Biblical

VOLUME 92, NO. 2 T JUNE 1973

Fhe Divine Oath in Genesis o
HueH C. WHITE 165:179

C_:isuispix_;.?{,:a\;:r Governing Primary Rights and Duties :
DaLE PATRICK 180-184,
The' Apodictic Prohibitioti: - Some Observations )
JOHN. BRIGHT 185-204

Further Notes.on' the Symbolism of Blood and: Sacritice: :
‘Dennis T McCARTHY, §.1. 205-210

A Lifesstyle for Didspota: /A Study of the Tales of Esther and Daniel:

N, Lre HUMPHREYS 211223

‘e Healinig of Blind Bartimacus (10:46-52) in the Marcas Theology
VERWNON K. ROBBINS 224:243

The Seed”l’ambies of Jesus _
JoHN DOMINIC CROSSAN : 244.266

“Fhese Fragments I Have Shored Against My Ruins:
The Form and Function of 4 Ezra
- EARL BREECH 267-274

"BPook Reviews: 275 —  Collected Essays 314  —  Books Received 323



THE HEALING OF BLIND BARTIMAEUS (10:46-52)
IN THE MARCAN THEOLOGY

VERNON K. ROBBINS
LNIVERSITY OF ILLINGIS AT URBANA-CHAMPAIGN, 61801

HE story of the healing of hlind Bartimaeus porerays a vivid account of a

blind beggar who, while sizting along the roadside, hears that Jesus is passing
by, cries out to Jesus, gains an audience with him, and is healed of his biindness.
The location of the episode at or mear Jericho, the furaishing of the blind man’s
name (Bartimaeus) which is a phenomenon occurring in only one other Synoptic
healing story (Mark 5:22), and the dewils of the story make, as Taylor has put i,
“a good impression.”? The realism of the srory caused Brapscomb to say that
“apparencly we bave in this story an account which goes back to, and owes its de-
tails to, the reminiscences of an eyewitness.™® Thus the story is lucid and realistic,
5o clearly so that many commentators have oriented their interpretations almost
solely w the historical trustworthiness of the episode.

Yer we know Mark's ability to create vivid narrative: his use of che historic
present tense to give the story an immediacy with the reader, his frequent use of
ebfiis to keep the episodes moving forward,! and his use of paratactic xef to link

.into his stories the descriptions, comuents, and detalls which he wishes to in-
clude® And we know further that chis materiel, which undoubtediy points 1o the
kinds of activities in which Jesus was involved, is used by Mark for his own theo-
logical and christological purposes® It is with this Jatter awareness that many
interpreters are now moving, and this is the direction of this investigation.

“The blind Bartimaeus story is particularly important because of its placement
within the Marcan narrative, It is well known that thete Is a concentration of
miracle stories within the first eight chapters of the Gospel of Mark, and that

2V, Tavlor, The Gospel According to St Mark (2d. ed,; London: Macmillan, 1965)
446,
*B. M. Branscomb, The Gaspel of Murd (Moffatt WT Commentary; New York: Harper,

4y 2. 192, _
N “}_I. C, %Iawkins, Horae synopticas (24 ed,; Oxford: Clarendon, 1009} 143-4%; Taylor,

Muark, 46.47; J. €. Doudna, The Greek of the Gospel of Mark (SBLMS 12; Philadelphia:
SBL, 1961} 40.42.

Tayler {Mark, 162) 1 used In Mark 41 times, Macthew 18, Luke 7, and John &

$3bid., p. 52: "Purhaps the most obvious characteristic feature of Mark's Greek is his
frecuent use of kel paratactic, . . .y of, . Jeremiss, The Luncharistic Words of Jesws (tr. N.
Perrin: New Yark: Scriboer, 1966) 174,

" See M. Perrin, What i Redaction Criticiom?  (Philadelphin: Fortress, 19693 3-24,
33.67; J. Rohde, Rediscovering the Teaching of the Bvangelisis (Philadelphia: Westminster,
1968y 113-52.

A
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most of these are individual exorcisms or healing miracles performed by Jesus.
However, healing is no ionger the central pare of Jesus' activity afrer 8:26, since
4 special teaching minisery focussed upon death and resutrection begins with the
episode ac Caesarea Phillipt in 8:27-33.%  This shift within the Marcan nasrative
gains special atrention when one discusses the possible fuacion of a collection of
miracle stories wichin the formacion of the Gattamg “gospel,™ a signs source un-
derlying the Gospel of John,* or cycles of miracle stories which Mark used in the
construgeion of the flese gighe chaprers of his gospelM

Most recendy T. J. Weeden has argued that chs. 1-8 present Jesus in terms of

a Befos dwvp chuistology, thar thar christological view of Jesus motivates the disci-

ples to respond in misunderstanding, and that the Marcan gospel systematically
destroys the deios dmjp understanding of Jesus??  We must notice shat such a po-
sition depends upon a clear distincrion between the type of material in Mark 1 1-
8:26 and the type of material in 8:27-16:8. Wichin Jesus’ teaching abount che
Son of Man in 8:27-10:45 there must be little or no feos dmjp marerial 4

It is noteworthy, therefore, that two healing stories occur outside of those first
eight chapters of Mark. The fizst of these occurs immediately afrer the Trans-
figuration of Jesus - the healing of the demon-possessed boy in Mark 9:14-29.
The second healing story s the healing of blind Bartimaens. The Bartimaeus
story occurs in the Marcan narrative just prior w the entry of Jesus into Jerusa-
lem. It is not pare of the first half of the gospel; it stands in between the teach-
ing section on the suffering, dying, rising Son of Man and the Jerusalem ministry.
In this setving, the transitional character of the story links the healing ministry of
Jesus with Jesus’ Jerusaiem activiry,

It is customary now to interpret the Bartimaeus story as solely a discipleship
story M The receiving of sight by the blind man contains the deeper meaning of

TCL R E Brown, “The Gospel Miracies,” New Testamant Essavs (Milwavkes: Bruce,
1963) 168; The Gorpel Acevrding o Jobn (i-xii) (AB 29; New York: Doubleday, 1966)
52526,

PP, Feine, ], Behm, and G. Kimmel, Introduction o the New Testament {Nashville:
Abingdon, 1963} 65-66,

"H. I Roeswer, "One Josus and Four Primitive Gospels,” HTR 61 (1968) 203.47;
J. M. Robinson, "On the Gertmng of Mark (and John)," Jewws and Man's Hope (Pits.
burgh: Piusburgh Theological Sersinary, 19703 1. 99-129; M. Smith, "Prolegomena w a
Discussion of Aretalogies, Divine Men, the Gospels, and Jesus,” JBL 90 (19713 174.99.

R T Forta, The Goipel of Signs (SNTSMS 11; Cambridge: Cambridge Thuversity,
W)

2P, I Aciemeder {Toward the Isolation of PredMackan Miracle Catenae” JBL 89
[1970] 265.91) building upon the work of L. B Keck (“Mark 5.7.12 and Mark’s Cheis-
otogy,” JBL 84 {1965] 341.58).

BT T Weeden, “The Fleresy rhat Necessitared Mark's Gospel,” ZNW 39 (1968) 145-
38; Mark wTraditions in Confliet (Philadelphia: Foreress, 1971},

M Weeden mentions this with some concern about 9:14-20 and 10:46-52 in a foorow
in Mard, 164-G3.

