamE n eale 325 944 1,033 166 476
34, lunderstand how Synod assessments are calculated 2,944 11% 329, 359, 6% 16%
- - 331 966 1,023 167 491

qF Anretan Qunn S ’ '
35 lunderstand how Synod contributions are used 2,978 11% 209, 34% 6% 17%

PART Ill — Future Focus

For the future, how much emphasis should — PARISH focus —
the PARISH place on each of the following? Responses Mean emphasis emphasis
P 1,941 741 208 20 11
36a Worship 2,921 4.57 66% 259, 79, 1% )
- V—— 1.491 920 331 40 19
37a Congregational Development 2,801 4.37 539, 33% 12% 19% 1%
38a Evangelism 2,765 3.81 :?j'su 285% 26‘?92 1?%: 15:32
- 1,701 817 269 40 9
(o] 3 C
3%a Pastoral Care 2,836 4.47 60% 29% 10% 1% B
40a Fellowship 2,825 4.42 Loe o e o 12
41a Christian Education 2,831 4.38 1525:,:’ :?g% 13;?023 ;;; 1_2
R . . S 1,907 B77 226 22 11
42a Children and Youth Ministries 2,843 4.56 67% 24% 8% 1% _
.\ N 1,609 798 313 58 15
43a Young Adult Ministries 2,793 4.41 589 29% 1% 204 1%
o . - 1,158 992 498 85 Ky
44a Qutreach and Social Justice 2,762 4.14 2% 36% 18% 3% 1%
- Hehin Do 1,095 975 567 84 25
45a Stewardship Development 2,746 410 40% 36% 21% 3% 1%
46a Clergy Wellness 2,762 4.31 15;1;3? 1?5‘326 f’f{i ;i 12.{,0
' 1.718 767 256 43 14
7 A
47a Communication 2,798 4.48 61% 27%, 9%, 20 1%
. 1,415 824 375 59 21
48a Financial Stability 2,694 4.32 539, 1% 14% 20, 1%
4% Current Issues within the broader Anglican 2797 328 794 569 544 235 585
Communion ' : 29% 21% 20% 9% 22%
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Diocese of Eastern Newfoundland and Labrador 2007 Parishioner Survey Result

PART Il - Future Focus

For the future, how much emphasis should — DIOCESAN focus —
the DIOCESE place on each of the following? Responses Mean emphasis emphasis
AR e 1,054 534 345 il 18
36a Worship 2,022 425 52% 26% 17% 4% 1%
. ) . 873 B47 351 82 22
7. anare - vi
37a Congregational Development 1,875 4.15 27%, 20% 11% 39, 1%
- y ] 588 596 512 140 117
38a Evangelism 1,854 3.72 30% 319, 26% 7% 6%
. 966 5398 319 66 19
(s} 8 C
39a Pastoral Care 1,959 4.23 49% 30% 16% 39, 19
" 888 579 39 73 29
40a Fellowship 1,860 413 455, 30% 0% 2% 29,
! ) 996 629 286 42 12
41a Christian Education 1,965 4.30 51%, 329, 15% 29, 1%
R ] _—— - 1,183 518 216 40 17
42a Children and Youth Ministries 1,974 4.42 60% 26% 11% 29, 1%
. . 1,080 551 274 50 14
43a Young Adult Ministries 1,949 4.33 54% 28% 14%, 39, 19
o . ' 828 698 335 57 21
44a Outreach and Social Justice 1,839 4.16 43% 36% 17% 3% 1%
- ek Py 733 691 415 75 23
45a Stewardship Development 1,937 4.05 38% 6% 21% 4% 1%
o Clary W ) 1,059 559 259 44 22
48a Clergy Wellness 1,943 4.33 55% 29% 13% 2% 1%
. 1,164 536 203 29 11
7a Col
47a Communication 1,944 4.47 60% 28% 10% 29 1%
. 1,014 571 283 43 19
48a Financial Stability 1,830 4.30 53% 30% 15% 2% 1%
4%a Current Issues within the broader Anglican 2013 351 754 400 357 130 372
Communion ' ) 38% 20% 18% 7% 19%
PART IV — Demographic Data
Responses Percent
50. Gender : Iale 1,082 35.1%
Female 2,005 64.9%
Total 3,087
51. Age less than 30 219 7.1%
30-39 253 8.2%
40-49 423 13.7%
50-59 666 216%
80-89 853 2779
70+ 869 217%
Total 3,083
52.  Church Attendance:
Every week 2092 68.5%
Once or twice a month 782 25.8%
Afewtimes a year 148 4.8%
Rarely 30 1.0%

Total 3,052



Diocese of Eastern Newloundland and Labrador

2007 Parishioner Survey Results

Anglican Diocese of Eastern Newfoundland and Labrador

2007 Clergy Survey

PART | — About my Parish

To what extent do you agree/disagree with the following Strongly Strongly Not
statements? Responses agree Agree Disagree disagree | applicable
rieh i . 17 35 4 2 )
1. Our parish is open and welcoming 58 299, 60% 7% 3%
T 29 27 2 B B
2. Parishioners are included in parish life 58 50% 47% 3%
. ’ 22 17 15 4
1 e have - - anace fo . . _
3. We have adequate space for parish needs 58 38% 29% 26% 79,
4. There are opportunities for leadership development in our 58 19 33 5 1
parish 33% 57% 9% 2% B
5. If population trends continue, our parish will have to make 58 26 28 3 1 R
changes 45% 48% 5% 2%
rich share chring siahbauring nanshes 7 22 14 10 5
6. Qur parish shares ministries with neighbouring parishes 58 12% 28% 24%, 17%, 9%
7. Qur parish should do more sharing of ministries with other 57 16 30 7 _ 4
parishes 28% 53% 12% 7%
8. Altendance at worship is dropping because people are 58 4 18 28 8
maoving away 7% 3% 48% 14% -
9. Altendance at worship is dropping because people are 57 6 31 17 3
choosing not to attend 11%. 54% 30% 5% )
) i . . 7 36 12 3 1
Stewardship as a way s stresse
10. Stewardship as a way of life is stressed in our parish 59 129% 61% 20% 5% 20,

PART Il — Usefulness of Available Sources

How would you rate the usefulness of the following Very Fairly Not very Not at all Don’t
sources of information? Responses useful useful useful useful receive
11. Diocesan Website 20 33 6 2

61 33% 54% 10% - 3%
12. Anglican Journal 15 25 16 4

60 25% 42% 27% 7% -
13. Anglican Life 18 31 8 3

60 30% 52% 13% 5% -
14. General Synod 7 32 17 3 1

60 12% 53% 28% 5% 3%
15. Diocesan Synod 16 36 5] 1

59 27% 61% 10% 2% -
18. Clergy Newsletter from Archdeacon 38 20 2 1

61 62% 33% 3% 2% -
17, Informal Networks 14 28 9 1 3

55 26% 51% 16% 2% 5%
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Diocese of Eastern New(oundland and Labrador

2007 Parishioner Survey Results

PART Illl — Future Focus

For the future, how much emphasis should — PARISH focus —
the PARISH place on each of the following? Responses Mean emphasis emphasis
36 Worship 61 467 o o, 2 - ]
37a Congregational Development 61 4.23 428?/0 3232/“ 115%6 21/3 21/0
38a Evangelism 80 438 sl e o - -
39a Pastoral Care 80 453 o o, B ] ]
40a Fellowship 80 423 s o 1o, ; ;
41a Christian Education 60 4.48 537‘1,0 3253% 82,0 - -
42a Children and Youth Ministries 80 4.48 538‘Z‘/D 312?,@ ; 55% - -
43a Young Adult Ministries 59 431 s e . ] ]
44a Outreach and Social Justice 60 4.00 3239/0 3%‘;3 2?;;,0 5:3/0 -
45a Stewardship Development 58 4.24 42520 3:;32% 15% 3%,3 -
46a Clergy Wellness 80 385 3251/0 323%0 2112% 533 71'/0
47a Communication 59 417 329‘:’/0 4222% 1ﬂ72/0 21/3 _
48a Financial Stabiity 55 415 422‘2’/0 3%2,0 1;%,0 21% 21 )
49a Current \gsues within the broader Anglican 50 312 5 17 24 8 S}
Communion 8% 28% 40% 13% 10%
For the future, how much emphasis should — DIOCESAN focus —
the DIOCESE place on each of the following? | Responses Mean emphasis emphasis
a Worship > 418 426§/a 2292@ 23@ 4%/0 -
37a Congregational Development 56 4.27 421‘3/0 4%(2!,3 1 .?% 21/0 -
38a Evangelism 55 422 S ons oo, o -
39a Pastoral Care 55 391 o ons oo o o
40a Fellowship 56 379 215;0 4%40/0 2112% T‘DL/Q 4%/0
41a Christian Education 56 3.96 i 202, ) o o
42a Children and Youth Ministries 55 402 o = o hd o
43a Young Adult Ministries 55 4.00 s o o o o
44a Outreach and Social Justice 55 407 a A o, 2 ]
45a Stewardship Development 54 426 4282,0 313%43 1 5?% 4%/0 -
46a Clergy Wellness 56 429 529/0 217‘:% ; E?% 21/3 2]%
47a Communication 55 4.45 5:;%/0 31330 7:’?: - 21/0
48a Financial Stabilty 51 4.12 3155/0 42320/0 21]2@ 21/3 i
49a Current \gsues within the broader Anglican 55 356 15 14 18 3 5
Communion 27% 25% 33% 6% 9%
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PART IV — Demographic Data

33

34.

Number of years ordained:

Current Status:

Benefice Type:

Average

Range: Low
Range: High
Responses

Rector/Priest in Charge
Associate/Assistant Priest
Deacon

Stipendiary but non-parachial
Other

Responses

Not in parish ministry

Single parish, single clergy
Single parish, multiple clergy
Iulti-point parish, single parish
hulti-point parish, multiple clergy
Responses

Number of congregations served:

Gender:

Age:

Average

Range: Low
Range: High
Responses

Iale
Female
Responses

less than 30
30-39
40-49
50-59
60-69

70+

Responses

12 years
1 year
45 years
57

Responses
33
6
17
2
2
60

Responses

5

12
19
14

8
58

Responses
4
20

61

Responses
3
7
15
17
14
4
60

Percent
55%
10%
28%

3%

0y
3%

Percent
9%

21%
3%

24%

14%

Percent
G7%

33%

Percent
5%

12%

25%

28%

23%

Toy
o

283



Diocese of Eastern Newloundland and Labrador

2007 Parishioner Survey Results

Anglican Diocese of Eastern Newfoundland and Labrador

2007 Retired Clergy Survey

PART | — Usefulness of Available Sources

How would you rate the usefulness of the jollowing Very Fairly Not very Not at all Don’t
sources of information? Responses useful useful useful useful receive
1. Diocesan Website 31 ZEE:% 4251 196% - 7%/6

2. Anglican Journal 32 41@“ 4171 9:3/0 - -

3. Anglican Life 32 41?.2,0 Bg& 1 65% - -

4. General Synod 32 15% 513%/@ ] 65% 31/0 31/0

5. Diocesan Synod 31 3(131 ” 512§/u 7%},0 31 ” 31 ”
6. Clergy Newsletter from Archdeacen 31 4:31 412%% ?E/O - 31/6
7. Informal Networks 29 2;% 41;:/& 175% - 15%
8. Relired Clergy Association 30 413:3/9 42)‘3/3 13% 31/0 31/a

PART lll - Future Focus

For the future, how much emphasis should - PARISH focus —

the PARISH place on each of the following? Responses Mean emphasis emphasis |

36a Worship 32 4.84 82826 9:;3 31/0 - -

37a Congregational Development 32 4.53 5;2, 41{::, 31/ - -

0 0 0
38z Evangelism 32 4.22 4175/0 3141,@ 1:?% 6%/3 .
39%a Pastoral Care 32 4.66 6?33/ 2;,/ 31/ - -
0 0 0

40a Fellowship 31 4.42 515;‘ 3122,0 1;% - -

41a Christian Education 32 4.44 52)2/0 414(,,/0 62% - -

42Za Children and Youth Ministries 31 4.35 5?2%@ 3122/“ 165"/0 - -

43a Young Adult Ministries 30 4.37 52)2/0 41[)2"/0 72% 31/0 -
“h ane ; . 15 14 2 1 )

44a Outreach and Social Justice 32 4.34 47% 44% 6% 304

45a Stewardship Development 31 4.29 3;%,0 5122,0 15% - -

. 14 10 7 1

48a Clergy Wellness 32 4.16 44%, 31% 299, 39, -

47a Communication 30 4.53 62)26 3?32,0 72% - -

48a Financial Stability 31 4.35 5;2/0 3122/0 165% - -

49a Current Issues within the broader Anglican 31 3.84 8 14 6 2 1

Communion 26% 45% 19% 7% 3%
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For the future, how much emphasis should ot LI e st Toast
the DIOCESE place on each of the following? | Responses Mean emphasis emphasis
36a Worship 26 4.46 5:3‘?/0 3$ o 123% - -
. 12 11 4
37, nare al Dey - -
37a Congregational Development 27 4.30 44% 41% 15%
. 8 12 5 1
38a Evangelism * 404 31% 46% 19% 4% -
4 12 7 8
O 5 C - -
39a Pastoral Care 27 4.15 44% 26% 30%
40a Fellowship 27 3.96 2g% 411%@ 35% - -
41a Christian Education 26 4.42 52;3/0 4121/0 BE/U - -
42a Children and Youth Ministries 27 411 3172, 41111, 195,,/ 41/ -
o 0 (] 0
. e 11 10 2 2 R
43a Young Adult Ministries 25 4.20 44% 40% 8% 8%
44a Oulreach and Social Justice 26 4.38 5:3“:,0 2;% 123% 41/3 -
4ba Stewardship Development 27 4.44 5;23 Qg% 1;% - -
Fo Claray W . 16 5} 5 ) )
46a Clergy Wellness 27 4.41 55% 3% 19%
. 15 9 2
7. ) - -
47a Communication 26 4.50 58% 35% 8%
. 12 12 3
48a Financial Stability 27 4.33 44% 44%, 11% - -
49a Current Issues within the broader Anglican 26 408 12 7 5 1 1
Communion 46% 27% 19% 4% 4%
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PART lll - Demographic Data

24

25

26

27.

28.

29

30

31

Number of years ordained:
Average
Range: Low
Range: High
Responses

40 years
10 years
60 years
32

Number of years a member of the clergy of this Diocese:

Average 22.9 years
Range: Low Oless than one year
Range: High 42 years
Responses 29

Number of years retired:
Average 8.3 years
Range: Low 1 year
Range: High 21 years
Responses 30

Assists parishes in worship services:

Responses  Percent

Yes 27 87%
No 4 13%
Responses 31

How often assists parishes in worship services:

Responses  Percent

Fewer than ten (10) times/year 13 45%
10-14 times per year 7 24%
15 times or more per year 9 31%
Responses 29

Number of different parishes served in the course of a year:
Average 2
Range: Low 1
Range: High 7
Responses 26

Gender: Responses  Percent
Male 31 97%
Female 1 3%
Responses 32

Age: Responses  Percent
less than 60 2 %
60-64 2 7%
65-69 11 35%
70+ 16 51%

Responses 31
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For the future, how much emphasis should be placed on the following?

By the Parish

By the Diocese

Clergy - Future Focus of Parishes

Worship |
Congregational ]
Evangelism ]
Pastoral Care ]
Fellowship ]
Christian Education ]
Children and Youth ]
Young Adults ]
Outreach & Social Justice
Stewardship ]
Clergy Wellness ]
Communication ]
Financial Stability ]
Current Issues |

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Clergy - Future Focus of the Diocese

Worship |
Congregational ]
Evangelism ]
Pastoral Care ]
Fellowship ]
Christian Education ]
Children and Youth
Young Adults
Outreach & Social Justice ]
Stewardship ]
Clergy Wellness |
Communication ]
Financial Stability ]
Current Issues

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Retired Clergy - Future Focus of Parishes

Worship
Congregational
Evangelism
Pastoral Care
Fellowship
Christian Education
Children and Youth
Young Adults
Outreach & Social Justice
Stewardship
Clergy Wellness
Communication
Financial Stability
Current Issues

250 3.00 350 400 450 5.00

Degree of Emphasis (5 = most emphasis)

Retired Clergy - Future Focus of the Diocese

Worship
Congregational
Evangelism
Pastoral Care
Fellowship
Christian Education
Children and Youth
Young Adults
Outreach & Social Justice
Stewardship
Clergy Wellness
Communication
Financial Stability
Current Issues

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Parishioner - Future Focus of Parishes

Worship
Congregational
Evangelism
Pastoral Care
Fellowship
Christian Education
Children and Youth
Young Adults
Outreach & Social Justice
Stewardship
Clergy Wellness
Communication
Financial Stability
Current Issues

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)

Parishioner - Future Focus of the Diocese

Worship
Congregational
Evangelism
Pastoral Care
Fellowship
Christian Education
Children and Youth
Young Adults
Outreach & Social Justice
Stewardship
Clergy Wellness
Communication
Financial Stability
Current Issues

250 3.00 350 4.00 450 5.00

Degree of Emphasis (5 = most emphasis)
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Appendix 3: US Congregational Life Survey

s Congregathonal Lits Survey S50 total respaonses.
@ DIGCESE OF NEWFOUMNDLAND o ID Mumber- 20098
MOUNT PEARL, NEWFOUMNDLAND :"h'“_ Em:IEng:m

Building Spiritual Connections

Spirtual connections are mads throwugh worshipers' pivate devotional actvities and their participation In congregationai

acthviles such as waorship.
Privats Devcdlons
1 About £2% of the pedpie In your congregation spend tme every day In private devational acivites [such as
%mmmmmmmmhmmﬁmMmu fio time Ini fiese
whisn to Worshipers acoss the country (the national average [5 41% who spend ime every
day In private gevotional actiities).
Q: How aften do you S —
gpend fime In private dary %
devotlonal activitles
(such as prayer, b 1%
maditafion, reading the days 3%
Bltle alone)?
LERS
. Your Congregabion oHem qr_ T HER
Mational Awerage: Eptscopal nesar i ! '
]:I % 5% S TS 10 %
Growing In Faith

9 About half of the peopie In America's congregations (47%) and 44% In your congregation report they have
experenced much growth In their Talth over Te last year, through any source. Worshipers In your
{34%) are about a5 Ikely 10 53y their spituGl growih comes fom Invoivement In your congregation. Some of
your worshipers repored growing In thelr falth through ofer groups {4%:) or inough elr own acthities (73).

Q: Ovwerthe last year, Fuch growih s
how much Rave  heough avy souna) |aTs
YOU Qriowni bn your
Talth?
Mg groradh, ik
through this congregaticn I

0% =% !-'n[i'-h T5:1-'. 1[Ii]"i'§.

Halp with Everyday Living

3  Towhat exient do the worship senices or activities of your congregation el worshipers with everyday Iving®
45% of your worshipers reported that ey are halped "o 3 great exiant” by worship or congregatonal activities.

This compares o the national average of 43% who report findng worship sendces or acivitles helpiul with
evenyday [virdg.
Qs To what sxtent do the A E'Ht_:mlfaﬁ
" oworshlp services or =nient
activittes of this Some
A
congragation halp q:ﬂgnr_:'l-‘ﬂ
you with everyday small
living? extant/Not i
at all - : :
1 Zi% 50% 5% 1005
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Us Congregational Lits Survey S50 total respaonses.
DIOCESE OF NEWFOUMDLAND o T Mumier: Z0098
MOUNT PEARL, NEWFOUMNDLAND :"A'“m:'Euxm

Easting &pirthml Nesdo

4 Uke me majorty of worshipers In the U.S., 87% of your worshipens S2el that your congregation mests their
spiftual needs. ACrss the LS., B3% of worshipers fesl his way.

Q: My splrtual nesds ars

beling met In this Agreel |87%
congregation. (% whio Sarangly Agree |m
"agrea” or “strongly |

agrea") o P 5% 0% | GErh

Woirehip Expariendas

5 Maaninghul Wworship expesiences are Semiral for most congregations and el members. [N your Congredgaton,
the langest numiber of worshipers “usUEly™ o “aways™ expenence God's presence during worship. Forfunatety,
the smallest percentage of worshipers “usually” or “aways" experience fustation.

Q: How often do you experience the following during worship services at this
congregation? (% who say "always™ or "usually™)
100% —
e
L e ——
ChHE
25% =k 21*
ﬁ‘l SERE
{IE-. — —
[ . p | Jayp Ireszamion L T Frmstralion
Haparea Fuliling '.\hli-lr
Crhbgmd i
Eaking Muclo

§  Worshipers In your congregation prefer the following styles of music In congregational worship: fdional hymns
Uﬁﬁhmﬁmﬁm[ﬂ]!ﬁhaﬂpﬂs&mﬂcuﬁ‘mﬂﬁﬂ Acroes e
reporied the following preferences most ofien: tradiional hymng (75%), Gassical music (24%), and pralse music
of chonusas (22%).

2 While you may value many different styles of music, which of the following do you
prefer in worship? (Mark up to two. ) Responses for your congregation:

Making the Connactions

Review the sy spérthual connsctions I Fyour congregation and consider thess disopyeny questions for group discussion:
" ihat are your congregabion’s srengihs n nurburing e spiviual lves of those wino atiersd hee?

" What faith conrecions. reguire nes wiing 7

" Wihat can your congregation offer boomeeet the spiftual nesds of those who are not aBending worship amynahemeT

" Hoaw AR ol oongregabion bulld on Bs spirtunl stengine T
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LS Congregational Lits Survey 520 total responses.
DIOCCESE OF NEWFOUMNDLAND o IT Humber: 20045
MOUNT PEARL, NEWFOUNDLAND Congeegalion

Mational Average: Episcopal

Building Inside Connections

Worshipers connect with others In e congragation inough group activities {such 35 church school, prayer and study
groups, and Tellowships o clubs), sandng In leadership rokes, and financial support

1 lirrscileineg WorT: hi pesre.
How are worshl Inwolved In regaton? Creerall, 61% of worshi oin In small group activities.
Some take part ngmpmﬂﬂ:mmm. mmmﬁmﬁﬁhnmg PIAYEr,
discussion, or Bible study groups (20%); or fellowships, dubes, or other 50cial groups (49%). Y Dur congregation's
pE'bEI'TB}E I Aboun the zame 3= e national EH'EI?;E'H‘EI‘E E-a-%a-gagenmmlgmpmw.

@ g =
Boral o e Spamnon e
Prayer. discussion E}Bﬂ
Bicle study
i =
Emﬁfﬂxm P B .;l-.}"-*i.? . . |
o 5% 50% 75% 100%

Involving Laaders

2 How many worshipsrs senve In leadership roles In your congregation® 33% hoid at least one leadership position
In your congregation (such a5 goveming board, eummittes, chiolr or usher, church, e4c ). Ahout 56% of
waorshipess acmes the LS. serve &5 leaders.

