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PHAN B()I CHAU

PREFACE

Dong -du (Go East) is the name referrmg to the
movement initiated and led by Phan B01 Chau (1867-1940) to
bring Vietnamese youth to Japan to study at the turn of the
twentieth century. Although the movement was short-lived,
lasting from 1905 to 1909, it occupies a unique and important
place in modern Vietnamese history. First, the movement
quickly captured the imagination of the Vietnamese populace
and set the stage for a series of political movements in the
following decades. Secondly, it constituted the first anti-colonial
activity which seriously looked into the question of
modernization. Thirdly, it marked the first time that the
Vietnamese were engaged in activities on a transnational scale
beyond their adjoining neighbouring countries. Finally, it was
the last resistance movement before the differences in political
orientation began to divide the Vietnamese anti-colonial
movement.

Over the last three decades or so, Vietnamese and
foreign scholars have made a substantial contribution to the
study of Phan Boi Chau and the Pong-du Movement; however,
further inquiries are called for continually, owing to the broad
scope and highly complex nature of the movement, and the
desirability of assessing it from a wide variety of perspectives.
The primary purpose of this coliection of essays is thus both to
present some of such assessments and to serve as a catalyst for
further inquiries.

I also would like to express my sincere thanks to the
contnbutors Professors Furuta Motoo, Huynh Sanh Thong,
Nguven Khac Kham, Nguyen The Anh, and Shiraishi Masaya,
for their kind and enthusiastic co-operation, in spite of their
busy schedule (and gven health conditions as in the case of
Professor Nguyen Khic Kham).

Two disclaimers should be made explicitly here. First,
the contributors in this collection of essays represent only a

vil



viii Phan Boi Chdu and the Déng-du movement

fraction of the scholars who have an interest in Phan Boi Chau
and the DSng-du Movement. Because of the time factor, I was
unable to get in touch with all interested scholars in various
parts of the world, but I sincerely hope that this small collection
of essays may contribute in some way to widening the range of
discussion on the subject. Second, the authors of these essays
represent diverse disciplines and interests; they were free to select
the material they considered best for their particular
contribution. There is thus no single dominant interpretation
that runs through the essays.

I would like to thank Charles Burton, Ernest LeVos,
Nicholas Wickenden, who have read parts of the manuscripts
and offered valuable suggestions.

A final word about the romanization in the volume.
Vietnamese and other East Asian names are given in their
customary order, with the family name first and the personal
name last. Chinese words and names are transliterated according
to the Wade-Giles system, and Japanese words and names
according to the Hepburn system.

Vinh Sinh

PHAN BOI CHAU
AND
THE DONG-DU MOVEMENT



PHAN BOI CHAU ET LES DEBUTS DU MOUVEMENT
PONG-DU

Nguyén Thé Ank

N e 4 . . .

A l'interieur de la collectivite nationale vietnamienne, la
classe dirigeante des lettrés confucéens a eté la premicre cate'gorie
socxale a ,S¢ trouver en situation de conflit avec le colonialisme.
Apres 1' échec de la résistance armée du mouvement Can- vddng
qui l'avait moblhsee depuis 1885 contre les Frangais, elle a da
tenter de mettre a2 jour une nouvelle problematxque pohnque et
culturelle afin de sortir de llmpasse dans laquelle elle a éie
placee par l'installation du reg1me colonial. Sous l'effet des

"idées nouvelles" du mouvement réformiste qm bouillonnent en
Chine dans les dermeres années du XIXe siécle, nombre de ses
membres concluent a 1'urgence des transformatxons socxales et
politiques pour sauver la nation du déclin. Parmi les théories
introduites par les ecnts modernes (tan-thd) des réformistes
chinois, certaines idées-force éveillent des résonnances
profondes. En premier lieu, la croyance en l'existence d'une
selecuon historique entre les nations, suivant la doctnne de
I'évolution du darwinisme que, hanté par le probléme de la
surwe d'une nation opprimée depourvue d' Etat le milieu des
lettrés vietnamiens est tout dlspose 4 accepter comme une loi
universelle. Elle donne naissance a la conviction selon laquelle Ia
connaissance des moyens de la lutte pour l'existence n'est le
privilége exclusif d'aucun peuple, mais qu'elle peut etre révelée i
quiconque prendrait la peine de la quérir Le Japon de l'ére
Meiji et de la victoire sur la Russie a Tsushima acquxert ainsi
une valeur exemplaire: en apportant la preuve eclatante des
possibilités d'un pays d'Asie, il fournit le modele a suivre.
Beaucoup voient dans le Japon le champion de la cause de la
race jaune contre les Occidentaux, et l'opinion s accredite
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rapldement chez eux que I’ mdependance politique du Vlet Nam
pourrait étre realisee grace 3 luil.

Toutefois, tout au début du XXe siecle, ces lettrés en
sont encore, dans leur effort pour déterminer d'autres bases a
leur mission et a leur existence en tant que groupe social, a
s'interroger sur la définition de leur ligne de combat, sur le choix
entre 1'action violente et 1'offre d'une collaboration loyale 2 la
puissance coloniale qui respecterart I'esprit et la lettre du
protectorat et axderalt 2 la modernisation du pays. Tres
rapidement, un nom emerge dans ce premier courant d'un
nationalisme qui cherche ses voies et son renouvellement:
homme d'action par excellence, Phan Box Chau Tegu prexmer au
concours de Nghe an en 1900, tout en etant persuadé de la
nécessite des reformes socrales et politiques, penche pour
! orga}'usanon immédiate de la résistance armée. Son programme
se presente, sous certains Jaspects, comme un prolongement de
l'ancien mouvement Can- -vidng: maintien du principe
monarchique, affranchissement du pays par tous les moyens et
notamment par l/a destruction du régrme colonial grace a
I'intervention armée du Japon qu'il escompte en sa faveur au
nom du sentiment de fratermte des Taces jaunes. Des 1903, dans
un écrit intitulé Luu-cau huyet I¢ tén the (Lettre nouvelle ecnte
avec des larmes de sang sur les Ryukyu) Phan B01 Chau a deJa
expnme I'espoir que son pays, en se ,modelant sur le Japon
echappera au sort des Ryukyu, pnves de leur souveraineté,
Lorsqu’ apres la guerre russo-japonaise, on en vient dans des
conciliabules 2 examiner le moyen de faire connaftre aux
Japonais les espoirs qu'on met en eux et de susciter leurs
sympatlnes et leur appux eventuel ur une guerre
d' mdependance Phan B01 ChAu prend la decision de se rendre
au Japon. Au mois de j,anvxer 1908, il part pour Tokyo. 11 est
conduit par Tang Bat Ho, qui apparuent a la suite de 1'ancien
regent Ton-that Thuyet refugre en Chme du sud, et qui, faisant
le courrier entre Canton et Hue vrent penodrquement renselgner
certam/s\ personnages  de Hué sur les événements
d’ Extreme Orient. Son depart a donc été decidé apres de longues
et miires reflexions, au sein de ce que les autorités frangaises
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appellent "un clan de conspirateurs qui songent a entreprendre
une ocuvre de longue haleine"?.

Au Japon, Phan B01 Chau entre en relations avec le chef
de file du mouvement de réforme nationaliste chinois, Liang
Ch'i- ch‘ao qui poursuit dans ce pays sa propagande en faveur
d'une révision constitutionnelle en Chine, permettant  de
conserver la monarchie. Cel dernier 2pprouve son projet
d'entrainer au Japon un des pretendants éventuels 2 la couronne
vietnamienne, autour duquel serait groupée la phalange de ceux
qui deviendraient plus tard les artisans de ! mdependance
nationale. En effet tous les deux tombent d' accord sur ce point
que, pour mener a bien 1'oeuvre envxsagee it est nécessaire de la
placer sous le patronage occulte d'un groupe important de hauts
mandarins. Or, ils pensent que ceux-ci ne peuvent favoriser que
des entreprises dans lesquelles le principe de la constitution
monarchique du royaume et les 1nst1tut10ns tradmonnelles ne
seraient pas mis en discussion. L'aveénement d'un pretendant au
trone, qui serait rendu populaire par une habile propagande, leur
apparait non seulement utile pour se concilier 1'accord des
grands personnages, mais comme étant au surplus un excellent
moyen pour coordonner et utiliser les forces msurrectlonnelles au
moment voulu Cet argument est décisif: Phan B01 Chau
s'engage a Tamener un prince de sang royal au Japon Lrang
Ch‘i-ch‘ao donne son concours le plus complet 1l écrit la préface
de l'ouvrage dans lequel Phan Bor Chau fait l'analyse des
facteurs politiques, économlques et socraux qu1 ont fait la
decadence de son pays, le Viet-Nam vong quoc si. 11 introduit
Phan B01 Chau aupreés des hommes’ politiques japonais, il le met
en rapgort aveg les jeunes réformistes chmors les plus en vue au
Japon a cette epoque. Chose la plus precreuse il lui donne des
recommandations pour les maisons de commerce de la firme que
dirige Kang Yu-wei et qui a des succursales dans tous les ports
d'Extréme-Orient. C'est ainsi que, depuis 1905, la maison
Kwang Cheng- hsrang (Quang Trinh Tudng) a Hong Kong, qui
appartient au celepre banquier politicien, rend toutes sortes de
bons offices aux revolutionnaires vietnamiens.
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Au cours de ce premier seJour a Tokyo, Phan Boi Chau
fait aussi 1mpr1mer ala malson Binh Ngo Hién, son premier
appel, le celebre opuscule Hai ngoai huyet thw (Livre écrit avec
du sang a Ietranger) I se compose d'un texte en caracteres
chinois, d'une traduction de ce texte en caracteres demothues
(chti nom), et d'une transcription en quoc-ngzl du texte
precedent Il se divise en deux partles

- les Frangais cherchent a anéantir la race vietnamienne
si les Vietnamiens ne résistent pas. Les richesses naturelles du
pays partent pour la France, et celle-ci lmonde de prodults
manufacturés: de Ia son appauvnssement L' Amenque a trouve
un Washington pour la rendre mdependante pourquoi le
Viet-Nam reste-t- 11 stupidement sourd aux appels de ceux qui
veulent lui donner 3 Iuj aussx I’ 1ndependance’7 Les Frangais sont
heureux de cette stupldlte

- le roi vit dans le luxe et les plaisirs tandis que le peuple
travaille et est pressuré. L' empereur du Japon par contre a le
plus grand souc1 de ses sujets et s'occupe de tout ce qui peut
contribuer a leur bonheur ou soulager leurs souffrances. Aussi le
souverain du Vlet Nam est-il responsable de tous les malheurs
du peuple. Un tel homme ne vaut pas plus qu 'un de ses s1mp1es
sujets. Le pays est 1' hentage legue d'age en age par les anchtres.
Le roi s'en est emparé 1llegalement en profitant de la stupidite
du peuple. Les su;ets doivent donc s efforcer de rentrer dans
leur proprieté et s'unir tous dans cette meme pensée. Pour
reahser ce_ but, il suffirait de ne pas payer 1' impot et de ne pas
répondre i la conscnptlon L'union des riches, des nobles, des
fonctionnaires, des mterpretes des soldats, des chretlens de tout
les braves, est aussx nécessaire. L'union de tous ne pourrait
cependant pas a elle seule accomplir de grandes choses. Il faut
qu ‘elle s'assure de plus le concours des Chinois et des
etrangers

Phan B01 Chau revient 3 Hue vers le mlheu de 1905 avec
Tang Bat Ho et rend compte a ses amis du résultat de ses
démarches. Certains sont d' aV1s qu'il faut faire pamr
clandestinement le roi Thanh-Thai®, Mais celui- -ci, dont la santé
morale est de plus en plus chancelante, refuse semble- t-il
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d' aceuexlhr les discretes suggesuons qui lui sont faites. Ceux qui
songent a une restauratlon Iégitimiste font donc pencher le
choix, pour suivre Phan B01 Chau au J,apon vers un membre de
la famille royale, le prince Cﬁdng -Pes. Celui-di, qui a alors
vmgt sept ans environ, est le representant direct de la branche
ainée de la descendance de Gia-Long. Apres la moTrt vers 1896 de
son pere, le prince Anh-Nhi#, il a hérité du titre de
Ky ngoai- -h4u. Homme modeste, discret, pondere il encourt
neanmoms I'inimitié de Thanh Tha1 qu1 'aurait fait fustlger au
College des fllS de 1 Ftat (Quoc Td Gxam) Sa situation precau'e
a Hué le decxde as enfulr en Janvxer 1906, accompagne par
Dang Tu Kmh Tous les détails du depart sont regles a Hue par
Ting Bat Ho qui ne s'expatrie plus, et qui meurt d'ailleurs peu
de temps apres. '

Cudng-Pe retrouve Phan Bo6i Chiu a Canton en janvier
1906. C' est alors que, avant d'amener le prince au Japon, le
leader revolunonnaxre formule le programme de la ligue
V1et Nam Duy- -Tan Hox (Socxete ,pour la modernisation du
Vlet Nam) Le texte redxge precomse la restauration de
I’ mdependance par letabhssement d une  monarchie
constitutionnelle. Bient8t va étre consmuee au Japon une
association pour organiser polmquement les etudxants qu'on va
s'efforcer d'y amener: H01 Cong Hién (Association
constitutionnaliste), qui d01t consntuler une sorte de
contre-gouvernement, cependant qu'un reseau de liaisons est
progressivement mis en place.