YCE R A Buckill, Mysterious Revelation (lthaca, N.Y.: Cornell University, 1963)
185-86, 189-90; B, Schweizer, The Good News according 1o Mark {Richmond: Joha Knox,
1970) 224.25,
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the true perception which a disciple must come to have of Jesus’ activity. When
this interpretation is followed, the healing stwory at 8:22-26 is viewed as pacallel
to it within the Marcan narrative. Thac healing stands just prior to the Caesarea
Philippk episode where Peter sees that Jesus is the Messiah and cannot see that he
is the Son of Man who must suffer, be killed, and rise again. In that position, the
double healing of the blind man, which is necessary because he still sees uncleariy
after his first healing, funcrions as a symbolic reflection of the difficulty of per-
ceiving the proper christological view of Jesus' acriviry.”?

While there can be no doubt that the Bartimaeus story is oriented to disciple-
ship, we must recognize that the story also produces a poignant chiristological
statement pertaining to Jesus' activity. Jnverpreters of Mark are inceeasingly be-
coming aware of the christological dimension of the Marcan gospel*® and a cru-
cial factor for discerning that dimension of the text lies within the evangelist's
selection and arsangement of marerials. Therefore, if the interpreter fails w0 re-
flect upon the fact thar healings and sayings are recounted rathes than travelogues
and disconrses, he may not account sufficiently for the medium which the evange-
list has used for his presentation.

This is important for understanding the force of the Bartimaeus story in the
Gospel of Mark. This story is the only healing episode in Mark in which the title
Son of David occurs. In terms of narrative sequence, this story represents the
first instance when the title Son of David is ateributed to Jesus activicy. In che
Bartimaeus story, the person who calls Jesus Son. of David also kuoows how to
make a proper request of Jesus, and Jesus’ reply granting the request resulrs in
the healed man’s acceptance of discipleship.

Therefore, this story is not simply a discipleship story. In it the christological
image of Jesus and the response in discipleship converge. T hroughout the gospel
narrative it js implicic thae the christological understanding of Jesus” activiry is
directly relared (o the kind of activity in which the disciple hecomes involved.
Cheistology and discipleship prove w be simply two sides of the same coin in the
Gospel of Mark'™ An erronevus christological perception of Jesus' activity leads
to improper expectations and requeses,’® and inepr discipleship activiey.'®

%The way in which this dimension of the healing of the biind man in 8:22.26 hus
givers rise to #n almoest tomily allegorical interpretation of the Bartimacus story in modegn
criticism can only be segarded rs remarkable. In our view, it indicates the difficnliy which
interpreters have encountered in discovering the full import of it within the Marcan the-
ology.

# A, Kuby, “Zur Konzeption des Markusevangeliums,” ZNW 49 (1958) 32-64; ].
Schreiber, “Die Christologie des Markusevangeliums,” ZTK 58 (1961) 154-83; P, Viel-
Bauer, “Erwigangen zur Christologie des Markusevangelinms,” Zait und Geschichte! Danker
gabe an Rudolf Bulimann zum 80. Gebneistag (ed. E. Dinkler; Tibingen: Mohr, 1964)
155-60 ( == dnfséte zwm Nenew Testament [Munich: Kalser, 1963] 199.214); U. Luz,
“Ias Gehelmnismotiv und die markinische Christologie,” ZNW 56 (1965) 9430; L. E
Keck, “Mark 3.7-12 and Mark's Christology,” JBL 84 (1965) 341-58,

17 Gee an excellent discussion of thig in Weeden, Mark, 5964,

# Mark 6:35.37: §:4, 1421, 32-33; &:34; 10:35.37,

? Mark 018 PR.70 ARA0: 10:13.14, 28-30; 14:32.42, 66.72.
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The real parallet to the Bartimaeus story in Mark is the Caesarea Philippi peri-
cope in 8:27-33, In that scene the evangelist has creared a context in which the
christological designarions of Jesus in the preceding material are broughe before
the reader, and the unwillingness of a disciple to accept the assimilation of those
atributes into one chriscological citle (Son of Man) in which power and authoricy
(r?sing {;rona death) are fused with rejecrion and death (suffering many things,
bm{}g :.e;ecwci and killed) brings a fierce rebuke from Jesus upon that disciple
which is equalled only by the statements of Jesus to Judas in the N'T wadition.
In the Bartimacus story the entire force of Jesus' henling-discipleship activity is
di':dar.ed w0 be Son of David activity, and Jesus' acceptance of that designation for
his acrivity is indicated by his willingness 10 perceive the faith which produces it
and to grant the man his request on the basis of i, 1n this instance a request put
to Jesus which reveals a proper understanding of Jesus as he nears the gates of
}es:usalem resules in wrue discipleship which produces the willingness to follow
Jesus into the ¢ty where he meets rejection and death.

In this paper, it is suggested thar Marcan' Christology and discipleship con-
verge in the biind Bartimacus story in a mannes crucial to the Marcan cheology.
Fhe Marcan evangelise has extended the authoritative healing ministry of Jesus
through the section of teaching concerning suffering discipleship and thereby set
l‘.h? stage for an authoritative rebuke of che Temple cult and its leadership. In
this way the structure of the marrative provides the authoritative grounding of
Jesus” activicy within bis healing ministry even a5 the theme of rejection and
Ciei-lt}:)i has become dominant within the narrative.  Also, analysis of the blind
Bar;mme-us pericope suggests thar the Marcan evangelise focuses upon different
chfasto}ﬁgical nomenclature within different sections of the narrative, and with
rhui varying terminology his "gospel” presentation emerges with force out of the
varied understandings and convictions which exist within his community. [n this
way Marcan theology maoves through accepred traditions and terminology into a
newly configured presentation of Jesus® aceivity and the role of the disciple within
the communizy,

The Marcan Seam in 10:46

The weightiest factor against our interpretation of the Barcimaeus story with-
in Marcan theology would probably be the customary view of the Marcan reform-
u.l ation of the story.  The usual interpretation has presupposed char Marcan redac-
tion lies only within the first and last sentences of the pericope, and that the entire
force of the story Hes on che Jase half of the last verse®® There can be no doubt
that vs. 52b is a redactional element from Mark. Every word in it except
dvéfAeger secthes with Marcan vocabulary, style, and interests, and &rdBhaper
comes from the content of the story dtselll cal o6fhs® dréBAaper, kal jrolodbe

R.,g‘;.,'li. Schweizer, Mark, 224: "This story bay been put here by Mark, who trans
fornﬂwd it into a plerare of discipleship by the addition of the last few words.”
# See nores 4 and 3 above.
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e & ) 686,70 the blind man irsmediately received his sight and followed
Jesus “on the way,” But we will see that Marcan editing pervades the story irself.
This reworking of the story reveals that the evangelist here, as throughous the
Marcan gospel, presents scenes which reformulate previous understanding con-
cerning both christology and discipleship.

In vs. 46ab stands the Marcan seam ! The evangelist introduced thiy seory
into his narrative through material which contains Mark's much loved histogic
present® with a favorite Marcan verh (fuxerdos),* followed by a genitive ab-
solute® connected with parasactic xai®® Since this Marcan construction takes
Jesus quickly imto Jericho and oug, it is obvious that Mark wanted the episode
attached to Jericho and it is cermainly possible, as many COMMEntators have sug-
gested,? that the story had for some time been associated with Jericho.