@: Do you currently have Cine 2%
any of tha fallowing rolss ar mane
hera? [governing board, tomadat nolos [

commities, fask force,
lead or asakat In worship,

group leadsr, cholr or o [ame

miusiclan, teachsr, or }.m.

odhar) . - - '
0% 25% 50% 75% 100%

Balomging Hesrs

3 Do worshipers In your congragation Teed ke they beiong? 32% report a strong sense of belonging to your
congragation, which s greaier Man In e typical congregation. 53% In your congregation sald this sense of
belonging has been growing and 39% sad It |s steady or decining.

D you have a strong s, sroang |53%
sanss of balonging to and growing [aa%
thiz congragation
Wi, SUrOng
but sxady e
o dechning [re | |
% 28% 50% TE% 100%
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U5 Congregational Lifs Survey 530 hotal Paspaonsas,

DICCESE OF NEWFOUNDLAND o ID Mumier: 20098

MOUNT PEARL, NEWFOUNDLAMND N :“':'_ Em:lEns-:mu
Making Friendc

- Are worshipars developing friendships with others In e congregation? About 74% of your worshipers say some
or all of thelr ciose fiends attend there. This ks not typical of e national picture where 55% of worshipers say
they hawe some close friends In thelr congragation.

(J: Do you have Wig, gome or all ]‘M%
any close of my elose friends
friands In this atiamd hare e
congragation? o 25% 50% 75% 100%

Biving

9 Finandal support connects peopie 10 the congregation and s mission. In your congragation, 56% maks finandal
contributions Including 9% who reguiany give 10% or morz of Melr net Income to your congragation. Mationally,
94% of worshipers make fnancial comributions, and 13% give 10% or more of thedr et Income.

3 About how much ~ 10% or more
do you giva of it incoma regulary -
Timancially to this
congregation?
LE
Less than 10%
Lk ]
-
P o= 5
.
Q% 255 5% TEW% 100%:
Being a Team

6 Do worshipers feel e ks 3 connection betwesn |eaders and worshiprs In your congregation” Most
WOrShIprs In your congregation (B0%) agree with the statement ~In generdl, there Is 3 good match betwesn our
congregation and our minister, pastor, of priest ~ Across all Worshipers In the U5, abott B5%: agres with fis
stabament

. Do you agres or _ |l]|
Q: dizagres: ~In general, Agrani
thers Is a good match Sirangly Apree |m
betwesn our ministar, . .
pastor, or prisst"? (% (1 4% CTiE™ TN, 100%
who "agres™ or “strongly
agres")
Making the Connactions
Rievew the sl inside connections In your congregaton and conslder these discovery guestons for group disoussion:
"dihat ane pour congregabion’s siengths in Sils anea T
“#hat conmeciions inside your wals need atention and manbenance?
"Howy cani your oongresgabon buld on Bz relatiorship sirengthsT
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[ our congregagon

US Congregational Life Survey 520 boty responses.
@ DIOCESE OF NEWFOUNDLAND D Hurmiber: 20098

MOUNT FEARL, NEWFOUNDLAND [] nasans Average: Exisone

Building Outside Connections

How 0026 Your congregaton connect to e community and non-memibers T Cutside Connections consist of ivitng

pthers to attend, caring for nelghbors, and wekcoming new paopie.

InvEing Crhers
1 O yiour wiorshi pers Imwite otheers: to attend worship services? In the past 12 manths, £3% Invited a friend ar
redatvie whio does niot atand 3 congregation o your worshlp 5erdces. This ks aDoLn the same 35 e average
congregation whers 46% asked someane 10 attend worship s2nices.
. ‘Would you be prapared
Q to Invite to a worship Yoo, and did so |uu
service hsre any of your in 1re last
friends and relatives 12 momhz |‘ﬂ“-
::;;:?m mow go to (2, 265 A% % 100%
Feashing Cut
2 How ey worshipers contribute to your congregation’s outreach or evangeliszm efforts? in your
20%: join In these types of activitles 1o reach out 1o the wider community. This percentage Is Emilar to de
national picture: where 20% repon belng Invoived in evangalism or outreach adivities.
« Dowour arly taka
':]-' parrln Hﬁﬂﬂ'ﬁtlﬂﬂ of Yis, ImaEvanpebEm A,
ation that O nubresc
lHE:I'I r‘l?.l;lglhﬂ-ﬂ'l[l-ﬂ-l' activilias e
community ¥ % 28% B
Four Congregation's Invking Aothvitiec
3‘ From a lks1of 15 posside acthities, a typical congregaton neEaons wsing & strebagles to reach out 0 non-members
in the previous yaar. The most common sirategies are: placing a paper ad, maling newslstters, and kaeping 3
weh sha for the congregation. Your congregation ma:lnncutemmtega&nulrg newseers, placing 3 paper
awer TV of rado, kesping a web sie for the 3 neiighborhoad aciviy,
nm:h.::lnga hiorhood survey, enciraging members to I ng o Contact pecole new o
the area, hioiding a public event o galn Interest, sent an amaill o -EIJ:I'E rEllﬂng-El commities o recrult ew
TEmierE,
Zarving the Community
4 Are your worshipess invotved In any community senice, social jusice, or advocacy activties™ £2%. of your
warshipers take part In sanice or advocacy acvities. Some join In community senice acthities organized through
YOUT congregation (23% In your congregation take part In such groups). Several of your worshipers (31%)
mﬂﬂpﬂlnsﬂdwﬂmumgmpﬁnﬂmmm congregaton. This i less than the national
for 3l U.S. worsh where 27% overal Imvoived In senvice of trer
Pl 355 Serve Thair ComMURTSe TPYOUGN BrOURE Mot BONMECtEd o tlr congregation | T Lo e
Yo, any of Tha e
':]_: :'_::r::':“ Invaolved 'Iuﬁ;luwlngll : |55
community Wi, through addivities g ]
garvica, social af this -:-:-‘-nre-nalimEl?ﬂ
garvica, or
advocacy Y through groups nete——— 1w1%
roups? comnecied o Bhis congregalion| [sE% [ |
4 0% 25% 0% T5% 1005
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U% Congragational Lits Survey S50 total respanses.

DIOCESE OF NEWFOUNDLAND B vow Congegmtn.

MOUNT PEARL, NEWFOUNDLAND [ Hasone! Average: Exiscose
Wedooming Mew Feopile

5 How many new peogie attend your worship sendces? About 22% of those attending worship savices at your

congnegation have been fior S yaars or less. Mationally, about 3% of al worshl aib=nging 5
yEars OF less. ViStorns maks up mmmmmﬁmuamﬂﬁmm paE
whio are wishors.
(g How lang have you 5 yaars of kss| %
bean going to -
worshlp servicas or E-10 yean "Ry
acilviiles at this More than —
congregation? 10 years o o
'-'mhn-gEﬁ_ . | : {
0% 4% A0% Th 100%

Funowing Hew Peopia

6 wna of taim background |s of the new peapia In your 7 Hew peapie atend
mﬁumj.mm4%mnmwmnr!';wmglj@%lnj-uu m].ﬂ‘me#rg
have never Fequiary atiended anywnens; refumees (31%), those wha are coming back a%er not atendng

for Saverdl years; swichers (207%), thosa who panticpated In ancher CONgregason with 3 diferent
£3i radition; and transfars (21%), those who were I ancmer of the same
dencmination Immediataly |:|||1nr1n: anending mmrg‘egaimmpmrg FongrEgERan

{): New People Firsi-timers Fame—118%

[attanding your i 9%

congregation for no Raturm s oy

miore than Nve

Tl Swichors %

Transfars f 1% e : .
o 25% A% To% 1005
? Getting Hers

mmpﬂfﬁmm‘ﬂ'&lmmﬂ}'ﬁm ravel some time In onder o altend™ The
percentage of peopie I yoUr congregation ke 10 MiNUEs of less 10 gat to Me services. MNearty all of the peopie
I your congregation (363:) fraval 20 minuies o less fo atend seavices. ACoes ail American congragations,
BER% amive In 20 MIMEES oF 1955,

{3 How long does It usually take for you to get hera?

100 ——
5% Foa
2
S+ I
2o L 8%
- I S il e
O
10 merwiles o Inss 11-20 maruins 21-30 minules Fbane tham 30 minubes

Making the Connestions

AEviEw e SevEn ODnreaCions with the p2opée and T community oulsioe your congrepation and consider e disDovery QUESHONS
for group discussion:

"Wihat are your congregaion's strengthe in the ansas of social cans, =vangelizm, and advooacyT

"l your focus whad pou sapesched E 6o be?

"AFE e JAES 6 Yo DOmTLnEy connachionsT \Winat wals dio you nesd 1o break oown OF ODER UpT
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S50 botsl mespaon meas,
10 Mumber: 70048

Your Congregaion
Mathore Assmrage B ool

MOUNT PEARL, NEWFOUNDLAMD

Building Identity Connections
Worshipers hiave an Indhvidual identity based on helr age, education, and other factors. Worshipers aso have a
congregational identity that Inciudes what they vaue and their dreams for e congregation's future.
Tour Sze

1 =ra congragetions act me landscaps, b most worsnioers nd themseves I (ams congregatons. Your

regation s |ame with an average of 520 attendecs. The chart below Shows whane your congregation s in
ﬁqmmmm | congregations. ¥

Q: Worship attendancs flega Jover 1000) 1%

I tha U5 Large {351-1000) Jm=
Md-size (101-350 [ ars
Smal {100 or In:t'.;ll A% !
0% 255 0% e 1007

Wour Gendar Frofis

2 ww miak26 Up your congregation™ Thene are fewer men [40%) than women (50%) In most congragations.
Wamen outnumber men In your congregation (5£% ane women).
Your Age Profie

3 In mist congregations, those aged £5-54 make up the largest group (£2%). The average age of worship=rs In
your congregation ks 60. This s oider than than the national average of 36. Pecpie In the age range of &5 and
aoove compise the largest age group In your congregation.

Gendisr Lpe
15.24
Fur|||||||q, HB‘

25 0 I,
s o i,

Wale i G5 ard

d A
o . | Abowe . . .
0% 25% 50% Ta% 100% 0% 25% 0% Ta% 10

4 our EdunaBonal E-xok grownd

In the UL 2nd 0 be well-edueated. The LS. Census: shows that about 23% of people acmss the
couniny hoid at least 3 coliege degrae. Among worshipers, the figure s T9%. In your congregation, 26% report 3
colege of graduate degres.

Fiour Houcebokd Ty pec
9 Mot worshipens In Amerka are mamied, and this ks Tue In your congregation as well. Overall, 37% of worshipans

havwe chilren Iiv Irﬂre.mcreu'ﬂnu'eremrbtr}mrmﬁgaicn 35%] n, worshipers difier from
Typical Americans. 115, Cansies Indcates hat only 52% of In ks couniry ane cumrenty
mamed, and about 33% have children IVing at home.
Education Marlital Status and Children af Home
College ar S TT%
achvanced -:Iegr:ltl J7E Warriad =
Soime b v 3
mllzgeﬁl
Chidren e
e s =
or less | | | | |
% 25% S THW 1% 0% 25% 50% TH% 100%
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US Congregational Lits Survey 520 oty responses.
m DICCESE OF NEWFOUMDLAND Vour D Numier 20012

MOUNT PEARL, NEWFOUNDLAND Watona Average Epsooy
Winiat Vou Valus
What does walle? vour worshi miast value Comimunion; radiona or
e o b i Ry e
Q: Whilch of the following aspacts of this O G0 you perscnally most valua? (Mark up to thres

reaponsss.) Responass for your

Spainsg Pocchhiitac

7 HOW Dpan |5 your congregation o change and new direcions? Most worshipars In your congragation (55%) fieal
Me congregation s Aways ready i by 50mething new. Most (56%:) ais0 EXPIE6S 3 Sense of exchiemeant anout

I‘IEI'E"I' @mﬁﬁhﬂﬁﬂ Ing&;mgegﬁwmﬂesdteﬂﬂrmg!gmimlhgm
Thie congregatien ks always I have a aenas of excltement about
raady to fry somsthing new. our congragation’s futurs.

- -
Sangly Agras - SlGigly Agies
ok 25%  SO%  7E%  100% D% 25% GO% 5% 100%

Commimitting fo thes Fufurs

8 Does your congregation ciaim 3 ci=ar vislon, goals, or direcion for Bs minkstry and mission? Most warshipess In
Wioir BE‘E'HEU'H'EI!E-E{EE'IH]'Iﬂ'ﬂlmlm’ﬂ'ﬁllﬂ]EﬂﬁEﬂ;ﬁ;ﬁlm,E&ﬂﬂ“
not sure fhaf the vision s ciear or that It exsts (30%). The natonal average shows Mat most worshipers belleve
Melr congregation has 3 cear vision for the future (74%).

q: Doss this I ——
) nﬂmwmn hava a oommiied o heEm

claar visben, goals, or

milnlatry and mlsakon ¥ commigiod to them
Theey' e uncléar of I'm k1 3 _
unawang of them | i ]
() L S Th 1007

Making the Connectlons

FArvies e sight Hentty commecions in your congregabion and consider Sese dlscovery questions Sor growup: discussion:
" Whio are you 35 3 oongregabon” Wino Can ywou DecomeT

" Hoaw o thesse plciures compans b how ywou ke io think of your congregation™

" Ape ol hawing an dentsy crisis™

" Hoaw can youl build on the: strengihs. of your identsy 7
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‘fiow and Your Congragation

1. Howy often do yow go to worship carvioss af thic
oongragation?

2% This |5 my Tirst e

2% Hardly ever or spacial corasions only

4% Less Fan once a month

A% OroE & moein

15% Two or three Emes 3 month

Ei% Lrouslly mwery week

8% Rdone tham once 3 wesk
2. How liong have you baen going to worchip carvioss or
aotivitiss 2t thic songregation

T% Less Fan 1 year

B% - ypears

B% 3-5 pmars

12% 610 yeors

15% 1120 years

0% More tham 20 years

1% | am wising o anoiher congregation

1% | am wisEng and do mot reguiary go amyrstens sise

3. Ars you sty & memiber of thic songregations

% Yies

% Mo, bk I'm in e process of Becoming a member
2% Mo, buf | reguiasy paricpaies hers

4% Mo

4. &re you regulary Inecdvad In any group aotivitiec
reare? (Mark all that apgiy.)

0% ¥es, I Sumdhay schiool, charch schoo, or Sabbath
school

0% Wess, In prayer, dscussion, or S shudy groups

45% Wes, In felowships, chibs, or other social groups

S% MO, We Fave o group actvibes

3E%. Mo, | & not reguiary Imvoived IR group actvses

E. D you regularty tais part In any sobivitiss of thic
n thest rsaoh out bo the widar oommunty
{vicitation, evamgelcm, owirsach, communiy carvios,
cosslal Justos| T Mark all that apply.)
0% Yes, In svangelsT o oubreach acties

4% Ve, In communly sendos, soclal [usSoe, or
Eivwscacy acivities of this congnegation

ShE Mo, we don' Fawe such activiies
Bt Mo, | am mot regulary ineoked

& D you owrmently have any of the following roles

s (Mark all thest apply.)
10% Memiberof the govwerming boand
155 Memiberof 3 congregational committes or txsk fome
15% Leading or assising In worship

12% Oficer or ieader of men's, women's, youth, o ofer
g
11% Cholr member, musicisn, or cholr dinecior

&% Bunday soivool, church school, or Eabbath schooi
beacker

13% Other roie not Bsied heme
ATH% Mone

7. To what exdent do the worchip cervioss or activites
of thic congregation heldp you with sveryday Iving?
£5% A preat eviend
43% Some sulent
1% A osrmall extel
% Mot at all

Ebaurt Your Falth

& How often do you cpend Hme In privats devofional
aotivitiec [cuoch ac prayer, mediation, resding the Bl
one] T

L% Every day or moes days

13% Afew imes a wesk

5 Once a wesk

5% Drrasionaly

11% Handy swer

T N

Fage1of T

For questions with muktipke /ESpONSes |
questions, foéals may not equal 100 due i rounding

5 possibis, parceniages Lsually tomEl wel over 100, On aiher
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8. Orwwr the kuck poar, how musoh havs wou grown bn gour
Ealth 7 [Mark onilly omes.)

13% Ko neal grosth

43% Some growth

34% Much growth, mainly throwgh this congregaton

4% Much growth, rainty throwgh other grougs or
pongnegations

™% Much growth, mainly through =y oen privale
acivities

0. Whioh clabsmant comes olocsct to your view of the
BlbiaT (Mark only one.]
18% The Bibée |5 the word of Giod, o be @ken Herally
word for weoed

47% The Bible Iz the word of God, o be niepreted in the
light o i historical contest and T Chund's
teachimgs

ZE% The Bibéz Iz the word of God, 10 be Rempreted in the
light of iz hisiorical and Cufural comest

E% The Bible Is not T word of God, but contains God's
word I us

1% The Bibéz 1= not e wond o God, but s 2 valuabie
book

0% The Hbé= Iz an ancient ook with e vakue oday
4% Don't know

11. Do wou agres or dicsgres with thic chxbsmant: =&I11
the differerd rellglons are squally good ways of maiping
a parcon find wiSmate truth™7

15% Stongly ages

£3% Agres

18% Neutral or unsune

T% Disagres

2% Strongly dsagres

12, Do wou agres or dicagres: "My cpirfual nesde am
Ee=ingg med i thic songregation o pafch™?

iI% Stongy agres

o8N AQEE

10% Meuiral or unsune

2% Dizagres

1% Stongly dsagres

13, Whiksh one of thes following bact decories your
raadinace fo falk to others abowt your fafn T [Mark cnly
TniE]

1% | do nof Fawe Talh, so the queston |s mnot appdicabie

17 | dionot Bk abcut mmy falh; my He and acions ore
surfident

1% 11ind i hard to talk abowl nmy Taith inondinary
langage

B | mosthy fesl ol mxse talking about =y faith and do
50 IT E oomezs up

125 |Tes at =xse tikng about iy faith and s=ek
opportunites o do s

14, Have you avsr hisd 3 oonwarsion axperianos of 3
moment of dedches fafth ocommitment?

15% Yes

T1%: Mo

13% Not sue

Sbout ¥our Imvolyemsnt

15, Ars youn Inechved [n amy oommanity ceryiss, coolal
Earvios, oF advonsDy groups rod connsatsd to thic
congregaionT (Eark all that apply )

258 Yeo, social sendce or charty gmoups

4% Yes, advocacy, pustice, of lobbying groups
T1% Mo, I'm not rvohved with such grouns

18. Would vou b prepansd to invie fo a worchip cenvios
h=ra any of your frisnds and relatves whe do not row
atiend 3 ongregations

4% Yes, and | Fave done 50 in the past 12 months

I Yes, but ] rave not dore 530 In e sl 12 monis

10f% Mo, probabiy mot

1% Mo, definkely not
11% Don't know

Fage Zof T

For qUesEons With mukipe rEsponses |
questions, foials may nat equal 100 due to rounding

5 possibie, percentages usualy DiEl wel over 100, On aiher
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17. In the pact 12 monthe, have you dons any of the
tollowing T (Mark all that apply.)
2% Loansd morey io someone outside your family

2% Cansd for someone DUEsios ywour family whi wss
Wy Sick

13% Helped someores ourbshce soer Ssmily Snd & job

4% Donaed or prepaned food for someone: ouEsice your
family or

Z6% Wl vwobe o dikd vobe In the 2005 presidenSal secion

4% DConaed money io a dharfiable organizabon (obher
than hls comgregartion

1% Worked with others o Iy o sohe 3 oommunsy
ot

12% Conmtaci=d an shahed STchl about & pubc 1ssue

1% Contrbuted money b a polbical party or canddaie
E% Spoke af a decsior-making meeting of Bhis
oomgregation
<% Aeni on a mission or ==vice Tp

18, How catchsd are you with wiat b offensd hems Tor
ghilldren and youth {lecs than 12 years of 2T

3% Very safisied

44% Satsted

2% Mized fe=lings

4% Cissatsfied

1% \ery dissaficfied
B% Mol sure or not applcabies

18, [0 wou have any olocs Trisndc In thic congregations
T No, | haee e conisc with offeers: from Ghis
congregation oubside of activies here

15% Mo, | hanve some fiends In tis congregation, bul my
ciossst fFends are not maokeed Fere

E1% Yes, | hawe some Ciose friends here oo well a0 ofher
Cliose friends. who are not part of this congregation

13% s, most of my cosest Hends are part of Sl
oomgregation

0. Does thic congregation have & olear viclon, goals, o
dirsction for e mindctry and miccion?

1T% | am mot aware of such a wislon, poads, or direction

14% Thers ane ldeas but no clear vision, goals, o
direchion

33% Yes, and | am stongly comeibied b them
Z5% Yes, and | am parfy commiEed o Sem
B% s, but | am mok commiited o hem

1. Whiksh one ciatement bect decoribss your
Irreodwamant bn the making of mportant deolclons Im Hile
congregaton

21%: | hawe been Qhven £ ooporiuritty and often
parficipaie In decision-making

21% | hawe been Qglven £ ooporiuritty and oocashonsily
gt Ireeoiveesd Im decision-mealking

IT% | hawe besn ghven T opporiunity but don't w=aally
gt Ireeoiveesd Im decision-mealking

1% | haw= not b==en given an opportunsy o be irschved
and this Is fine with me

3% | hawe not bs==n given an opporiunEy 0 be Irsohved
and | & not Fesppy about this

2. Do you kave a chrong cancs of belonging to thic
oongregaiion?

S3% Yes., 8 sirong sense of besnnging @at ks growing
I Yes, 8 sirong sense—about the same as last year

1% Yes, bt peerfeaps mol a5 Siong 25 in e past
3% Mo, but | am new ke

1% Mo, and | wish | did by noa

2% Mo, bt | am happy as 1 am

2% Mot appiicabie

3. Whills you meay valus many differend clylsc of muclo,
whiloh o of the BoBowing @0 Fou preder In
congregational worchip? (sark up fo bwo.