Commence alors le mouvement -Bong du (Exode vers
I'Est), par le moyen duquel est orgamse le départ clandestin
dans 1arch1pel mppon de jeunes gens pour y recevoir une
formation generale et, dans certains cas, une instruction
militaire: ils docivent consmuer I'encadrement du mouvement
insurrectionel lorsque celui-ci éclatera. Des organisations mises
sur pied au pays, méme en Cochinchine, ont pour double but de
réunir des souscnptxons et de recruter les candidats au voyages‘
Une agence intermédiaire fonctionne a Hong Kong et dehvre aux
emlgrants des lettres d'introduction et des subsides nécessaires a
la continuation de leur voyage, au moment de leur
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embarquement. Arrivés au Japon, les étudiants ainsi recruités
sont pris en charge par 1'officieuse Toa Dobunkai (Assocxatron
des pays de m€me culture de 1'Asie orrentale) dont le presrdent
est_ 1anc1en ministre des Affaxres etrangeres le vicomte Aoki.
Cddng De et Phan Bor Chau les font entrer au college Ddbun
Shoin. Ces étudiants ‘portent un uniforme de couleyr sombre
(dolman bleu ou noir, col officier, avec une rangee de cing
boutons de cuivre, une éroile figurant en relief sur le bouton).
Leur casquette de coupe militaire porte sur son milieu un
enbleme brodé ou figurent les caracteres dobun):] )k(d'A ong-van) .
Les eléves suivent aussi, en qualité d'externes, dans un autre
college de Tokyo, des cours d'art militaire. Une rente de 20 a 30
dollars par mois est faite aux éléves pauvres; pour les autres ce
sont leurs parents demeurés en Indochme qui pourvoient a leur
entretien. Ils prennent leur repas, se reumssent et couchent dans
trois batiments de grande dimension, batis sur pilotis et couverts
de chaume, situés dans le voisinage de la résidence de Cudng -Dé
(Korshrkawa ku, Tokyo). Une action de tous les instants est
exercée sur eux. D'autre part, Cﬁdng -pA Tegoit les gens venus en
pelermage pohthue lui apporter des subsides, et se pose en
pretendant au trone’. Une active propagande ne tarde pas a
s exercer au moyen de manifestes, des pamphlets et brochures
repandus a profusion dans toute 'Indochine, appelant a la
délivrance du pays du joug étranger pour lui donner des
institutions capables d'en faire une grande natron comme le
Japon. Des photographies Tepresentant Cddng -D28 en uniforme
d’'officier Japonars sont distribuées largement

L'année 1906 est ainsi marquee par une propagande par
la plume avec 1' arrivée au Vret Nam d'un nombre considerable
d’ecrits envoyes par colis postaux ou sous enveloppe aux
mandarins, lettres et gens nches Vers Jum et juillet,
apparajssent deux manisfestes du Ky ngoai- hau Le premier est
adressé aux membres de la famille royale et commengant par les
rnots 'dan tac hau Crldng-Be tinh cdo ¥ nga tén nhan phil lzet
ton" (Clidng De descendant de ceux qu'on appelle ennemis du
peuple aux membres de la famille royale)“ Ce manifeste
dénonce avec véhémence la situation meédiocre dans laquelle se
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trouve, la classe aristocratique. Le second ecr1t mtltule "Kznh
cdo quoc dan" (Manifeste du peuple), peut tre ainsi résume:

Nos protecteurs les Francais, se montrent
1mp1toyables a notre regard. Sous pretexte de
nous proteger ils nous oppriment. Ils ont
feint de laisser un roi sur le trone pour mieux
assujettir le pays. Faut-il supporter ce joug
plus longtemps'7 Je suis impuissant a agir
seul; mais j'ai confiance en vous, car vous
etes encore fideles aux vieilles traditions. J'ai
conflance en nos mandarins, que je vois avec
peine étre obhges de servir respectueusement
letranger Tous ensemble nous pourrons
reconquenr notre pays. Temporisons pour
€tre mieux armés. Lorsque le moment sera
venu, nous accomplxrons notre devoir. Ma1s
preparons-nous a ce coup de main dés a
present Demandons au Japon de nous
enseigner le moyen de devenir forts,
demandons-lui de nous instruire...’

D'autres brochures pgrtent la srgnature de Phan B01
Chau. C'est d'abord le Khuyén Nam nhén xud: didng du hoc
(Engager les Vietnamiens & sortir de leur pays pour aller
étudier), qui dit qu'on ne peut faire son éducation d'homme
libre qu au Japon, puisque le gouvernement frangaxs fait fumer
'opium 2 la population pour lui enlever la mémoire et la force
phy51que lui cache ce qu'il y a d'essentiel dans les etudes et
'empéche de s emancxper C' est ensuite le poeme " 418" , qui
fait 1'apologie d'une Asie délivrée de la tutelle des hommes
blancs glorifie le prestige militaire du/ Japon, precomse la
creatron de sociétés mutuelles et de cooperatives pour servir de
bases 2 1 organisation msurrectronnelle en vue de la reconquete
de I’ mdependance Ce poeme doit preparer les voies, en farsant
naftre dans les esprits 1'espoir d'une prochaine hberatxon
favorisée par l'appui du Japon. Les bruits se propagent peu a
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peu que le jour du soulévement, présente’ comme devant étre tres
proche, les Japonais, déjé vainqueurs d'une puissance
europeenne,  accourraient en armes pour aider a
I'affranchissement des Vietnamiens, leurs freres de race.

L'exode des jeunes gens vers le Japon ne tarde pas a
attirer lattentxon des autorites frangarses Le gouverneur Paul
Beau doit écrire dans son rapport du 7 février 1907:

L' 1nqu1etude née des victoires des Japonais,
dont ceux - 01 font état POUr se poser en
hberateurs éventuels de tous les peuples
d'Extréme-Orient, est entrenue par les recxts
que les Annamites attirés au Japon envoient a
leurs compatrlotes L' exode vers le pays du
Soleil levant n'a peut-étre pas augmenté
mais, fait a retemr la qualité des 1nd1genes
qui se lalssent séduire par longmahte du
voyage, ou méme par la perspectlve d'eure
appelés plus tard a Jouer un rtole en
Indochme est deJa plus relevée. Les premiers
partis n'étaient guere que des aventuriers.
Aujourd'hui, ce sont des fils de mandarins
qui s expa/trient ou cherchent a s'expatrier
momentangment. La presence au Japon du
prince Cddng DE n 'a point été confirmée,
mais parait certaine. Est-elle une attraction
pour ces Jeunes gens? Ceux-ci sont-ils
simplement désireux de se rendre compte, de
visu, de la puissance du Japon? L'une et
'autre de ces hypotheses est vraisemblable.!?

Au méme mon}ent les AULOTILES s 1nqu1etent de la
multrphcatron des sociétes coopératives agricoles ou commerciales
et des societés d' enseignement mutuel, mises sur pied par les
lettreés progressistes afin de faciliter la diffusion des
connaissances scientifiques et des concepts politiques de
1'Occident, et de proner le developpement de l'agriculture, du
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commerce, et de l'industrie. Faisant 1'amalgame entre le parti de
Phan Bcn Chau et ces reformistes, tous confondus sous
' appellatlon de "pseudo-nationalistes” qu1 s'obstinent par esprit
de caste a fomenter contre lautorlte frangalse une sourde
hostilité, on conS1dere toutes ces sociétés comme des foyers de
complot formés pour masquer des dessems inavoués de
rébellion, pour recueillir des souscnptlons et réunir des subsides
dans le but d' entretenir les gens envoyes au Japon. Ainsi, la
socrete -I—)ong -kinh Nghla -thuc est soupgonnee de se livrer, sous

‘ pretexte de diffuser parmi les jeunes gens désireux de s mstrulre

les méthodes et les programmes de 1'enseignement occidental, a
une active propagande antifrangaise. On en conclut que ce sont
ses membres qui, soit par des conférences dans lesquelles
I'administration frangaise est violemment prise a partre, soit par
la mise en circulation des brochures de Phan B01 Chiu,
répandent dans la population les bruits d'une intervention d'une
escadre japonaise, d'une insurrection des soldats de la garde
mdlgene de lentree en campagne du soumrss1onna1re Hoang
Hoa Tham, de l'avenement prochain du prince Ky ngoa1 hau
afin de Jeter le pays dans une agitation favorable a 1'éclosion
d’ une, révolte generaxe Par décision administrative, la Pong-kinh
Nghra -thuc est fermee a la fin de 1907. On croit alors qu ‘elle se
rerncarne dans la Dong Léi Te la Bong Thanh Xu’dng et la
Hong Tan Hifng, autant d'associations présentant la fagade de
sociétés commerciales, en fait autant de groupements de
conspirateurs unissant leurs efforts en vue de favoriser 1'exode
vers le Japon de jeunes étudiants et de preparer le terrain pour la
révolution future.

Dans les provinces du sud, on constate que les agents de
Phan B01 Chiu se sont efforcés de capter la force latente
résidant dans la pulssante orgamsatron secréte de la Société du
Ciel et de la Terre(Thren bia H01) pour la mettre au service de
leur cause. Il $ 'avére que le plus actrf artisan de cette oeuvre est
Bui Ch1 Nhuan dont le quartier general est tantot a Saxgon
{antot a Bangkok Ongmarre de Nhat tao (province de T4n-an),
ce lettre semble étre le premier ¢missaire en Coc;unchme de
Phan Bpl Ch3u. Par son entremise, un tri-phu honoraire
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naturalisé frangals lebert/ Tran Chanh Chleu est gagne ala
cause. Apres avoir effectue un voyage a Hong Kong en juillet
1907 ce dernier s apphque avec ardeur a mettre en pratique les
preceptes que Phan B01 Chau vient d énoncer dans son ouvrage
Tan Vzet-Nam (Le nouveau Vlet -Nam) en vue de la
reconstructlon de 1'edifice somal du bays. C est ainsi qu une
soc1ete industrielle, la Mmh -tan Cong nghe est constltuee
destinee, selon les autorites, a masquer la propagande des idées
subversives qu'elle a pour but réel de provoquer, et a préparer
I'envoi de Jeunes gens au Japon. Sont aussi crees deux hotels le
Nam-trung Khdch- -san a Saigon, et le Minh- tan Khach- -san a
My- tho qui doivent fac111ter les Teunions et les deplacements des
affiliés. Gilbert Chifu se livre d'autre part a une active
propagande, en f axsant paraxtre des articles antifrangais dans le
journal Luc-tmh Tan van dont il est le redacteur en chef, et en
distribuant les dlfferentes brochures de Phan B01 Chau ainsi que
le livre Hddng-cang nhan vat qu'il a rédigé lui-méme et qui
donne une description du voyage de Hong Kong, escale
obligatoire sur la route du Japon, et 1'alphabet de la langue
japonaise*?, A partit de ce moment, le nombre des gens a
destination de Hong Kong augmente dans de telles proporuons
(en 1908, il y a semble-t-il plus de deux cents étudiants
vietnamiens a Tokyo) que les autorités frangalses croient devoir
prescnre une etroite surveillance. Un 1nterprete chinois, Tran
Dleu Nguyen regon; I'ordre de s embarquer pour Hong Kong et
d'infiltrer 1 orgamsatlon des révolutionnaires. L' imprudence
d'un conJure lui permet de mettre la main sur des documents
d'une importance capitale, dévoilant toutes les entrepnses et
toute 1'organisation du mouvement, qui parviennent ainsi a la
connalssance des autorltes13 Par la suite, un agent de
Clidng De Trn Cong Hudn, tombe dans les filets de la police.
Ses déclarations, faites le 28 octobre 1908 et les jours suivants,
entratnent de nombreuses arrestatlons a My -tho, Cén-thg et
Saigon. Gilbert Chifu Iui-méme fut arréte le 31 octobre
L'instruction de I'affaire, dite du complot "Gilbert Chleu

acheve de persuader les autorités de I'existence d' ung vaste
organisation séditieuse en faveur du pretendant Cddng Be d'un

Les débuts du mouvement Déng-du 13

mouvement collectif s'étendant tout a la fois du Tonkin a
1'Annam et a la Cochinchine.

En effet, l¢ mouvement de protestation contre les
1mpots qui vient de mettre les provmces du centre en ébullition
entre avril et juin 1908, a été considére comme I' emergence au
grand jour de machinations et d'intrigues menées de longue main
et participant d un plan d'ensemble mis en oeuvre pour tenir le
protectorat en échec par la desorgamsanon systernanque de Ia vie
administrative du pays. Ensuite, la découverte le 27 Julllet 1908
de la tentative d'empoisonnement de la gamson de Ha- nox
prélude, crmt on, au coup de mam prepare par les partlsans de
Phan B01 Chiu en ,vue de déclencher !'insurrection generale
renforce les autorités frangaxses dans la conviction d' etre en
présence d'une conjuration dont les ramifications s'étendent
dans le pays tout entier. L'instruction dévoile les relations
existantes entre d'une part les auteurs directs de la tentative
d'empoisonnement, et d'autre part les grands chefs du
mouvement de rebellion se trouvant a 1'extérieur du territoire.
La répression est d'une extr@me séverité. Elle frappe non
seulement les organisateurs 1mmed1ats du complot, mais aussi
"les lettrés, professeurs de caracteres, grades universitaires qui se
sont faits, par leurs discours et 1eurs écrits, les promoteurs de
I'insubordination contre 1'autorité du protectorat"!*,

La certitude de se trouver en face d'une "organisation
methodxque et savante qui cherche a saper la domination
frangaxse en Indochme en préparant pour la hberatlon future
deJa annoncee une armée d' auxxhaxres fanatisés” détermine les
autorités a agir pour empecher la reconsntunon du parti
d’ agxtanon en traquant ses chefs refugles a letranger et en
prenant, a lmteneur les mesures de police et de survexllance
nécessaires. A la suite de démarches diplomatiques entreprises a
Tokyo, le gouvernement frangais obtient du gouvernement
Japonaxs des assurances de ne plus permettre les men€es de
nature a compromettre la secunte de 1'établissement frangals en
Indochine, et de disperser les étudiants v1etnam1ens Jusque -la
pris en charge par la Toa Dobunkai. Phan B01 Chau lui-meme
doit quitter Tokyo a la date du 8 mars 1909, apres avoir Tegu non
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seulement un  sérieux avertissement, mals 'avis prems de
s eloxoner du territoire nippon'$ De son c6té, la cour de Hug est
invitée a rendre le 29 janvier 1909, une ordonnance qui doit
faciliter la rentrée dans leur province d'origine des personnes qui
se sont enfuxes a letranger en annongant des mesures de
clemence al egard de ceux qui auront rejoint leurs foyers avant
un_ délai de six mois (a I' excepuon toutefois d'individus comme
Clidng Be Phan B01 Chiu et leurs proches collaborateurs,
considéres d'ores et deja comme des rebelles).

N Son expulsion du Japon fait comprendre a Phan Boi
(;hau que son programme politique, axé sur I émlgratlon
selectlve de jeunes gens doués et courageux et le renforcement
economlque et moral de la nation, est désormais impraticable,
S’ mstallant dans une position de reph et d'attente en Chine du
Sud, ou vont le rejoindre les plus irréductibles de ses partisans, il
va s tourner vers Iopposmon la plus radlcale Une nouvelle
etape s'ouvre dans 1'évolution 1deolog1que du leader
révolutionnaire : abandonnant toute mtentlon de restauration

monarchlque il va adopter a la fois I' option repubhcame et les
méthodes d'action anarchiste.