Put more than this emerges from the Mascan redaction. In this verse, Mark
has created whae Lobmeyer appositely calis an overloaded genitive absolute® The
resule is the creation of a grammatical construction which contains almost an ex-
treme amount of typically Marcan elements.  The construction looks like this:

kat Epxovran els Tepiyés

xal Geropevopévon adrod dmd Tepixds
wal iy padyriy adrob
xkal Exhov tkavel

In order w understand the force of the Marcan redaction ac this point, we
need to recogaize the tendency which Mark reveals throughout his narrative. 1n
many scenes Mark reveals chat be is assuming the presente of the disciples with
Jesus by using a third plural verb in the connecting clause followed immediately
by a verbal construction in the singular which introduces Jesus into the scene.
This feature occuss so frequenty in Mark and is so rarely retained by Matchew
and Luke that C, H. Turner called it "perhaps of all the most significant disting-

® g hevdely occurs 19 times in Mark, 10 tmes with abrd, The use of the imperfect
rather than aorist tense indicares Marcan redactional activity.

® This expression occurs & times in Mark, and only {n cbs. 8-10 of the gospel narcative,

R, H, Stein has revived this teom o “The ‘Redaktionsgeschichiich’ Tnvestigation of a
Marcan Seam (M 1216, ZNW Gl {1970) 7094

* See note 3 above,

® Hawkins, Haorae synopticae, 34; Bulinann, The History of the Synopihe Tradition
{New York: Harper & Row, 1963) 339, Luke ac 18:35 changed rhe historic presest o
an porist and omited the genitive absolure; Mawe 20:29 lacks the historic present, and in
0:27 both items are altered.

7 Sep Steln, "A Marcan Seam,” 75, n. 13. There are somewhere between 36 and 37
genitive absolute constouctions in Mark.

# Spe pote 4 ahove,

= Bulymant, History, p. 213; Dibelivs, Teadition, p. 52, Sclhweirer, Mark, p. 224 wvte,

% Yohmeyer, Das Brangebiom des Markns (Meyer 2; 17th ed; Gédngen: Vanden-
hoeck & Ruprecht, 19673 2240 "Dec genetivws absoluetzs st dbecfiilin”  CE Bultmann,
Higtory, 1. 344, .
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tion berween the three Synoptists”™! with regard o Jesus, the disciples, and the
crowd. This feature in Mark must sucely be understood as a natural result of the
author's presentation of a story which systematically interrelates Jesus' activity
with discipleship activitg?  Marthew and Luke alter chis 1o focus more direcely
upon fesus himself,

Along with this tendency in Mark, moreover, we discover certain introducrory
constractions which do not simply include the disciples in a genera piural con-
steuction, bur expliciely state their presence. ‘These are five clear examples of this
feature: 1:35-3G; 3:7; G:1 8:27; 10:46. Each insmnce introduces a pericope
with an explicic statement that Jesus and his disciples went somewhere tagether.
Either the disciples are directly connecred with Jesus as the subject of the sentence
or they are the subject of a verb meaning “tw follow” which is direccly connected
with the paratactic xei. Bach starement includes a form of &oxesfo in it except
for 3:7 which uses dvayopelr. Fach one is introduced and succeeded by a paratac-
tic kai, 2% is almost every pericape. To be sure, alinost every pericope also assurmes
that the disciples are present and may have themr ask a question or respond in
some way; but only in these five instances does the author go out of his way, one
might say, to mention the disciples explicidly in the seam which intzoduces the
story B4

In the first instance, 1:35-36, Jesus goes to 4 new place and the disciples whom
he has calfed pursue him. Within this small unic ending with a Samarelbericht
in vs. 39,5 the author introduces the program of Jesus’ activity and the close asso-
élation of “those whom he had calied” wich this accivity, This is the beginning

of the explicit stazements by the author that Jesus and his disciples go somewhere

together. In this and each of the succeeding passages we see the movement of the
disciples wich Jesus, and in each one also the structural movement of the narra-
tive is being revesled to us. Thos, at this eadly stage in the nacrative the first

S BT, Tuenee, " Murcan Usage: Notss, Critieal and Exegetical, on the Second Gospel,”

PTS 26 (1925) 225-26. Turnee listed twenty-one occurrences in Mark; five timey Mattbew
. and Tuke beth substinute the sisgulas for the plural, thiee more times Luke does, and the
“whele clause containing the plural verh s omitted five dmes by Lake, three times by
© Matthew,

W We are well aware that Turaer used this deta to argie that the Marcan pagrative wis

close 1 the accurate memoirs of Peter. But to do chis, Turoer bad to ask his readers
" change the third plural constructions ino first plural wo gee theis Foll force! It is dowbdunl
hat this kind of editorial feature in Mark actually suppors such a conclusion.

o appreciate tis statement fully, one must examine in detail the analyses which C, I,

“rner made of these introductory seatences {“Marcan Usage,” pp. 223-313. BExplicit men-
thon of the disciples in an introductory constraction —a “seam”’ - is 10 he distinguished
from those instances where such menrion oeeurs within o pericope.  Also these are different
from those in which Jesus ealls te his disciples — those constructdeus most ofien vse

#pograreiofar, and most often occur immediarely after this other type of unit. R P, Meye
{Jerss and the Twelve [Grand Rapids: Berdmans, 1968] 633 discusses passages in which

 the disciplas are explicitly mentioned, but his analysis of this maer does not distinguish
| Marcan editorial connectians from osher references to the disciples,

v 1, Schiide, Der Rebmen der Gesehichte Jesw {Burlin: 1918 reprinted, Darmstadt:
Wiwmensehafeliche Bucheeselischafe, 19643 39-G0, 1061,
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account js given of a concested effost on behalf of the disciples w keep up with
Jesus — in other words, to follow him. This first explicit statement is succeeded
by a parailel phenomenon ar 3:7; 611; 8:27; 10:46; and these ediwrial features
aid the interprecer in discovering the formal suucture which the evangelist hias
given to his overall nacrative. At this point we are concerned only with the ane
at 10140

The example ar 10:46 intreduces the healing episode concerning blind Barti-
maeus. In the author's arrempe explicitly to include the disciples and the crowd
in the stoty, he begins with a singular genitive alsolute xai &wopevopdrov abroi
..., then includes two additional genitive nouns, the plural rdv padyray and the
singular §xhou ikavot. This way of handling the marcer is perfectly correct Greek,
buc it is also a typical Marcan way of expanding an istroductory sentence {by
simply adding items with xaf). It is not at all difficulr w see that he is devoting
a special effort explicitly to introduce Jesus, the disciples, and the crowd ino this
incident?® I'his becomes a rather noticeable feacure whesn, as the story is wold,
the intervention of the crowd brings forth a double acclamacion of Jesus as the
Son of David, and the one who calls out to Jesus in such a manner becomes a
disciple of Jesus.

Tradition and Redaction in the Story

The last part of the opening verse, 10:46¢, which introduces “the son of
Timaeus, Battimaens, o blind beggar, . . . sizeing by the roadside,” has nothing in
it which is characteristically Marcan. With this the story proper begins. But
the story #s it stands in Mark has a conspicuously secondary character,  Bulumana,
for instance, concluded that the Marcan story was such a late formulation that he
would not attempt to reconsiruct the ariginal of the miracle story which lay be-
hind it® Dibelius, on the other haad, described it as a paradigm of a less pure
rype and wrestled with the problems that the story conrained such a vivid descrip-
rion of the blind man's response (vs. 507 and chat it came 1o have the specific
name Bartimaeus affixed to it — both ususual for a paradigm.®  He attempred to
overcome these difficulties by stressing that "all the emphasis lies on the compas-
sion of Jesus™ and chac che story “reaches its high point in the proof and the con-
sequence of faith.”¥ The latcer poine is well taken and will be dealr with below,
but the first point suffers from the lack of any concern aboue Jesus' compassion
in the story.40

 Marthew and Luke both alier this overloaded conseroction o give & much simples,
more straightforward introduction w the story.

® 1. Bultmann, Hisrery, 213.