TR Tradiboral Fymes

I Pralse music o chonses

3% Conbempsorary hymns

108 Crther Ccomismporary MUSIC OF SONgs (nok Fyemns

1% Sung responcsornial psalms

3% Chassical music or chomales

1% Conbemplafve chants (Takek, kona)

% Music or songs from 3 vanety of culures

10% Gospel music

1% Mo music or songs

1% Don't know

Fagedaf T

For questions with muitiple responses possibie, percentages usually tofsl wel over 100, On other

questions, foials may nof equal 100 due i munding
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24, Do wou agress of dicagnes: "In gensral, ters ke a
good matoh batsssn our congregation and car
mindcter, pacior, prisct, or rabhi™7

3% Strongly agnes
455 Agres
14% Neutral or unsune
2% Dizagres
=% Stongly dsagnes
4% Thens 5 Oarenidy no kader here

26. Whiahi of tha following acpesis of thic

do you personaly moct valua? [Mark wp fo thirss )
11%: Wider communily Care oF social prstics smpihass
1% Reaching those who o not athend church
40% Traditional style of worship or rmusic
15% Conlz=mporary shie of worship or music

8% Sharing In Holy Communion, Euchanss, or the
Lond's SupDer

24% Soclal acivities or mesEng mew pEops
ZT% Sermons, preaching, or Fomilles
14% Bhie study or prayer goups, obher dscussion
EroUES
1% Kinisiry for children or youth
1% Prayer minlsy for one another
11% Pracical care for ore anoiter in Gmes of meed
4% The congregation's school or pre-school
% Openness bo social diversEy
1% Adult church-soifool or Sabbafrschool dasses

28, Eadore you charted aoming to thic aongragation,
weera wou partloipating In another oongregation ?

Z6% Ko, M've come here for most or all of nmy e
14% Mo, befiore coming here | hed not be=en afending
amy congregation for sesveral years

5% Mo, before coming here | hasd never reguiary
ab=nded

SE% Vs, Immedaisy prior to oming here, | was
participaling in another ongregaion

7. Before you ciarted coming here, what type of
oongregaton did you atiend 7 (Mark cnily one

=1% Assembly of God

"% Bapist

9% Catholc

L% Epistopal

O Luthemsn

I Methodist

O Mlarareme
=1% MNon-denominational
2% Peniecosial

1% Fresboyierian
=1% Seventh-day Adwenist
4% United Churdh of Christ
1% Cher

2% | did mot aberd ancther congregation befons coming
Fisre

Ebout Yiou

3. Ag# of worchipem:
=% 15-24
1% Z=-44
400 4554
4% 55 and sbowe

28, Cander of worchipemn:
% Feralke
% Mak

37, What le your smployment ctatue? (Mark all that
apipiy )

1% Employed or ssff-=mphoyed full-ime

% Employed o sa-employed part-time

3% Unemplioyed

B Retired

% FulHime homemaker

4% Bhudent

% Cther

FPageLof T

For guestions with muktiple responses possibie, parcentages usually tofal wel over 100, On aiher

questions, fodals may not equal 100 due i rounding
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1. What e the hilghesct sducational l=wal you have
oompkebed? jreporied for worchipsrs ags 26 and okder]

<i% Ko fomal schooling

E% Prirary schosol Sroaagh 556 grade (K-8

11% Sorme high school

5% Compieted Bigh school

2% Trade cerfifficaie

E% Associshe degres

17% Bacheior's: degres foem 3 universEy or colege

5% Masber's, Dociomie, o other gradusie degres

37, What k& your precand marital chahee?

E% Hever mamied
TO% In first marmisge

E% Remamied afler divoroe

1% Aemarried afier desth of spouse
2% Lhimg m & commiied redshiorship
1% Separaied

4% Divoroed

10% Widowsd

3%, Do you have & spouss or pariner wha I aleo
oomipdeting a sunvey hem T

4% Yies

3% Mo

34, What s your raoe or origin T (Mark all that apgéy.)

1% Aslan or Padic kslander

0% Black or African American

0% Hispanic, Labino, or Spanish origin
<i% Indan [fmerican) or Akrska Mathse
S8% Whits or Caucasian

2% Some other moe

36, Where wens yow bonmT

2% Inthe Unlied Stafes
ST In ancther English-speaking ooty
2% In a mon-Engllsh-sp=aking counry

38, Whars weres your parsnis born?

0% Bon bom I the Uniked Stvies
0% Oy Tather bom In T Unifed Eiates

1% Cnly mother bomi In e Unked S5ates
S5% Boi Tather amd mofer bom in another couniry

7. Wihera did you [hes whan yow wers B years obd 7

0% I the Uniled Staries
100%: I anolier CounlTy

3. Wihen you wene § yeas old, wac Englich your
prirmary lamsguages 7

955 Ve

1% Mo

39, Whioh ctademeni baci decoribac the pacpls who
ety e Im your houcshold 7

125 | [ sione

Z1% A coupls without chilidnen

4% One adul with childhchildres

1% Theo or mone aduits with child'children

11% Some sduls [himg In e same Rouseiokd

41, Abaust how much do vou give Ananalally to this
songregation?
S5k || ghie 1075 or more of net inoome regukaryy
25 | ghie ataout 5% 10 9% of net INcoIme FEgulary
3% | ghie less than S5 of net Incomes regulsry
1% | ghe a small amount whenever | am Femns
2% | 'do nof oondribarie Snamcialy Fere

43 Whikch of the Boliowing decoribes your todal annual
houcehold Inoomss bafomn faxec?

1% Less tham §90,000

14% 10,000 b §24. 559

258 F25,000 b 25 559

Zr% §50,)000 I §74 5599

175 §75,)000 I §99.5599

105 §100,000 o §124, 993

T $125,000 D §145,953

4% F150,000 or more

43. Recpondsntc with at leact one howcshodd member
jadjuctsd Tor muitipls recponcsc per houcahold)

2% Less tham & years oid

1% &0 12 jears okl

12% 13 1D 15 years oid

11% 191D 24 years oid

o 25 years old or oider

Fage Sof T

For questions with muttiple responses possibie, nercentages usually iotaf wel over 100, On ather

questons, fotals may nat equal 100 due i rounding
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44, Facpondents with of lesct one housshald mesmb=sr
partivlpating here: (acected for multiple recponees per

Froucanolid]
B% Less fan & years old
1% B 12 years oid
9% 1210 18 y=ars oid
E% 1510 24 years oid
S8% IS years ol oF ohder

45, How many ohildren of any age do vou have. whetter
thay [ve at hioms or slcawhens? (acucted Tor mubipls
MSCRONGSE peer houceahold)]

10%: Mone

13% Oz

4T% Twao

18%: Thnes

12% Fouror mone

48, How many of your ohildren of ary ags Iee gt home
with wou? (adjucied for mulipls recponcess par
Frouahold]

1% Mone

3% O

3% Twao

% Thnes

2% Four or mone

Some Final Gasaations

47 . How long dosc B ucually taks you to ged here'F

43% -5 minuies

35% B~10 minuies

12%: 1115 minubes

4% 120 minubes

2% 2130 minuies

1% Mo than 30 minubes

4B, Compared fo 2 years 330, do you think you
partivipats In asiivities of the songregation mons, lect,
o abowd the came amount ac pou did e

IT% Participais mome

4% Aot the same parbicipalion

14% Participale less

E% Mot applicabes [been coming less than 2 jears)

4. Hawve thic comngregation's lsaders amoowraged youw bo
find and wea your QG and Gkl hera?

3% Yes, oa gest exient

3% Yes, o some exient

15%: Yes, b a small =xient

2% Mot at all

2% Don't know

). How oftan do you sxparienos the Tollowing during
worship cervioes at thic comngregation? [APways or
Usciaad Iy
TE% A cense of God's presEnce
E2% Ir=piabon
2% Boredom
A Adve O NTFsiETy
JOY
=Srusirstion
Spontanefy
A senme of Tufiing oy obdigebcr

WUz

E1. Do vou agres o dicagres: “Cnly followesrs of Jegus
Ciwict oan ba caead™7

1% Strongly sgmes

1% Ages

22% Neulral or unsure

o0t Disagnes

19% Songly dsagres

E2. Do you agres o dicagres: "1 have a cencs of
sxoftemant abcut our congregaticns future™7
3% Songly agnes
L% Agres
290 Neulral or ursure
I Disagres
1% Sbongly dsagres

B3 Over the last fevo years, hac thars besn any oonfliod
In thic songregations (Hark only ons.)
£9% Mo corflict Tat | & sware of
24% Some s oorrikc
4% Major confict
% Major comiict, with leaders or peopie =asving
17% Don't know

Fage&of 7

For JUESTIONS With muktiple responses possibie, percentages usually iotl wel over 100. On offer

questions, fotals may naot equal 100 due i rounding
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B4, OF the Tollowing, which ora bect decoribas your
cpinkon of the Tubume dirsctons of this oongregation 7

B% \WE meed iooget ok b e way wes did Hings in e
past

% We an= falfuly main@ining pas drecons

18% We are curmently deriding on mew drections

40% We are cumently mosving Inonew dnecbones

10% We need o redhink wihers we are heading

4% O fuiune |5 vary uncear of doubtal

1% Con't krow

BE. D0 wou agnes or d
alwayt ready to by
18% Stongly agree

47T% AQrEE
8% MeEuiral or unoune

5% Disagmes
1% Stongly dsagres

“Thic congregation lc
new"?

B ke i s e M o B Wi st
Fesrw

41% A great extant

IcH Some mient

4% A smal exient

% Mot atall

17% Don't krow

1% Thers 5 Dureniy no =ader hare

&7. Whiah of tha following o the bect decoription of the
chyla of lsadership of your pacior, minkier, or prisst?
15% Leadership that bends o ek e charge
47% Lesdership that inspires peopée 0 @ke acion

Z1% Leadership thatl atls on goals that peopie here P
besn rvodied In s=iing

% Leadership whens the peopie start most things
3% Them s oarenily no eader here
11% Con't know

. Do you agres or dicagres: “Gad ke dirsotly Ineoleed
Iini workdly affalm ™7
1% Srongly spes
L% Agres
1% Meutral or unsure
% Dizagres
1% Stongly dsgnes
1% | don't bl In God

5. Do you agres: o disagres: " God ke angersd by
human ein™F

14% Strongly mgnes

= Agee

1% Meutral or unsure

A Disagres

4% Songly deagres

% | don't bedleve in God

0. Whikchi of the Bollcwing barme beci decoribac your
ourent chand on theologioal lecusc?

45 WiEry DS EnETe

T Consariathe

455 Right In T middle

15%: Lib=ral

2% ey [Eseral

Fage 7ol T

For questions with muitiple FEsponses |
questions, fofals may nat equal 700 due o rounding

5 possibie, percentsges usually infai wel over 100. On offer
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Growing Spiritually

303

50 jotal responses.
1D Mumbesr, ZDO1S

s crerall or FErage SonE—iyir

Ape pour worshipers Growing Spiftually? The chart besow displays: the: Tee queshon:s Tat make up his srength and the
pereenipe of worshipers. ghving =ach answer. The last ine shows. your congregation
ongregadon’s overall scone ks 35, You can also s how your soores compare o other congregations. of simillar siz= and

al congregations. Your congregason o Overal | score Mat puts | In the
al congregations scored higher than yours on Growing Spintuaily. Congregations I the 30th pemantiie or above

faith group.
Growing Spdritually Gusstions: fiour 2008 Averanes: | Awerage for
Percentags of Worshipsrs Who. Congregation | congregations Eptscogal
with moee than Churches
350 In worship
m g:i;lnmelrﬁmﬂ'mlghpammdlmln 3d4% 20 K vy
Spend time at least a Tew times 3 week In private 54% L a2
gevotional acivitles
Fes] thelr spifiual neads are baing me In thelr i e 355 i vy
COMQEQETmN
Feeport Bible study and prayer groups a5 one of the 14% 1% 13%
three most valued aspects of Melr congregation
Fepor the prayer minisry of the congregation as one 3% 6% %
of the three most valusd aspects of thelr congregaton
Crverall Growing Splritually Scores: i A &%
The bow Deic Shws where your s BCTOES On each question M in the national picture of

pemantile. This means 71% of

are song In this area

Your Congregation’'s Pamcentibs Soores (in Belgtcnebip 1o Al Congregalicns|

TN I53

B |

| o e
o 4%
E .l Ji2
Overai 28

a 25 L E -

100

mq:erlememem | worship In the

have bagun the congregation In rrvEy'EﬂE["'hmghau

and panshes In Te op 207, Tal Is In he B0 percentie or above (where Growing Spinualy Is
high), also tend o be doing weall In other areas. Thelr worshipers are more [lkaly 1o

Mammgmmmmrgummm[mmgm:-
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. 50 fofal responses.
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DIOCESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUNDLAND

Strength 2
Meaningful Worship

Do your worshipers expanience Meaningful Waorship? The chart beiow displays the ight questions that make up
tliaaumgm and the pemantage of worshipers ghing each answer. The Iast line shows your congregation's
overall of BVERQE SCOE—YOUT CONGREgation's owerall 5cone 15 57%. You £an a0 58 NOW YOUr 5COMES Compars
b oiher congregations of similar sire and falth group.

Maanl Wiorshilp Gusstions: four 2008 Average: | Average tor
of Worehlpars Who... Congragation | congregations Episcopal
with mare than Churches
350 In worship
Expanience Gof's DIESEncs ourng worship always o T6% E3% T3%
LUy

Experience Insgration durng worship aways or usually 5% TE% 5%
Experience oy during worship aways of ustally Ti% 4% 5%
Experience awe ouring worship always of usualy % 20 24%
Experience Doredom during worship rarly T2% E3% ET%
Expenence fustration auring worship rarely 2% T1% 0%
REpOrt the semmons, preaching, o homiles as one of 7% % 5%
the three most valled aspects of thelr congregations
Report worship sendces and other congragational e S5 4%
actvities help them 10 a great extent with evenyday Ife
Crverall Meaningful Worship Scores; 57% 1% 55

The bax below SNOWS whese regation’s pescentiie scome on aach fit In the national picture of
ailmrg‘egai-:m.mmrqg;jm MMImmmnlnm%.mhmﬁ'ﬁu

all congregatons scored higher than yours on Meaningful Worship. Congregations In the B0 peszentlle or
abirwe @2 strong In ks area

I Mmoo e

Four Congregation’s Percentle Soores |In Reatorship o &1 Congregabons )

J4F

171

B mmoom e
£

Creprall

28 &0 78 104

Congregations and parshes In the tap 20%, that Is In the E0M percentile or above (where Meaningful Worship Is
highi, aiso tend to be doing well In other areas. Their worshipess are more lkely o

" have empowesng congragationl leaders (Strength 9)
* be growing spirtualy (Strengtn 1) _
* parficipate In congragational acthities [Srength 3)

pg. 2of 10



305

15 Conprepinmt i ure S
DIOCESE OF NEWFOUMNMDLAND
MOUNT PEARL, NEWFOUNDLAND

Strength '3'

Are your worshipers Participating In e Congregation? The chart below cisplays e five questions that make up
this sirengm and the percentage of worshipers giving each ancwer. The last ine shows your congregation’s

Cwerall OF AVEF3gE SCONE—yOur CONGreqalon's veral BROMS 15 453 You can 3l50 522 NOW YOUr SC0RSS COMmpars
to other congregations of similar 528 and fakh group.
Participating in the Gt Yaur 2008 Average: | Awerage for
Percentsps 0f Worshipsrs . Congregation | congregatons Epis&opal
with mare than Churches
350 In worship
Aftang worship sendces Ususly every wesk or mons E9% 76% 5%
than once 3 wesk
Are Involved In one or mare 5mall groups (2.9, Sunday E1% 43% i
schooi, praver, of Bible shudy, SIsCUssion groups)
Have one o more lesadership mies In Me congregation E3% 3% BORL
(2.g., noard member, teacher, leading worship)
Often participate In Imporiant dedslon making In the H% % 5%
congregation
Raguiarty ghve 5% of more of their net Income to the 38% 44% 4%
congregation inct inciuding school huition)
Crverall Participating in the Congregation Scores: A5% 4F% 54%
ThemmmmemragaﬂmapemEﬂuEEmeamean.Eﬂmnthn'Enajcmjpmreu
al congregations nu‘gn'g_;zﬁmhasanwazllmem rtlnlhez?.m . This mears 77% of
al congregations scored higher than yours on Participating in regations In the 50m

percentliz or above 2 srong In Tiks anea.

¥ioiur Congreqation’s Percantile Soores |in Relalionship o All Congregations )
A~ e R
B | s

c |as

o | |34
3
Crvarall | |"..."E

0 25 a0 L] 100

Congregations and parishes In the top 20%, that Is In Mie SXh parcentle or above (where Partidpatng In the
Congregation I high), 350 tend to be doing well In other areas. Their worshipers ane more kel to:

:immmmﬁmm{wn about thelr faith [Sirength 7)

. Emguﬁlm Tor the on's flrure [Siength 10)

" hawe u-a;un anznding the congragation In the Iast fve yaars (Strengn &)

" beganing for children and youth participating In the congregation (Strength 5)

og. 30f 10
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Strength 4

S50 iotal responses.
1D Mumber: ZDO1S

[0 your worshipess Have a Sense of Belonging? The chart below dispiays the three questions that make up fis
=ach answer. The [ast Ine shows your congregation's overall or
I'Bg-IlBﬂ'E mweral score Is 31%. You can alkso 522 I'III\I']I'[H.I'EI}[H'E'E MTFI-EI.I'E‘IDE“IE'

strangm and the percentage of worshipers giving
AVETA0S BCOME—YOUr CONg
congregations of Smilar sk and T3 group.

Peroamtags of Morshipas g ors Congregation | congregaioee | 'Eptetpd
wihmore than|  Churches
350 In wership

R | | ™ | ™

Say most of thelr ciosest Slends are part of Tis 1% 11% 0%

congregation

Feal thelr sense of belonging to this congregation Is 3% 1% =P

Strong and growing

Overall Senss of Bslonging Scores: 3% 25% 3%

pamamie or 30ve are strong In this area

Thee [0 belion ShOWws wiers your congregation’s pencentlie scores. on each question it In the national picture of
al congregations. Your congregaton has an overal score that pats 1 in the &1t percentle. This means 39% of
all congregations scord higher Man yours on Hawving a Sense of Belonging. Congragations In the S0th

Your Congregalion’s Percentle Soores |in Relatiorship ba &1 Congregabions

a 25

50

Th

100

ared

In the top 20%, that ks In e BXh parcentle or above (where Having a Sense of
Esionging Is highi, als0 tend i be doing well In other areas. Thelr worshipess are more ikely fo;

* be growing sgirttually {Sirength 1
'Ma%mgﬁm:aﬁeﬁMEMremmmy
* have begun an=nding the congregalion In the [ast five years (Strengt E)

pg. 40f 10
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= someal Lilfie . S50 ot responEs.

ID Mumber: ZD01S
DIOCESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUNDLAND

Strength 5

Does your congregation Care for Young People? The chan beiow displays the Mires guestons that make up this
sirengm and the percentage of worshipers giving sach answer. The [ast ing shows your congregation’s overall or

Averags BoOME—yOur congregation's overal 50ore |6 ST%. YU €3N als0 522 NoW YOUr SCOMSE DOMpars 10 oher
ragmnmmumlrmeandnm group.

Caring for Your 2008 Average: | Awerage for
m Congragation | congregatns | Episcopal
with maore than Churches
350 In worship
Who are satisfed with what |5 offiered by the BE% S 459%
congregation Sor chiltren and youm [under 19 years of
e
¥wha report minlstry for children or youth a5 one of the 2P 15% 1%
three most valued aspects of thielr congregation
Whose chikdren and youth {Iiving at home) also warship BS% B B
here:
rverall Caring for Young Peopla Scores: 5T% 5% 4B
Thie DO bedow Shows whsre your o's pancentle scores on aach question fit In e rational plcture of
Ellmgrgaﬂma*fwra:ﬂgegm an overall sCore that pus It In the E5th pamentle. This means 35% of

al congregations scored higher fhan yours on Caning for Young Peopie. Congregations In the Sth pamentle or
above AE ETong In this arsa

Foior Corgregalion's Perc gntile Soores |in Realionship 1o Al Corgregalions)
i, | |ﬁE

] | |a:1

c ar

Crvarall | L |
i} 25 50 75 100

ared parishes In the fop 20%, that Is In e SEh parcentle o above (where Caring for Young
Peopée |5 highi, 3i50 tend to be doing wall In omer arsas. Thelr worshipers ane more lkaly 2:

* ghare a strong vision for e congregation's future (Strengh 10}

pg. 5 of 10
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Strength E‘

308

=20 fokal mesponses.
1D Mamber: ZDO1E

-:mgﬁum F-:-:mmﬂ'e * The chart below d
worshipers giving each answer. The |ast ine shows your congregation's
u:r.'a:ilurauemge mrgaim'smuﬂlmelﬂﬂﬁ.fwmﬁmhmmmcmm

SCONE—y0ur
to other congregations of similar S22 and tith groug.

the sevan

that make up

Foscuzing on the Comemunity Guestions: Your 2003 Average: | Awerage for

Percentage of Worshipsrs Who.. Congragation oS Episcopal
with mone than Churches
250 In worship

Are Involvad In sodlal service of 3dvOCacy groups 24%, 15% TE%

through the congregation

Are Involved In social senvice o advocacy groups In % 3T% 41%

thair community

Coniribute o charfable omganizatons oiher than thelr B4% 5% B35

Congregation

Raport wider communky cane of social |ustice emphasis 11% 0% 1™

&5 one of the Mes most valed aspecis of thelr

congregation

Report openess o socal dversky as one of the three =5 13% 18%

mis! valued aspects of halr congragation

Worked with omers In the ==t year o ry 10 sohe a 1™ 1% 3%

COMMUNITY probiem

Woted or will vote In e 2008 presigemial elegion 25% ES% E2%

Crearall Fmﬂrgmﬂ'lﬂ-ﬂmrltj‘ Soolnas: 5% 35% A%

The [0 bedow Shows whisre Your congregaton’s pecentle scores on 2ach question it In e national plcture of
all congregations. Your congregation Ras an overall score that puts I In the 43h percentle. This means 965% of

g!.mmﬁmed higher Tan yours on Focusing on fe Community. Congregations In the B0th
£ Or JDove

are =rong In this area
eur Dargregalien's Percantila Scare [in Raalizrshig e Al Cangregalian)
A | 55
N
R | |84
1 ] 43
Guesfione (| |3

| 27

5.0
Overall [ 4
0 25 & Ta

Congregations and parishes In the fop 20%, that Is In he BXh
Community is high), P End s e rg weil In ofher areas.

* have empoweing congregational leaders (Sirength 0)

|2 or @bove (where Focusing on e
rworshlpers ars more lksty 1o

* have a Eirong sense of belonging to e congregation (Srengm 4)
* ghare 3 simng vision for the congregasion’s future [Srength 10)

pg. Eof 10
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Strength ?

309

S50 fotal responses.
1D Murmber: ZD01S

congregations of Smilar size and taim group.