APPENDICE

Rapport du Resident supeneur p.i. au Tonkin, Groleau, au Gouverneur
general de l'Indochine, 28 novembre 1906 (Depot des Archives d'Outre-Mer,
Gouy. gen Indo., dossier 22494).

Dans mon rapport politique pour la période juillet-aoft,
j'ai eu I' honneur d'attirer votre attention sur plusxeurs factums
semblant emaner de lettres annamites emlgres au Japon et
répandus au Tonkin pour critiquer notre admlmstranon et inciter
contre nous les fonctionnaires et populations 1nd1genes Je vous
ai en méme temps entretenu de la propagande faite par certains
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indigenes dans le but d'envoyer au Japon des jeunes gens qui s'y
introduiraient et reviendraient plus tard pour combattre notre
influence dans la colonie.

Le nombre des papiers sedmeux qui depuis cette epoque
sont parvenus a la résidence supeneure les 1nd1cat10ns qui m'ont
été  fournies par certames menees dmgees contre le
gouvernement, m'ont conduit a m enquenr aussi exactement que
possible des faits qui nous étaient ainsi révéls. .

La propagande auralt ,pour principal agent au Tonkin le
sieur Dao Nguyen Pho redacteur en chef du Journal en
caracteres "Dai Vzer tén bao". Ce lettré se serait assure le
concours d'un assez grand nombre d' employes de
I' admmlstratxon qui le renseigneraient sur les actes de celle -ci. It
serait egalement le correspondant des propagandistes résidant en
Annam et il y aurait lieu de croire que ¢ est par ses soins qu'ont
éié repandus certains des libelles envoyes par les Annamites
expatnes au Japon et dont le principal receleur au Tonkin serait
le lettré qui est au service du bazar japonais de la rue vieille des
Tasses.

La propagande s exerceralt d’ a111eu1's sous dxfferentes
formes. C est auns1 que la societé mdlgene de bienfaisance dxte
"Hdp Thlen " récemment fondee a Hanoi ne servirait qu'a en
masquer 1 action. Des gradues universitaires parcourralent
certames reglons et sous le masque de commergant precheraut
I'hostilité contre nous. D'autres auraient ouvert au no 4 de la
Tue du Chanvre une maison de commerce dont les gains sont
envoyes aux 1nd1genes actuellement au Japon. AUn nommé
Neguyén Chi Si ongmaue de la provmce de Hung-ven récemment
revenu du Japon o il auralt passe plusieurs annees et parlant le
japonais chercherait aussi a nous nuire dans 1'esprit crédule des
habxtants et s'occuperait a relever les emplacements des forces
et des défences de 1'Annam et du Tonkin.

Enfin le concours de Nam-dinh serait egalement
paralt-il, pour les lettrés gagnes a cette cause, 1'occasion de faire
de la propagande et des co}lectes parmi les candidats, les fonds
ainsi recuexlhs gtant destines a ftre envoyes au Japon. Certains
gradues se seraient rendus a Nam- dmh dans l'intention de
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penetrer en fraude dans le camp et de faire, dans le meme but,
pour le compte des candidats, des compositions cherement
payees Un des, examinateurs delegues par la cour, M -Dang
Nguyen Can d’oc hoc de la province de Ha- tmh m'a méme ete
s1gna1e comme pamcuherement suspect ami intime du lettré
expatrle Phan B01 ChAu, il serait charge de centraliser les fonds
recueillis en Annam pour la propagande. J'ai donné des
instructions pour que tout ce qu1 concerne le concours soit
I'objet d'une surveillance toute spec1a1e

Parmi les 1nd1genes originaires du Tonkin qui seraient
partis au Japon, wennent encore de m'étre 1nd1ques deux fils
d'un fi-tai nommé Lﬁdng Ngoc Can, dom1c1he a Hanoi, rue de
la Soie; un nomme Nguyen Dinh V1 dont la femme habite la
route, mandarine; le fﬂs de la nomrnee Nghxa Ld1 domlclhee Tue
de Bac ninh; un nommé Du’dng Ba Chac [sic], tu-tai ongmalre de
la provmce de Hung-yen. Un individu originaire du phu de
My “dife et qui suivrait actuellement au Japon les cours d’'une
école militaire aurait, paraft-il, envoyé a sa famille sa
photographie le représentant en officier.

Comme je vous l'indiquais dans le rapport politique de
juillet- aout le foyer de la propagande semblerait cependant
surtoyt gtre en Annam, dans les provinces de Thanh/ hoa
Ha-tinh et Nghe an. D apres les renselgnements peu precis il
est vrai, qui m'ont € fournis a ce quet beaucoup de
mandanns de 1'Annam se seraient ralliés a ce mouvement. Des
lettrés y parcourraient aussi les principales provinces, cherchant
a attiser le mécontentement contre le gouvernement et recueillant
des fonds pour envoyer des jeunes gens au Japon; dans certaines
reglons en pamcuher dans le huyen de Nam- dddng [sic]
(Nghe an) d'ou est originaire Phan Box Chau, on défendrait aux
enfants d apprendre le fran axs

La maJorlte des 1nd1genes actuellemept au Japon serait
d’' ';nlleurs originaire des provinces 1nd1quees ci-dessus. Le
mecontentement seralt plus v1f en Annam qu'au Tonkin et la
cause devrait en etre recherchée dans certalns actes regrettables
du roi et surtout dans le manque d' autorite de certains hauts
mandarins de la cour, qui sont d'anciens 1nterpretes catholiques
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auxquels la classe des lettrés ne pardonne pas leur ongme

La Cochinchine elie-méme n'aurait pas eté epargnee par
la contagion de ce mouvement. Des Cochmchlnms se rendraient
aussi au Japon en assez o1‘and nombre, sous pretexte d'y faire du
commerce et un d‘oc-phu premier interpréte de Monswur le
Lieutenant -gouverneur, se chargeralt de faciliter leur depart

Tels sont en résumé les renseignements qui me sont
parvenus et dont, certes,je me garde de garantxr I'exactitude..

Dans mon rapport polmque precn;e je vous mgnalaxs
comme remede eventuel a cet etat de choses, la poss1b1hte de
reprendre les anciens reglements 1nd1genes jportant I 1nterdlct10n
aux sujets annamites de se rendr/e a I'éranger et d edicter
certames régles, certaines formalités a imposer aux emxgrants
1nd1genes

Dans le cas ou le mouvement d' emxgratxon vers le Japon
s'accentuerait encore et ou il serait nécessaire pour
I'administration d' av01r en mams un moyen effectif pour
I'enrayer, la mesure precomsee ci-dessus pourrait falre I'objet
d'une ordonnance royale; elle aurait, en effet, peut- -gtre ainsi
plus de force et plus d'influence sur la population. Cette
ordonnance ou 1'on pourrait tout d abord fan'e allusion au but
de notre protectorat, aux progres deJa reahses tant dans 1'ordre
politique que dans le domaine economique et a ceux vers lesquels
tendent encore nos efforts, ferait gppel aux sentxments de la
populatlon et a ses devoirs envers 1'Etat, puxs blamerait ceux qu1
les méconnaissent au point de fomenter a I' etranger des menees
sedltleuses contre le gouvernement et se terminerait en rappelant
les reglements anterleurs sur lmterdlctmn de s'expatrier sans
autorisation prealable Portee avec soin a la connaxssance de la
population et parucuherement de la classe lettrée et des
mandarins, elle JDous permettrait  aussi d'exiger des
fonctionnaires 1nd1genes une, survexllance plus soutenue et plus
etroite de leurs administrés a2 ce sujet et d' engager leur
responsabxhte en cas de disparitions restant mexphquees et non
s1gnalees
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NOTES

1 Cf. Georges Boudarel, "Phan Boi Chau et la société
vietnamienne de son temps”, France-Asz‘e, no. 199 (1969),
pp. 355-436; Nguyen The Anh, "L’ ehte 1ntellectuelle
v1etnam1enne et le fait colonial dans les premleres années du
XXe 31ec1e Revue frangaise d'Histoire d'Outre-Mer, no. 268
(1985), pp. 291-307.

2 Archives nationales, Section Outre-Mer, Indochine NF,
8/28(2). On affirme que plusieurs hauts f onctlonnalres de la
court ont ét€ au courant de la mission que Phan Bm Chau ,va
remphr au Japon. Un des mandarins est Dang Nguyen Can
d“oc-hoc (dlrecteur du service de 1' ensexgnemen}) de la province
de Hi-tinh. Pour la suite chronologlque des evenements. on doit
se reporter auArecxt) que Phan Box ChAu avait fait de sa vie (Phan
Boz Chau Nién Biey. trad. par Georges Boudarel, France-Asie,
vol. 22, no. 3/4 (1968), pPp. 263-470).

’ N .
3 Cet ouvrage est imprime pour la premiere fois a Canton en
190s.

4 Par des extravagances que certams pretendent avoir ete a
I'origine intentionelles, Thanh-Thai encourage en effet les
espoirs mis en lui par ceux qui pensent pouvoir attacher une
signification a ses gestes et a ses attitudes. EnA butte aux
tracasseries du résident supeneur en Annam, il va meme jusqu a
souhaiter une vxctoxre des Japonais sur les Frangais, qui les
obligerait a évacuer le Igyaume. L'interception de sa
correspondance avec des emlgres ¢tablis dans le Foukien révele le
éve qu'il aurait poursuivi d' obtemr du gouvernement frangals
l'autonomie d'un royaume ampute du Tonkm et des provmces
nord et sud de 1'Annam, qu1 seralent cédées définitivement a la
France (Arch. Affalres etrangeres Papiers d'Agents 11, carton
6). C'est sans doute la 1' origine de la legende d'un Thanh-Thai
patriote, en relations avec les Japonais, refusant de signer un
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traité qui lui aurait été 1mpose lors de son voyage a Ha- n01 en
/

1906 au retour duquel 11 aura1t fprme le projet de s 'enfuir 2

1'étranger, mais aurait ete dénoncé aux autorites frangames par

un fils de I'ancien roi Hlep -Hoa (Dépot des Arch. d'Outre-Mer,

Gouy. gen Indo., d. 53542).

N 2

5 Le projet d'amener Cudng-Pe au Japon et d'en faire le
porte- drapeau du parti natlonal en voie de formation est
desapprouve par les deux lettres Phan Chu Trinh et Phan Thiic
Dién, avec lesquels Phan B01 Chau a de chaudes discussions.
Phan Chu Trinh commence 3 dénoncer avec véhémence les abus
du mandarmat et la logique de son raisonnement de réformateur
le conduit a condamner le regime monarchique, quil Jug)e
incompatible avec les intéréts du pays. Il estime que Cﬁéng -Pe
10i ne vaudrait ,pas mieux que ses predecesseurs et que le salut
du Vxet Nam réside dans une revolution democranque

6 D' apres les autorites frangalses Cddng De aurait fait deux
voyages a Saigon, avant de pamr defxmtlvement et y aurait
trouvé un appui spontané aupres de personnahtes mfluentes
"L'un des agents me disait qu'il était allé trouver le d” c-phu de
Cholon [D6” Hudu Phudng] qui lui aurait fourni 1'argent pour le
voyage, et une pacotille d'ivoires et de bibelots pour que le
prince ait !'air d'un commergant circulant pour ses affalres Une
autre agent m'a declare savoir que dans un voyage a Saigon le
prmce Cddng })e s'était mis en relations avec le pre51dent du
comité xénophobe de Saigon, 1anc1en mterprete [Diep Van]
Cudng... Celui-ci Iui aurait procuré les fonds du voyage.'
(Arch. nat., Section Outre-Mer, Indochine NF,368/2922).

7 Arch. Aff. étrangéres, Correspondance politique, Indochine NS
II, pp. 10-11.

8 A I'occasion du concours du doctorat de 1904, des lettrés, dont
Phan Chu Trinh, auraient tenu des conférences au cours
desquelles celui-ci, en développant ses idées politiques, aurait
maltraité fort le gouvernement royal et le roi, désigné par les
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mots "dan tac Cudrg Be releve ainsi loutrage dans son
manifeste. Dans la suite, Phan Chu Trinh ecn; a Cu’dng De une
lettre qux contlent gette phrase: "Nhu> d?zc bat thong nhat hoc
sinh, ky vo quoc hi ha sd vi dan ky v6 dan hi ha 6 vi chi"
(Vous n'etes qu'un médiocre étudiant. Puisque vous n'avez pas
de pays, qu'appelez-vous vos sujets? Puisque vous n'avez pas de
sujets, pourquoi vous dites-vous le maftre?) Cf. Arch. nat.,
Section Outre-Mer, Indochine NF, 8/28(2).

9 Arch. nat., Section Outre-Mer, Indochine NF, 8/28(2).
10 Arch. nat., Section Outre-Mer, Indochine AF, 9/A 20(54).

11 Depot des Arch. d'Outre- Mer Gouy. gen Indo., F 03/19b.
La -Bong Ldi Te aurait compte parmi ses membres donateurs
plu51eurs mandanns en fonctions au Tonkin. On suppose que le
czl-nhan Nguyen Ba Trac, qui a su1v1 Phan B01 Chau au Japon,
est 1'émissaire de ce dernier aupres des lettrés Nguyen Kim Ich et
Lé Da1 respectivement pre31dent et vice-président de cette
société. Les families qui, gagnees a la cause de Cudng--De
envment teurs enfants au Japon a l'insu des autorités et sous
pretexte de complement d’ etudes sont surtout nombreuses dans
le village de Hanh- thlen (province de Nam- dmh) en 1912
encore, ce village-se voit infliger une amende de mille plastres
pour ne pas avoir fait revemr ses ressortlssants nommes Bang
Hu’u Bang, Ping Hiu Gid, Dang Vu Cao, Dang Gxat et Dzng
Quy (Dep. Arch. Outre Mer, Res. sup. Tonkzn d. 38819) En
protestation contre la deposmon de Thanh- Tha1 en sept. 1907, le
dé‘c-hoc de la provmce de Nam-dinh, Nguyen Thudng ern a
d' a111eurs demlssmnne pour rejomdre le groupe de Phan B01
Chiu a !’ etranger

12 Arch. nat., Section Outre-Mer, Indochine NF, 8/28(2).
13 Ibid.

14 Arch. nat., Section Outre-Mer, Indochine AF, 22/A 30(115).
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15 Arch. Min. Affaires etrangéres, Correspondance . politique.
Indochine NS 1I, fo 81.