%A%, Dibeling, From Tradition to Gospel (New York: Scribner, nad.) 43, 5333, 87,
113, 118, 294,

% Ihid., 52,

* Ibid., 87,

# Tvidently Dibelivs was influenced by the Matthean addition about Jesus' compassion
in 20:34.
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The force of the analyses by Bulunann and Dibeliug is to suggest thac the
Marcan story has undergone considerable reformulation. in the process of teans-
mission, Inverestingly enough, the form of the episode is similar to the conversa-
tional type which H. J. Held has analyzed in the Gospel of Marhew ™ Ag a
mareer of fact, Held specifically cited the Bartimnacus story as an example of “the
fashioning of a miracle story as a conversation and with che aid of linking carch-
words . . . in the wradition as Mawhew received iv, . " Consequently, the items
whicl: have been expanded and intensified muse be devecred and accepred as clues
10 the consext in which reformulation of the story ok place.

The stosy as Ir stands in Mark containg incongruldes which lead us wo the re-
visions ¢f it wichin the transmission.  Mose noticeable is die tension which exists
between the address fafBowd im vs. 51 and ol Aculd in ves, 47-48.%  Likewise,
the healing centers only on the blind man and Jesus withoue any choral ending
from che bystandets, and this stands in nodceable tension with the promioent role
which the chrong plays at the beginning ‘

This unevenness within different pares of the story is accompanied by obvious
Marcan vocabulary and style within the story itself.  The first Son of Bavid ay
is incroduced by fpdero kpdlear xal Adyew, 2 construction 0 typically Marcan that
an appeal need hardly be made for ies Marcan formulation.  dpxeofue as an auxil-
jasy verh followed by an infinitive occurs 26 times in Mark,*® and both Maithew
and Luke avoid it in the parallels to Mack 10:47.%%  Also the presence of re-
dundant expressions introducing a statement by a speaker is noticeably Marcan. A7
Hence the constzucron wgpdfor el Adyew is undoubtedly Marcan in origin, and
the tradition probably contained a form of the verb xpdfv by icself. Berween the
rwo cries soands the cause, xal freripov wird woddol ive ooy, Bnd many
charged him w0 be silene”  This dause has regularly caused difficultics. On the
one hand, the formulation v wepically Marcan,  This use of émnpdy w rehuke
somneone wha has cried out or made a declaration ocours § times in Mack,® and
the use of fra with the subjuncrive 1o ingodece the conrent of a saying or com-
mand s frequent®  But it seems un-Marcan to have anyone ocher than Jesus

BHL L Held, "Maubew as Iowrpreier of the Miracle Stories,” in G, Bornkamom, G,
Barth, and H. J, Held, Tredition and Inprpretarion in Matthew (Philadelphia: Westmin-
ster, 1903) esp, 21146,

Hibid., 240; of. p. 234,

“ Bultmann, History, 213,

* Bee esp. Chiriswoph Burger, Jesws als Davidisobs (FRLANT 98; Gécdogen: Vanden-
hoeek & Ruprecht, 19707 43-44. Qnly when the analysis for this paper was nearly com-
preted did Burger's work become availlable o mep It was soon discovered thae bis analysis
of the history of this tradition neadly coincided with mine.

¥ Taylor, Mark, 48, $ec a recent discussion of chis in P. Achremeier, “Pre-Markan
Miracle Catenae,” 267.

® Matt 9:27: 20:20; Luke 18:38.

“ See Taylor, Mark, 6%, R, H. Stein, "A Marcan Seam,” 77.

*Mark 1:25; 3:12; 4:39; 8:30, 32, 33; 9:25; 10:48,

*® Tt oceurs about 20 tmes in Mark,
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charge the one who has cried out to be silent.®™  Yet, perhaps, such a judgment
is too hasty. The word dweripdr is used nor unly in contexes concerning che mes-
stanic secret in Mark, but has blended into contexts where those around Jesus
wrongly rebuke someone. In each instance the people who rebuke have o be
corrected.  Furthermore, it must be noticed that this rebuke by the throng, and in
fact il of the activity by these people, is gathered around cwo elerents in the
story — the Son of David address and the call to the blind man.  This leads w
the possibility chat there Is some interconnection berween the Son of David ride,
the call to the blind man, and the presence of the throng in the Marcan form of
the story, This part of the story, vss. 47-49, depends on the presence and inver-
veation of the crowd, while the rest of the story focuses solely upon Jesus and the
blind man.

At this point the distinction between tradition and redaction is crucial for
understanding che swiy within the Marcan narrative.  In conorast to Bulumann
and Hahn who were seluctant to discuss the underlying form of wadition,® the
presence of Marcan style and interests wichin verses 47-49 demands thar we seck
the traditton which stood behind the Matcan form of this story5®  The analyses
of Dibelius and Bultmann, however, warn us that the history of the tansmission
of this story s complex.  Indeed, we must discern at least 2 rwofold stage of trans-
mission prior to the incorporation of it into the Marcan gospel.

The Bartimaens story is best understood as haviog originared as a ale or
miracie story within the Christian wadition.  An element of that story seill exises
virtually untouched in the vivid description concerning the blind men in vss. 50-
51.5% In all likelihood that form of the story spoke siraply of an vnnamed blind
man who was healed ourside Jericho. This blind man, hearing that Jesus the
Nazarene was passing by, cried our to Jesus. Since the specific request for heal
ing contained the title goBfowi (va 51}, it is likely that the cry conwined only
the tide Jesus and the cry vémedy pe, “have mercy on me"®*  This would have
fir well with the tide jaBBowl which was used when the blind man and Jesus
were face to face. It is impossible to ascertain whether or not the disciples had
aay role in the first part of the original healing story, bur the incongraence which
exists in the present form, where chose around Jesus call him bur he comes sill in
his blind state to Jesus, surely arose in the second stage of wansmission. There-
fore, it is more likely that in thae first stage Jesus called Lim saying, "Take hear,

® ee W Wiede's excursus on Mack 10:47-48 (Das Messiasgehetmuis in den Bvangelien
[4th ed.; Giuingen: Vandenhoeck & Ruprecht, 19691 278-79 ), Lohmeyer, Marksr, 224,

# Bolemann, Hisgory, 213; B Haba, The Tiles of Jesne fn Christelegy (New York:
Weorld, 19697 272, n. 88.

® f, Burger, Davidisobn, 43.

= Cf, Hahn, Titles, 272, n. 88.

“The cry Endnede e is frequent in che Psalms, e.g., 6:2; 9113; 24:16; erc; alvo fsa 33:3;
soe E. Lohmeyer, Gottesknecht snd Davidssoba (FRLANT 61; 2d od,; Gouingen: Vanden-
hoeck & Ruprecht, 1953) 69, For the view that the original ay contained Tyeed, Sdyady
pe, see R. HL Folier, The Foundations of New Testwment Christology (New York: Scribner,
1965) 112
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arise,” and the blind man was led o Jesus after he threw off his cloak and sprang
10 his feer. Jesus asked him what he wanted to have done, and when the man indi-
cated that he wanted 1o receive his sight, fesus healed him andisent him on his
way with the bystanders undoubtediy responding in amazement ¥

When precise identification of the blind man as Bartimaeus came inw the
story, the vivid description attained o legendary force which drew the attention
upon the blind man’s cry and response to fesus.  Since, however, Bartimaeus
legends did not grow as Peter legends or those around Mary and Martha, he be-
came an example of one who had responded to Jesus cagerly in faith. Under this
impetus, the end of the story was replaced by the healing word of Jesus, "Go,
your fzith has saved you”  Accordingly, in contrase 1o what has heen considered
o be the nsual tendency in the cradivion, this healing story, because of the descrip-
tions which it contained, was nansformed into an apophthegm®  Ar thar time,
the gesture of healing by Jesus was dropped, and the immediare response of the
blind man was retained in che story because that demonserated the way In which
healing could rake place when such a response showing faith broughe the person
0 Jesus. ‘