Are your worshipers Sharing Thelr Falth™ The chart beiow dispiays the four guestions that make up this strength
and ihe percentage of worshipers ghving each answer. The last line shows your congragalion's overall o average
SCOME—YOUT congragation’s overall scofe |5 23%. Y'0Uu Can ais0 582 NoW YOUr SCOMes compare 1o other

w Qusations: Yiour 2008 Average: | Awerage for

of Worshipars Who... Congregation | congregations Episcopal
with mare than Churches
350 In worship

Are Invohved Inoutreach of evangellsic acivitkes In thelr 20% 168%: 21%

congregaton

Fedd a ease @lking about thedr falth and seck 1% 15% 107

ooportunities to do 5o

Hawve Invited to a worship senvice In the past year a 43% 42% 45%

friend or relative who does not cumrently atiend

aywrene

Report reaching those whio do not altend a5 one of the 1% 4% %

three most valliad aspects of thelr congregation

Crrerall Sharing Fatth Scores: 2% % %%

all congregations. Your
all congregations scord
sirong In this ansa.

The (0% below ShOws Whers YOUr CONEgakan's parcemtle SCores on each question 5t in the national pichure of
ofn has an overall score hat paEs i/ in the 3%th pencemtlie. This means 61% of
Tan yours on Sharing Faith. Congragations In e S0th pancentlie or above are

our Congregation’s Percentle Soores [In Realiorship o &) Congresgalions )

i, |

[48

B ES

E3

o

Creesiall | |38

100

Congregations and
alsD bend to be doing well In other areas. Thelr worshlpers are

t#].ztelnmrg'egaima acthvities {Strengn 3)
onal leaders (S

more [Ikety to:

: Sirengih 3)
. s.ense prging to Tie congregation (Srengm 4)
. n:we I:egmn atending the congregaton In the 1351 fve yaars |Srengm &)

partshes In the top 20%, that Is In e B0 parcentle or above {where Sharng Falth Is high),

pg. 7ol 1D
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s C - I Liie 5 S50 1otal responses.

I0 Murmber: ZH015
DIOCESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUNDLAND

Strength E
Welcoming New Worshipers
Idanitty Connections

|5 your Congregation Welcoming New Worshipers? The chart below dispiays the one question Tat makes up Tis
mammmwwm;amwmwamm;wm The |ast liné shows. your congregation's overall or

congregation’s oweral score 16 22%. You £3n &S0 552 how JOUr 5500Ss SOMpErns i othar
wgegamaammnzeamram;nn

‘Welcoming Mew Worshipsrs Quastons: Your 2008 Average: | Average for
Percentage of Worshipsrs Who... Congregaton | congregations Episcopal
with mioee than Chumhes
350 In worshig
Ee=gan attending sersices or activitlies of your pry I %
mr-gragajmlnmmstnm]reas
Oreedall Walcoming New Wiorshl pers 5 cores: % 30 4%
The box Delow shows WNEME YOUr COngregation’s percentlie 5COMes on &a3ch queston fitin the national picture of
al congregations. Your congregation has an overall score that puts It In the 39 pescentile. This means 613 of

al :::ﬂg'e-gai-:mm:ﬂ-ﬂmgrﬂ'ﬂ'm YOUFE ON WWalcoming New Worshipers. Congragations In me S(th parcentie
or aboree are E.'Eﬂg"'l iz area.

Tour Congregation’s Permentile Scores (in Reksbonship ko &1 Cangregatons]

T —"

a 25 al ™ 100

Neaw people {those attending five years or Iess) come from four Taith backgrounds:

1) Firetdimars  |(15% In your congragation) s those who have never requiary attended anyahsne

Z) Returnese  (31% In your congregation) are Mose coming back afier not having attended anywhers for
Eeveral yEaTE

I) Swiichers  (20% In your congragation) am those who participated in anather congregation win a
different faith tradifon bedore coming hers

4} Transafers [31%1 hose who cipating In another af the
* Carme Gehomingin Trmed sy pror 1 Stendg your corregtcn

T3 B Kmnow 3o CNgQreQatons g G i

OnG ard parishes In the top 20%, that Is In the 50 percentie or ADOvVE (where there are many Mew
WorBhipers), aiso tend to be doing well in ofher areas. Thelr worshipers are more Tkedy b

" be Inviting others to worship and tEiking about their faith [Sirength T)
" be growing spirtually {Sirengih 1)

pg. G of 10
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=0 somal Lifie 5 50 fotal responses.

ID Mumber 20015
MOCESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUNDLAND

Strength 9

Empowering Leadership

ldaniity Commections

DNOeE YOUF Congregation have Empowering Leadership? The chart below dispiays Me four questions hat make
up this strengh and the pencentage of worshipers giving 2ach answer. The [ast line shows your congregation's

overal or aeEge congregation’s overall 5Core 15 38%. YOU Can 350 522 hoWw YOUr 5COMSE Compars
1nu:ﬂmm1g‘eg31-:mn' milar size and faith group.
Empowering Leadership Questions: ¥our 2008 Average: | Awerage for
Pefcantags of Worshipsrs Who... Congregation | congregations Episcopal
with more than Churches
350 In worship
Fieal ihe CONQregation’s I2a0ers encourage them o fing 3% 25% 3%
and use their giffs o a great exent
Fiesl the minister, pasion, or priest 3kes o account 1% 5% 47
the Ideas of worshipers to a great extent
Describe the leadership style of the minkster, pashor, o 4 45% 45%
priest 35 one Mat Inspires peopie to take aciion
Strongly Teed there |5 3 good maich bebaeen the % 3% 47
congregation and the minksber, pastor, or priest
Overdl Empowering Leadership Scores: % 4%, 44%
The D0 below ShOWSs Whare your CONgregaton’s pcantle scores on 2ach question fit In e national ploture of
all congregations. Your on has an overall score that puts It In the 35th parcentlie. This means 54% of

all conigregations scored man yours on Empowening Leadesrship. Congregations In the 50 pencenile or
aoove are sTong In this arsa

Your Congregaion’s Fercendle Soores |in Relaliorship o A1 Congregabions)

Whal 'Wa Know abotll Comgregat on [h Emipoasaring Leacership

Congregations and parishes In the top 20%, that s In the B0t pementlie or above (where Empowering
Leatership ks high), aiso tend t be doing well In other areas. Thelr worshipars are more Bkely to

" experience meaningful worship In the congragation |Strength 2)
" have 3 stromg sens2 of belonging o the congregation |Stramgn 4)
* ghame vision for the o 5 TLsU 1]
. mm&ﬁﬁmmm ity [S E-:-E " (smngn 1)

pg. ool 10
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. 250 ot rEspOnsEs.
U5 Cosgreganomal Life Snurvey P —

MOCESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUNDLAND 1 u

Strength
Locking to the Future

Idenitty Connections:

Is on Lookdng 5o the Fuiure? The chart Delow d me four ons hat make up ks
mﬁ‘rempammgemmﬁmwm gach answer. The 135 rEEmM?mmuegajma INMM
ECOME—Yy U CONGregaton’s oversll score s 40%. ¥ou can als0 see Now YOur SC0FES COMpans io other

congregations of similar size and faith group.
Lmﬂ%lnﬂ'l&Fu‘hl‘ﬂ GEussdions: Four Z00E fvemage: | Awerage for

of Worshlpars Whao... Congregaton | congregations Episcopal
with more than Churches
350 In worship
on Nas a ciear vislon, goals, or Rty 35% 3%

Have a sense of exitement about thelr congregation's 23% 3% 23%
fture

Feel Me congregation is cumently moving In new 0% 25% 3%
drections

Feel Mie congregation s Aways ready 1o Ty s0meming E5% 4% 50%
W

Crearall Looking fo the Futurs Scores: 4073 30 4%

The box bl ShOWS Whers Your Congregation’s percentlie SCOMES on each question Mt in the national picure of
al congregations. Your on as an overall score Mat puts | in the 55th pementiie. This means £1% of
al congregations scored than yours on Looking to the Future. Congregations In e &0th parcentle or
above are strong In this area.

¥iour Congregation’s Pencantile Seores [in Relations hip o Al Congregaliore)

S —

= -

Gusctions
N a— s
> I 7
coe [ Js

a 25 50 )] 100

What Wea Know about Congregaiions That Ane Looking o the Fuburs

Congregations and parshes In the top 20%, that Is in the 30th percentie or abowve (whers Looking to he Fulue
Is high), aiso tend 1o be doing well In other areas. Thelr worshipse are more Tkely o

" have a stong sense of belonging bo the congregation (Stmength 4)

* have bagun attending the congregation In the [ast five years [Srength 5)

pg. 1007 10
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Survey Responses Based on Membership Status [@-3)

313

Mumiber of sunveys compietad

fiou and Your Congragation

1

Hosw oftan do you go to worship carvioss at thic oongragation?

muitiple resnons
On ather questions, foials may nod equal 100 due 1o unding.

This Is- my Tirst e (15
Handly ever of SpeaCial oorasions onty 1%
Less Fan once & ot £
OnCE 3 manth 4%
Two or three @mes 3 month 15%
Uzaly svsry week Bl
Kiore Shan once 3 week 2%
Hiww konig hawe you bessn going to worchip cervioess or aotivitec 2t thic congregation?
Less Tan 1 year =%
12 years &%
35 years %
10 years 12%
11-2 yeors 185
Kiore Bhan 20 years 039
| 'am wisting from ancther congregation o
| am wisting and do nol reguiarty go ameaiene sise =1%
&re you reguiarty Involved Inany growp sobthitiss here? (Mark all that apphy.)

'
ez, In Sunday school, church scihool, or Sabbath sohool 10%
‘wag, In prayer, discussion, or Blble shudy groups X
ez, In felowships, cubs, or other sodal groups s ]
Hig, W Fave no group adivities 4%
Mz, | am not Fegularty involved in groun sctvities 3%
Do you regulariy taks pari In any sothetisc of thic congregation that reach out to the wider communiily {wicttation,
avangelicm, sutresch, somenunity cervios, coolal jJuciios]? [Mark all that apgdy.)

'
¥z, In svangsism or outreach acivities 2%
ez, In community service, sodal justice, or sdwocacy stiivibes of Bhis congregaton 255
Mg, W don't haee such acivitles =%
Mz, | am not repularty involved SE

Fage 1 of 15
= For qUeRIoNS With 5 possibie, pereniages usualy tofal wel avar 100,

1%
1™

8%

IR

1™

1%
1%

™
5%

4%

4%
B9%

-

1%
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314

Z0a1a

Membars Hon-Membse

Do youa cuarreantly hiaes any of s following rodsc hareT (Mark all that apply.)

Idermber of the goveming board 11%
Kember of a congregational commiltie= or sk e 159
Leading or assisting i worship TR
OFcer or lesder of men's, women's, you, or obher group 13%
Choir member, musician, or choir direchor 12%
Sunday schod, chunch scihool, or Sabbath schwool f=adter =]
Offtemr role muot Ished here 14%
feone FEL Y

To what sxctent do the worchip cervioss or aotiviist of thic scongregation hisip you with sveryday Iving?
A great exiend Lo
Some exbent L3
A small sxieni o
ot at all %

Page 2of 15

*=Fﬂ'q‘|..'E-Iﬁ:I’I-5 mmmm,mswg FEPEE"EQ?S-LIE-LEP}'WH’EHEHE.’ Ta0.
On other questions, fodals may not equal 100 due o rounding.
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DIZCESE OF NEWFOUNDLAND 550 ol
MOUNT PEARL, NEWFOUNDLAND DM - Z001E

Survey Responses Bassd on Membership Status [@-3)

Membsrs Hon-Membsme

About Your Falth

T

.

Huew oftem do you cpend Hms In private dewodional sobfsttiss [cuwoh ac prayer, medBatbon, reading the Bible akona)?
Every day or rmost days s 4
A ey Bmes 3 wesk 1%
OnicE & wesk =%
Corasionally 5%

0%

=%

734

i

Handly sver
MEver

Crear the lact year, how much haee you grosn Inyour fakh 7 (Bark only one.)

Fi: real growth 13%
Sorme groath e
Kiuch growdh, mainly through this congregation E ]
Fluch grosi, mainty through obher groups o congregaions. =
Rluch grosseti, mainly throughi my oen pevais acivbes 5

Hagds

Whiloh cisternent oomsc olocact bo your wiew of the Bibks 7 [(Mark onily cne)
Thee Blible: ks the word of God, fo be iaken [Berlly word Tor word 15% 1

The: Elbie s the: wond of God, o be Imb=prebed Inthe: Bght of I hisiorical context and the
Churi's i=schings

AT
Thie: Edibie |5 the word of God, b0 be inb=rprebed In the Bght of s hisorical and cultoal ooniest X%
Thie Elbie Is not the word of God, but contains God's word o us &%
1%
o

g9

The: Bibie k= not the word of God, but Is & valuabie ook
The Elbie ks an andent book with [Be valee foday
Con't know 4%

‘EXEE

D youz agres or dicagres with thic ctabeement: =&l the dfferend mllglons ares sgually good waye of haiping a parcon
fired wtimats truth™ 7

Srongly ages 1= %

Aores G35 4%

Keuiral or unsurs 1= 1%

Disagres TE o]

Srongly disagres s %
Page 3 of 15

*= For QUESIONS Wi MUtple reSponses possibie, pamentages usualy total well over 100.
On ather questions, fotals may not equal 100 oue o /ounding.
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Survey Responses Based on Membership Status [@-3)

Mombars Hon-Membere

12, Do youw agres or dicagres: "My cpiritual nesds are bing med in thic congregation or parkeh™?

Srongly agnes I3 %
Agre= BERE, 44%
HMieuriral or unsure b= 35%
Disagree s %
Srongly disagree =% . ]
13.  Whioh ona of the following bect decoribst your resdinsce fo talk fo obthers about your ExEh 7 (Mark only cne.)
| o miot haree faith, so B gueston ks not applcabls 1% . ]
| o mist talk about =y fafth; =y B and actions ane suSicent 15%: %
| fimdd | hard 1o talk abowt my 8N In omlinary language 105 . ]
| rcestly fee of maze biking about mmy fakh and do o B E comes up E1% E1%
| Tend il e Gk imag about my falih and se=k opportuniies o do 50 12% 2%
14,  Hawe you awer had a converclon sxperianos or a moment of dedches falth commitment?
Yes 15%: IR
M T2 %
Pk e 1% 18%

Fagedaof 45

*=Fﬂ'q‘|..'|?ﬂ:l’l-5 mmmmamma pem'mgesmaaﬂrmmapw a0
On ather questions, foials may not equal 100 due o founding.



317

S Congregational Lifs Survay
DICCESE OF NEWFOUNDLAND 500 fotal
MOUNT PEARL, NEWFOUNDLAND IDN - 21018
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Membasre Hon-Membasrc

About Your Imvodvemeant

16

Are o Involved Inany sommunity canvos, coalal carvies, or advooacy growps not conmsabed o thic songregation?
Mk all that appiy )

L

ﬁ
Yz, socal service or charnty grouns i 29%
%

s, adworacy, |usdoe, or obbying growps .
Ko, Frn miok inveoivesd wilh such growups 1% ]

VWaould vou b= prepansd fo Invis i0 a worchip cersios hars any of your fisndec and relatiysc wheo do not now stbend 3
oangragatcn

Yez, and | hawe dore =0 I the past 12 monts AT 1%
ez, ek | have not done 50 I the past 12 months HE A5%
Ko, probabily not 0% 14%
Ko, Oefintedy not 1% £
Con't inow 0% 1%

In the gt 12 mondhe, haws you Sons any of the olicwing 7 (Mark il that apoly.)

"
Loareed morey Bo soimeons oulside ywour tamily 1=% 26%
Caned o someone outside your family who wees very sick 2% 26%
Hejped someoms outside your family fird & ot 12% 24%
Conated or prepared Sood for someone Dutside your family or congregaton ATH
WAIE vobe oo did wobe: Im the 008 presldental siecion e 1%
Conabsd momey o a chartisbbe orpantzation |other tham this congregaion] Bd% 8%
\Bioried aith ofers o Ty D sobve & ooty proble 1M 24%
Conmiscied an sieched offcal shout & pubiic s 1% %
CoeTiriuted money oA poltical party or candidate 1% M
Spoke = 3 decision-Taking mesting of Wis congregaton o= %
\Ahemt on & mission or sEndCE o =1% M

18,  How cathcfed are you with what o offsresd heres for oblldren and youth [loce than 18 ysars of apa?
Yery safsfed I 1%
Saitisded i 6%
Mieed feeings .0 ] 15%
Dz sabi e B ] 15
Wery dissatisfed 1% %
Mot sure o not applcahie (= 8%
FPage Sof 15

*= For quesions Wit MUltiple /esponses Possibie, pementages usualy tofal well over 100,
On other questions, fofals may nod equal 100 due fo rounding.
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Survey Responses Basad on Membership Status [@-3)

Do yous bz anmy obocs friends In thic congregaticn?
Ko, | Fawss e conftact with offers Tom this congregation oubside of acivitles Fene
Mo, | Faye some friencs In this congregabion, but ey closest friends sre not inwohved here

Weasg, | Fewes somis Close friemds Feere a5 well 3s obher ciose Triends wiho ane nod part of s
oongregaton
¥z, mostof my ciosest riends are part of this congnegation

Doac thic oongregation hawe a olsar vislon, goals, or diresSon for s minleiny and micsion?
| am miot aware of such & vision, poals, o dinsction

Thene sne dess bul re desr vizion, goak, or dnscson

Yes, amd | am strongly oomenied D fem

Yes, amd | am pardy cormmibed o them

Wesg, bk | am mot commitbed o them

318

Nt 20015

1D M

Members Hon-Members

19%
1%

4%

1%
1%
M
%

™

3

Whilch one ciatement bect degoribes your Involvement In the making of important dsolclons In this congregaticn?

| fizpem pean giver the sppertunsy and ofisn participats = deriziormaking
I iy [an giver the opportuniy and oroasionaly gat invoived In declsion-making
I v [een giver the opportunsy but Son usually get invohed In decision-making
| hiaree ok b given an cpportunity b be Invohed and this |5 ne with me

I fizrem miok bear ghven & cpportuny b e vohesd amd | & not Rappy abot iz

D yous heave & sirong cence of belonging fo thic congregaticn?
Was, 3 strong senze of belonging Hat s growing

Was, A shong sense—ahout S same 3 et year

Wz, bk perhaps not 25 skong 25 In the poest

Fiiz, Bt | & rew hers

Mo, and | wish | dd by miosw

Mo, bt | am Fapoy as | am
Feot applicails

Fage &of 15

= For qUeSioNs Wit Mutipls responses passibie, pemaniages usually total well gver 100,
O ather questions, foials may nof equal 100 due o reunding.

IO%
2%
%
1%

o
%
0%
1%
1%

1%
1%
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Mombesrs Hon-Masmbarc

23 Wik you mey valus many different chyles of muclo, which two of thes tollowing S0 you prefer In oomgregaticnal
worshlp T {Mark up to fec)

"
Tradtonal hy=ns T T
I%

Pralse music of chorses 24%
Comermporan Fymns ER L Th
Oy pombEMpoRNy MUsic or Songs: (mok ymns) 10 1%
Sung responsonal peaims 1% %
Claszical music or choralies = %
Comiermpiative chants (Tatss, ko) 1% %
MUsic orsongs from a wanety of culues o= %
Gosps] music 1% 1%
i MESIC oF SOngs: 1% %
D't know 1% %

24 Do you agres of dicagres: "In ganaral, Shers i 3 good makoh Beatwsen our congregation and cur minicher, pactor,

prisci, or rabbd™7

Srongly agres I 1™
Agres A5 ED%R
MUl oF unsune 1% 24%
Disagres s £ ]
Strongly disagree 1% 0%
There s cumenty no lesder Rene 4% M

Page 7 of 15

*=Fﬂ'q1.'l?-ﬂ:ﬁ:l’l-5 mmmmmmanﬂg per::ampesmmm'mmmw T30
On ofher questions, foials may not equal 100 due D rounding.
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Survey Responsess Bassd on Membership Status [(@-3)

Mambasre Kon-Membs

BE.  Which of the following acpsots of thic congregation do you psrconally moct value? {Mark up to thres)

L L

\Sioer oommunity Cane or SoCksl Justoe Bmpnasis 1% L. ]
Reaching those who do not abiend charch 187% 8%
Tradtonal stk of worship o milsic £1% 18%
Conmemporany shyle of worship or music 1% 1%
Sraring In Holy Cormmunion, Eucharist, or the Lord's Supper T1% 2%
Social actiiies or mesiing rew people = 16%
SEMons, presring, or fomilles - 18%
Bibke Shudy o proier oS, oier SO USson grouns 14% 18%
Minisiry for chisdren or o i I
Prayer minlsiry for ore anoier 3% %
Practical care for one ancéhir in Smes of reed 1% 16%
The MNQregaion’'s Sl or pre—Sohoo 4% %
Cpenness o social dversty 4% 2%
Agduit chundrsdhool or Sabbath-school dasses 1% %

22 Bafors you claried coming to thic congregation, wars you particdpasing In another congragaticer?

Mo, Fee cormie here for moss or all of nmy e Ik M
i, before oormirg hene | Fad nol besn afending amy ongreganon for sEveral e 13% %
i, before oormirg hene | Pl never reguisry shended = 1 1%
Yes, Immsdaiedy priorio coming here, | was participating In another congrepaBion B 55%
27. Bafors you claried coming hers, what type of congregation did you atiend? Mark cnly one.)
Agsermbily of God <% 0%
Baptist o= M
Catholic % 11%
Eplsoopal L35 1%
LurEeeram o 0%
Metirodls I M
Maran=ne 0% %
hion-denomiratioral o 4%
Penitecosial s 14%
Preshyferian =1% M
SeventrHdyy Advenbist o= ™
Unked Charch of Cheist 4%, 4%
Cifer 1=7% 14%
| did o attend snother ongregaion before coming here " 14%

FPage 3o 15
A= For qUesions With muitiple fespoanses pOSSbie, pemanisges usually tofal well over 100,
On ather questions, foials may not equal 100 due D rounding.
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Survey Responsss BEasad on Membarship Status [@-3)

Abourt Yiou

28

Ages of worchipers:
AS-22

&5 @ ahoe
Ceamder of Worshipss:

Female
[XE T3

What le pour smpdcrmment ciatuc? (Mark all that appiy.)

Employed or sef-emmpioyed Tul-ame
Erployed or sestempioysd part-dme

Membst

1%
4%
4%

%
I

Whiat | thes hilghsct sduoational leved you hase compisbed? ireporied Tor worchipsrs age 26 and older]

Fi: formal scihooling

Prirmary scihool Srough 55 grade (K-8)
Sorme high school

Compdeisd high school

Trade cerificate

A sociabe degres

Bxcheior's degress from @ wuniversity or oolege
Kiaster's, Docorai=, or other graduabe degres

Fage 5o 15

= For quesions With multple responses pOssibie, percaniages usualy tafal well aver 100,
On ather questions, foials may not equal 100 due i munding.