DISCREPANCIES BETWEEN NGUC TRUNG THU AND
PHAN BOI CHAU NIEN BIEU IN THEIR RECORDS OF
SOME IMPORTANT EVENTS OF THE PONG-DU
MOVEMENT: A FEW PRELIMINARY REMARKS AND A
TENTATIVE RE-INTERPRETATION

Nguan Khac Kham

The so-called DGng du Movement® (1905-1908) was the
underground anti-French colonialist movement 1mt1ated and led
by the famous Vietnamese patriot Phan B01 Chiu (1867-1940).
Its main purpose was to try and bring out as many Vietnamese
students as possxble to the East, that is to Japan, for study. All
the Vietnamese Dong -du students earnestly hoped that their
acquired knowledge in technology and military science would
eventually contribute to overthrowing the French colonial rule in
Vietnam.

Despite its bemg short-lived and the ultimate failure of
its objectives, the -Bong -du Movement has marked a momentous
turning point in the revolutionary career of its venerable leader
and an important epoch in the history of Vietnamese
anti-French colonialism.

The events involved in its making were recorded by Phan
BGi Chau himself in his two successive chronological
autobxographxes respectively known as the Nguc Trung Thzi
(henceforth NTT) and the Phan Boz Chéu Nién Bieu
(henceforth PBCNB). Unfortunately, a great deal of
discrepancies have been found between these two documents and
interpreted in various ways by specialists in the field?.

In this paper, we will first present a few preliminary
remarks on the NTT and the PBCNB by focusing on some of
their most controversial features which may have been additional
factors of discrepancies between their records. We will later try
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lo re- interpret some of the most important events of the
Dong -du Movement differently recorded in Phan Box ChAu's
two autobiographies.

The NTT was written in classical Chinese by Phan B01
Chau in 1913 while he was in a Kwangtung jail (1913-1917). It
was published for the first time in 1914 and reissued in 1936
along with an appendix, a 1etter from Prince Cudng Be to
Emperor Khai- Dmh Its first: quoc-ngzZ translation in 1945 by
Pao Trinh Nhat was published the same year by the Nippon
Bunka Kaikan, and republished in 1950 by ,Tan Vlet in Saigon’.
Another quoc-ngd translation by Phuno Trién dated from 1946°.
The PBCNB, also in classical Chinese, was clandestinely writteq
by its author sometime dunng his house arrest in Hué
(1925-1940). According to Tran Huy Lleu it may have been
compiled at the time of the French Popular Front (From
Popula1re Prangaus)5 In the preface by Huynh Thic Khano to
the quoc-ngﬁ translation published by Anh Minh in Hue ( 1956)
1929 was given as its compllauon date. In his 1964 article, Tran
Minh Thv? , sharing Tran Huy Lleu s view, put forward the date
1937-19407, but Chuidng Thiu observed that the PBCNB could
reasonably have been written only prior to 1937 when Huynh
Thic Khang recelved fom Tokyo a copy of NTT, written by
Phan B01 Ch2u in 1913. Otherwise, he explained, there would
not have been so many discrepancies between the two
autobiographies®. According to Georges Boudarel, no accurate
date can be given concerning the compilation of PBCNB, which
may have taken sometime between 1929 and the middie of 1937;
It was not until 1976 that due credit was finally given to Nguyen
Khic Ngli S 1973 hypothesis that the latter autobiography of
Phan Boi Chau may have been compiled sometime pnor to
1928 1929 as suggested by the following sentence about Hoang
Pinh Tu2n from PBCNB: "Six years ago, Phan Ba Ngoc and his
men would attempt to seduce him [Hoang Pinh Tuan] into
returning to the country for a posmon of teacher offered to him
at the Normal School."** As Phan B4 Ngoc, Nguyen Khic Ngﬁ
argued, was assassinated on February 11, 1922, the
above-quoted sentence must have been written by Phan Boi
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Chau around 1928, an assumpnon whrch fits in perfectly with
the testlmony by Huvnh Thuc Khang according to which in
1929 Phan B01 Chiu had shown him his second clandestine
autoblography written in classical Chinese®*.

Like its compilation date, the number of its extant basic
manuscripts has been also a subject of much controversy unti}
early m the seventies when it could be ascertained through Phan
B01 Chau's relatives as including the following:

(1) The basrc manuscnpt in Chinese characters handed
over in 1940 by Huynh Thuc Khang to Phan Nghi Huynh Phan
B01 Chau's eldest son who then brought it to Nghe an. That
manuscrrpt was later sent to the Library of Social Sciences
(Hanoi), where it was deposited with the call number VHV 2138
along with several copies of it made by the library!2.

(2) The basic manuscrlpt also in Chinese characters
owned by Vo Manh Phac, an intimate friend of Phan Nghi Ee
Phan B01 Chau's younger son. Its owner restored it to the Phan
family on October 29, 1975, date of Phan B01 Chau's death
anniversary, after keeping it for forty years at Hi-lam
(Thing- -binh, Quang nam). An important detail: this second
basic manuscript in Chinese characters bears at its end the date
of its compilation by Phan B01 Chau®.

Of these two basic manuscnpts several hand-recopied
versions have been made. Let us mention, among others, the
followmg (l) the hand -recopied version in slight cursive script
by Huynh Thuc Khang (2) the hand-recopied version owned by
Nguyen Thuc Dmh (3) the hand-recopied version owned by
Hoang Xuan Han which has been made from that of Nguyen
Thic Dinh, (3) the hand- recopxed versxon sent in 1962 by its
owner Pham Lao to Vién- -Béng Nhat-Bao in Chg- ldn and (5)
the hand- recopxed version owned by S. Utsumi in Myoto,
Nagano Prefecture, Japan'®,

Given their pecuhar importance for devotees of, and
researchers on Phan Bm ChAu, there have been so far not only a
great deal of hand-recopies but also a fair number of
translations of the above basic manuscripts or their
hand-recopied versions. To mention only their quoc-ngri
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translations, they include the four following:

(1) The first one which appeared in Hué under the t1tle
Tv Phan (Self Judgment) Part I, copynght by Phan Nghi P
and published by Tam Tam Thd Xa in 1946. There was 1o
mentron of the translator s name, but according to Huynh Thilc
Khang and Phan B01 Chau's relatives, the translator was Phan
B01 Chau himself.

(2) The second one by Pham Trong Difm and Tén
Quang Phlet ‘published in 1955 and reissued in 1957 in Hanoi.
According to Chudng Thau it may have been made from a
hand-recopy of some basic manuscript in Chinese characters as
attested to by the omission of a number of passages and
important notes which can be respectively found in the version
deposrted in the Library of Social Sc1ences in Hanoi and in the
quoc-nng translation made by Phan Box ChAu himself*®.

" (3) The third one which was pubhshed by Anh Minh in
Hué in 1956 with a preface by Huynh Thuc Khang dated from
1946%¢.

s (4) The fourth one which was annotated by N uyen
Khac Ngd and published in 1973 by Nhém Nghién ctlu Su- Dia
in Saigon'’.

From the peculiar cirscumstances of their compilation
and publication, there have resulted many discrepancies not only
between the NTT and the PBCNB but also between some of
their hand-recopied or translated versions.

These discrepancies can be brought under the two
following categories: (1) those consisting of a few words or
phrases whether mistranslated from the Chinese original or
resulting from mere misprints, and (2) those of greater
importance lying either in the dates or in the very substance of
the events differently recorded

Like most of Phan B01 ChAu's works, the NTT and the
PBCNB were_compiled in classical Chinese and later translated
into quoc-ngli by different people with varying success. As a
result, some of their quoc-ngti translations have not been frec of
mistranslations or mistakes, not to mention a few misprints
which, sometimes, have proved to be regrettably misleading.
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Following are two most illustrative instances of the former kind
of discrepancies. They are respectzvely concerned with some
events of 1906 when Phan Boi Chau, coming back to Japan for
the second time, was stayrng in Yokohama, and with some
events of 1908 when the Vietnamese DSng-du students were
living in Tokyo.

During the last few months of 1906, Phan B01 Chau,
pursuing actively his propaganda for promoting the Dong -du
movement, wrote several prose artrcles in Chmese for the
Yunnan tsa-chih (Sino-Vietnamese Van-nam Tap-chz) None of
these contributions of his has been alluded to in the NTT, whrle
in the PBCNB or, more accurately, in some of its quoc-nth
translatrons mentron has been made of the  two of them, namely
Ai Vzet dicu Dien and the Vzet vong tham trang*®. The first
researcher on Phan B01 ChAu to be fortunate enough in having
at his disposal the Chinese original of the articles contributed by
the revolutionary patriot to the Yunnan tsa-chzh was Chudng
Thau. In his 1963 article on Phan B01 ChAu's influence upon
some Chinese revolutionary organizations of the early twentieth
century, he has mentloned as ;ontrrbutlons by Phan the
followmg articles: "Haz-ngoaz huyet thi", "Boc Nhat-ban tink
thon Trung-quoc cht van ky,'"'Vzet-namchz-szchz thSm k& cuc 'and
"Hoa le cong ngon"“" The last article was signed w1th the
pseudonym Phuc Quoc Tang Gla a pseudonym which, according
to Chudng Thiu and to David Marr, "present-day scholars both
Chinese and Vietnamese, believe to be that of Phan B01 Chau"?,
Its title was given by Chtidng Thau in Smo Vietnamese
transliteration as "Hoa le _g [our emphasis] ngon " without the
corresponding Chinese characters®’. In Part II of his, , SAME
article, however, where was just published his integral quoc-
translation of the article concerned we have found the
Sino-Vietnamese txtle "Hoa le ﬂg [our emphasis] ngon instead
of "Hoa le cong ngon as previously.?? In Boudarel's
bxbhografhy, on ,P 160 we have read these lines: " 13. Hoa le
cong ngon A2 AR % Une exhortation bargnee de larmes. NCLS
no. 56, X1-1963, p. 41-44. Texte paru dans le Van Nam Tap Chi
no. 7. Appel aux 6.500 candidats aux concours (1906)"23.
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Finally, in Vietnamese Anti-colonialism, 1885-1925 by David
Marr, the article title was given in Sino-Vietnamese as Hoa Le
Cong Ngon (without diacritical marks) and transliterated in the
Wade-Giles system as Ho li kung-yen. In a footnote, reference
was made to Chudng Thau's November 1963 artrcle where Hoa
le Qﬁg ngon was found instead of Hoa le ﬂg ngon as in his
October 1963 article. However, in the "Glossary at the end of
hrs book, Marr did give the Sino-Vietnamese title Hoa le L’hg
ngon with full diacritical marks?**. So many variances in the
Sino-Vietnamese transliterations of the Chinese article title must
have occasioned great confusion for many a reader. This writer
hlmself drd at fi rrst misbelieve that the correct transliteration was
Hoa le ﬂg ngon but later has changed his mind after fmdmg a
few clues to the problem: He has been advrsed by Prof. Vinh
Sinh that all the brbhographres on Phan Bor Chau avarlable to
him did give Hoa le cbng ngbn®s. ’;’E c_on_g ngon has been
weH defined in many Chinese-English dlctronarres as meanmo
to offer a word of advrce "2¢  Furthermore, we did find "Hoa le
ﬂg ngon in Chudng Thau's October, 1963 article where cong
ngon was correctly translated as "gziz IGi.. ', in Boudarel S
brbhography where it was calligraphed in Chinese by Nguyen
Tran Huan and in the glossary of Marr's above- mentroned book
Thus the drffrcultres for a reader to choose between Hoa le cong
ngon and Hoa le __o_r;g ngon merely derive from a regrettable
misprint in Chu’dng ThAu's November 1963 article, a mrsprmt
whrch would have been easily identified if the title of Phan B01
Chiu's article had been given in Chinese script along with its
Sino- Vietnamese transliteration.

The other illustrative instance of the first kind of
discrepancies between the NTT and PBCNB is concerned with a
mutual assocratron set up in Tokyo by Phan B01 ChAu for the
Vietnamese Dong -du students in 1908." With regard to the
name of that association, let us note a first drscrepancy related
to it between the NTT and the PBCNB i.e. TAn Vret Nam Cong
Hién Hm in the former and V1et Nam Cong ern Hor in the
1atter“ 'As far as the term ' "cong hitw" in Tén Vret Nam Céong
Hién H01 is concerned, Boudarel has rightly observed that
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in some books ¢ _@g hzen (to offer) has been mistaken for ¢ _@g
hzen” Although he did pot specify in what books, there is no
doubt that some quoc-ngrl translations of NTT have been alluded
to. Concerning the quoc-nng translations of NTT there have been
so far, as mentioned above, two: one by, Pao Trinh Nhat (1945,

repr. 1950) and the other by Phung Trren (1946) According to
Chudng Thiu's opinion, Pao Triph Nhat's quoc-ngd translation
is better than that of Phung Trién in matter of accuracy. For
that reason, he argued, the latter should neither be quoted nor
be used for scholarlv references®®. We do agree with him that
Pao Trinh NhAt's translation is superior in quality to that of
Phung Trién. Nevertheless, the latter does have some merits of
its own. We would like to cite hereafter two among others: (1)
Phung Trien did not add as did Pao Trinh Nhat such subtitles
which do not exist in the Chinese original of NTT; and (2)
concerning the name of the Vietnamese Dong -du students’

mutual assocratlon we have found the correct one in hrs
translation as Tan Vret Nam Cong [our emphasrs] Hren Hor
instead of, Tan Vret Nam @g [our emphasrs] Hren H01 in Bdo
Trmh Nhat s translation®’. The fact that cong hzen instead of
cong hitn has been found in the 1950 quoc—ngu’ translation by
Pao Trinh Nhat does not necessarily mean that it should be
blamed on the translator himself. No doubt, the latter must have
forgotten the grasp of the political nature of the Vietnamese
Pong-du students’ mutual association set up in 1908, as
evidenced by the subtitle "The Provisional Government of New,
Vietnam" given by himself to Chapter XIV in his quoc-ngr?
translation. Under these conditions, cong hibn (offering) would
not have matched well with that subtrtle In another respect the
19758 Chmese manuscript used by Pao Trinh Nhat for his
quoc-ngu’ translation®? published in 1945 by Nippon Bunka
Kaikan had been very likely provided to him by the above
Japanese publishing agency. This Chinese manuscript must have
not differed substantially from those previously used for
Japanese translations. Concerning especially the term cong hzen

it has not been, to our knowledge, found in any Japanese
translation of NTT. Instead, we have always found cong hzen
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For instance, in Nguc Trung K y33 translated by Minami Jujisei**
in 1932 and reprinted by Oiwa Makoto in his Annan minzoku
undoshi gaisetsu and the same Japanese translation was reprinted
in Betonamu bokokushi hoka edited by Nagaoka Shinjiro and
Kawamoto Kunie?®®.