The evangelist Mark found the story in this apophthegmaric form in which
the saying, "CGo, your faith has saved you,” had been filled out by using pasts
from the Bardmaeus healing story.  The emphasis upon faith as portrayed by the
cager response of the blind man was evidendy accompanied by an added emphasis
upon the difficulty which the blind man encountered in his actempt to reach
Jesus ST This was emphasized by having either members of the crowd or disciples
involved with the blind man. In this form the scene became spophthegmatic as
the blind man overcame all obstacles, even his blindaess, to "come w Jesus" (vs.
507,

The haranguing question now emerges concerning the presence of the citle

B CE Burger, Devidsrebn, 45, Burger's analysis differs from mioe by his acempt o
account for the pre-Marean wadition in only one stage - & healing story with a paradigmatic
force. It is my view that the noticeably secondary characier of the story is best explalned
through rwo stages of transmission.

™ See the parellel movement in the tradition from miracle story o apophthegm in H.-D.
Buetz, “The Cleansing of the Ten Lepers (Luke 17:11-19)," JBL 90 {1971 320,

" In response 1 4 shorter form. of this paper read at the SBL meeting st Atlaaa, Oct,,
1971, Amos N, Wilder indicated thut be favored the viewpoint that a sebuke similar © o
identical with vs, 48 existed in the apophthegmads form of the story as it came w Mark. 1
propose that the pre-Marcan apophthegr has empbasized the difficulsy which the blind
man had in reaching Jesus and that the Murcan evangelist heightened this into a rebuke
which produced a doubled <y on the lips of the blind man. This proposal is hased on the
following considerations: (1) the word drorpiv is & favorite Marcan word — so cleazly
Marean thar H, € Kee wrote an article in which its funcdon in Mark was investigated in
dewil ("The Terminelogy of Mark's Exorcism Stories,” NTS 14 [1967-68] 232-46); (2)
the nominaiive phiral sulject wedho! ocours in Marcan redaction--0:2; 11:8; 13:0;
5:9(2); (3) tva with the sublunctive to introduce the content of & saping or command is
frequent io Mask; (4) the improper rebuke of someone by those around Jesus has become
a Marcan motif in thig section of the narratdve «e 8:32; 9:38.39; 10:13; 10:48,
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Son of David within the story, 1t was obviously not present within the original
form. Was the context in which che story developed into an apophthegm one in
which the healing tradition was incorporated into an already existent Son of
David tradition? I Lohmeyes, especially, argued thar the healing wadition had
been assimilzted within the merciful Son-of-David-Jesus tradition in primitive
Christianity prior to the gospels.®™  Hahn has reasserred that position and located
this fusion of concepts within Hellenistic Jewish Christianity,® as has R. H.
Fuller.??

Recently, however, Christoph Burger has called aention o the dependence
of every cry, vit Aunid, Eéyady pe, in the synoptic tadition upon the cries i the
Marcan Bartimacus story.*t  Fuller had mentioned that the appeal “becomes al-
most stereotyped in Matthew,” and D Duling has posited that the Son of David
healing tradition has been formed by Matthew as a “Christological apologeric
over against the kind of views represented by the Tannaim, namely, by interprec-
ing Jesus as the healing San of David whe bas come, nor the Son of David who
will come, a conception which sometimes has aacional overtones among the Rab-
bis %  Previously, it had been argued thac Matthew's preference for the wipue
mode of address would have led him o ignore the vid Aavld address with the cry
Iénody pe if it had not been a specific tradition within Chyistianity.®  But thae
is 10 overlook that Matthew views the Marcan gospel as “specific Christian tradi-
tion.” Matthew in dependence upon the Marcan Bartimaeus story for an instance
of the healing Soa of David tradition has expanded this one instance into three by
inserting the formalized cry [ripul, eMénov fpuis [pe], vit Aavld fnro additional
healing stories which otherwise have no connection with Son of David tradition.

For this reason the presence of the Son of David tide within the healing tra-
dition converges upon the Marcan Bartimacus story.  The question for us is
whether the Soa of David title was placed within the story prior to Mark's use of
it or whether the title was inserted into the story when it was incorpotated into
the Matcan gospel. ] hold that the evidence points w the stronger possibility
that Mark himself inserted the Son of David title into the Bartimaens story as he
incorporated Jt into his gospel and thereby created the first instance of an explicit
Son of David healing tradition.® 1 shall present the evidence for this in four
points, the last of which is a secrion of this paper dealing with the placement of
the Bartimaeus story in the Marcan narrative.

® Lohmeyer, Gottesknecht wnd Dovidisobn, 76.

# Hahn, Téler, 254-55, 258,

® Pulier, Forndations, 111-12.

% Burger, Davidirohs, 62-63

" Pennis C Duling, “The Healing Son of David — A Study in Marhew's Christological
Apologetic” (an unpublished paper read and distributed at SBL mecting in Atlanta, 29
Cictoher, 1571) 11 [italics his].

% Wlakn, THles, 255,

 Mart 9:27; 15:22; 20:30, See Burger, Pavidssobn, 7291,

" ¢ i important to remember that we have no example in Jadaisin during or before the
1st century AD. of the Son of David as & healer. See Hahn, Tidles, 233-34, 272,
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Pirst, the doubling of the cry to Jesus is Marcan in origin.  The variation in
the two cries (one with and one without "Ineoed) suggests that the cry was simply
Tyerad, eAéqude pet®  This cry has been doubled by Mark introducing the Fiest
cry with his obviously Marcan constraction, dpfare Kpdleor kad AdpewT That
Mark added vz Aauid 1o this cry is revealed by his formutation of the second ary
where his interest in the Davidic mode of address caused him to omit Tyoob. It is
not possible to know just what Mark omitted as he reworlked this part of the story.
It is obvious that his wadition indicated that the blind man heasd that Jesas the
Nazarene was about to pass cthat way and that whea be came by the biind man
cried out to hin.

Second, the sebuke by “many” has been formulaied by the evangelise It is
most likely that the tradition which came down o Mark had indicated some diffi-
culty which the biind man had encountered as be sought the attention of Jesus.
Bur however that difficulty arose, Mask heightened jt into s direce charge by
“many” to che blind man w be slent. That the formulation of this rebuke is
Marcan is apparent, first of all, from the Marcan vocabulary, style, and interests
which pervade every word® This feature fits into the systematic tendency on
the part of the evangelist fo depict those asound Jesus as acring withour under-
standing. This becotses focused in chs. 8-10 where there is a serfes of sebukes
offered by people around Jesus and each rebuke indicates 2 lack of comprehen-
sion on behalf of the person who ureers it.  As Peter was wiong when he rebuked
(tmmpav) Jesus (8:32) and the disciples were wrong when they rebuked
{&mrpar) the fivde children (10:13 ), so those around Jesus are wrong when they
sebuke (#mergear ) biind Bartimaens, Therefore, they must be properly instruceed,
They are told to calf the man to Jesus; the content of the call represents statements
firnited to the lips of Jesus in earlier episodes. Thus, fdpoe, Eyepe, pond ae is the
statement which only a disciple on the authority of Jesus would utter to a person
who cried out for help.®

Third, the Funcrion of the “many” wichin the plot of the story suggests thut
ves, 47-49 have been formutated by the evangelist to emphasize the designation
of Jesus as Son of David and the call t the biind man. In this stozy the “many”
are “blocking characters” who intentionally interfere to prevent the normal action
of the plor from taking place™ The point of the interference in the Marcan
form is not the healing itself, bur the designation of Jesus as Son of David. Thus
their attempt to hinder che blind man brings o expression a vivid acclamation
of Jesus as Soa of David.