=1%
£
1%

[Kon -Membs.

BHYu
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Survey Responses Based on Membership Status [@-3)

What |6 your precent marfial skatuc 7
Niever mamied

In frsl mamriage
Remarried afler dwome
Remarried after desth of Spouse
Lrairg Im a committed reabonshin
Separab=d

Divorcad

WA dorared

Dz yous b @ SpOUGS Or partner wiso b alco complating & curvey hem?
Vg
Hiz

Winat lo pour racs or origin? (Eark a0 that apply)

Aslan or Pachic lshander

Black or Afican American
Hispanic, Lating, o Epanish origin
Indian (&marican] of Alssks Madve
Winite or Caucxsian

Somie other e

Whers wers pou bom?

In e Unked ESates

In another English-speaking couniry
In a non-English-speaking couniry

WINSTS WS yOour parsnbe boam?

Boii bom in the Uniled Siates.

Oy father Boimi in Bhe Unked Efabes

Oy moer boimi Ini the Linited States.

Bl Tather and mother bom s anoffer couniry

Wiers dllidl yoan lve whesn you wers B years old 7
In e Linked Eisbes
In amother ooty

Fage 10 of 15

*= For qUesions with muitiple responses possitie, peraniages usualy tofal wel aver 100,

On ather questions, foials may not equal 100 due o munding.

Membars Ron-Membsrs

%
T
%
1%

1%
4%
0%

1%
ETH

4323

4%

1

gdy 453393

1

1
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Wihieen wou wers & yeam old. was Engllch wour prisnary lnguage?

323

Meamberc Kon-Membam

s T
Féiy 1%
. Whiloh ciziemnent bact Gscoribes the peopls who curmently Ive In your houcsholds
| e alone 1%
A& couple without children LT
O adull with chlidéchilidren 4%
T Or more Saulks with chlidichlidren IN=
Sorre adults IWing In e same housshoid 1%
&1.  Aboad how much oo you give inaralally to thic congregation?
| ghee 10%: or more of niet Inoome reguiary o
| ghve shout 5% o 9% of met Income reguiarty =
| ghve =5z Tan 5% of mel Inoome regulany 4%
| gve & sall amcent whemeer | am here 1=%
| do mot coniribue firancialy hen ik
&% Whilgh of the Bolowing decoribe: your botal annual houcshold Inooens befones taxec 7
Less Fan 10,000 =
10,000 o $24,953 4%
E25.000 1o $35,555 X
50,000 1o F74,992 L
¥75,000i0 §595,999 1%
F100.000 bo 124 999 10
125 000 bo FE9,999 o
150,000 or mone 4%,
£} Rscpondenic with at lsact oms houcshold msmber: jad]uctsd for mukipke rscponcsc per houcshold)
&
Le=s Fan & years old b5
B0 12 years old 1%
13 b 18 years obd 10
19 o 24 years obd 1%
25 years oid or older -k 1
Fage 11 of 15

*= For Juesions Wi muithie responses passitie, pemaniages usually tolal wel over 100

On other QUesions, fotals may not egual 100 due 1o ounding.

100%

1%
2%

=

EX%
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100%
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Membars Ron-Membsr

& Ascpondsnic with at lsscd ons houcehold msmber partiol pating hers: (adjucisd for mulbipls recponces p=r

heucebroid]

L '
Less Fan b pears old g% 1%
E 1o 12 years oid 1% 8%
13 b 18 years oid = 3%
13 to 24 years oid == 0%
25 years old or older k- 100%

AE How iy ohlldinen of any age do you hawe, whether they llve a1 home or slcawhere? [adwcbed Tor muttipls

FESCDONGEE e household)

Hone % 24%
Ore 1% 1%
T AT 4%
Thres =% 14%
Four or mone 1% 1%

&8 How many of vour ohildmn of any age Ive ai homs with you? [ad]uctsd for mulipls recponcsc. par houcshold)

Hone 53 3%

Ore: % 1%

T 21% S%

Thres 1% 1%

Four or mone % 1.
Fage 12 of 15

*=FITI?I..'E-HII"I-E mmmmﬂﬂg FEI'EE"EQE'-E '.IE-LEI'}'WHFE'HD!‘E." Ta0.
On other quesions, foials may not equal 100 due o munding.
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Mambars Hon-Membsne

Some Flinal Gassations

&7. How long dosc i usumlly faks yow o get hers?
5 minuies 1% 5%
10 minutes IR 5%
1115 rrilnutes 1% 5%
152 minutes 4% N
2130 mibnutes Fa ] %
heore Tan 30 minges =1% E. Y

&5 Comipared o Z years age, 6o you think you parilolpats in sotivitleas of the congregation mors, ecs, or about the came

amount & you did thens

Particpale mome IMe I™
Mitaouit the same participabion 7 %
Partidpale k== 4% 1%
Kot applicable (been coming kess than Z pears) 4% 1™

£5.  Hawe thic congregation's B=adert snocuragsd Fou fo Nnd and ucs your giftc and cidlic hersT

ez, oo great exient ks Y ™
ez, o somee exienl =% 1™
ez, D & sTal exent 155 1%
Mot &t all -2 4%
Dot knoar T 41%
BI.  How often do you sxperisnos the following during worship carvicac ot thic songregation? (Alwaye or Usually]
A sense of Dol presenoe T ETH
Inspiraton TO& B
Boresdom s ] %
A o FrEiEny 2% s
Sy TZE 48%
Frusiration s ] A%
Spontansty IR 1%
A sense of Sulling my oblgaton B 45%

Fage 13 of 15

*= For quesions with muithle respanses passioie, pemanisges usually tolal wel' over 100
On ather questions, fodals may not equal 100 due i munding.
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Survey Responasa Based on Membarship Statua [Q-3)

Do you agres or disagres: “Cnly folowens of Jesss Chrict oan be caved™F

Srongly agres
Agres
Meuirsl oF unsure
Cizagr==
Srongly disagres

D yous agres or dicagres: "] have & cence of scolsmernt about our congregation's fubars™7
Srongly agres

e

eiral or wnsure

Dizagres

Srngly dizagres

Crear tha lacd tens yeane, hac thers been any confliof In thic congregation? {Mark only oma.)
Mo confict that | am awars of

Scrmie minor confict

hajor comflict

kiajor comflich, with leaders or people leaving

Dot kniow

Membars Hon-Membss

O the Tollcewing, whiloh cne bect decorlbas your cpdnlon of the futurs directions of thie oomgragation ?

W= need o pet back I Fe way we did things In e past
Wiz are fafhfully mainining pass direcions

Wie are comendy dediding on rew directions

W= are corrEndy mowving In new direcions

k= need o nethink wfens we are headng

Cor fghure ks very uniciear of doubSul

Coe't know

Dz youl agres or dicagres: "Thic songragation i aleays ready to bry comething new"s
Srongly agres

Agres

Meuiral or unsune

Dizagres

Sirongly disagres

Page 14 of 15

*= For Uestions With mutple responses POssbie, pamentages usualy tofal wel over 100,
On ather questions, foials may not equal 100 due fo rounaing.
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Mambars

Keon-Membars

BE. Te what exdent doss the minkcter, pactor, or prisct hare akos Inbo seccunt the Idsac of Ehops who worship hers 7

A preat eyvient

S et

A small exiend

Tt all

Dot knar

Theere ks curmenbly no leader Fene

A%
I
4%
1%
1%
=

VEFEY

BE7.  Whilch of the following |c the bect dacoripion of the civie of lesdeschip of your pactor, mindcter, or prisct?

Leadership that Ends o ke champges

Leadership that nspires people Bo @i acion
Leadership that acis on goals that peopée here Fasve besn mvoheed In seting
Leadership where e people st most Fings

Theere: ks currenbly no leader P

Dot knioa

EE. Do you agres or dicagres: "Sod lo dirsotly involved In worldly affale™7
Srongly agres
Agree
Meuiral or unsure
Cizagres
Srongly disagres
| don bediese in God

B2. Dwyou agres or disagres: "S0d k& angered by human cin™?
Srongly agres
Mg
MUl or unsuns
Disagres

Srongly disagres
| don't befiese in God

BI.  Whioh of the following tarme bect decorbec your curment ctand on theclogloal lccusc?
Wy conserabe
Consenatve
Rigint Ini the micdie
Liberal
\ery lberal

Page 15 of 15

*=Fu’q1.eﬂ:-’15 mmmﬁmﬂg FEFEE'EPE'E Lﬁlﬂﬁ'mmm o0
On ather quesions, foials may nod equa’ 100 due o munding.

1%
L2
2%
%
4%
o

41%
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1%
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550 otal
M .

n]

328

Z0018

10 Yeam 1130 More Than
o Fassser Yaare H Yeare
Mumibar of suneys completad 135 ] a4
18 Years 11-20 Maore Than
o Fasser Yoae 20 Yeue
i and Yiour Congragation
1.  How oftsn do you go to worchip carvioss at thic oomgragation 7
This s my Tirst e % i 1, ]
Hardly =ver oF Speeial oocasions only N % %
Li=es Bran onicE & o 4% % N
ORDE 3 mand 4% % 4%
Two or three Bmes a month 2% I 1%
Lisealy eery week Sa% = 9%
Riore Tan once a wesk 1% % ™
3 How kong hawe you besn going to worchip cenvioess or activibec =t thic congregation?
Less @han 1 year Py i 1. Ma
T yaars 15% % %
35 yaars % % %
&0 ymars =) % %
11-20 years 1.1 100% 1, ]
Rlore fan 20 years 1, ] 1, ] 100%
| am wisiting from ancéher congregation 1] 1 1, ]
| am visiting and do not reguiary go armesier slke 1] 1 1]
% Are you curently 3 member of thic songregation ¥
Yies. BT oo9% 100%
Mo, btk I'=i In the: process o beoomifg a mesmber % 1, ] 1, ]
Mz, bt | reguiany participals here % 1,1 <=1%
i ™ i ] 1, ]
a4 Are you repalarty Ireohesd Inany growp sbvitss here? (Mark all that apphy.)

'Y & &
ez, In Sunday school, chunch scihool, or Sabbakh sohool 1% 1% ™
Yes, In prayer, discusssion, or Blble shudy groups 2% 2% 1%
Was, I felowships, chubs, or other sodal groups % Ei% EB%
Hiz, W= Fave no group acivities ™ i =%
Faz, | am niok regularty Invodved I groun sctvbies AD% 1% %

FPage 1o 17

#= For quesiions with muitiple respanses possibie, pemaniEges usualy tofal well over 100,
On ofher quesions, fofals may not equa 100 due fo munding.
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Survey Responsas Basad on Time Attending [2-2)

A0 Yoars 11-31 Mors Than
o Favwser Vous B0 Ve

Do you regularty tals part In any sothdtisc of thic congregation that resch out to the wider communiy feiciation,
evangelicsn, outresch, sommunty cenvos, coolal Juctios]? (Mark all that appdy.)

o [ &
Yez, In svangsism or oureach acivities 13% 1% 2%
¥es, In community service, social justios, or sdwoscacy acivibes of Bhis congregaton 14% % %
iz, e don't haree such acivities B N 4%
Mz, | am nof repalary Involved % 4% 4%
Dz you surmenty hiave any of the following roles hare? (Mark all that apply.)

£~ ~ &
Klsmber of the goveming board 1M 13% 1M
Kember of a congregalional commites or sk e 11% 1% 1™
Leading or assishing In worship 13% 1% 2%
Oficer or l=sder of men's, wormen's, youts, or obther group % 1% 16%
Chalr memiber, musician, or choir direcor % 18% 1%
Surday school, Chunch scihood, or Sabbath scrcol teacher 8% ™ 4%
Ofner role mot Isted here 1% 1% 1%
Hione ETHR 4% A41%
To what sxient do the worchip cevios:s or acttvites of thic congregaticn hslp you with sveryday Iving?
A igreat eyvient 45% 48% 43%
Sorme Eyhent 18% A% 46
A small exiend 13% . B%
it af all k. ] % T

Page 2of 17

II"=FI]'q‘l..'E'E:ﬂ.'.i"l-S mmmmmma FEI'EE"EQ?ELELED}'MH’EJ'D-‘E.’ 1o,
On ather uestions, foials may not equal 100 due 1o Mmunding.
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18 VoG 11-#1 Mors Than
o Faweer Teams 20 TG
About Your Falth
B How often do you cpend Hime In private dewcdional aothities (cumoh ac prayer, medEabion, reading the Bibis alona]F
Enwery day or most days 4% 40% 4%
Aty e & week 1M 1™ 1%
orce & wesk k. I %
Corasionally I™ 1% M
Handly ever 1% 14% %N
Hisver E. ] =% %
B Cwwerthe laci year, how much haee you grosyn In vour fakh 7 (Mark only one.)
Hio real growth 13% 1% 14%
S groveth IR 43% 4%
Much gronet, mainty throughi this congregation 8% 5% I
KMuch groeth, mainty through other groups oF ongregations. N % 4%
Fuch growt, mainky through my own priake scivtes ™ =% ™
10, Which cistenient comesc oloscsct to wour wiaw of the Blble 7 [Mark only cne
The Blbvie b the word of God, bo be taken [Berally word Tor word 2% 1% 1%
Thee Bibe ks the word of God, o be Inb=rprebed inthe Bght of i hiskorical confess 45% 45% 48%
and @e Church's eachings
Thee Bibie: ks the word of God, o be Inb=rprebed In the Bght of [ histonical and 4% 25% i
outtural combest
Thie Bibie k5 not the word of Gaod, but contains God's word o us % h %
Thie Bibiie 5 nok the word of God, but |5 & valuables ook ™ ™ b
The Blbie k= an ancent ook with e value inday 1. % 0%
D't knioa % =% . ]

11. Do you agres or dicagres with thikc ctabament: "All the dfferent religlons are sgually good waye of halping a parcon

fired utmabs truthe 7

Strongly agres 1% 1% 3%

Apres Z3% E0% =%

hieutral or unsurs 1% 18% 0%

Disagres 5% =5 =%

Strongly disagres 4% ™ %
Page 3o 17

*= For que.sions With multile responses passibie, pemeniages usLaly tofal wel aver 100,
O ather guestions, fodals may not equal 100 due D munding.



1. Do youw agres or dicagres: "My cpiritusl nesds ars being med In thic congregation or parkh™F

1S Congregational Life Sursay
DISCESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUNDGLAND

Survey Responsas Basad on Time Attending [2-2)

10 Ve
o Fawer

331

550 wotal
0 Mumger. 20015

11-20 Maore Than

Srongly agres I =% 1%
Agres Ed% EI%N =
Meuirsl oF unsure 1% 1M %
Cizagres % it .
STongly disagres i i} =%
13, Whilch on@ of Bhe following bect decoribss your readinscs o talk fo ofhem about your faEhT [Mank only one)
| Do miot haree Taith, 5o e gueston ks not applcabes ™ % ™
| do mot talk about my taith; =y 1B and actions an= suSicient 1™ 18% 1™
| firmdl £ hand io talk abouf my Sk in ondinary language Lo ] % 1%
| rmcestly = ot ease Hiking about my falh and do 5o F i Comes up E0% EE% SO
| ez il eame iy about mmy fali and sesk opportunifes: b do 50 14% 1M 1%
14.  Hawes you swar had 3 Convercion axpersnos or & moment of dedches falth sommitment?
Wes: 2% 1% 1%
Lo EX% ES% B
Mot sure 1% 1™ B%
Page 4 of 17

*= For Uestions With mutple responses POssbie, pamentages usualy tofal wel over 100,
On ather questions, foials may not equal 100 due fo rounaing.
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1S Congregational Lifs Survay

DICCESE OF NEWFOUNDLAND 550 otal
MOUNT PEARL, NEWFOUNDLAND |DNLIT%?E‘F

Survey Responses Basad on Time Attending (2-2)

AR Ve 11-Z0 More Than
o Favwser Yoo B0 Y o

Abourt Your Imodvemeant

15

18

17.

12

Ars youl Invobesd Inany community cendos. coolal carvies, or advooaoy growps not sonmeated to thic congregation?
i all thest apapiy )

R & &
Wiz, socal service or charty groups 2% % 3TN
Yes, advocacy, |usice, or lobbying groups % % 4%
Ko, ' ot Invecivesd with such groups Td4% T =0

Waould you be preparsd fo InvEe fo a worchip serdos hane any of your fende and retathesc wheo do ot noe stbend &
oorgragaticn?

ez, and | have done 5o I thee past 12 monts A8% A4% AD%
e, b | have nof done 5o In the past 12 months EE E% R
K, probabty nok 1% 1% B%
K, chefinitesy ok ™ ] ™
Con't inoa % % 1%

In the pact 12 mondhe, haes you dons any of the folicwing T (ark a0 that apply. )

Y

&

Loaresd money o someons oulside your Samilly 28% 5% 1%
Cared for someone outside your Tamily who waes very sick 25% 2% 1%
Hedped someone outside: your family find a job 1% 1™ 1%
Donated or prepared food for someone outside your family or congregaton 4% [ T
WAIE wobe or did wobe In the 2008 presidential =iecion 2% 2% 2%
Conatad morey o a crarftabie crganization (other than this congregaSon] B B3% BER
Worked with offeers o Iy D sobve & community probles 16% 2% 1™
Contycisd an eiedied offdal sbout & publc see 1% 1% 1%
Conribut=d money o a poliical party or candidate it it %
Epoke a3 decision-making mesting o s congregaton 4% 1% A%
Wt on & mission or sendce rip % i %
Hiow caticfad ars you with what lc ofsred hens for oblldren and youth (lsce than 19 yean of ageT?

Yery safsfied 2E% 2B% 18%
Eafisied A0% 4TH A5%
Kioed feedings 18% 1% 2%
Dz sl =fed . ] % B
ey dissabisfiad %% % bt
Kot sun= or nofl applcabls A% W ™

Page Sof 17

= For QUesions WiTh muitiple responses possitie, peceniages usualy tofal wel aver 100
On ather questions, foials may not equal 100 due o rounding.
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LS Congregational Life Survey
DIOCESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUNDLAND

Survey Responsas Bassed on Time Atfsnding [2-2)

10 Yeame
or Fawer
Do pous heawve any cdocs frisndc. In thic oongregation?
Ko, | Fas |RHe contact with offers om his congregation cubside of acivilies Fene 1%
Mo, | Fave some frismds In this congregabion, but ey chosest frisnds ars nol inwsived IE%
e
s, | R sorme close friemads Fere as well as obher ciose friends wino ane nof part 5%
of Fis congregation
W=, mostof my ciosast fiends ane part of this congregation =5

Doac thic songregation haws a olsar viclorn, goals, or direson for He minictry and micsion?

| am mot asares of such a vision, goals, or dinsction 1™
There: are ideas but o dear vision, goais, or diedion :c.%
ez, and | am strongly commiSed o Sem I
s, and | am pardy commited o them IIN
Wies, e | am mot committed Bo them %

333

580 fotal
ID Humger 2015

More Than
0 Ve

4%

18%

1™
18%

IR

Whiloh ona cixlsment bact dacoribes your Involyement In the making of bnportant dsalclons In thic songregaticn?

| hiavem paan giver the opporunsy ard ofien participabs I decisior-=aking 19%
| hiavem paan giver the opportuniy and oocssioraly gat imvoivad n dacisior-making 18%
| havem baan gieen the opportunEy bt don'T usuaily get invokoed In decision-making 4%
| harie nok besn ghven an opportunity bo be invobied and this 1S fne with e 26%
| e nof besn ghven an opportunity bo be mvoked amdl | am not Fappy about his £ ]

2 Do you hawe a cirong cence of bakonging fo thic congregaticn?
Was, 3§ siong sEnze o balonging that IS growing E0%
Wz, 3 stong seEnse—about e ame 3T et yEar %
Yz, bt perhaps not a5 song s in the past A%
Mo, bt | am rew here ™
Mo, and | wish | dd By meow %
Fio, but | am Fappy as | am %
ot applicable %

Page &6 of 17

4= For QUesions Wit MUltpke respanses passitie, percantages usually tofal wel over 100,
On aihier questions, fotals may nof equal 100 tue o munding.
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LS Congregational Life Survey

DIRCESE OF NEWFOUNDLAND 550 fotal
MOUNT PEARL, MEWFOUNDLAND 10 NI.ITE%-:'E]E"FEi

Survey Respenass Based on Time Attsnding [2-2)

10 Yo 11-201 More Than
o Fawer byt 30 Vs

23 Wil you may valus many differsnt chyles of muclo, whioh two of the following &o pou preder In oongregaticnsl
worshipT (Mark up to e

E 3 &

&
Tradifonal hymns BETH e B&
Prase music of choruses 2% 1% M
CofTiermporany Bimnes ITHh IE% %
O conbemporary music or songs (mot hymns) 1% N BE%
Sung responsorial psaims % 1% 1%
Clarssical music or chorales % T k]
Cormermplative chants (Taizs, konaj) T ™ %
Kiusic or songs from a varety of cutures EW ™ I
Gosps] music 14% 14% %
o MUSIC OF S0Ngs ™ b i =1
Dot ke s T <%

24, Do you agres or disagres: "in geraral, Sers ko a good maboh befween our songregaton and cur minicter, pactor,

prisct, or rabbi™7

Srongly ages 45%% 3IE% 2BE%
Agre 44% 4% 4T%H
leuial or unsune T 1% 1%
Clages T ] b
Srongly disagres 1] 1] bt
Thens ks currently no lesder Fers ™ 0% ™

Page 7of 17

l"'=|'=ITnq‘l..'E'-E:ﬂ:I"I-S mmmmﬁmmq FEI'EE"EQ?E-LIELHD}'E!HI’EHD-‘E.’ o0
On ather quesions, foials may nod equa’ 100 due o munding.



15 Congregationsl Life Sursay
DI CESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUNDLAND

Survey Responsas Basad on Time Attending [2-2)

A0 Vs
o Fawser

335

550 total
ID Humper: 20115

11-3  More Than
THET 20 Vs

BE.  Whioh of the fallowing acpacis of thic songregation de you perconally moct value? (Mark up to thres)

Wider community care or social usiios emphasis
Feaching those wha dio nof atend church
Trxdicnal stye of worship or music
Conemporany Shyle of worship or mesic

Shaxring Iin Holy Commurilon, Eucharist, or the Lond's Eupper
Social activides or mesing new pEople

Sermons, preaching, or fomilles

Bibke shudy or prager groupes, OfFer dscussion groups
Kinistry for chiidnen or yout

Prayer minlsiry for orne anofer

Practical care fior ome ancther in Gmes of nesd

The congregation's schoo or pre-school
Openness: o socal dversity

Aguit churdirschool or Sabbath-school dasses

8. Bafoms vou ctarisd coming to thic congregation, wers you partkdpeing In another songragation?

Ko, Fee ooeres here for mosd or all of my He

Fiig, e=fore coming hers | Fad not besn afending anmy ongregaton for SEveral years
Fig, e=fore coming here | Fad never reguiary athended

W, iImmedaisly priorio coming hers, | was participaling in snother congregadon

Fage 8o 17

&

1%
18%
28%
1™
3%
28%
5%
15%
24%
4%
%
%
™
™

4%
5%
1%
55%

*= For gquesions with muitiple resnanses possibie pemeisges usualy tofal wel over 100

On other QUesIoNS, foials may not equal 100 tue D rounaing.