We have just dealt with the former category of
discrepancies between the NTT and the PBCNB. Some of these
have proved to be rather confusing and misleading. However,
they have involved far less consequences than those of the latter
category, which, as we have stated above, were concerned with
the dates or the very substance of the events. Following are a
few instances of these discrepancies we have deliberately taken
from the events more or less related to the -I-)ong -du Movement.

Let us first quote a few instances of discrepancies in the
dates of the events:

(D) The visit by Phan }301 Chiu to Hoang Hoa Thim at
the latter's Phdn- Xidng mountain redoubt:

o Both the NTT and the PBCNB did record Phan's visit to
Phon-Xudng with some details; however there was a discrepancy
between these two autobiographies concerning the date of this
visit. According to the NTT, it was on the elghth of the eighth
lunar month of the year Kuei Mao (s.v. Quy Mzo; i.e. 1903),
but according to the PBCNB it Was the eleventh lunar month of
the year Jen Yin (s.v. Nham Dan, i.e. 1902). Thus according to
the PBCNB, Phan Bm Chau came to Phdn-Xddng eight
months earlier than was recorded in the NTT. What is
noteworthy is that, according to the NTT, Phan came to
Phon deng after meeting with Nguyen Thanh and even with
Cudng -pe while, accordmg to the PBCNB, he came there before
meeting with Nguyen Thanh and Cudng -P8. In other words, he
started his secret revolutionary activities in North Vietnam
before going to Central and South Vietnam, thus following
a direction quite opposite to that recorded in the NTT36

(2) The meeting for setting up the Duy Tan HO,I or
Association for Modernization of Vietnam, with Cddng -PE as
President and leader:
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The date of that meeting was not found in the NTT
but, according to the reasoning by Tran Minh Thi, it may have
occurred either in the fourth or the fifth lunar month of the
year Kuei Mao (1903) because, as recorded in the NTT, in the
third lunar month of the same year, Phan met with Prince
Clidng Be, and following that meeting, in the sixth lunar
month, he returned to Nghe an. Acccording to the PBCNB,
however, before the fourth lunar month of the year Chla Ch'en
(s.v. Gxap Thm i.e. 1904), Phan did come to Nguven Thanh's
house several times, but d1d not vet attend any important
meeting with Prince Cddng -Pe's participation. It was not until
early in  the fourth lunar month of the year Chia Ch'en
(1904) that was held the 1mportant meetmg with Prince
Ctidng -De's participation at Titu-La (Nguyen Thanh)'s house
and where Prince Cudng- -D? was made the President and leader
of the association.

Thus, there has been a discrepancy of one year between
the NTT and the PBCNB with regard to the date of the creation
of the Duy Tan Héi*.

, (3) The meetmg thh Liu Yung-fu (s.v. Luu th
Phuc) and Nguyen Thlen Thuat

Both the NTT and the PBCNB have recorded
similar details on the meeting. Its date, however, was not the
same in the two autobiographies. According to the NTT it was
about the second lunar month of the year I Szu (s.v. At Ty ie.
1905) after Phan arrived in Kwangtung on the occasion of his
first trip abroad whereas according to the PBCNB it was
sometime in the first ten days of the eighth lunar month of the
year I Szu (1905), that is on the occasion of Phan's second
escape abroad after his return from Japan®.

In addition to the three above instances of discrepancies
in the dates of the events, we would like to quote hereafter two
instances of discrepancies in the very substance of the events.

(1) Seeking an enlightened leader among the members of
the royal family:

Accordmg to the NTT, following Nguven Thanh's
advice, Phan Bo1 Chiu sought out an enlightened leader among
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the direct descendants of Emperor Gia-Long and f;nally by
March 1903 his choice fell upon Prince Cudng-be, direct
descendant of Gia-Long's eldest son Prince Canh. The same
event was differently recorded in the ﬁBCNB, according to
which, prior to the meeting with Nguyen Thanh, one of the
three points of Phan's revolutionary strategy was just to seek
out an enlightened leader among the members of the royal
family®”.

(2) Phan Be)i Chau's meeting with Ly{ Tué:

As tecorded in the NTT, after secretly going to Japan
where he met with Liang Ch‘i-ch‘ao and Japanese politicians,
Phan resglved to return to Vietnam in order to bring out Prince
Cddng-BQ. During this trip back home, he was helped by a
Vietng.mese steward with making it safely from Peihai (Bé’c-He’li)
to Hai-phong harbor. No name was given of the above gallant
steward. It was not until Phan escaped abroad for the second
time that Phan met with Ly Tué:, the steward who helped him
with ensuring his safety during his clandestine trip*®.

As for the PBCNB, it recorded that Phan made
acquaintance with L)’; Tu’é right during his first trip by sea 10
abroad. Phan met Ly Tu€ again in Hong Kong during his trip
back home from Japan a few months later and, then, Phan
received the,latteg's secret protection aboard a French ship
bound for Hai-phong*.

How to deal with those two categories of discrepancies?
There has been so far no consensus about that problem. Some
researchers have adopted the dates as found in the PBCNB.
Concerning the events themselves, sometimes they have given
credit to the PBCNB, sometimes they have made a combined use
of both the PBCNB and the NTT*. .

Differently from these researchers, Tran Minh Thu has
found that "because of the far earlier date of its compilation,
the NTT would deserve more credit than the PBCNB with regard
to the dates of the events and the motivation of the people
involved, although the latter autobiography was sometimes more
specific about the event concerned or revealed keener and riper
judgments by Phan B(".}i Chau on the same events." According to
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(1867-1938)
The calligraphy on the photograph
is by Phan B&i Chau.
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Tran Minh Thy, "both the NTT and the PBCNB always have
their own merits and demerits. Under these conditions, it would
be against all reason to give credit exclusively to either of those
documents. It would be not only safer but even necessary to
make combined references to both of them. However, making a
combined reference does not mean simply adding together such
data as found in the two autobiographies. It would require
making a judicious selection out of a variety of the facts
recorded therein and  eliminating all those which would not
be consonant with the historic truth."*?

In 1965, also dealing with  discrepancies betwqen the
NTT and the PBCNB, Chidng ThAu, after reviewing Tran Minh
Thu's 1964 article, suggested that "we should, with a few
exceptions, rely essentially on the NTT for the dates of the
events and, in principle, on the PBCNB for the events
themselves with cross-references, however, to the NTT if
needed. The NTT does deserve more credit than the PBCNB for
the dates of the events: nonetheless, this does not mean that the
PBCNB should be absolutely denied all credit in this respect. As
a matter of fact, the latter autobiography did sometimes record
with a remarkable accuracy the dates of a few supremely
important events of which the septuagenarian Phan B01 Chau
may have preserved an exceptionally vivid memory. Concermng
dlscrepancxes in the accounts of the events themselves, Chudng
Thau suggested that "in case the discrepancies are not too great,
we should strike an average, by focusing on what has been
sxmllarly recorded in both autobiographies; e.g., when Phan B01
Chau first went to South Vietnam and to g0 1o North Vietnam
later, was he advised to do so by Dang Thai Than or did he do
so by himself? Was the selection of an enlightened leader a
suggestion by Tleu La or an initiative of Phan BG6i Chiu
himself? When Phan B01 ChAu came back to China in the wake
of the Hsin Hai [s. v Tan Hdi] Revolution, was he invited by
Chen Ch'i-mei (TrAn Ky MY) and Chang Ping-lin (Chudng
Binh Lan) or was he advised by Phan Ba Ngoc, or did Phan do
so on his own initiative? On these three occasions, the most
essential fact common to them all and to be retained for
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consideration is Phan BOi Chau's role as the ultimate
performer."** '

The above approaches in dealing with the dlscrenancxes
as suggested by Tran Minh Thy and Chiidng Thau have
considerably improved on those adopted by Ton Quang Phlet
However, as acknowledged by Chudng Thau himself*s, they are
not sufficient enough for a full assessment of the
autobiographical value of both the NTT and the PBCNB. For
that purpose, we still need further supplementary researches not
only on, the NTT and the PBCNB but also on other works by
Phan B01 Chau. Under those conditions, all the ways of dealing
with the discrepancies as just outlined above are not expected to
bring about notable results, and consequently, it is no surprise to
us to find over and over again various and even contradictory
interpretations of the same discrepancies. Let us cite here only
one of the most typical mstances

By 1904 Phan B01 Chau and hlS comrades had managed
to set up in Quang nam the Duy Tan H01 with Prince Cﬂdng -2
as President. One of the most pressing objectives of that
underground revolutionary organization was to seek foreign
assistance in restoring mdependenc:° to Vietnam. At the very
first formal meeting of the Duy Tan H01 Phan was selected to
be sent to Japan in quest of weapons. The above events and the
chain of their subsequent episodes have been recorded almost
similarly in their main lines by both the NTT and the PBCNB
However, the records of these two Phan B&i Chau's
autobiographies have not been free from discrepancies'

In the foregoing pages we have made mentlon of some
variance in the dates of the creation of the Duy Tan H01 as
found respectively therein. This discrepancy along with the
varying numbers of the details involved has been used by some
researchers as an argument in support of their own
interpretations of Phan's attitude toward the problem of
weapons to be sought for. Let us examine two opposing views
held by Tran Minh Thi and Georges Boudarel.

In his 1964 article concerning the question of how to
deal with  discrepancies in the dates and discrepancies in
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th‘e events themselves, Tran Minh Thy found that, compared
with the NTT, the PBCNB has some weak points, particularly in
matter of accuracy. Because of its date of compilation being too
far from the dates of the actual events, it could not relate them
along with their motivation as faithfully and vividly as the NTT
In support of his view, Tran Minh Thy cited the problem 01;
weapon§, which according to him, was in close connection with
the activist Phan B(Si Chdu's reliance on armed struggle to
overthrow the French colonial rule. According to him, violence
was alvzays the distinctive feature of both Phan and m<’)st of the
Duy Tap Hoi members. As such, the problem of weapons was
necessarily a very pressing one and a matter of everyday concern
fpr all of them. As illustration of this assertion, Tran Minh Thy
cited the following excerpts from the NTT: ,

We worried all the time, and were so
disorganized that we wasted many days
without resolving the problem of weapons.
Eve/:\ry time we thought of the old story of
Cpau Lang who, if he had never had the east
w¥r’1d, could never have fought the battle of
Xich-Bich.... After the beginning of the
Russo-Japanese hostilities in the year of the
Dragon [1904] the competition and struggle
between the Europeans and the Asians,
between the white-skinned people and the
ygllow-skinned people forced us to wake up
with a start. We became increasingly
enthusiastic and intense in our commitment
to our ideals. The only problem we still
sought to overcome was that of obtaining
weaporns....

All the leaders said that without the
help of some foreign country the problem of
weapons could not be resolved. ...

We discussed with each other the fact
that the only country from which we might

Discrepancies between Nguc Trung Thu and Phan Bji Chdu Nién Biéu 39

seek support was Japan....

After some further deliberation,
everyone decided that we would do as we had
discussed. We selected one person to be our
plenipotentiary representative to take a lettgr
to Japan from our leader, Prince Cudng-Be,
and see to the problem of weapons?*é.

Thus, TrAn Minh Th concluded, as recorded in the
NTT, the problem of weapons was unquestionably the chief
motive of Phan Boi Chau's first escape abroad. In the PBCNB
we did also find recorded Phan's concern for the problem of
weapons through Nguy@ﬁ Thanh's discussions, and through the
conversations exchanged by Phan with Liang Ch'i-ch‘ao and
Japanese statesmen. However, Phan BGi Chiu's above
concern was not so emotionally striking and thought-provoking
for the readers as that in the NTT*".

Another interpretation of Phan's attitude toward the
problem of weapons was incidentally given by Georges Boudarel
in a footnote to a passage from his French translation of
PBCNB which was concerned with Phan B@i Chau's second trip
back to Vietnam for meeting with Hoang Hoa Tham. According
to the French researcher, this Phan B6i ChAu's second trip was
presented by him under a rather different light in the NTT
which emphasized more than the PBCNB the evolution of his
views about the matter. As a result of his contact with Japan
and important Japanese statesmen, he seemed to have changed
his mind about the problem of weapons, as evidenced by the

following passage:

I realized again that the level of political
understanding of our people was still terribly
low and we were lacking in individual skills
and proficiency. 1 was to regret that we had
concentrated so much energy on the problem
of weapons without stopping to consider
whether or not this was the best stratagem to
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win our country's independence*®.

Such was Phan BGi Chiu's state of mind about the
problem of weapons. When he received a letter from the
extremist faction of Duy Tan HGi in Ngh€-an which urged him
with more insistence to resolve the problem of weapons, his first
reaction as recorded in the NTT was as follows:

While I admired the ardor of the militants,
their minds were too fixed or reckless in
pursuing one course of action: that of
violence. Before I had gone abroad, I had
exactly the same idea. Not until I had left the
country, broadened my knowledge and
learned from foreigners did I understand that
the task of reconquering our country should
have a truly stable foundation or else should
not be attempted at all**.

However, after recalling his attempt to promote the
patriotism of the Vietnamese through education, Phan added:
"Nevertheless, in spite of the fact that I now had some such
strategy, I still could not turn my face away in indifference to
the request from those in the militant faction, and so I decided
that 1 must return to Vietnam for a second time."*® According
to Boudarel, such an explanation indicates that Phan gave less
importance to his reliance on armed insurrection than asserted
later by himself in PBCNB. As a matter of fact, his stay in
Hanoi and in the Tonking delta during his second clandestine
return to Vietnam was longer than his exploratory trip through
Kwangtung and Kwangsi, and his visit to Phon- -Xddng. This
may have accounted for its being likely dedicated to resolving the
divergences caused by Phan Chu Trinh's propaganda and to
settmg up some economic and educational plan by Phan B01
Chau®!,
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As can just be seen, Phan B6i Chu did attach a special
importance to the problem of weapons at his first escape abroad
as a tepresentative of the Duy Tin H01 in charge of seeing to
this problem. However, after his contacts in Japan and his
meetings with Liang Ch'i-ch‘ao Phan changed his mind and
conceived a new stategy in which the problem of weapons
vielded priority to the question of how to raise the economic,
political, and educational level of the Vietnamese.