Thus, ia this story the crowd was introduced in the connetting sentence as
stock cliaracters which would provide the overall context for the scene. However,

® In agreement with Faller, Foandation:, 112.

# 8ee p. 231 above.

* Thid.

# ggpmer (6:50); $yepe £2:9, 11; 3134 S:41},

WeE he fanction of the “blocking characzers” in the parable of the Laborers in the
Vincyad, as analyzed by D0 O Vig, Jr., The Parables (Philadeiphin: Fortress, 1967) 132
{see also po. 165-67),
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as the stoty itself progressed, the "many” were depicted as trying to stop the cry-
ing out of blind Bartimaeus. Their function in the first part of this story is reaily
fike that of the protatic character in » drama who appears at the begianing simply
to provide the context for introducing a dimension of the story which is important
for the observer. ‘The “many,” by ttying to prevent the blind man from crying
out to Jesus, create a contese in which Jesus is twice declared o be the Son of
David, and this cry receives a rebuke when it emerges in such a public circum-
stance, Afrer chis the "“many” no longer have any funcrion in the scene. There
is no choral response at the ead, nor is there any furcher meation of their presence,
The key for understanding the function of the "many” in this protatic role is o
visualize the activity of the evangelist at this point.™

When this function of the “many” in the story is viewed from the point of
the writer, it becomes clear that this parc of the story was so editorialized o get
a clear acclamation of Jesus as Son of David before he entered into Jerusalem. In
this way the healing and calling to discipleship activity of Jesus in the preceding
patrative is firmly connected wich the ateribution of Jesus as Son of David.

Mark has used woAdof, “many,” in an analogous fashion in a number of epi-
sodes in his gospel.™ One of the most suriking examples is chat found in Mark
6:1-6. In 6:1-2a the evangelist introduced a scene in which Jesus again began
to teach in the synagogue on the ssbbath, Beginning with vs. 2b the modAol e
spond to Jesus reaching first with the usual amazement, then suddenly they are
offended at him (vs. 3b). By this means the evangelist i able o introduce a
response by Jesus in which he characterizes himself as a dishonored prophet. In
that scene, also, the “many” have no further function afrer serting up that firse
part of the episode which has created the contexx through which the multi-leveled
meaning of the dishonored prophet saying emerges.

These three dimensions of the Bartimaeus story suggest to us thar Mark him-
self introduced the Son of David title into this episode and formulated the call
w the blind man in such a manner as to make it also a call to discipleship by the
“many” around Jesus, The reason for introducing this title inro the story emerges
from the fourth aspect of the Bartimaeus stoty — the place selsich it bas received
within the structure of the Marcan narrative.

The Placement of the Story #n the Marcan Narrative

This stoty depicting the healing of blind Bartimaeus stands becween the secr
tion in which fesus systemarically ceaches his disciples that the Son of Mao must

M, the way in which such mechanicaily introduced characters in Roman comedy have
“heen considered to be evidence of the authoc's need to get something before his readers
“ihich he could achieve in ne other way (Henry W. Prescott, “Inorganic Roles jn Roman
omedy.” Classical Philology 15 [1920] 246; George Duckworth, The Nature of Rosran
sy Princeton: Princeton University, 1952] 178.79). Thus we are arguing that the
atic sole of the "many” points to compositional activity from which an emphasis of the
gelise Mark emerges.

Xhal frodhots is used in stock fashion by the evangelist at Jeast 10 rimes: 1:34;
(8321000 62,332 0:26: 10:48: 11:8: 13:6: 14:56.
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be rejected, killed, and rise after the third day, and Jesus' activity in Jetusalem,
Thus, immediately before the story, the Son of Man sayings bave reached cheir
highpoing in the declaration:

For the Son of Man also came not te he served but to serve,
and 1o give his life as & ransom for many (10:45).

And, immediacely after the story Jesus has two of his disciples bring a colr upon
which Jesus enters into Jerusalem as many cry out

Hosanna!

Blessed is he who comes in the name of the Lord!

Biessed is the coming kingdom of our father David!
Hosanna in the highest (11:9-10)!

Between the statement of Jesus abour the Son of Man and the cry of the people
that the kingdom of our facher David is coming, the parrative has shifeed its focus.
The story of the bealing of blind Bartimacus stands in between and forms the
transition from the discipleship teaching to the Jerusalem entry.

The presence of this story in between these two secrions of materials has
caused difficulties in ascertaining the suceure of Mack at this point.  The ques-
tion has been whether the Bartimaeus story is the conclusion to the suffering Son
of Man section or the introduction to the Jerusalem minjstry of Jesus. Probably
the most strongly advocated viewpoint has heen that with the healing of blind
Bartimaeus Jesus' teaching about suffering discipleship ends in a scene in which
a person becomes a follower who willingly goes along with Jesus into Jerusalem.
This posicion was advocated by a number of scholars at the turn of the century
including J. Wellhausen,™ T. Klostermann,™ and M. Goguel;™ and has been fol-
lowed by major commentatoss such as E. Lohmeyer, 8 V. Taylor,”" and A. Wiken-
bauser,”™® However, B, Weiss asserred in 1872 that this pericope introduced the
section which portrayed Jesus' pre-passion activity in Jerusalem.™ This view-
point has been upheld by a series of praponents including G. Wollenberg®* . F.
Hauck® A, KubyS P. Carrington,®® and F. Haha % This division of opinion

™ ], Wellhausen, Das Buangelinm Maroi (2d ed.; Berlin: G. Kebmer, 1903) 85-86,

® R, Klostermann, Das Markasevangelinm (FINT 1; st ed.; Fibingen: Mahr, 1807) 1.

* M, Gogeel, L'érangile de Mare (Sciences religienses, 22; Paris: B. Leroux, 1909}
%1113,

* Lohmeyer, Markus, 8, 223.27.

" Tavlor, Mark, 109, 447.49.

™ A, Wikenhauser, New Temament Iniroduetion (New York: Herder and Herder,
1938) 158,

™R, Weiss, Dur Markurevangelinm (Berdin: Wilhelm Herte, 1872) 358,

® (3, Wohlenherg, Das Brangolinm des Markus {Kommentar zum Neven Testament,
2: ed, "F. Zabn; Leiprig: A, Deichert, 1910) ix, 290-93.