& &

1% %
18% 1™
4TH 4TH
1™ 13%
EE® b
23% 2%
5% 2B8%
1™ 12%
4% 16%

I% %
1% 15%

™ %

% 4%

™ %
13% 44%
1% ™

% %
T4% 45%



1% Congregationsl Life Survay
DIZCESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUMDLAMD

Survey Responeas Bagad on Time Attending [2-2)

18 Ve
o Farwesr

Assembly of God

FEFFEEEFFEY

Unified Cherch of Chest
Ofer 1™
| did not athend another congregation befone coming here 1%

FPageSaf 17

*= For QUESIONS Wi MUtple reSponses possibie, pamentages usualy total well over 100.
On ather questions, fotals may not equal 100 oue o /ounding.

336

550 wotal
10 M i ) 1

11-20  More Than

% =%
% %
1% %R
45% I
% %
0% %
% %
% %
% %
0% ™
% %
% %
5% 1%
16% ™



LI5S Congregational Life Sursay
DISCESE OF NEWFOUMNDLAND
MOUNT PEARL, NEWFOURNDLAND

Survey Responsss Based on Time Attending (@-2)

About You

25

A of worshilps -
1522

B5 anid ahowe

Seerpder off worsh ipers:
Female
Fdaie

winat le pour smpdoymeand cistus? (Mark all that appiy. )

Employed or sef-emmphoyed Tull-Gme
Employed or sef-empicyed part-ime

A0 Ve
oo Fawesr

igud

#3332

580 total

337

M - 20018

1120

EEEEEE I

Wit Ic the highact sduational level you havs somplisbas? (reporisd for worchipsrs ags 26 and oldar)

- formeal scieoodng

Primary st Srough 55 grade (K-8)

2o high schood

Compieted high school

Trade: payificabe

Associabe degnee

Bacheior's. degres from a universty or colege
Masier's, Docloraie, or other pgradusbes degres

Page 10of 17
= For QUesioNs WM Muitiple responses possibie, pemantages usualy tofal well over 100,

On ather QUesions, foials may not equal 100 due fo /munding.

™

Y

By

EFEVEYE

Muors Than
sl {7

55%
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MOUNT PEARL, NEWFOUNDLAND

Survey Responeas Basad on Time Attending [2-2)

Whiat ls your precent marfial chatuc?
Niever mamied

In irsl mamiage
Remarmied after dvome
Remarried afier desth of spouse
Lriimg In a commithed reabonshin
Separabsd

Dhvoroed

WA eorared

Do s e & SpOUGE Or partner wiv ic alco completing & cuneey hera?
Tes.
i

What |6 your race of orlgin’? Peark 2 that apply.)

MAslan or Pachc ishnder

Biack or Afcan American
Hispanic, Latino, or Epanish origin
Indan [Amencan) or Akaska Natvse
Winite or Cavacaesian

Sorme other race

Whers wers you bom?

In e United ESales

In another Englisiropeaking country
In a non-English-speaking county

WAhigns Wars FOUr parsnbe. b

Bofi bom in the Unlisd Sitates

Oy Tather bomi in e Uinbed E5ales

Oy mofer bom ik the Unibed Stoles

Bofni Tather and mother bom I anofer couniry

Wihers dld you Ive when youw wers B yearc old?

In T Unked Eiales
In arsother oountry

Fage 11 o 17

= For questions with muftils

FESMINSES |
On cther questions, fofals may not equal 100 tue i munaing.

10 Yo
or Fawser

TYTFEET

5938 vy g9z H§

=k

possibie, pemeniages usualy tofal well aver 100,

550 fotal

338

10 M - Z001E

11-21
Yo

pUzusdd

1%

5838 282 9353398 -
- -

=k

Muore Than
20 veare

y8y wlszzs. §3F syzaaudy

Sugg

-



% Congregational Life Survay
DISCESE OF NEWFOLUNDLAND
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Survey Reaponsss Basad on Time Attending [2-2)

339

550 fotal
ID NumBar 20315

10 Vess 11-20
or Fawer VBT
BE.  When vou wers © yeam old, wat Englich your prismarny lsnguaga?
s 55% 100%
Hiz ™ %
5. Whioh ciziement bact dscorbac the people wha ourmently Ive In your houcshaold?
| e mione 1% 18%
A couple without children % 3%
O aduit with cihlidéchiidnren % %
T o more 3duls with: cinlidichlidnen 41% 18%
o adults Iving In the same housshoid 1 1%
&1, abcad how much do you give iranalally fo thic congregation?
| g 10% or more O Nt Inooene regulany B 1%
| gk shout 5% i 9% of Fest IRCOe reguilary 24% II%
| ghve bess San 5% of Fet income reguiary 41% 9%
I ghee & sl amowunt whessssr | am here 24% 4%
| ido mot coniribute Trancialy hens % %
&2 Whioh of the following decoribes your botal annual howsshold oo badons taxse T
Less @an §10,000 ™ 1, ]
F10,000 1o 524,992 14% 1%
125,000 o $45,993 L TN
F50,000 1o 574,993 1™ 26%
¥75,000 1o §55,993 4% 1%
100,000 bo §i2£ 955 1% %
F1.25.000 fo §9£5,955 % 1M
F150.000 o mone % %
£ Rscpondenin with at laact ons houcstodd memnber: (sd]uctsd for mokiple rscponcss per houcshold)
& £
Less Fan 6 years okd 1% i
E o 12 years oid 26% 13%
13 ko 18 years oid 1% 1™
18 o 24 years okd 1M 1™
25 ymars cid or cidar 58% TR
Page 1Zof 17

= For qUesiions Wi multipke respanses passibie, pementages usually tafal wel aver 100,
O oiher questions, fodals may nod equal 100 due o /ounding.

More Than
20 Yeus

Lt

1%
5%

#ils

1%
IR
IR
1%
1%

? @

FRED -

1
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S Congregational Life Survey
DICCESE OF NEWFOUNDLAND 500 total
MOUNT PEARL, NEWFOUNDLAND i0 NUmBer 20018

Survey Responsas Baged on Time Attending [2-2)

10 Yeus 11-11 More Than
ior Faweer Toas sl

&4 RAscpordenic with at lsact ore houssbold msmiber partiolpating hers: (adjucied for mulipls recponces par

[Ced 1] =] ]

" " =
Less an b years oid 16% % k.
E 1o 12 years oid F5% 14% s ]
13 6o 18 years oid 1% im™ 1.}
15 fo 24 years oud % ™ ks
25 years old or older S95% I 100%

&E.  How mary ohildmsn of any age do you haws, whether they llve a1 homs or slcawhers? (adjucted for multipls
FESCpeDiNGeE P haoascabendd |
Mone 14% 16% %
o 2% 1% B
T AT% A5% ETH
Thires 4% 1M 24%
Four or more 1% 18% 1M
&8 How mary of vour ohilldren of sy age Ilve 2t homs with you? [ad)ucted for multipls meponces per houcshold
Fiome 4T 4E% i
o 1% 2% %
T 1% 6% B%
Thires % 1, ] I
Four or momne 1. % 12
Fage 13af 17

*= For qUesions With Muiple MrE5poNSes POSSIDIE, pameniages usualy tofal wel over 100.
On afher questions, foials may not equal 100 due fo rounding.
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US Congregational Lifs Survey
DICCESE OF NEWFOUNDLAND 550 fotal
MOUNT PEARL, NEWFDUNDLAND DN - 2015

Survey Responass Basad on Time Attending [@-2)

18 Ve 11-20 Maors Than
o Fawsr Toams 20 Ve
Some Flnal Gusaations
&7.  How kong doss: H uswually taks you fo get here?
5 minuies. 3% 28% ET%
E-10 minutes. I Cx s =%
1115 minutes 134% 1% 1%
1520 minutes % % £ ]
-3 minutes £ ] i b ]
Riore Taan 30 minues % % (15 ]

&8 Comipured to 2 yeams age, do you think you partiolpats In aotivities of the congregation mons, lkes, or about the cames

amcnt ac you did thans

Participai= mom A% 2% 1™
Aoout the same parbicipabion ™ 6% BEE%
Participai= sz % 1% 1%
Kol applicable (been ooming ks than 2 years) 11 % =%

£ Haws thic congregation's lsaders snoocuraged you o fimd and wee your gfc and cilllc here?

was, D& great exent I IR Ik
Yz, o some evient % 3% 43%
wez, oA smal event 1™ 6% 1%
Pt af all 1% ™ ™
Con't knioa 1% 1% E%®

Bl How offsn do you sxparisnos the following during worchip carviosc. af thic songregation? {&lwaye or Ucually]

A sense of God's presenos 9% Ba% BN
Inspiraton 9% 4% ETH
Borsdom ™ % %
M oF FpesiEry 2% 1™ 1™
oy Ta4% =R ETR
Fruestration % % .
Epontansty 29% 19% 1™
A senze of fulling my obligaton % EER EER

Page 14 of 17

A= For qUeSHoNS WM Multipke respanses pOssiie, pemaniages usually tofal wel over 100,
On amer qUesHons, fotals may not equal 100 tue 1o /ounding.
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DICCESE OF NEWFOUNDLAND
MOUNT PEARL, NEWFOUNDLAND

Survey Regponeas Bassd on Time Attending (2-2)

10 Veum

o Fawear
Do you agres or disagres: “Cniy folowers of Jscws Chrict oan be caved ™7
Srongly agres 13%
Agres 11%
Meural or unsuns I
Cisagree A%
Srmnghy dagree 11%

D you agres or dicagres: "1 have 2 cancs of axclenent sbout sur congregation's fuhare™s

Srongly agres %
Agres I
Meural oF unsune 28%
Cizagres %
Srongly disagres 1]

Crear the |zt teo years, hac thers been any confllof in thic congregation? {Mark only ons.)

Ko confict that | am awares of 4T
Siorme minor oonfick H%
Kajor comflict k.
Knjor corflict, with leaders or people leaving A%
Doon't kniow 5%

550 iotal
IoM

-2

afEas

TEEY

i3

H 0

O the Podlowing, whiloh coe bect decoribesc your cpinlon of the futurs dirsctionc of thic oomgregation 7

WA= nesd o et back D e way we did hings In e past %
V= are fathfity martaning past directions %
WA= are ourrendy dedding on rew directions 15%
W= ar= ourrendy moving Innew directions 48%
WA= need B0 rethink wfere we ane hesdng %
O fuhare ks wery unCiear o doubsul %
Conn't Enios 2%
BE. Do youw agres or disagres: “Thic congragation ke abways rsady o try comething new™F
Srongly agres %
AT AB5%
Miewiral or unsuns 26%
Cizagres A%
Srongly dsagree L
Fage 1S aof 17

4= For qUeSIoNS W Mutple respanses passitie, perantages usially tolal wel over 100,
O aiher questions, fotals may nod equal 100 due fo munding,

2dsy

-
#2333
EL *

gulidl

342

i L

More Than
0 YN
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LS Congregational Life Survey

Survey Responsas Bassed on Time Atfsnding [2-2)

343

DIDCESE OF NEWFOUNDLAND 580 fotal
MOUNT PEARL, NEWFOUNDLAND I f"lI.lTi;r?nrizlj:lﬂi%i

10 Ve 11-31 Maore Than
o Fawer THaET sl

B8 To what exdent dose the mindcher, pactor, or prisst hare faks Inbo ssocunt e Ideas of thooe who worchip hers?

A greal exient 45% SN
Siorme: exbel I 1%
A small exien % %
Tt 2t all 0% 0%
Dot knioar 19% 1%
There ks cumrently no lesder e ™ %

E7. 'Which of the foliowing It the bect decoription of the style of leaderchip of your pastor, minister, or priect?

Leadership that iends o ke chamge 1™ 13%
Leadership that inspires peopie fo ke acion 45% SO
Leadership that acks on goals that people here Fave besn involved In seliing 2% 1™
Leadership whers S people start most Things % %
There: ks cumenty no leader e bt 12
DCoon't know 5% B%
BE. Do you agres or disagres: "God k directly Involved bn worldly affals™7
Srongly agres 18% %
Agree 41 2%
Meulral or unsurz k. 44%
Cizagres E% %
Srongly disapres % 9%
| dor't beliewe In God ™ 9%
B8, Do you agres or dicagres: "God k& amgersd by human oln™7
Srongly agres 15% %
e ITR 2%
Feuiral or umsuns I 5%
Cizagres 1™ 19%
Srongly disagres % ™
| don't believe In God % %
Fage 16 of 17

4= For QUesions Wit MUltpke respanses passitie, percantages usually tofal wel over 100,
On aihier questions, fotals may nof equal 100 tue o munding.

s aid

293

1%

45%

Y

204

240



344

L% Congregational Life Sursay
DI CESE OF NEWFOUNDLAND 550 otal
MOUNT PEARL, NEWFOUNDLAMD I HLITE.EJ%

Survey Responsss Basad on Time Attending [2-2)

18 VoG 11-:1 Maore Than

BI.  Whiloh of the following bsrme bact decorbss your oumsnt chand on thaclogloal lcousc?

Wiy Donsarvakive 4% % B%

Consenatve g % %

Right I the middie 48% 5% 4%

Liberal 1% 18% %

Wery Ibermal ™ % 4%
Page 17 of 17

*=F|Tq1.'|?-5:ﬂ:|"|-5 maumpbmmm,mawg pemampesmmmmmw T30
On afher questions, foials may not equal 100 due D rounding.
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MOUNT PEARL, NEWFOUNDLAND

Survey Responsss Basad on Ags of Worshlpsrs |2-28)

580 wial

345

I - 0018

1524 2524 484 &5 or Chder
Mumb=ar of suniays compiebad 11 g3 ] 245
1624 2534 aEgd &5 or Cldsr
‘fipu and Your Congragathon
1.  How often do you go bo worchip ceryioss at thic oongregation 7
This ks iy Tirst tiee: e (-5 e <%
Hamdly ever or speacial occashkong ony o (-5 1% <%
Less Fan oo & moni g -3 ] 4% s
ORCE & mond T B ] A% I
Two or res Gmes a monkh ITHR 25T Z1% 1575
Usually awery weesk S5% e 0% TO%
MOFE N Once 3 wesk % =% B% o
2. How kong hawe you besn going bo worchip cerviees or activibes at thic congregation?
Less Tan 1 year o =% B%: 4%
12 years % 1% 4% -
3-S5 years (15 21% B%: %
0 years L5 1= 14% -5
11-20 years L5 1% 19% 1%
More Tran 20 years % rrs 0% B
| am wisiting from ancéher congregation 1 1% 1% 1%
| am wisting and do not reguiary po armssene sice e 1% 0% <%
% Are you curently a member of thic congregation?
e % B % -
Fio, btk I'mni I the: process of beooming & mesmber g 4% 0% [n;
i3, bt | reguiany participabe: here 15 4% 1% 1%
i % ™ % 4%
& Are you raguilarty ineolved In any growup aothdtisc here? (Mark all that apphy.J
L1 - B "
Wiz, In Suraday school, church school, or Sabbath school ITE % 12% 1%
Wiz, In prayer, discussion, or Bibie study groups & 1% 0% 3%
ez, In felowships, chubs, or other sodal groups: L5 L ] 1% oo
i, W Fave no group acthitiss % o 4% %
Fin, | am nof regealarty inwslved) in groun schivitdes. 3% Bl E% 2=

Page 1o 96

*= For qUesions Wit multiple responses POSsibie, pementages usualy tofal well over 100.
On afher quesions, foials may nod equal 100 due o rounding.
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1624 2544 AL 24 S5 or Clder

B Do you regularty tais part In any aothetiss of thic congregation that reach out to the wider communify {wicttation,
avangsllcm, outresch, communty candos, coolal Juctios] T [Mark all that apply.)

A . F &
Wz, In evangsism or ouireach aciviles = £ 18% s ]
¥z, In community service, social jJusBos, o sceocary aschivites. of Fis 15 o =% 2w
congregaton
i, we idon't hanre such acivities = =% % T
R, | am not regularty invwolved 2% % 3% &

B Do yow currenty haes any of She Tollowing rolss hare? (Mark all that apply.]

L L E 3 L

Mermiber of the goveming boand 1c 10 15% 15 ]
Mermiber of a congregational commitis: or @k eoe i ™= 19%: 13%
Leading or assistng In worship 155 1% Z1% 1%
Cefcer or lexder of men's, wormen's, youl, or other group [1:. ] 12% 5%
Chalr mizmiber, musscian, o choir direchor 155 &% 1% 4%
Sunday school, chunch schood, or Sabbath somool teacher 155 1% ™ 1%
Offer nole mok Isted here ITR T 13% ==
Hone ITR 3% 43% 3%

7.  Towhatscdent do the worchlp cervioess or aotivitec of thic songragation help you with sversday Iving?

A preat =yient I 1576 % i 3

Siore eyhent 3 57 5% £

A small exienk 2 s B%: %

ot at all 2 s ] I% 1%
Fage 2 of 156

"=Fﬂ'q‘l.'E'-E:ﬂ.TI-E Hnmmbmwmawg pemﬁgesmmﬂrtﬂﬂmmw 130
On ofer questions, foials may not equal 100 due D rounding.



L5 Congregationsl Lie Sureay
DIZCESE OF NEWFOUKNDLAND
MOUNT PEARL, NEWFOUNDLAND

Survey Responses Basad on Age of Worshlpers (@-28)

1624 2544

5%
1%

T
2%
1™

347

580 fotal
i0 umper: 20318

arsd

42%
13%

4%
I
13%

5 or Cldar

L2
1%
4%
e
=

About Your Falth
B How often do you cpend Hms In private desotional aobisitias [cuoh ac prayer, medBabion, reading the Bibis alons) T
Evwery day or most days 15%
A ey e 3 wesk (157
Crce & wesk 15%
Ceorasionalky 10%
Hamily =ver L0
Mever (15

B Crewrthe lact pear, how much haes you grown In your fakh 7 (8ark only ons.)

Mo real growth 1
Sormie groth Bl
Fuch growEi, mainky Hrough this congregaiion 1
Much growti, mainly through cther groups oF CoNQREpaGons: %
Fuch groeEhi, mainly through my own privale acivbes 10=

15, Whilch cisternent comse clocsct to your wiaw of the Blbls7 [Mark only cne.)

Thee Eibie k5 the wond of God, o be taken [Rermily word for word T
The Edie ks the: weond of God, o be Inbspreted inthe Bght of = hiskonical S5
conbest and e Church's i=schings

The Edbie ks the word of God, i b2 inberpnebed inthe Bght of [ hiskrical and i
outural combest

Thee: Edivie ks nof the word of Goad, but contsins Gaod's word o us TR
Thee Eibie ks nof the word of God, but |5 & valuabee ook [1:.
The Eibie ks an andemt book with [ISe wakee ioday o=
Con't knivar =

11%

'EREF

0%
45

30
&%
1%
57

10r%

1%:

1%

3%

1%

1=
1%
Rk

&%
=5 ]
2%
L

%

%
=1%

o
I

11. Do you agres or dicagres with thic ciabsmnend: "4l the dFTerend rellglons are sgually good wave of halping a parcaon

fired utimats truth™7

Srongly agres L£5%
Agres 3%
Feuiral or unsurs a5
Cizagres 15%
Frongly dsagee =

Fage 3 of 16

*= For quesions with multiple responses possibie, pemeniages usualy tofal wel over 100,
On other questions, foials may not equal 100 due fo munding.

%
5%
=%

&
o=

1™
0%
%
0%

2%

1=
LT
1%
&%
4%
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1624 2534

12, Do you agres of dicagres: "My cplritusl neasdc. ars Bsing med in thic songregation or parkh™7

Srongy ages TR
e i
Fieriral or umsune IR
Cisagres o
Srongly disagres =

ZE
51%
5%
1%
1%

580 total

348

M - 20018

AEEd4 &5 or Clhder

5%
Si%
9%
4%
=%

Y

1%

13, Which ona of the following bect decorlbsc your readinscs o talk fo obfers about your BaEh 7 [Mark only o)

| 'da miot have faith, 50 T gueston s not applcabls 15
| 'da mot ik sbout my taith; my [Be and actions ans suSicent T
| Tirdl & hand io Galk about my Sl in omlinary language 15%
| micestiy == af ease Eiking abowut rmy fakh and do so B & omes up TI%
| Tesad vt mvse: Eal iy abeoust My Al and sesk opporfunifes odo so =

14.  Hawe you sver had 3 converclon axperisnss or 3 moment of decdchve falkh sommitnend?

e =

iy A5

ot sure A5
Fage £ of 156

*=Fﬂ'q‘l.'|?-5:ﬁ:l’l-5 mrmmple.rem,mawe; Emﬁﬁh‘mmm TO0.
On ather QUesions, foials may not equal 100 due fo /munding.

1%
3%
1%

i

=%
B1%
1%

$33u

4%

12

10
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1624 2544 &EEd 25 or Chder

About Your Imvodvermsant

1E

&

7.

&re you Involeed In any comimun ity cendos, coolal carvios, or sdvooaoy growps not conmsobed to thic congregation?
(ark all thest apapiy )

L L 3

-
Wiz, social service or charty groups IEE % ZB% Ik
ez, acthenCacy, |usice, orobbying groups 15 4% =, 9 s
K, Frn mot Iereoivesd with such groues B Tk ] % T3

Would you be prepansd fo InvEs fo 2 worship cerdos hers any of your fisnde and relativss wheo do not now sttemnsd
oOngragadonT

s, and | have dore 50 6 he past 12 montts A5% £2% 4E% AT
s, It | have nof done 50 In the past 12 months Ep oy 2% *E
Mz, probaaby not 1% 13 B%: =
Fiiz, definibely not I 1% =1% %
D't kniva Irh =% ™ 1%

In the pact 12 miondhe, haes you dons any of the fcliowing 7 (ark ol that apoly.)