In this respect, we deem it useful to quote a few more
passages from the NTT in addition to those previously quoted by
Tran Minh Thi and Boudarel:

When I first went abroad I tried to focus my
attention on the problem of weapons. But
during the several months that I spent in
Tokyo eating in restaurants and sleeping in
hotels I came to understand more clearly the
story of the Russo-Japanese War and observe
the workings of Japanese politics, education,
foreign relations and industry....

1 had made this trip to Japan on a
mission entrusted to me by the Association.
Yet I left the work only half-completed.
Surely I could not avoid the responsibility for
the failure. Nevertheless, there were two tasks
I did accomplish that might_exculpate me.
One was arranging for Clidng PE to go
abroad.... The second was bringing the tales
of all the marvelous new things I had seen
and heard back to my compatriots at home.
Certainly this would prove useful in making
progress towards our modernization in the
future. For these two rteasons, I had no
misgivings about returning....

One day, 1 came to the house of
Liang Ch'i-ch'ao and during a
brush-conversation I told him of my idea. He
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said to me: "A strategy for the independence
of your honorable country should have three
main components. The first is the strength of
your own countrymen in your own country.
The second is aid from the two provinces
Kwangtung and Kwangsi. The third is
Japanese aid. Kwangtung and Kwangsi can
only help you with weapons. And Japan can
only help you in the area of foreign relations.
Ultimately you must rely on the strength of
your own country...."

Liang  continued: "The  most
important strength is that of individual
knowledge and expertise {nhan tai]. And so I
think the first stratagem for your country
should be to endeavor to cultivate that above
all...." Thus our most urgent task was to
nourish and develop our knowledge — we
needed to talk about it no longer. But if we
wanted nourish our skills and abilities, how
were we to go about it, for the real power of
education rested in the hands of the French
Protectorate government? Yet in spite of all
this, there was no way that we could have
reconciled ourselves to having our hands tied

" as we waited for death. There remained only
one way, an appeal to the youth of Vietnam
to wake up and risk their lives in coming
abroad to study. In this way, we would gain
the freedom to develop our intellects and the
country would quickly develop the skills it
needed for the work that lay ahead....

Alas! In the task of saving the
country there is nothing more urgent than
developing the skills and abilities of the
people. And to develop the  skills and
abilities of the people there would be nothing
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more important than having a way to
organize a group of students. But having
fallen into this situation, we did not have the
ability or the strength to organize the students
any more!...

With a situation as bad as this, there
was no way I could keep myself from turning
to the way of violence. I already know that
violence and suicide were acts committed by
those of narrow learning with no ability to
plan for the future. But if circumstances
force us towards suicide, then I would prefer
to die a violent death. For in violence perhaps
there is one chance in a thousand that one
might find success. In any case, as 1 thought
it over I realized that if I were to give up
violence at that time there would be nothing
more worth doing??.

Concerning the last paragraph let us note that vxolence
was again resorted to by Phan Boi Chau only when the Dong -du
Movement had failed because of the eviction from Japan of
Vietnamese D@ng-du students.

The above typical instance of divergent interpretations
glven 10 the problem of weapons viewed as a concern for Phan
Box Chau shows how difficult it would be to deal successfully
with  discrepancies between the NTT and the PBCNB.

With respect to the major ones resultmg mostly from the
unavailability of the NTT to Phan, B01 Ch3u while he was
clandestinely compiling his Nién Bieu, comparatlve studies of
these two autobiographies alone would not be enough to resolve
them.

In another respect, research on Phan B01 Chau  has
been so far carried out on the basis of the quoc-ngll translations
of his works, translations which are of varying quality and
reliability. As a result, a great deal of minor but no less
important discrepancies have arisen. Given such a situation, it
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would be highly desirable that in a near future, basic documents
in Chinese original could be made available to the researchers.

NOTES

1 Bong du;fj"f, is a Sino-Vietnamese term meaning "to go
East", that is to Japan, for study. It was not, to our knowledge,
until about the mid- Iortres that it appeared, or at least was more
frequently used in quoc-ngzZ documents dealing with Vietnamese
modern history. Prior to that date, had been found 1nstead the
Sino- Vietnamese term Pdng dé }; /i which meant "to take a
sea voyage eastward", especxally "referring to a trip to Japan."
(Cf. Liang Shih- ch‘tu A New Practical Chinese-English
Dictionary, Hong Kong, The Far East Books, 1971, p. 507). Let
us note that Dong du has been found neither m Gidn yeu
Han Vzet 7 dzen by Pao Duy Anh (Ist edition: Hue Quan- hat
Tung thu’ 1931) nor in Vzet-nam T dibn by HOi Khai- -t
Tiéh -difc (AFIMA) (1st edition: Hanoi, 1931- -1937). Only in
the former dictionary have we found instead of Bong du,
another SinQ-Vietnamese term :Bong d" in the phrase Bong dé
Banlg iﬁ i R defmed by Pao Duy Anh as follows "Tén goi
nhzan nguor Chitsi Vlez-nam di du-hoc tai Nhat-Ban d"‘ me duy
tan nudc nha' '(said of Vietnamese patriotic scholars goingto study
in Japan with as purpose the modernization of therr country)
We have also found used by Huynh Thuc Khan ,a
contemporary of Phan B01 Chiu, the terms Bong hoc _;__
(Eastern stu ,X Eastern learning) and Phong tri¢u [src trio]
BPong hoc }}ﬂ H(The Eastern Learning Movement) in some
issues of his newspaper T zeng Dan, particularly in early 1935.

2 Tran Minh Thy, "th Nguc Trung Thi den Phan Boi Chau
Nién Bzeu Nghién ak lich sw (NCLS), 69 (Dec 1964)
PP, 46-51 and p. 62; Georges Boudarel, "Phan Bor ChAu:
Memorres France-Asie/ Asia, vol. XXII, nos. 3/4 (1968),
Pp. 3-210 (translation and annotations in French of PBCNB;
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courtesy of Prof. th Stnh) Georges Boudarel "Brbhographre
des oeuvres relatives a Phan B01 Chau edrtees en quoc ngu’ a
Hanoi  depuis 1954, Bulletin de I'Ecole Frangaise
dExtreme-Orzem vol. 56 (1969), pp. 151-176 (courtesy of
Prof. Vinh Sinh and McMaster University Library, Canada).

3 de cach mang Phan Boz Chau ke theo Zap Nguc Trung Thw
cua Phan Tién Sinh tl truyen trans. by Dao Trmh Nhat
( Han01 Nrppon Bunka Kalkan 1945) Phan Boz Chau: Tai lzeu
d‘ong gop vao lzch su gzal phong dan toc Vlet Nam Nguc Trung
Thi ( nguyen van cua cu Phan Boz Chau) e la Déi cack menh
Phan Boi Chéu, trans. by Pav Trinh Nhat (Saigon: Nxb
Tan- Vret, 1950).

4 Taz lzeu gop vao lich sz] cuoc glaz phong dan toc Vzet Nam Sao
Nam Tzi Phan Boz Chau. Nguc Trung Thi ( B thi viet trong
nguc), trans. by Phung Trren (Hanm Quang Trung The xa,
1946) Nguc T rung The ( nguyen Han van cua cu Phan Boi
Chau Péi cach menh Phan B01 Cha. Ban dich cua Bao Trznh
Nhat Phu luc Bic thi cua Ky Ngoagi Hau Cu’dng-})e gzZz vua
Khai- Bmh nan; 1924 (Australia: Nxb Vi Nlidc 1983; courtesy
of Ta Quoc Tuan)

5 Tran Huy Lreu "Nhd lai Ong gia Ben Ngd ", NCLS, 47 (Feb.
1963), pp. 40-44; courtesy of Prof. Vinh Sinh).

6 Di cao cu Phan Boz Chéu: Tu Phan Lich s Cdeh mang cu
Phan, Sao Nam do ta/v cu vzet ( Chan dung cu Sao Nam ngay
bi bat vé nuéc) (Hue: Nxb Anh Minh, 1956; courtesy of Ha
Mai- -Phidng).

7 TrAn Minh Thy, op. cit, p. 50.

8 Chidng Thau, op. cit., pp. 40-41.

9 Georges Boudarel, op. cit., pp. 265-266.
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10 Phan B01 Chau Phan Boz Chau Nzen Bzeu ( Hoz ky cua cu
Phan Boz Chau ) annotated by Nguyen Khic Ngu (Saigon:
Nhém Nghién cuu S3- Pia, 1973; courtesy of Ha Mai Phuidng),
p. 112.

11 PBCNB (annotated by Nguyén Khic Ngt), "Preface by the
annotator”, pp. 5-7.

12 Chudng Thau, op. cit., p. 40; Boudarel, "Mémoires", p. 266;
Boudarel "Bibliographie...", p. 157: "Date de compilation
contestée. Les historiens du Nord penchent pour 1936-40. Des
auteurs du Sud ont avancé 1929."

13, Chddng Thau "Ban thém v& cuon Phan Boz Chau Nzen
Bzeu" NCLS, 170 (October 1976; courtesy of Prof. Vinh Smh)
p. 85.

14 Ibid., note 13, p. 86.

15 Chudng Thau "Ve hai tap t truyen p; 41; Chudng Thau,
"Bin thfm v& cudn Phan Boz Chdu Nién Bzeu" PP, 86-88. Let
us note that in his former amcle p. 41, Chidng Thau gave 1955
and 1957 as the dates of publication for the first and second
edmons of PBCNB translatlons in quoc-ngu’ by Pham Trong
Dxem and Ton Quang Phlet but in his later article , entitled
"Tinh hinh nghi€n ctu Phan B01 Chau tf trdde den nay"
(NCLS, 104, Nov. 1967; courtesy of the British Library,
Vietnamese Section), p. 6, column 2, he gave respectively the
dates 1955 and 1956.

16 Tw Phan, ed. by Anh-Minh, see note 6.
17 See note 10.

13, Tai Phan (ed by Anh Mlnh) p. 93; Phan B_oz Chau Nién
Bitu (ed. by Nhom Nghién cidu Si- -Bia), p. 96.
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19 Chudng Thau "Anh hlfdng cach ménh Trung Quoc d61 véi sw
bign chuyén cua t? tu’ong Phan B01 Chiu", NCLS, 55, p. 35.

20 Ibid, note 19, pp. 39-40; David Marr, Vietnamese
Anti-colonialism, 1885-1925 (Berkeley, Cal.: University of
California Press, 1971), p. 132, note 45.

21 Chudng Thau, article cited in note 19, pp. 39-40.

22 Article cited in note 19, Part II, NCLS, 56, pp. 37, 41.
23 Boudarel, "Bibliographie des oeuvres...", p. 160.

24 David Marr, op. cit., pp. 132, 282.

25 Personal communication by letter of June 4, 1987.

26 See in particular Liu's Chinese-English Dictionary by Liu
Dah-jen (Taiwan, 1978).

27 Nguc Trung ThzZ, trans. in quoc-ngzl by Dao Trinh Nhat
1950, p. 58: "I mua xuén Dinh Mui dén mua déng Mau Than
la thdz ky thanh nién ta sang du hoc thinh nhat Trach nhtem t0i
phaz ganh vac trong thdz ky nay cung kho nhoc bon be nao ia
chon ngddz vao hoc, nao la lo-lzeu gzao-thzep, nao la van-d‘ong bac
tten /nao la lién lac tmh nghza déu la mot tay toz d‘ung muz chzu
5o het thay Toz nghzem nhién nhi mot quan __o_rgg si? cua mldc
Nam o’ mldc ngoaz [our empha51s] ma laz ktem ca chzic zam-doc
kmh ly nia. Gzeng sau tay ngan, vzeAc I6n tai hen, toi vén sd cong
vzec toi ganh vac khong kham
Bong thoi chung 10i Jai dzing Ién Tan Vzel Nam @g
[our emphasis] Hzen bt chide lam nhid mot chmh g_l_z_ lam thdz
cua nilde Nam d hal ngoai [our empha51s] Tuy la cdch thu’c sap
d‘at con sd sai, nhing co anh-hd&ng t6i dan khi trong nilde mau
lom".
A The excerpt quoted above from Pao Trinh Nhat s
quoc-ngzl translation of NTT has been translated in English as
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follows by Christopher Jenkms and Tran khanh Tuyet who have
rectified the misprint g)_ng hien" in their translation: "From
the spring of the year of the Goat (1907) to the winter of the
year of the Monkey (1908) was the period during which the
greatest number of students went abroad to study. The
responsibility I bore during that period was difficult and we were
not well organized. I had to select those who would enter school.
I had to take care of public relations. I had to raise money and
build solidarity within our group — alone I had to shoulder all
these responsibilities. All of a sudden, it was as if I had become
an envoy of Vietnam abroad as well as holding the office of
Inspector-General. The well is deep but my arms short; the task
is great but my skill feeble — I was incapable of continuing to
bear my responsibilities.

) At the same time we set up the Tan Viet Nam Cong
Hién [Vietnamese Constitutionalist Association] as a kind of
provisional government of Vietnam overseas [our emphasis].
Although the organization was a very modest one it had a very
quick 1nf1uence on the people's spirit at home." Cited from
"Phan B01 Chau S "Pnson ,Notes" (trans. by Christopher
Jenkins and Trin Khanh Tuyet) in Reﬂecnons from Captzvzty,
trans. byAChnstopher Jenkins, Trin Khinh Tuyet and Huynh
Sanh Thong. Ed. by David G. Marr (Athens: Ohio, 1978),
p. 4.