1, B Hauck, Das Evangelinm des Murbus (Theologischer Handkommentar zum
Neuwen Tesrament, 7; Leipzig: A. Deicherr, 1931} ix, 12030,

# A Kuby, “Zur Konzeption des Markus-Evangelioms,” ZNW 49 (1958} 63-64,

P Carringeon, Avcording to Mark (Cambridge: Cambridge University, 1960) vii,

W Fahn, Mission in the New Tegament (SBT 47; London: 8. C. M, 1965} 11215,
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suggests that chis episode has been placed into the parrative in such a manver thae
it binds the cwo sections of material wgether, For that reason it could be ereated
eicher as a conclusion to the preceding section or an introduction to the succeeding
secrion 3%

The resolution of this emerges when one realizes chat the Bastimaeus story
fhas been ingerred ino the Marcan materials in a Fashion analogous to the evange-
list's inserzion of other episodes into the middle of a story® or into framework-
materia) which has an inner connectionS? The Bartimaeus story has been re-
dacted and inserted at this point, because in that form and place it binds together
conceptions which otherwise have no interconnection in the narrative,

The prevailing viewpoint has been thar Mark placed the Bartimaeus story
where he did because of its conpection with Jericho.#®  That assertion, however,
avoids the question of the precise placement of the story by Mark, It is probably
correct to say that Mark did not include the story somewhere in chs. 1-8 hecause
of its association with Jericho, although we cannot be certain that Mark has not
substitured one Jocality for another ot removed a geographical Jocation attached
to a certain story. But the evangelise could have included it anpwhere afeer 10:1
when Jesus entered into Judea. As a matter of fact, one couid argue chat the best
possible location for the story, if Jericho is the concern, would be somewhere
within 10:1-31 since after thar the narrative speaks of their being on the road
leading up efs “TepoodAuza, into Jerusalem (10:32,33). Included in that span of
materials is teaching about divorce (10:2-11), blessing of litde children (10:13-
16), and the approach of the rich man (10:17-22). As the healing of the epi-
leptic boy (9:14-29) was recounted just before the second Son of Man passion
prediction saying and the discussion about the strange exorcist (9:38-40) was
included just after the disciples again portrayed their lack of understanding of
Jesus’ teaching, so the Barrimaeus story could have been incorporated wichin 10:1-
31 or it could have beet used just before the chisd passion prediction. The im-
portance of its present position in the narrative is thar the evangelist placed it
berween the teaching about the suffering, rising Son of Man and the Jerusalemn

minisery.5®

5 Sep Yitienne Froome's outing of Mark which reveals the nature of the Marcan nazra-
tive at the points whese new sections of materials are introduced (Lo formation de Pévangile
selon Mare [Pariz: Presses universitaires de France, 1963] 64).

8 Mark 5:21.4%: 11:12.25,

 Mark 3:21.35; 6:7.30; 14:1-11. ‘This insertion techaique of Mark was cited us eardy
as the 1907 edition (1st) of B Klostermann, Des Markusevangelinm, 30, 42-43, 52, 93.99,
118-21.

® Soe e, Burger, Davidscobn, 621 "Wovon sie selber handelte, war gegeniiber dem
Ort der Handlung von geringerer Bedeumng”

 'The placement of this story berween these two types of marterial must be understood ag
part of Mark's insertion technigque #s it emerges from the formal stucnure which Mark bas
given to the overall parsarive.  This argument was set forth by me in The Christology of
Mark {University of Chicrgo Divinity School Disserraden, 1963) and in “The Cheistologi-
o1l Sucture of Mark,” a paper delivered at the Mid-West SBL meeting, 1970, It has been
actepted in pare in N, Perrin, “Towards an Interpretation of the Gospel of Mark,” Chris
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. Marcan redaction and placement of the Bartimaeus story Integrates the suffer-
ing-rising christolagy with the auchoritative Son of David image of Jesus in Jery-
salern and correlaves this with discipleship. This is achieved by the manner in
which it highlights two themes from the preceding narrarive and refocuses chem
towards the material in the remaining pare of the narrative. The first cheme
emerges as this story contrasts the requests put 1o Jesus by the disciples with the
request of the blind mao. The requests 1o Jesus began with the third specific
account of a healing by Jesus — the cleansing of the leper {1:40-45). In that in-
stance the leper asserted that Jesug was able to cleanse him if he willed it (8ew),
and Jesus cleansed bim.  Begioning with 8:34-35 the starements concerning whas
one wills or wishes to do come from Jesus as he teaches about disciplcship.w They
are introduced by «f mis 8éxel dnioe pov éAficdy, "If anvone wishes to come after me,”
i.e, to be my disciple; and the pasallel strement in the nexe verse §s vap e 8y
v Yuxiy avrod odoa, “for whoever may wish (o save his life” With these clauses
the reaching abour discipleship in chs. 810 begins ro come forth from Jesus. In
tii(? second section of teaching (9:30-10:31) the misunderstanding which pre-
vails amongst the disciples provides the context in which Jesus teaches them using
the words, e tos 00w mpdros elvar, “if anyone wishes to be first”  Then, in the
third section of teaching (10:32-45), the disciples make & request o Jesus that
he grant them whatever they wish {#éhew), To this (10:35) Jesus re?;pnnds, i
Béhere wouow dudy, “what do you want me o do for you?" When their request
shows a total misunderstanding of what Jesus (as depicted in the Marcan narra-
tive) can grant, Jesus teaches them concerning whoever would (8éAen) be grea
(10:43} and whoever would (#éhee) be first among them (10:44), then ends
with the well-known eflimactic saying abour being o servane in 10:45.

The Bartimueus story takes place immediately afrer this (10:46-52). The

firste thing which Jesus says to rhe biind man is, +f vor 0 worfon, “what do you
wane me o do for you?” When the blind man’s request indicates that be under-
stands what Jesus can grane to him, Jesus grants him his wish and the blind man
becomes a disciple who follows Jesus into Jerusalem,
' The suecond theme atises in the integral relationship between faith and healing
in the episode. The imporcance of faith within synoptic healings is well known.
While this element has been broadened and formalized in Matthew,% it is present
within most strands of the cradition?” and is well-arrested in Mark 2:5: ‘jz_ﬁ, 30,
6:3-6; 9:23, 24; 10:52). In this lase healing story in Mark, the faith word of
Jesus is so prominent that there is no other word or gesture of healing. This
story, therefore, climaxes the theme of the importance of faith for healir;;o in the
Marcan narrative, i

These two themes are re-oriented dirough the Bartimaens story into rhe power

5(330533' and @ Modern Plgrisiege: 4 Diseustion with Norman Perrin (ed. Hans D, Bew
Claremont: For the New Testament Cotloguiem, 19713 3.5
" Held, “Matthew as Interpreter,” 274.91.
P CE N Pernin, Rediseovering the Teacking of Jesws (New York:
\ , Coeri ching of Jesn © York: Huper & Row
1967) 130.42. ) P
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and authority of Jesus to do what he does in Jerusalem and its Temple, and the
necessity for the disciple to accept Jesus’ onslanght against the Jerusalem leaders
and the death which resulted from fr. Bartimacus put his request to Jesus only
after he rwice acclaimed him to be the Son of David. The force of this s to inte
grate the power and authority of Jesus as a healer with the Son of David ritle
Immediately after the Bartimaeus story fesus enters into Jerusalera and many cry
out, “Blessed be the coming kingdom of our father David.” This is not an explic-
itly clear and forcefully presented acclamation of Jesus as Son of David. Tt is
sather a declaration of the Davidic character of this action in the coatext of Chris-
tian expectation of the coming kingdom of God?? Por chis reason the expression
is noticeably un-Jewish and lacks in chis context specific political overtones.

From 12:35-37 we see thac Mark had in his wadition an episode in which the
messiah has bicen discussed in terms of Son of David and Lord. In this context
the Davidic sonship of Jesus is explicity discussed and lefr open-ended. Mark
placed before this material in his parrative, in which the depiction of Jesus as
Son of David is either obscure or open-ended, the Bartimaeus story which he re-
dacted so that Jesus would be directy acclaimed as the Son of David. Marcan
vedaction in the Barrimaeus story to achieve this explicit charactesization is analo-
gOUS 1O Marcan redaction in 3:7-12 to bring all healing activity of Jesus into an
explicit relationship with the title “the Son of God.” Mark composed that scene
using & piece of summary tradition available to bim, and in it people come from
everywhere to Jesus, and Jesus heals all kinds of diseased people. Into this con-
text the evangelist placed an explicit declaration of Jesus as & vids 7of feoB, the
Son of God. The force of this was to absorb all of the titles used in the surround-
ing materials joto this one title. In this way the healing activity of Jesus hecame
primarily Son of God activity, and the other titles -— the holy one of God (1:24),
Son of Man (2:10, 28), Teacher (4:35) —Iost prominence with regard to this
kind of activicy by Jesus. In thae instance the evangelist gave prominence to @
titte which already occurred within a miracle story which he received from the
wradition (Son of God Most High, 5:7). This indicates the way in which Mark
interconnected a specific title with a particular type of activity withia another
part of his narrative.