[ [
Losmeesd micmey B0 someone oulside o family SE® = Y % 1=
Cared for someone outside your family who wes. very sick ITE M 3% HE
Hiziped somesone outshde ywour famity firad a job 1% ki 1™ %
Conated o prepared food for somesone outside your family or congregarion s ] oo 9% %
WA 0 samite ooor did viobe I the 2008 preskdential Eecion 1% 8% 0% IR
Conated momey o a chartable organtzation jother tham this congregaiion] L% BE% 8% B
\orked afth offvers io iry D sobve a comeunity probles 1% . o] 3% 1%
Coniscisd an eeched offidal shout & pubic ssee 11% 1% 1% = ¢
Coeirioed roney Ina polbcal party or condidate iz os 1% =1%
Spoke at a decision-rmaking mesting of s congregaton [1: 3 4% B%: %
Wt on & mission or sendoe p 0% o= =1% o=
18 How caticfed are you with what Ic offsrsd here for ohildren and youth (lecc han 19 ysarc of age]?
Very saisled I5% R 2% frrs ]
Sateted IFE e 41% L3
Blbred feslings 155 155 25 1%
Dissalizfed ;] % E% 4%
Very diszabisfled - 4% 1% [n; 3
Kot sure or not apploabie = 5% 9% %
Fage 5 of 16

*= For quesions with multiple respanses possitie, perceniages usually tofal wel over 100.
On ofher questions, fofals may not equal 100 due fo runding.
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16-24 2544
18. Do youw have any obocs friends In thic congregaticn?

R, | v [EHe oonfact with ofvers fom this congregation outside of acivities k7 1%
h=re
R, | Fave sorme friemds inthis congregabon, but ey closest friemds are not T %
Irrvnibved hisre
Wi, | Feaves some close friemcs Fere a5 well as obhesr Ciose friemds wino ane- - s o
nol part of this congregation
Wz, mostof my ciossst riends are part of this. congnegation ;) =%

0. Daae thic congregation haws 3 olsar viclon, goals, or dirssSon for He minisiry and miccion?

I'am mot aware of such & vision, goals, or dirsction 2%
There are ideas but o dear vision, goals, or direcion 1=
Wiz, amd | am strongly commied D Sem &%
Wies, amd | am pardy oommited o hem 20
Wissg, busf | @m mot committed fo them 1

350

550 total
ID Humper: 20115

A4 &5 or Didar

1%

&%

12%

1%
13%

ZB%

. Which ona ciztsmeant bact desoribes your Involwement In the making of Important dsolclons In thic congragaticn?

| haree bee=n given the opporunEy and ofien participabs In ded skor-aking ]
| horde ean e the opponunEy ard oocasionally get irsoived) imn declslon- ITR
making

| haree bee=n ghven the opporunEy bt don' usually get imvorred In decision- ITH
making

| haree not been piven an opporiunity o be nvohed and this |s e with me 15%
| haree nof been given an opporiunity o be mvoheed and | am not Feppy about 15%

thils

22 Do you have a sirong cence of belonging fo this. conpregatice?
Wez, 3 strong sense of belonging that |s groeing SO
Yz, A shong sEnse—shout e same a5 sl year I
Wisg, [ perhapes. nof &= shrong &= in e post =
Ko, buk | am rew hers ;]
P, arad | wish | did by meow =
M, bt | am Fapoy as | am =5
Mot appiicakde o=

Fage & ot 16

*= For gquesions with muitiple resnanses possibie pemeisges usualy tofal wel over 100
On other QUesIoNS, foials may not equal 100 tue D rounaing.

155%

ud B B

ausdgil

Ik
%
4%

12%
I%

A%
%
0%
L
1%

0%
1%
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1624 244 R4 E5 or Dider

23 Wik you ey valus many diffsrent chyles of mucho, whioh two of the fallowing &0 you preder In songragaticnal
wEGhip? {Mark up to e

E L

A A
Tradfonal hymn= ITR B Ta% H3%
Pralse music or choruses T ki ] A% IR
ConErmporany Fmnes I5E 3 I Fak
Offfesr poMbemMporary music or Songs: (ot lymns) IR AT 10% =
Sung regponsoial psaims 5] s ] 11% 1%
Clssimal music or chorales R s ] I s ]
Comempiative chants (Taé, lona) 5] ;] 1% 1%
KMusk or songs from a variety of cullures IR =% 5% £
Gosps music o 10 10% o
o MUSIC oF Songs. 15 s ] 0% Lk
DCooer't Enow g =5 0% 1%

24 Do youw agres or dicagres: "In gensral, Shers ko a good matoh betwsen our songregation amd cur minictar, pactor,

priscd, or rabbd™ 7

Srongly agres I AR 0% 22
Agres 3% ko 43% 5%
Meuiral or unsurs 20% 1=% 1% 1=%
Cizagres 20% s ] 2% 55
Srongly disages 15 [m; 1% [m;
Then= I cumently no leader Fene 15 4% % i

Fage 7 ot 48

*= For Uestions With mutple responses POssbie, pamentages usualy tofal wel over 100,
On ather questions, foials may not equal 100 due fo rounaing.



352

LS Congregational Life Sursay
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Survey Responess Basad on Agse of Worshlpers |@-28)

1624 2544 Acsd 25 or Cidar

BE.  Whioh of the following acpeots. of thic congregation do you perconally moct value? (Mark up to thres)

& [

[l P!
\AideEr commenity care or social usice empnass = % 16%: 2%
Reaching those who do nof abe=nd church 2= 10%: 18% Fak
Tradtonal shyle of worship oF miusic 2% 28% 38% o
Coiermporary shyle of wiorship: O s 2% % 16% 1%
Sraring In Holy Communion, Ewcharist, o the Londs. Supper = % 55 T4%
Socisl activiles or mesing rew DEopiE 3= 21% Z1% 25
SEFMONS, presching, o fomilles 2% 6% I3% 24
Bibie Shudy oF prayer Qroures, OFer SO LUSsion QoS 1= % 14% 155
Minisiry for children o yout 2= £1% 29% 0=
Prayer mirlsiry for ome anoimer 1= o % 4%
Pradical care for orne another in Bmes. of need 2= = 1E% 0=
The ongregation's school or pre-school 0% 15% 1% %
Dpenness oo sochl dversty 3= ri 1 % 4%
Agult churdhrscdhood or Sabbath-schoo dasses 1= o= =% o=
22, Bafoms you claried coming to thic congregation, wers you parikcdpading In another congregation?

iz, e coemis here for miosd or all of my He IR % Z1%: I
i, before comireg hesre | Fedl not been afending 2my congregaion o 5 ) 5% 1™ ™
Several YN

i, [=fiore coemimag hene | Fadl never neguisry atbenodead = 1% B o%
ez, Immediziely prior io coming here | was participaling in another B2 I % = Y
congregaton

Fage Bof 96

= For quesions with multiple responses possible, pereniages wsually tofal well over 100,
On ather questions, fotals may no equal 100 due 1o reunding.
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1624 1544

27. Bafoms you clarisd coming here, what typs of ccngregation did you aliend? (Mark cnly one)

Assermbly of Goad
Baphist

Catholic
Eplstonal

Unifed Charch of Christ
Oier

| did inok atbe=nd another congregadon befons coming hers

Haaasaasasadang

Fage Scf 16

*= For quesiions with multiple responses possibie, pereniages usualy tofal wel over 100,
O ofher gUeIoNs, tofals may nod equal 100 due o munding.

qasusazadiag

i @

353

il

0%
E

1%

%%
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%%
1%

2%
%
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1624 2544 A4 25 or Clder
Bt Yiod
8. Ceepeder of worchipess:
Femaie A5 T4 2% LT ]
Maiez SO 5% % A3
B, Whal I your smployment ciatuc? (Mark all that appiy.)
& & & &
Employed or sefemploysd Tull-ime = 5% xB% =1%
Employed or sef-ampioyed part-ime I o% 5% 1%
Unempoyed 1= = 3% %
Fetined I o= 43% £k ]
Ful-ime homeraker 1% 0% o%
SRt 0= = 1% o=
e = % 4% %

1.  What lc the highsct sduoational leved you haes compisbsd? (reporied for worchipsr aigs 26 and older]

Fix formeal schooding 15 ] [n; ] <=1% =%
Primarny soincol Brough Bn grade (K-5) = o= <1% 1%
S high schcal 15 4% B% 155
Competsd hign school 157 135% 2% k)
Trade ceraficane 15 3= % 12%
ASsoriabe degres = 4% =% 5
Bacheior's degres from 2 universty or collepge 05 I 2% -2
Masier's, Docioryie, or other gradushe degres = Fi ] 14% =%
2 What o your precent mariial ciatuc?
Hewer mamied 0= b= ] 4% s ]
In irst maTiage = R TE% TO®
Remarried after diwome: Fe: s ] L ] s
Remarried after death of spouse 15 ] o 1% s ]
Lr#irg Im a commithed reabonship 15 Fi 1% s ]
Separabed = s ] 1% o=
Dhoncesd 15 ] b= ] E% ]
WA dorared = 1% % 12%:
1. Do you hayd 8 SDOUGE O partrer wid S alco Compdadng & cury ey ReaaT
s T 3= % S1%
i 1% % % £9%
Fage 10of 16

*=FITI?I..'E-HII"I-E mmmmﬂﬂg FEI'EE"EQE'-E '.IE-LEI'}'WHFE'HD!‘E." Ta0.
On other quesions, foials may not equal 100 due o munding.
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Survey Responsas Based on Age of Worshlpers (2-28)

1624 Jg-34 S8 &5 or Dider
24 Whnat o your race or origin’? (Mark 2l that apoly.]
- - B &
Aslam or Packic shnder g ;] =% =1%
Back or Afican American 15 55 0% &
Hispanic, Latimg, or Spanish origin g 3 55 0% &
Indian [Arercan) or Alasts Matve 15 55 =% =1%
AR OF Caucasian 0= 100 S95%. =i
Sorre other race = % 1% 4%
5. Whers wers pou borm®
In Fe= Unked ESabes g 1% s
In arother Englis h-speaking couniry - S8% k- 1
In a mon-Engish-speaking CounTy g 3 1% 1% k]
2. Where wers your parenbe boamF
Bof bom in the Uniesd Stabes 151 [n; 0% (05
Cmiy Tather bom In B LUinbed Sabes g 3 5 0% 5
Cwily mofer bomi in fhe United Siales. 151 [n; 1% ;]
Boi Tather amd molfer bom in anofer couniry g 3 100 S959%. 100r%
E7.  Whers did you Ive whan yow wers B yesarc ok 7
In o= Unked ESabes = o 0% o=
I araothesr oLty g 3 100 100% 100r%
2. When wou wers & yeam old, wat Englich your primary languags?
Yeg 100 100 100%: k-
Py g ;1 0% s

. Which cistemnent bact decoribsc the psopke who ourrendly Ive In your houcshold?

I e @ione 1 % B%: 2%

A coupde withowt chikdren o 119% % 5%

Oz 30wl with chiidycihlidren T 0% 5% 1%

Two OF more Sduls with chilidéchlidren S5 O 4% &%

Sorme adulls Iving In the same housshoid ITE £ 1% 1%
Fage 11 of 16

= For QUesioNs With muitile responses POssibie, pemantages usualy tofal well over 100,
On ather questions, fotals may nof equal 100 due 1o munding.
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1624 2544 AEEd 25 or Dider

21,  Abxad how much do you give iranalally o thic congregation?

| ge 10% or more of nef Inoome egulany 1= (6; B% 13%
| ghee about % o 9% of ret InCcoere reguilary = 4% 9% k-
| g =es Tan 5% of msl Inoorme negulany 1= L4 4E% L35
| gve 3 small amcant whemeyver | am here S AT 1™ ri 1
| o mot conirbute francialy hene 3= s <1% 1%
&2 Which of te following decoribec your bofal annual houwsshold Irocmmes bsfone taxec T
Leex Sran §10,000 = = 0% o=
10,000 10 524,993 15 (6; i %
£25,000 1o £45,993 = 159 19%. i
$50.000 io 74,592 ;] % =% 15%
#5000 o §55,5593 = . I =
100,000 o F124 959 15 15 15%. o
#1225 D0 fo §1989, 959 = 10 B%: o
$150,000 or mane & 1% a% o
43 Ascpondentc with at lsact o houcshold meeniers 0] uctesd for muakiple recponcss per boucehold]
& - L] ]
Less Tan & years old = % % o
Eio 12 years oid 15 Tk % o
13 o 18 years oid = 1=% 13% o=
19 o 24 years o ;] (5; 2% o
25 years old or older = 100 % 100
&4 Rscponadsnic with at lsact ons houcahold msmiber pardolpating hars: (adjucisd for mulpds recponces per
Pezuganiid]
- - "
Lesx Fan & years okd = % % o=
Eio 12 years oid = SEE (] o
13 o 1B years oid = 1=% % o=
19 o 24 years o = (6; 10%: o
25 years old or older = 100 -ri 100
Fage 1Z of 16

*= For quesions with multiple responses possibie, pementages usualy tofal wel aver 100,
On aimer questions, fotals may not equal 100 tue [0 ounding.
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Survey Responsss Based on Ags of Worshlpers [@-28)

1624 2544 SEE4 55 or Dider

A How iy obildien of any age do you haws, whether they lve a1 home or slcawhens? [ad] wcted for ruttipls

PESE-[RDi NGRS D Roucehoid|

Maone 100 1% 0% 4%
O I ;. 12% 10FE
T [1: L2 A% AT
Thres I % 15% Ik
Four or moe = % 9% =%

8. How many of your childmn of any age e 2t homs with you? [adjucted for muliple moponces par houcshold)

Hone = 4% 3% T

Ore 1 HE =W 15%:

T 0= LTk 18% %

Thres (15 k] 0% o

Four or mone = o= I o=
Fage 12 of 16

*= For quesiions with multiple responses possibie, pementages usualy tofal wel aver 100,
On ather questions, foials may not equal 100 due D rounaing.
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Survey Responess Based on Age of Worshlpsrs (2-28)

16-24 dad448 aEEd &5 or Dider
Soma Final Gassatlons
&7. How long dosc i uswmlly faks you fo get are?
5 minuies I35 % 0% I
10 minutes 35% % 3% L=
1115 minutes - 145 12% 10
A6-20 minutes 5 = % I
-30 minutes 15 4% 1% 1%
Kiore Faan 30 milnaes = o= 151 1%

&8 Compured to 2 yearc ago, do you think you parflolpais In scthitiss of the congregation mons, less, or about the cames

amount 3¢ you did thend

Partidpale rome a0 £, I s
Abaoart the same participabon &% s 4% R ]
Partidpaie ez= 2 13% 4% 1%
ot app icaibie Jbeen Coming ks than 2 pesrs) o= 1% 4% 4%

&5,  Hawe thic congregation's Madsrt snoourdgsd you fo find and ues your gitc and cilllc hers?

ez, o m greal exient % 12% 3% =
ez, o some exiemt 2% % I e
Wez, o & smal exient 3 M 1E%: 13%
Mot at all 1= 13% % %
Con't Enia = 21 B% =5 ]
BI.  How often do pou ssperisnos the following during worship carvisas ot thic congregation? |Alwaye or Usually]
A sense of God's pressno= IFE T T H1%
Inspiraion Bl Bl T B
Boredom L% o 1% s ]
AyeE OF FysiEny 2% 125 2% 21%
SO 2% T4 % B
Frustration 1 o 5% s ]
Speontaneity 20% % % 25
A serse of fulling my oblgaton 2= 3k EEN: B

Fage 14 of 16

*=Fﬂ'q‘|..'|?-5:i:l’l-5 mmmmﬁﬂg FEI'EE"EQE'E '.IELHD}'E!HI'EHIJ-‘E." o0
On ather quesions, foials may nod equa’ 100 due o munding.
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MOUNT PEARL, NEWFOUNDLAND - Zo0E
Survey Responess Bassd on Ags of Worshlpers |Q-28)
16-24 Ji5-44 &84 &5 or Dider
F1. Do youw agres or dicagres: "Only followens of Jecsc Chrict oan be caved™7
STongly agres I % B% 19%:
Ao (157 =% B%: %
Heriral or unsune I IR Ik II'%
Cisagree (15 I 24%: =%
Srongly disages I IR 5% = 1
B2 Do youw agres or dicagres: "1 have 2 cence of axofement about our congregation’s fubuem™F
STongly agres 10% . i 6% I
Agres IEE I 41% LE
Meulral or unsuns IR I % %
Cisagres Ci 4% 4% =%
Srongly disages T s % =1%
BX.  Oreerthe lact teo yeanc, hac thers besn any confllof in thic songregation? {Mark only one.)
i coifict that | am aweare of B E1% 5% oo
Borme minoe confict ITh 1% A% 18%
Major comflict I 1% i 1 s
Kajor comflics, with leaders or people leaving b 4% B%: %
Dot knovw I 5% 1% 14%
B OTihes following, whiah cne bact dacoribsc Four cpinlon of the futurs dirsstions of thic comgregatin 7
W= need o gt back B e way we did things In e past b 5] B%: 10
W= are Tafhfuly mainiaining pasi direchions 15 4% % o
Ak are ourrendy dedding on rew dreschons = 1% 0% 18%
&k are ourrEndy moving In new direchons Ui AR 45% EEY
W= nesd o nethink wiers we ane hesdng b k] 9% 1M1=
1Cur fuhire |5 very unciear of doubsul o os 4% 5 1
Con't know 15% 3% 13%: 4%
BE. Do you agres or dicagres: "Thic comngragation e atways ready to try comething new™7
Srongly ages Y 1% 8% r.u ;. Y
o n g L 1 AR 4% = 1
Meulral or umsurs 15% =% 3% X
Cisagree i = % %
Srongly disagres 15 1= <% =1%
Fage 1S of 16

*= For quesions with multiple responses possibie, peentages usualy tofal wel aver 700,
On afher quesions, foils may not equal 100 due 1o rounding.
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1624 2544 AEEd &5 or Chder

BE. To what sxisnt dosc the minicher, pactor, or prisch kare taks Inbo scccunt the dean of Bhoos who worchip here?

A preat exient B
Sorme exhent I
A small exiend T
Mot at all e
Con't know =
Thiere ks currently no lesder Fens 1

sHaaly

41%
£
4%
1%
=%
2%

B7.  Whilch of the tollowing |G the bect decoription of the civis of lssderchip of ¥our pactor, minicter, or prisct?

Leadership that fends: botake Chage

Leadership that inspires people o ke action
Leadership that acts on goals that people here fave besn invoteed In seling
Leadership whers T peopie siart most fings

Theere ks curmently no lesder Fene

Don't know

FEEERE

BE. Do you agres or disagres: "Soed o direotly ineolved n woridly affaie™7
STongly agnes

]

5

3
ARFRAG

| don't beliesws in God

B2, Dho you agres or dicagres: "Gend o ardensd by hunan oln™7
STongly agnes

]

5

3
7999987

| don'T beliewe in God

BI.  Whioh of e following berme bect decoribec. your ourmant ctand on theockogloal IcEusc T
Yy comsarative
Con ey atve
Right In the middie
Liberad
ery Ibemal

aAdaa

Page 1€ of 16

JI"=FI]'-:|'I..'E'Ei:1"|5 mrmﬁpﬁa.@mmss.ﬁg FEI'EE"EP?S '.IE-LE.IJ}':{!H'H'E'J'U-'E.’ TO0.
On ather quesions, fofals may not equal 100 due o rounding.

1%
4%
2%
1%
4%
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I
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1%

1%
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DI CESE OF MEWFOUMOLAND
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550 ol
iD MumDer. 20015

Survey Responsss Based on Children at Home Age 18 or Younger (2-39)

Mo Childrem Chilldmemn
at Hoeme at Hoene
Mumbsar of suneys completad 35 2Mm
Mo Chilldren Chilldmemn
at Hoene at Hoene
Yiud and Your Congragation
Hiew oftam do you go to worchilp carviess at thic oomngragation 7
This ks iy Tirst e 1% N
Hardly ever or special ocoasions only 1% 4%
Less Fan onoe & ok £ %
CFiCE & month ] L
T or thres Ames a month 1% 25%
s lly swery wesk LT E1%
Kiore @aan once 8 week o %
Hiew beng haws you besn going to worchip cenvioss or aotivibec at thic congregation?
Less fhan 1 year = B
2 y=ars 4% 1%
35 yars &% 1%
10 years 10 16%
11-20 years 4% 1™
Kore an 20 years 555 8%
| am wisting from another congregation 1% =%
| am wisting and do not reguiarty §o amyesene slse 1% =%
Are you curremily a member of thic songregation?
Yies 9% 5%
Ko, bt ' In e process. of becoming a mermber 55 .
Fio, (bt | reguiarty participate: here 1% k.
iz 4% 4%
Are you raguilarly Irvolead In any Qroup aotivitisc hsreT (Mark a0 that apphy.)
L LY
i, In Sunday school, chunch school, or Sabbath school =% 1%
ez, In prayer, disoussion, or Blbde study groups 2% 4%
e, In felowships, chubs, or other socal groups 5% I8%
Ko, W Fave no group acivities 4% %
Kz, | am not regulary invwolved In group achivies Io% A%
Fage 1 of 17

*= For questions with multiple responses passibie, percentages usually tofal wel over 100.
On oher quesions, todals may nod equa’ 100 due fo rounding.
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DISCESE OF NEWFOUNDLAND 550 wotal
MOUNT PEARL, NEWFOUNDLAND I HI.IT%%

Survey Responsss Basad on Childran at Home Age 18 or Youngsr (@-33)

Mo Chilldren Chilkdnan
at Home at Home

Do you regularty tais part In any aotisttisc of thic congregation that reach out to the widsr sommunlty feicttation,
avangeliem, sutresoh, somenun ity cervios, coolal Juctice]T [Mark all that appdy.)

= S
iz, In evangsilsm or oufreach acivibies o 4%
ez, In community sarvice, sodal jusbios, or sdwacacy acivites of s congregaton ] o b
P, e o't haree: such acvitles o 5%
iz, | &m nok Fegularty inwlved B %

Do you owrmently hass amy of e following rolsc hare? (Mark all that apply.)

F £
kiember of the goveming boand 1% %
Member of a congregational commities or sk ere - 1%
Lesdng or assising i worship i 1™
Ceficer or lexder of men's, wormen's, youlh, or other group 1Z% 1%
Chalr member, musician, or chair direcior 13% %
Surday school, chunch soinood, or Sabbath somool Eacrer s 1%
Cifer role ot Isied here 4% 1%
Fiione L% S

To what sxisnt b the worchip cervioss or activiles of thic congregaticn help you with sverpdsy Iving?