28 Tan Viet Nam Con 1en Hoi (ﬂ%@a w%) in NTT, Vxet
Nam CBng Hin HOi GIRPAER) in PBCNB.

~ e

A

29 Boudarel, "Phan B01 Chau: Memmres » D 90, note 103:
"Dans le Nguc Trung The Phan B01 Chau appelle cette
organisation "Tan Vlet Nam Cong Hlen et la cons1dere comme
"une sorte de gouvernement provisoire du Vietnam al etranger
(NTT pp. 55-56). Les diverses sections s apvellent d'ailleurs
ministeres. Pluswum ouvrages écrivent a tort cong hién (offrir)
au lieu de cong hien (constitution publique). [Les accents ne
peuvent Stre reproduits ici].
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This writer would like to add hereafter the following
brief remark to Boudarel's note above:

A clear distinction should be made between cong hzen
(kung * hsiel ?ﬁ"j\— meaning "to offer or contribute” (oneself to
the national cause, etc.), or "contribution” — and cong hien
(kung hszer’l”;\'% a public charter or public constltutlon)
If céhg hion (kung hszen") may be easily mistaken for cong hién
(kung hszen") thlS is because of the Chinese homonyms kung,
kung, h;zen hsiert and the Vietnamese homonyms cong, cong;
hien, hien. Under these conditions, it would be advisable to
cautiously add the corresponding Chinese characters next to their
Chinese and Vietnamese transliterations.

30 Nguc Trung Thy trans. by Pao Jrtinh Nhat p. 58, line 13;
Nguc Trung Thd trans. by Phung Tnen p. 39, line 1.

31 That is Tan Vlet Nam Cong Hlen Ho%{ @Q@ \EZ@\
instead of Tan Vi€t Nam COng Hién Hoi %{T@(@éﬁf\

32 According to Chudng Thau, Pao Trinh Nhat may have used
for his quoc—ngzi translation of NTT _the 1936 Chmese basm
manuscript (See Chudng Thau, "V& ha1 tap ur truyen

p. 38). However, in his preface to his quoc-ngli translation, l—)ao
d1d make mention of a 1938 manuscppt as follows "Anh em
Vtet Nam d‘ong chl ¢ Tau tu’ng d’em xuat ban mot lan Nam 1 938
laz mdz in lan mia Ai cung phaz nhzn nhan la tap van co gia tri
ca ve llch sw va van phzldng Chung 10i dich ra day aé cong hzen
don ong bav xem cho,bzet tién sznh hoat d‘ong cach mang ¢ hai ngoai
gian-nan, ngwy hiem ra sao.' Nguc Trung Tha trans. by Pido
Trinh Nhat (Saigon: Tan- Vlet 1958), "Thay 18i tda", p. VIL

33 Oiwa Makoto, Annan minzoku undéshi gaisetsu (Tokyo:
Guroria Sosaete, 1941).

34 Minami Jiijisei f?] T}*‘L (s.v. Nam Thap Tu’ Tinh) was the
pseudonym of a Japanese shishi (s.v. chi- sz a scholar of
purpose) who, according to Oiwa Makoto, translated into
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Japanese the Nguc Trung Ky by Phan B01 Chau in 1932 (Showa
7th year). See Oiwa Makoto, op.cit., pp. "6-9.

35 Tokyo: Heibonsha, 1966. Cf. p. 140 and footnote 1 on
p. 142. See also p. 241 for further information about the Tan
Vlet Nam Cbng Hiéh Hbi. From Nagaoka Shinjiro and
Kawamoto Kunie, we have learnt the following interesting
details: (1) Minami JGjisei may have been the pseudonym of a
Japanese scholar named Ga Morizo ﬂ Z- (Cf. op. cit.,

p. 92, note 1 and p. 279), (2) the Japanese translation of Phan
B01 Chau's Nguc Trung Ky dated from Showa 4th vear (1929)
instead of Showa 7th year as has been found in Oiwa Makoto's
book. This writer would like to add the following noteworthy
feature in the Japanese translation of Nguc Trung K y/ by Minami
Jujisei: The subtitles given to his quoc-ngzi translation of NTT
are quite reminiscent of those found in the Japanese translation.

36 Tran Minh Th, op. cit., pp. 46-47.

37 Ibid., p. 47.

38 Ibid.

39 Tbid., pp.48-49.

40 Ibid., p. 49.

41 Tbid.

42 Ton Quang Phlet "Phan B01 Chiu va mot g1a1 doan lich sd
chong thic dén Phap cia nhan dén Vlet Nam", Van Sv Dia, 13
(Jan. 1956), pp. 53-65.

43 Tran Minh Thy, op. cit., p. 51.

44 Chudng Thau, "VE hai tap truyén..." , pp. 43-45.
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45 Thid., p. 45.

46 NTT, c:1ted from "Pnson Notes" translated by Christopher
Jenkins and Tran Khanh Tuvet PP. 22-24.

47 Trhn Minh Thy, op. cit.. p. 51.

48 Quoted from "Prison Notes", p. 37.
49 Ibid., p. 41.

50 Ibid.. p. 42.

51 Georges Boudarel, "Phan BSi Chau: Mémoires ", p. 72,
footnote 83.

52 Quoted from "Prison Notes", pp. 34-48,



PHAN BOI CHAU IN JAPAN

Shiraishi Masaya

1t was before the end of the Russo-Japanese War
(1904-1905) that Phan B01 Chau decided to visit Japan, where
he arrived in early 1905 and started the Podng-du Movement.

Many Japanese authors have discussed Phan Boi Chau's
activities, especially those in Japan (1905-1909). The first group
of writers consisted of those who had pan-Asianist tendencies.
In 1935 the famous Black Dragon Society (Kokuryiikai)
compiled a three-volume series of biographies of "pioneer
patriots of Asia", which included Kashiwabara Buntarg's
contacts with Vietnamese students. In 1941 Oiwa Makoto
published a book on the "Annamese” nationalist movement, and
in 1955 Komatsu Kiyoshi wrote a book in a somewhat
semi-fictional style concerning Phan B01 Chau and Cudng -Pe.!

It was in the mid-1960s that more scholarly works
appeared in Japan. The key pioneer publication was a book
edited by Nagaoka Shinjir6 and Kawamoto Kunie. The main
part was the translation of Phan's several works, including Nguc
Trung ThiZ (Prison Notes). The book also contained some
important articles written by the editors: Kawamoto, focusing
on Phan's two autobiographies, wrote the latter's short
biography, and Nagaoka, utilizing Japanese diplomatic
documents as well as Phan’s earlier autobiography, discussed the
Vietnamese students in Japan.? With the publication of this
book, several researchers became interested in the Pong-du
Movement. Terahiro Akio, a specialist of modern Chinese
history, wrote an essay in 1966 on the Vietnamese nationalists'
contacts with Chinese and Japanese revolutionaries.’ In 1967,
Tanigawa Yoshihiko, one of Japan's pioneer scholars on
Southeast Asian nationalism, wrote an article about Vietnamese

52.
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intellectual movements in the early twentieth century. In this
article, Tanigawa introduced, for the first time to the Japanese
academic world, the Vietnamese historians' viewpoint on the
subject.*

In the 1970s new factors were added to the existing
conditions for the development of the study in Japan:
Vietnamese books became much more easily available and a few
major Western works (by Georges Boudarel and David Marr for
instance)® were introduced. In 1972, Sakai Izumi wrote a long
essay on Phan B@i Chau. Shiraishi Masaya published his first
article in 1975. Kawamoto also developed his study in a series of
essays.*

During the period after 1979, Japanese researchers made
some further rtemarkable progress. In 1979 Goto Kimpei
published an excellent book on the Pong-du Movement and
Shibata Shizuo discovered and introduced Phan BOi Chau's
inscription commemorating Asaba Sakitard's support of the
Vietnamese students in Japan. Gotd and Kawamoto used
diplomatic documents.” Shiraishi tried an extensive cross
examination among Vietnamese, Chinese, and Japanese pnmary
source materials.! He also studied the activities of Cidng-D¢
and his supporters in the 1930s and 1940s (basing on Vietnamese
and Japanese sources)’ and more recently, fully utilizing
Japanese and French official documents as well as Vietnamese
sources, worked on the last days of the Dong -du Movement in
Japan.!®

The Japanese contribution to the study of Phan Bo1
Chau and his movement in Japan has been manifold. First,
Japanese researchers have discovered and introduced various

primary source materials — including official documents,
newspaper articles, school records, tombstones and inscriptions,
and personal memoirs — located in Japan. Some of the

researchers have further discovered and introduced various
Chinese and even French documents. Secondly, on the basis of
these discoveries, they have written studies concerning various
levels of contacts and relations between the Japanese and the
Vietnamese in the first decade of the twentieth century, and
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further looked into the Vietnamese view of Japan and the
Japanese view of "Annam" and Asia in general. Thirdly, a few
of them have also worked on the Franco-Japanese official
relations vis-3-vis the Vietnamese nationalists in Japan. This
area of study does not merely concern the history of Vietnamese
nationalism, but also the worldwide history of colonial powers in
East Asia during the decade following the Russo-Japanese War.
Fourthly, some of the researchers have also tried studying
various contacts and/or cooperation of the Vietnamese
nationalists with the Chinese and other Asian €migrés in Tokyo
and Yokohama. By so doing, they have sought to understand
Phan B@i Chau's and other Vietnamese nationalists' idea of
independence, revolution, and solidarity among the Asians.

Thus, the Japanese researchers, while providing
indispensable information and verification, have developed
various aspects of the study about the Dang-du Movement.

In the following sections, the present author,
summarizing what he has dlscussed in his previous works,!! will
mainly analyze Phan B01 Chau's idea of Japan and his argument
for the necessity of cooperation among the Asian nations.

A
1. PHAN B@I CHAU'S IDEA OF JAPAN

l Japan as a nation of the "same culture". Why did
Phan B01 Chiu come to Japan? This question should be divided
into two parts: Why he thought it necessary to seek foreign aid,
in other words, why he considered it impossible to accomplish a
revolution solely with Vietnam's domestic human and material
resources; and why he chose to obtain support from Japan.

As for the first part of the question, one should take
into consideration the fact that Phan had witnessed the failure
of anti-French attempts which the generation of his father had
expenenced at the end of the nineteenth century.'* Phan B01
Chau, who believed that national independence  could be
obtained only through armed struggle, learned a lesson from his
predecessors’ failure (and his own abortive plot of a revolt in
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1900) that, even if he could gather men of the same
determination, he would not be able to succeed in a revolution
without modern weapons, which were not obtainable inside
Vietnam. Thus, Phan and his colleagues concluded that it was
most urgent to secure military aid from abroad.!?

When then did he choose Japan? It was during the latter
half of 1904 that Phan entertained the idea of visiting Japan,
even' though by that time he had not learned of Japan's victory
in the naval battle on the Japan Sea, which was only to take
place in May of the following year. According to his first
autobiography Nguc Trung Thu (Prison Notes), however, he
was deeply impressed by the news of the outbreak of Japan's
war against Russia and the former's offensive operations at Port
Arthur and in Ligotung.'* Phan's second autobiography Phan
Boz Chau Nién Bzé% (Year to Year Activities) states that it was
on]y from the countries of the "yellow race in Asia " or of "the
same culture and the same race" (db‘;zg van, dbng chu’ng) that
the Vietnamese could expect assistance; among them China must
have been the first country to count on — if one were to
consider the historical, geographical, and ethnic relations
between Vietnam and China —, but China had already
abandoned her suzerainty over Vietnam since the
Franco-Chinese War (1884-1885) and her national power
weakened day by day. In contrast, Japan was a "newly Tising
country of the yellow race”.!* She seemed to have a "desire to be
the master (b2 chu) of all Asia"'¢ or an "ambition" (da tdm)
and "interests" (/di hai) toward Vietnam.!”

In 1905 right after his arrival in Japan, Phan wrote a
letter to Okuma Shigenobu, in which he pointed out two major
reasons why Japan should help Vietnam: First, Japan, as a
country of the ' same race, same culture, and same conunent"
(dong chung, dong van, @b ong chau) should have a duty (nghia
Iy) to do so; and secondly, Japan could promote her interests
({3i hai) by checking the French and the Russian expansion into
the Chinese continent.!?

The first thing to note here concerns Phan's idea of the
"same race, same culture, and same continent". This idea
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contains three different levels of notions about the entity in
which the Vietnamese could, or should, seek mutual contacts
with their neighbours. Among these, Phan regarded the notion
of the "same culture (d’ong van) as the most important.

%)ong van is a Sino-Vietnamese term equivalent to
t'ung-wen in Chinese and dobun Japanese. It can be translated
into English as "same script" and/or "same culture”. Phan
belonged to the generation of Vietnamese inteliectuals who were
educated in literary Chinese and identified themselves as a part
of the East Asian sinicized scholarship. Even though he regretted
in his memoirs that he had spent half of his lifetime studying
for the preparation of traditional examinations (khoa ci),*’ it is
also true that, due to his success in this study and consequently
in the examinations, he was able to read and understand
Chinese literature, including the writings of K'ang Yu-wei and
Liang Ch'i-ch‘ao, and to acquire the prestige of being a great
scholar among his compatriots.

Furthermore, when he went abroad, it was knowledge of
literary Chinese that enabled him to communicate with his
Chinese and Japanese colleagues through "brush conversation™
(bit dam). In his memoirs, he often described how efficiently he
could carry on conversation "in writing”" when he met the
Chinese and/or the Japanese in Hong Kong, on a boat {rom
Shanghai to Kobe, on a train from Kobe to Yokohama, or at the
Yokohama station.?® Even though he could not speak Chinese or
Japanese, he could communicate with the people because he
shared a common script with them. But it is not a mere
knowledge of Chinese characters of which Phan made efficient
use when he stayed in China and Japan.

Generally gpeaking, m the traditional world of the
Chinese script (chd nho or hén van), written words were not
only a practical vehicle to convey meanings and information, but
also had literary and aesthetic functions as well. In order to be a
man of culture in the traditional sense, a scholar must have a
profound and comprehensive grasp of Chinese classical literature
and historical allusions. He should have sufficient vocabulary
and phraseology and be able to manipulate them in proper
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contexts. In addition, he should be a good calligraphist.