At 10:46-52 the evangelist viewed Jesus’ Jerusalem activity as predominantly
Son of David activity. The task which he confronted was that of coreelating that
activity with char in which he had porttayed Jesus in the preceding narrative.
Under chis impetus the evangelise himself introduced the explicit Son of David
title into a healing story which presupposed Jesus' power © heal and indicated the
proper request of a person who had faith.
 The faith which was essensial for the healing produced discipleship. No cne
doubts that faith is an integral component of discipleship in Mark, This theme
“begins in the summary of Jesus' message in 1:15, is prominent in the stilling of

@ Hahn, Titles, 255,
# Gop Keck, “Marck 3:7.12," 345.52.
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the stoem (4:40), and becomes a standard word for indicating discipleship (9:42;
11:22, 23, 24, 31; 13:21; 15:32). In the Bartimaeus story faith which leads to
healing and faith, which issues in discipleship converge. In this manner being
healed 2nd being saved become integrated with one ancther in the Marcan com-
munity. This viewpoint which at best is implicit in some of the Marcan healing
stories before the final healing is the explicit theme of the cleansing of the ten
lepers in Luke 17:11-19.7" In the Bartimaeus story Jesus' healing and calling o
discipleship activity are integrated into one mthorittive earthly function, and
faith on behalf of the recipiens issues in restoration of health and acceprance of
"a way of following.”

The Function of the Bartimueus Stary in Marcan Christology

The story of blind Bartimaeus introduces a tansicion in christological nomen-
clature concerning Jesus’ activity. A transition is made from che disciples’ follow-
ing "in the way of the Son of Man” {8:27-10:45) oward Jecusalem o following
“in the way of the Son of David” (10:46-12:44) into Jerusalem. The title Son
of David does not occur within the preceding materials in the Marcan sequence,
and indeed it occurs only within the section 10:46-12:44,  For the evangelist,
then, this title contains some special relation © Jerusalem.

Tor Mark, fesus enrers Jerusalem as the Son of David. In this way the force
of Davidic tradivion functions to undergird the activity of Jesus there. In che
eriupphal entry Davidic expectations are procizimed and indirect allusion o the
Davidic sonship of Jesus is thereby asserred?%  As Jesus encered into Jerusalem
and cleared the outer court of the temple to pravide for Gentile worship®® his
actions were of a nature thar some Jewish circles could have considered to be
direcely in line with expected eschatological Davidic acivity.#?  Yet the force of
this activiey has crucially shifted withia Matcan christology. In Mark 12:1-12
the Son of David deciaces that Israel will no longer consist of people led by the
established Jewish leaders in Jernsalem, but of people led by others. The Son of
David could effece that zuthositatively, Tradicionally, it is David who took Jeru-
salern away from these who held ic and established it as the center of Israel. This
Son of David is taking one step beyond the expecrations within Jewish tradition
when he excludes those who follow che established Jerusalem leaders from it
With that satement ( Mark 12:9) the tile Son of David becomes fully Christian

® Seo H.-D. Betr, “Ten Lepers,”” 323.28.

W of, Flakn, Titles, 255-36.

 Bor an excellent tecent discussion of the orieatation of this Marcan, secrion wward the
Gendles, see T Flahn, Mision, 36.38, 114-20,

W G, Isa 311:10 (osp. LEXY; T Sim 7:1b-2; T Juc. 24:5b. Dennis €. Duling has
indicated this theme in some of the Davidic promise uaditions in Treditians of the Promices
to David and Bhis Sons in Barly Judadsm and Primirive Christiunity (University of Chicago
Divinirg School Dissertation, 1970) esp. 27172, 275,
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in coment® The question must be how that Christian dimession is asserced by
Mark.

The clue w the contene of the Son of David title in Mask emerges erucially
in the blind Bartimaeus scory.  In first century Jewish eradition the Son of David
wus ot expected 10 heal” The Son of David ritle oceurs for the first rime in the
Marcan narrative, however, in a healing story, and within that story the Son of
David title occurs in dramatic, underscored fashion. We have maimained thac
there was no pervasive connection berween the Son of David wadition and the
healing teadition in the Christian compnnity prior 1o the Gospel of Matk,  For
this reason, the blind Barrimacus story us redacted by Marck served as a link be-
tween the authoritative healing actvity of Jesus in Mark 1-10 and the Davidic
rraditions concerning Jesus in Jerusalern,

The healing stories mediate a crucial dimension of Marcan Christology, and
within them Jesus was declared 1o be che Son of God.  When Jesus is suddenly
called Son of David in a healing story just prior o liis encry into Jerasalem, iv be-
comes clear that for Mark Jesus is always more than che Son of David.  The dis-
cussion of Jesus’ authority in 11:27-33 confirms chis, for the implication is that
Jesus’ authority is not only from men (as, e.g, one with Davidic anthority) but
also from heaven (as one appointed Son of God throagh a heavenly voice}.
Mark 12:35-37 is not only compatible with this, but it is Mark's way of establish-
ing a christological view of Jesus connected with Davidic authority yer grounded
firmly beyond thar authority. The Marcan answer to the question, "From whence
is hie his son?” is that he is David's son through God's action, which has made him
Son of David and Son of God.  In relatico wo F. Hehn's two-stge cheistological
scheme, the Davidic status of Jesus in chs. 10-12 is parallel to the status of the
authoritative Son of Man in ch. 2, a5 analyzed by Tode¥ ko both instances the
authoritative statas implied issaes from the earthly activity of Jesus and not from
a transference of heavenly sovereignty to easthly activiey,

We conclude thas when Mark 12:35-37 is correlared with the blind Bari-
maeus story, Jesus” actions and teachings in Jerusalem, and the discussion of his
authority in 11:27-33, iv must be considered unfikely thar Mark has rejected the
conceprion of Jesus as Son of David. e has so christianized the concept that the
Son of David in Jernsaler is that one who was adopted Son of God athis baptism,
cast out detmons as Son of God, was proclaimed Son of God wt his cransfiguration,
and was acclaimed to be Son of God at his death.® Yer the Son of David citle
describes a provisionzl rather than a hidden starus. ™™ The blind Bartimacus story
links the Son of God traditien in Mark with the Jerusalervite Son of David ac-
tivity of Jesus. In other words, in addirion 1o the interconnection of che first half

® Cf. Hahn, Titles, 252,

* Se¢ note 65 above.

W LT B, T8dr, The Sav of Man in the Synaptic Tradition (Philadelphin: Westminstor,
1963) 125-33.

" Yiethauer, “Erwlgungen,” 155.69,

% See Hahn's distinction in Titles, 257.
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of Mark with the Jast balf chrough the roouif of suffering, dying, and rising, the
evangelist created a sicuation conducive to the application of authoricative Davidic
activity w Jesus not oaly in & Jerusalem setting, but in the healing tradition itself.
The evangelist Matthew capitalized on thar christological interlinking of acvivicy
in the Marcan, narrative and nterwove the Son of David motf throughour the
healing tradicion,