A great eyient 5% 1%

Sorme: Extent i A9%

Asmall =xient = 1%

Fot at all s 4%
Fage 2 of 17

*= For questions with multiple responses passibie, percentages usually tofal wel over 100.
(On OMmer QUESHIONS, foials May not equal 100 JUE 1D /Dunang.
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Survey Responsss Basad on Children at Home Age 18 or Younger (2-39)

Ko Chilkdren Childran

at Hioeme

at Hioeme

IT%
1%
%

35 U580

Abourt Your Falth
Hiosw often @0 you cpend times In privats dewoilonal aotivitiec (cwah ac praysr, medRaton, reading thes Blbis alona]?
Ewery day or most days L2
Aty Bees 3 wesk 13%
COrceE 3 wesk 4%
orasionally s
Hardly ever ™=
HEver %
Crewr tha lacd year, how much haes you grosen In your Takh T (Mark only one.)
i real growth 4%
Sormie growth IE
Much growE, mainhy through this congregaion e
Much groeth, mainty hough obher groups oF Congregations. 4%
Kuch growd, mainly bhrough my own prieke scivbes ri ]
Which ciatement comse slocect bo your wiew of the ElbkeT [Mark only one)
The: Bl ks the word of God, o be taken | Berailly word or word 21%
The: Elble ks the word of God, o be inberprebed In the Bght of i hiskorcal condext and the Lrk
Chascs. ieschings
Thee Binie b5 the wiord of God, &0 be imberpnebed inthe Bght of s hisonical and cufursl oomest IR
The Bl 5 not the weord of Gaoed, but contsns God's. word W0 us o5
The: Elble ks nof the word of Gaosd, but |5 & valuable ook =1%
The: Elble ks an ancent book with [Ee vakee today (5 ]
Dot knoar 4%

1.

p2ued i3

Do you agres or dicagres with thic ctabsmment: "Al the @ffersnd raliglons ars sgually good waye of halping a psrcon

fired uimate truth™7

Srongly agres 1%

Agree =k

Mewural or unsune I

Disagres ™=

Sirongly disagres L]
Page 3 of 17

*= For questions with multiple responses possitie, percenisges usually tofal well aver 100,
O ofMer QUesons, foials may not equal 100 due o munding.
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S Congregational Lite Sursay
DIBCESE OF NEWFOUNDLAND 500 total
MOUNT PEARL, NEWFOUNDLAND I Hll'l'm.e‘%

Survey Reaponsss Basad on Childran at Home Age 18 or Younger (@-33)

Mo Chilldren Chilkdnan
at Hoene at Hoere

1. Do you agres or disagres: "My cpiitual needc ars being med In thic songregaton or parkeh™?

Srongly agres 3% 7%
Agres L ] S5%
Neulral or unsuns =% 13%
Dizagres % k.
Srongly disagree =1% ™
1% Which ona of the following bect decoribec your readinesce fo talk to obhers about your Eaih T [Mark only cne.)
| do ot have faith, 5o T queston ks nof appicabls 1% =1%
| o ot talk about iy faith; ey 1B and aclions an= suSicent 1% 18%
| Tird E hasrdl to Salk about my Sl in ondinary language 10% C.
1 cestiy o] af ease Eking abowt mmy Talkh and do s F | oomes up 1% 2%
| Teed ot s king about my Talsh and se=k opporfunifes boodo 50 12% 1%
14,  Hawe you swerhad a sonvercion axpsrisnos or a moment of declches Talth commitment 7
e 1% 2%
1] T3% ETH
Feiol sume 1% 1%

Fage 4 of 17

*= For guesions with muitiple responses possibie, pemeniages usually tofal well over 100,
On Omer QUESIONS, fofals May not equal 100 JUE 1D Founaing.
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LS Congregationsl Life Surday
DIGCESE OF NEWFOUNDLAND 550 iotal
MOUNT PEARL, NEWFOUNDLAND Iz HLIT%%

Survey Responess Basad on Children at Heme Ags 18 or Youngsr (@-33)

o Chilldnen Chilldren
at Hoene at Hoeme

About Your Imwdvemsant

1E

&

7.

&rs you Invobesd Inany commun ity cenvios, coolal carvies, or sdvooacy groaps not conmsoted to thic congregation?
Mk all theak apapiy.)

Wes, oAl service or chanty prouns I IR
wes, adwocacy, |usdce, or obbying groups I E%
K3, Fm maok Invemived with such groups T3 BES%

Weould you be prepanesd fo InvRs fo a worchip cerdos hers any of your friesnde and relatives wivo do not noe atbend &
oomgragatic?

ez, and | have done 0 IR e past 12 monts 42 A%
s, bt | have not done 50 In the past 12 months I 4%
Tz, |protaby inok &% 1M
P, definitesy mot % %
Don't know 1% 1%

In £ pact 12 monthe, haes you dons any of the folicwing ® (Eark 2l that apnhy.)

Y Y
Laoareed miomey o sormesones oulsite your iy 155 25%
Caned for someone outshde your Tamily who wos. very sick IR %
Heped somesore outshde your family firad 3 job = ¢ 2%
Conated or prepared food o someone Dutside your family or congregaton % 2%
&l viob= or did vole In the 3508 presidential slecion R 5%
Conated morey o a chariisble organization jother tham this ongregafion] I BE%
Saorked with ofters 1o Ty 1D Sohe & oomrrun by probses 1% 4%
Comistisd an seched offdal shout & pubic s % 1%
Conirbuted rmoney D oa polbcal party or candidats =1% T
Spaoke &t 3 decision-making resting of Tl congregaton 4% ™
&t on & misson oF sendce rip 1% M

18, Hiow cabicfed are you with what o ofsred hare for oblldren and youth lsce than 19 ysan of apa?
Wiery satsfied I¥% 4%
Sasted L1 24
Mieed feslings 1= %
Cis=atisfied 4% %
Wiery dissaatisfend 1'% %
il sure or not apploahie s ™%
Fage 5 of 17

*=Fﬂ'q‘L‘EEEl’I-5 mrrump.h?mmmaﬁﬁe; FEI'I.'-E"EQE'-S lﬁlﬂh‘mi‘fﬁ'tﬁw 100,
On afher questions, foials may not equal 100 due i munging.



366

LS Congregational Life Sursay

DI CESE OF NEWFOUNDLAND 550 wotal
MOUNT PEARL, MEWFOUNDLAMD I M - Z0018

Survey Responsss Basad on Children at Home Agse 18 or Younger [2-33)

Mo (Chillkdnen Chilldran
at Hoene at Hoene
18. Do you hawe any olocs friendc In thic congragaticn?
Ko, | Fave [ contact with offers fom this congregation culside of activities Fens 4% 1%
Kz, | Faye some fiemds in this congregation, bul ey clcesest frierds ans not Invwoived hers 1% 265%
Wieg, | Fee g0 close friemds Feere a5 well 35 other ciose fiends wiho ane nof part of this 2% ETH
congregation
ez, most of my ciossst frends are part of this congregaiion 5% %
0. Dosc thic oongregation hawe a oksar viclon, goals, or dirsssion for He minlciry and micsion?
| am mot e of such & vision, goals, or dirsction 1% 2%
Thisre are ideas but mo dear vision, goals, or dinecSon 13% 13%
e, amd | am strongly comeiSed D Bem I 1%
e, amd | am parly commited o hem 2% %
Wieg, b | am ot committed o them % %
2.  Which one ciatement bact decoribec your Involvement In the making of nportant dealclons In thic congregaticn?
| havee bean given the opportunEy amd often participate: In decisior-making % 2%
| haree been given the opportunEy and occasionaly pet irsodved In declslion-making A% 2%
| havee been given the opportuney ot don't wsualty get imsohed In decsion-making I 40%
| havee nof besr ghven an opportunity b be rvobeed amd this 1S fne with me s 1%
| haree nof besn glven an opportunity bo be rvobeed amd | am not Feppy about this s k. ]
22 Deoyou have 3 cirong cence of belonging fo thic congragation?
W3, @ shrong sense of belonging that s growing S 459%
s, a shong sense—about e same as sl year I 29%
W5, [ perhaps not a5 skong &3 I the past % 13%
Ho, ek | am rew here s %
R, amd | wdsh | did by meowy 1% ™=
Kz, et | am Fapoy as: | am 1= N
Kot applicable s ]
Fage & of 17

= For quesions with multiple responses possible, pereniages wsually tofal well over 100,
On ofher questions, foials may not equal 100 due i rounding.
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DISCESE OF NEWFOUNDLAND 550 wotal
MOUNT PEARL, NEWFOUNDLAMD oM . ZO01E

Survey Responsss Basad on Childran at Home Age 18 or Younger (2-33)

Mo Chilldren Cnilkdman
at Hoeme at Hoeme

23 Whilks you may values many diffsrent chyless of muclo, which twao of the following do you preder In oonsgregaticnal
weorchip? {Mark up to fec)

L B
Trxdtonal hy™ns B ETR
Pralse miusic of Chorses % 2%
ComErmporary FiTnes X I™
D CombE Moy MUSE or songs (mob ymns) ri 1 4%
Sung responsonal peslms 10 -2 ]
Clyssical rmusic or chorales % B
Comiermplative crants (Tas, o) 1% %R
MuEC Or songs from & wariety of culures I ™
Gomps music 10 1%
Mo music oF songs 1% i
D't kniow 1% %R

B4 Do you agres of dicagres: "In ganaral, Shere e 8 good matoh bedwesn our oongregation amd cur minicter, pactor,
prisci, or rabbi™7
Srongly ages HE 4%
Agree £ 45%
Mieuiral or unsune 14% 1%
Cisagres 1% ]
Srungly disagres 1% %
There ks currently no Iesder Fere o= %
Fage 7 of 17

*= For quesions with multile responses possibie, pemceniages usually tofal wel over 100,
On GmMer qUesIoNS, fotals May nor equal 100 fUE 10 /Dunang.
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DISCESE OF NEWFOUNDLAND 550 wotal
MOUNT PEARL, NEWFOUNDLAND DM - 20018

Survey Responsas Basad on Childran at Home Ags 18 or Youngsr (@-33)

Mo Chilldren Chilldran
at Hoerne at Hoere

BE.  Whioh of the folowing acpeots of thic congregation do you perconally moct value? (Mark up to thres)

£ F
\Wider commenity care o sockl pusice emphass 1% 1%
REschirg hose who oo not aliend charch . i aa%
Tradional siyle of worship or music L% 4%
(CoeTierinOrary Shyhe OF WS i O STIESC 1% 2%
Srring In Holy Cormmurion, Eucharst o the Londs. Supper 'R BETH
Social acthiles or mezing new pooples 4% 23%
Sermon s, prescting, or Fomilles IMs 5%
Bk Shudly oF proyer s, Orieer ol S LSS s 1™ .
Kdinisiry for children or youih 12% 35%
Prayer minlsry for ore anoiter 4% F.
Praciical care for one anoéther in @mes of reed 1% 1%
The congregation’s school or pre—school % B%
Cpenness o =ocial dversty o5 s
Aguit chundrsdhool or Sabbath-school dasses 1% i ]

B28. Befor you clarisd ooming ko thic congregation, wers you particlpading In another congregation?
Ko, Fve oome here for most or all of my He = 18%
g, b=fons coming hene | Fad not been a@ending amy congregation for sevieral years 1 2%
P, e coemimag e | Femid neEveT regulsry stteroes 4% 1%
¥z, iImmediaiedy prior io coming heps, | was participsting in another ongregaiion ETE L
Page 8 o 17

= For JUeSIoNSs With Multile Mesponses Dossibie, percantages usualy tolal wel ovar 100,
On aimer QUESHoNs, fotals may not equal 100 oue 1o Tunding.
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Survey Responsas Basad on Children at Home Age 18 or Younger (@-33)

Ko Chillkdren Chilkdran
at Hiorme ak Hoeme

27  Balors you clariesd soming here, whet type of congregation did you atiend? (Mark cnily one.)

A ey of God o Lk
Eaptist o= 0%
Canthodic &% %
Episoopeal AT 5%
LarEeeram o= %
Memodist = 0%
Mazarene o= 0%
Mon-genomirational =% 0%
Penteoosial % I%
Preshyterian 1% T
SevenTrdy Advenbst 1% %
LUnieed Charech of Thst 4% %
Cirer 1% 2%
| did nof athend snother congregaiion before: coming here H%E 4%
Fage 3o 17

*= For quesiions with multiple responses possitie, pemeniages usually tofal well over 100.
On ofMer QUeSHoNS, foials may not equal 100 due fo /ounding.
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DI CESE OF NEWFOUNDLAND
MOUNT PEARL, MEWFOUNDLAMD

Survey Responsss Basad on Children at Home Agse 18 or Younger [2-33)

Aot Yo

2=

Ag of worchipes:
124

E5 and abowe

Sereder of worchpers:
Female:
klale

What lc your smpdcymend ciafuc? (Mark all that appiy.)

Employed or sef-empioyed Tull-dme
Employed or sef-ampicyed part-Gme

370

550 wotal
DM - 20018

Mo Chillkdnen
at Homme

1%

51%:

i

‘TEEFEE R

What Ic the highsct sduoational levesl you haves compsted? freporied for worchipsrs ags 26 and olderi

Fo: formal sciooling
Prirary sohool Brough B grade (K-8]
Sormie high schosl

Compéeisd high school
Trade DerSficats

Azsoriabe depnes
Excheior's degres from a universty or college
Kasiers, Dociorake, or other praduste: degres

FPage 10af 17

= For qUesioNs with Muiiple /esponses |
On ather questions, foials may not equal 700 due i munding.

possitie, percenisges usualy tofal wel over 100,

=1%

at Hioeme

5wyl

2227

1
=%

ITH
1%
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Survey Responsss Basad on Childran at Home Age 18 or Younger (2-33)

What Ic your precent marfal ctatuc?
Hever mamied

In irsl maTiage
FRemarmied afler divome
Remarried afler death of spouse
Lr#ing Ini a3 commithed relabonship
Separated

Crhonoesd

‘Al ooraed

Dho you eawve & Spoucs Or partnes who bk alco complatng 2 cunvey T
Yieg
L]

What lc your race of origin (Mark 2l thai apply.)

Aslan or Paciic kandsr

Black or Adicam Armerican
Hisparic, Lating, or Spanish origin
Indan [&merican) or Alacks Matiwe
Wi or Caacaesian

S other race

Whigrs wars you bomT

In Fe= Uinked Siabes

In amother Emglish-speaking couniry
In a3 momr-Engish-speaking oouniry

VAITSNS WASPE FOUIT NSRS Boam T

Boif bom in the Unliesd States

Oy Tather baoimi in e United Sabes

1wy moEeer boimi im the Linited Sioies

Boif Tather amd moier bom In anofer oouniny

Whers dlid you Ive whan you wers 5 yeart old?
In T Linked Eakes
In ameother courtry

Fage 11 af 17

= For quesions with muftile responses passibie, perceniages usually tofal wel over 100,

On aimer questions, fokals may not egqual 100 due fo /ounaing.

Mo Chilldren
at Hoeme

i &

at Hoeme

5939 28z yfgggz. H§ 29zu9zi;

=

=
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Survey R & Based on Childran at Home Ags 18 or Youn Q-3%

Mo Chilldnen
at Home

When you were £ yeas old, wae Englich wour primany languages?
e -
[0 1] 1%

Which ciztemnent bect decork=s the pecple who curmendty Iwe In your houcs hold?

| v mlone: 1%
A couple without children B
Oz adult with, ohlidyclidiren o=
T Of more aules with onlidy'chlidren o=
Sorme aduils Iving In the same householid 15%

Aboart how much do you give Tiranralally fo thic congregation?

| gie 10% or more of niet Inooeme reguiary =
| ghve about 5% o 5% of Rt IRcome: reguitary 3%
| e l=s= Fan 5% of el inoome egularty AT%
I ghve 3 sall amcunt whemsyer | am here 1%
| 'da mot contritbies francialy hene I%

Wiiloh of the folkowing decoribes Four botal annual housshold Inocme betore st 7

L=z Bran §10,000 o=
¥10,000 10 524,953 s
25,000 10 §49,953 I
$50.000 1o §74,559 -
75,000 1o §595,999 11%
F100L000 bo $124.255 &%
125000 ho henmn 1%
¥150.000 or mons 1%

R poncdenis with at lsact ons housshold st fadjuctsd for makiple recponcss per boucehold)

B
Less Fan & years old o=
B0 12 years oid o=
13 o 18 years obd o=
19 o 24 years old 1%
25 years oid or older 100%

Fage 1Zaf 17

*= For questions with multiple responses possitie, pemeniages usually tofal well aver 100,
O ofer qUesIons, foials may not equal 100 due D mounding.
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Survey Responsss Based on Children at Heme Aga 18 or Youngsr (@-33)
o C-hilldren Ghilldmam
at Hioeme at Homme
&4 FAscpondenic with at lsact ons houcsbold member partiolpating hers: (a0jucisd Tor mulipls recponoes per
Pezucahemid]
L] A
Less an b years oid (5; 1 13%
EfiD 12 years oid (5; 1 1%
13 bo 18 years oid (5; 1 18%
13 fo 24 years oid (5 1%
25 years oid or okder 100 g
AE. How many ohdidnen of any ags do you haws, whether they llve af homa or slcawhem 7 [ad]wched Tor mulipls
FesG-DeDi NGEsE: D hiosusgaheidd |
Fone 13% %
O 10 1%
T A2 S
Thires I 13%
Four of moe 1= %
&8 How many of your ohildnen of any ags Ive a1 homs with you? [adjuchsd for mulipls moponcss par houcshald
Fone o B%
O ™ A%
T % 45%
Thres (5 ]
Four or mone (5 ]
Page 13 aof 17

= For qUeSHons Wit MUtk /e Sponses possiie, pareniages usualy tofal well over 100.
On oher quesions, fodals may not equal 100 due fo rounding.
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Survey Reaponsas Based on Children at Home Age 18 or Younger {2-33)

o Chilldren Chillkdran
at Hoere at Hoene
Home Final Gasations

&7,  Hiow long dosc i ucumlly taks you fo get here?
5 minuies LE 41%
10 minutes. 3 1%
11~15 minuies 12% 13%
520 minutes % ™%
2130 mimutes 1% k.
Rore Fan 30 minues 1% 0%

&8 Comparsd to 2 yeam ago, do you think you partlolpats in sothvitiss of the congregation mors, oo, or about ths cames

amiciant ac you did thend

Partidpale riome Ik %
Aoyt the same parbicipabion L 48%
Participaie kess 13% 16%
Rl appicalble (been oomirg ess than 2 peEwrs) 5 ™

£ Hawe thic congregation's adsrs snocuragsd you o nd and uce your gitic and cidlic hers?

ez, io @ great exient HE 25%
W5, o SO Evie I 1%
Wes, o & smal exient 1% 2%
Feol at all % %
Camen't Emina ™ 1
B0,  Hiow often &0 you sxperienos the Tollowing during worchip canviosc at thic congmegation? (Alwayc or Ucually)
A serse of God's pressnoe B1% %
Inzpiraton TS EE%
Boresdam I 4%
Ay or mysieny 21% 19%
Jo T BE9%
Frustration I F.
S ey 24 2%
A sense of Sufling my obligaton B E0%
Fage 14 of 17

"=Fﬂ'q‘l.'E'Ei:l’l-5 mrmmp.h?.remmaﬁﬂg FEI'EE"EQE'-S lﬁlﬂh‘ml‘fﬁ'm T30
On afher questions, fofals may not equal 100 due i munaing.
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Survey Reaponses Basad on Children at Home Aga 18 or Younger (@-33)

Ko Chilkdrem
at Home
B1. Do youw agres or dicagres: "Cnly followers of Jecsc Chrict oan be caved ™7
Sirongly agnes 4%
Ao =%
Meutral or unsuns X%
Disagres ME
Srongly disagree Fa kY
BE. Dk YOU 3Qres Or dicagres: "1 havs 3 cancs of axsfiement about our songregation's fuhmmns ™7
Srongly agnes I
Agres %
Meufral or unsune 2%
Cezagres kY
Srongly disagree 1%
BX.  Crwarthe lact teo yeans, hac thears been any oorfliod In thic congregaticn? {Mark only ons. |
o confict that | am awane of 51%:
Sormie minor ool 218
Riajor comflict 4%
Riajor comflict, with leaders or people leaving T
D't ki 15%
B Ofihe following, whish cne bt degoribec your cpinlon of the futur dirsstions of thic songregation 7
W= need o get back o T way we did things in T past %
W= are fakhfuly mainaining pass direcions T
&k are ourmendy dedding on rew diresctions 18%
W= are oarrsnEy roving Innew direcbions E-=r
W= need o nethink whers we are hesdng 0=
O fiuhare 5 very uniCiear o doussul %
Dot knoa 4%
BE. Do you agres or dicagres: "Thik comngragation ks always ready to try comsthing new™7
Srongly agres 150
e o
Ml or ursune X%
Cezagres T
Srongly disagres =%
Fage 15 of 17

A= For quesiions Wit multiple responses possibie, percaniages usually tofal wel over 100,
On other questions, foials may not equal 100 due o rounding.
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Survey Responess Based on Children at Home Ags 18 or Younger (@-33)

W0 Chilkdren Chikdram

at Hoeme

at Hoeme

T what sadent doss the mindcter, pactor, or prisct hers taios Inbo acocunt the Ideac of thoos who worship bers?

A great evient

Some eyhert

A small evieni

Fiot =t all

o't know

There ks cumenty no leader Fene

fes
L
%
1%

1%
E

I

Which of the foBowing Ic the bect decoripton of the ciyle of Issderchip of your pachor, minicter, or prisct?

Lesd=rship that ends b ke charge

Leadership that nspires people o e acion
Lesdsrship that ats on Joals that peopde here Ffave besn mvobied Inoseting
Leadership where e people skt most Fings

Thene ks cumrently no leader Fene

Con't know

Dz ¥Ou 3gres of dicagres: “God lo dirsotly Imeoived In woridly sffaie=7
Srongly agree

Agree

ezl of unsure

Dizage=s

Srongly disagee

| dom't befiewe In God

Do o agress Or dlcagres: "Send ke ampersd by huenan cln™7
Srongly agree

Agres

HMeeuiral or wrsure

Dizage=s

Srungly disagree
| dont believe In God

Fage 16 17

"'=FI]'C|'I..E'EEI"I-E MWWM'HE; FEI'EE"EPE'-E '.E-LH.I:'}':-E!H’HEJ'EH‘E'." 100
On other questions, tofals may not equal 100 due o munading.
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Survey Responses Basad on Children at Home Ags 18 or Younger (2-33)

Ko Chilkdren Chilkdram
at Hoeme at Hoere
BI.  Whiloh of the Bolowing barme bact dscorb=sc your surmant ctand on thecdogloal Icousc?
ery conservathe ik ] i
ConsEny e % 2%
Rigrt i the milcdle A% A%
Liberal 1=% Py
ery Iberal (6; 1 %
Page 1T of 17

*= For qUesions with muitiple respanses possibie, perceniages usualy tofal wel over 100,
On afher questions, foials may nod equa’ 100 tue o munding.