Phan was a qualified man of culture in this respect.
Owing to his talents and accomplishments, he was warmly
accepted and highly regarded by influential Chinese and
Japanese. In his memoirs, for instance, he proudly recalled that
when he met Okuma Shigenobu and Inukai Tsuyoshi for the first
time, his written words deeply impressed them as well as
Kashiwabara Buntard, who was present there; and that he
complied with a request by Mrs. Inukai for writing on her fan.?
Prior to that, when he met Liang Ch‘i-ch‘ao in Yokohama, his
conversation in writing moved Liang so strongly that the
latter agreed to publish his manuscript of Vzet Nam vong quoc sil
(History of the Loss of Vietnam).2? To recaprtulate Phan was a
man of culture in the world of classical Chinese, and owing to
his knowledge and accomplishments in this field, he was able to
communicate smoothly with the Chinese and the Japanese. This
personal experience helped him to further confirm his feeling
that he was a member of the sinicized cultural club.

In an essay entitled Ai Viet Pidu Dién (Grief over
Vietnam and Condolence for Yunnan; 1907), Phan wrote that
among Vietnam's neighbours, Siam, which was located to the
west of the Mekong river, was clearly separated from Vietnam,
because "it completely differs from our Vietnam in language and
script”, and Cambodia, which had been destroyed by the French
and whose ethnic stock had been extinct, now hardly deserves
the name of "our neighbouring country”. Therefore, Phan
continued, "we have no other neighbours than Kwangtung and
Yunnan in the area between the island of Poulo Condore in the
South and the mountains of Wuling in the North".2’ Here, Phan
clearly divided the nations of the "same continent” into two
parts, i.e. the sinicized nations and the others; and evidently
identified his nation as a part of the former, namely the nations
of the "same script/culture".

2. Phan Boi Chau: A Social Darwinist. In 1903 or 1904,
a few years before hrs departure for Japan, Phan wrote an essay
entitled L Cdu Huyé: L€ Tan Thi (New Letter with Blood and
Tears on the Rytikylis). The original text, unfortunately, has
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been lost, but according to his autobiographies, he wrote this
essay in order to alarm his compatriots about the fact that the
Vietnamese nation, which had already lost her sovereignty, was
being destroyed by the French, just as the Ryukyus had been
completely annexed by Japan.*

Phan also recalled in his memoirs that around 1900 he
read various Chinese “new,books " (tan thd), among which were
the Trung Pong Chzen Ky and the Mau Thén Chinh Bzen Ky
The first book, the full title of which in Chinese transliteration
must have been Chung-Tung Chan-chi Pen published in 1896 or
1897, described the 1894-1895 war between China (Chung) and
Japan (Tung). The second book, written by Liang Ch‘i-ch‘ao,
mentioned the fact that after losing the war, China had to cede
Taiwan and a huge amount of indemnities to Japan.?*

In this way, well before leaving Vietnam for Japan, Phan
had known of the fact that Japan, an Asian country of the
yellow tace, had fought and/or annexed its neighbours tl'{at
belonged to the "same race" and the "same continent”. Despite
this knowledge, why then did he decide to go to Japan to seek
military aid? Kawamoto, in his article published in 1972,*" raised
this puzzling question; but the present writer did not completely
agree with him, and developed arguments, in a series of articles,
in the context of social Darwinism.**

Social Darwinist ideas were introduced to Vietnamese
intellectuals around 1900 through  Chinese literature, and had
a great influence on Phan as well as on his contemporaries.*

For example, Phan made the, followmg arguments in a
pamphlet entitled Hdi Ngoai Huyez Thid S@ Bien (Letter
Inscribed in Blood from Abroad Part 1; 1907) First, just as the
former example of Lam Ap and Chiém Thanh (the countries of
the Chams which were destroyed by the Vietnamese) showed,
is not rare that a nation disappears compietely". "In this light, it
is quite possible that the Vietnamese will follow the same path
and will be annihilated, unless they are quickly awakened".
Secondly, "the French are systematlcally trying to stamp out the
Vietnamese, but for that purpose, they do not apply a plain
policy of massacre, but a more cunning method of aggravating
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the Vietnamese 'stupidity and weakness' (ngu nhuddc) and killing
them slowly". Thirdly, "if the Vietnamese looked on idly, then
they must be totally destroyed, because only those who
strengthen themselves can save themselves."*®

These arguments clearly show that Phan was a social
Darwinist.*! The example of the Chams which he cited here is
evidently equivalent to that of the Ryukyus to which he referred
in the earlier essay. In short, Phan understood that the Chams
and the Rylikylis were destroyed because they were losers in the
relentless struggle for survival, and he feared that the
Vietnamese would also share the same fate in the near future.
This, however, does not necessarily mean that Phan was a
believer in Darwinistic fatalism, fatalism in the sense that the
French were racially superior in nature to the Vietnamese and
therefore the latter must be inevitably destroyed by the former.
He instead appreciated social Darwinism as a positive theory to
explain that a nation's present strength was nothing but the
result of its historical development and therefore any nation
could alter its lot by improving and developing its wisdom and
power. In other words, a nation's survival would depend on its
own efforts.??

This argument also led Phan to conclude that should the
Vietnamese fail to improve themselves, they then would be
annihilated by France. In that case, the result would have
stemmed from their own faults, and they should not resent
French cruelty but blame themselves. "Even if the Vietnamese
were annihilated,” Phan plainly concluded, "I would not dare to
think ill of the French."s?

As a result of his social Darwinist view, Phan did not
hesitate to choose Japan as a country to rely on, despite his
knowledge that Japan had defeated and annexed "its brother
countries". He hoped his nation would avoid the same fate as
that of the Chams and the Ryiikyls, and to identify it with a
strong and successful Japan. His nation, however, would never
become as powerful as was Japan, should the people sit idly.
They must try hard and look for their way. To achieve this aim,
according to Phan, the first thing was to start a movement to



Phan Bgi Chdu in Japan 61

60 Phan Béi Chdu and the Péng-du movement

VR LWy .
M NPSEY u.u.v e .,.4, =T 1. /\vHV

LT E MR
Ake »&ﬁ )\rm.&“ m«kl&-WQ&JWr

- U, »nu Jc\}m,% \&ﬂ}%{jk.&f %t&

. x
:m.umm«ﬁ s,maké nd ! 2
S e ST 1 - J.z 5

k&%.ﬁ&%&&%f ” .Khw%rwﬁ
2% eeduug | ¥

o &.ﬁ%&)%fw%
AL e

So
v?www,.&% /\t 53 ,wﬁ

Ly p—
{ = .,A..‘-leﬂiz :

\(ln - g,
%&v&ﬁ# S

. &x@m ,,ém,w%ﬁ@
4&&%%@@%@3%

]

Y

u's letter to Japan's Foreign Minister

~

AL
1

Copy of Phan

Kamra Jutard (1855-1911)
(From GotS Shimpei, Nihon no naka no Betonamu)

n.m}.»rnaﬁf!ﬂ
NRR FeTg g R w\..?a..x\)xq. 4
0 T g A e

Y ﬁéﬁﬁ¢kfk&kﬁ»%
/
Z

IR
l\ S [E.d . 1 ;S
.n.v%?f nvruA HERR L LN

t thd (1906) and its first page

by
e

Ly

h

3

s Hai ngoai

Au.

Phan BAi

and Kawamoto Kunie, eds. Betonamu bokokushi hoka)

(From Gotd Shimpei, Nihon no naka Betonamu and Nagaoka Shinjira



62 Phan Bji Chdu and the Déng-du movement

study in Japan. ,

In the Hai Ngoai Huyet Thi? Tuc Bien (Letter Inscribed
in Blood from Abroad, Part II; 1907), Phan wrote explicitly: "In
this age when strong powers are competing against each other
and the world is engaged in a struggle for survival, we would be
a loser unless we absorb civilization from abroad, acquire
sympathy from a strong neighbour, and pit our small nation
against a big enemy."* "A strong neighbour" here is Japan, "a
big enemy" is France, and to "absorb civilization" is to study in
Japan.

3. Japan as a Civilized Nation. Phan Boi Chau came to
Japan in order to seek military aid.’ However, through
contacts with Liang Ch‘i-ch‘ao and several influential Japanese,
he soon realized that he could not easily achieve this goal,
because, first, Japan, exhausted by the war against Russia, had
neither capacity nor willingness to fight the French, and second,
Phan's group at home, which did not have sufficient men of
talents (nh@n tai) nor a solid organization, had no possiblity of
succeeding in an anti-French revolution, even if they were able
10 obtain weapons. Thus, Phan gave up his original plan and
instead started a movement to invite Vietnamese youth to come
to Japan to be trained as future cadres for revolutionary
activities, and to establish the headquarters of a Tevolutionary
organization in Tokyo.%¢

The main purpose of the -DSng-du Movement was to
create young and capable men of revolution. In other words,
Phan was strongly interested in military education.3” However,
he gradually acknowledged the fact that there Were more
important factors than the mere military strength that had made
Japan a powerful and successful nation. These factors were, in a
word, what made Japan a "civilized" nation.3*

In various articles which Phan wrote during his stay in
Japan and also in his autobiographies, he  admired Japan as
a developed and civilized nation, which had reached the same
level as that of Western Europe and the Unites States, and
contrasted it with miserable and backward Vietnam.?®
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Why, then, did he admire Japan and contrast it with
Vietnam? Was it only to lament the underdevelopment of his
country? Evidently not.

To discuss this question, I will begin with an
examination of Pyan's,idea%on development. In the first chapter
of Viet Nam Quoc Si Khdo (An Inquiry into the History of
Vietnam; 1908), Phan, citing Western ethnologists' theories,
stated that all human societies were following a linear path of
development from the stage of animals (ddng v@t), through
those of barbarians (da man) and civilizing process (khai hoa),
to the stage of civilized state (van minh). In this evolutionary
path, according to Phan, Vietnam had entered the stage of
civilizing process only for a few years and might reach the "great
epoch” in several decades, just as Japan had reached the climax
of civilization (van minh) forty years after the Restoration ( duy
tan) %

Thus it is evident that Phan believed in a linear and
monistic evolution of civilization.*! He agreed that Vietnam was
a backward country, while Japan and Western Europe were
developed and civilized. But his intention here never was to envy
the developed countries and lament the miserable state of
Vietnam. Instead, he maintained that Vietnam must and could
follow and catch up with Japan and Europe. But how?

In order to realize that, Vietnam must undergo a duy
tan. In the pamphlet Tan Viét Nam (The New Vietnam; 1907),
Phan depicted an image of Vietnam after duy tan: the country
would be rich and strong and the people would enjoy democracy
and a developed civilization. While for the Japanese duy tén
(ishin in Japanese) meant the restoration of imperial rule after
the overthrowing of the Tokugawa Shogunate, duy tdn for the
Vietnamese meant the future recovery of national independence
through armed struggle against the French.*?

, How then should the Vietnamese attain this goal? Phan
indicated to his compatripts about the first urgent task to
undertake. In Khuyen Quoc Dan T Trg~Du Hoc Vin (An
Appeal to the Nation to Support Financially Students Studying
Abroad; 1905), he referred to a great gap currently existing
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bgtween Japan and Vietnam, and stated: "If you study the
history of renovation (duy tén) in Meiji Japan, you can clearly
understand that the Japanese have been aware of the fact that
they could not have achieved a great success without sending
stud_ents abroad to develop the people's knowledge (dén tr?) and
cultivate men of talents (nhan tai). At the beginning in Japan
there was only Yoshida Shdin, but he was soon followed b3;
hl_mdreds and eventually thousands of Yoshida Shsin." Since
Vletx.lam was as large and populated as Japan was, Phan
continued, there was no reason to consider that Vietna,m was
unabli to do what Japan had accomplished during and after the
dyy tan. "Why do our compatriots,” he asked, "shrink from the
first .task of renovation (duy tc'z\n) tried by Yoshida Shain?"ss
Yoshida Shoin was a famous scholar in the late Tokugawa 'era
Who educated many heroes of the Meiji Restoration, but he
l;lfmggalf vt/)as a}rrested and executed before the Restoration, because
18 aportive attempt to ill

study in the United Stftes. cEally get out of the couatzy to
_ In summary, Phan appealed to his countrymen to join
hlm' to study in Japan, and regarded the -Dﬁng¥du Movement as
a f1r_st step of renovation (duy tan) in the civilizing process
(khai hoa), which would eventually develop Vietnam to reach

the level of a civilized state (vdn mink)
that Ja
already actually enjoyed.* pan and Europe

A
II. PHAN BOI CH//\\U'S CONTACTS WITH
THE YUNNANESE NATIONALISTS IN JAPAN

Dur.ing his stay in Japan, Phan had various levels of
cion'tac,ts with Japanese as well as Chinese and other Asian
enlgres, among them were Yunnanese nationalists.

. In hl‘S memoir Year to Year Activities, Phan frequently
mentioned his contacts with them, and according to my careful
reseaTch. of Japanese and Chinese primary source materials his
description in the memoir is almost correct except for se‘,/eral

naccuracies, ‘especially with regard to dating.** In this short
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section, however, I shall omit a detailed description and
confine myself to an examination of the common ideas Phan
and his friends from Yunnan shared in their mutual contacts.

The main question to be discussed here is why they did
have close contacts with one another in Tokyo. The first
apparent reason for this is the geographical closeness between
Vietnam and Yunnan. Phan expected to utilize Yunnan in the
future as a route through which to smuggle himself into his
home country and ultimately as a base from which to send his
soldiers to attack the French colonialists on Vietnamese territory.
For the Chinese in general and the Yunnanese in particular,
Vietnam, especially its northern part,Tonkin, was important as a
route and as a revolutionary base through and from which they
could gain access to the southern provinces in China.*® Thus, the
geographical factor was significant, but it was not the single
reason to join the Vietnamese and the Yunnanese.

One of more important and deeper reasons was their
common recognition of the international circumstances under
which their home country and province were placed. Vietnam
was a French colony, and Yunnan was threatened by French
(as well as British) imperialism. In other words, they had a
common enemy, the French. At the same time, this fact also
implies that they encountered similar difficulties. Vietnam had
lost her scvereignty, and Yunnan was facing the crisis of being
colonialized.

The Yunnanese nationalists published a periodical
Yunnan in Tokyo. Its issues contained a substantial number of
articles concerning Vietnam (and Burma).*” Their concerns
about Vietnam (and Burma) had two aspects: First, Vietnam
(and Burma) as a colonialist base from which the French {or
the British) would invade Yunnan; and second, as a past
example to demonstrate how they conquered Asian countries.

As for the first aspect, one article in the Yunnan
mentioned: "In 1883 Vietnam was destroyed by the French and
as a tesult Yunnan has faced a danger just as lips being gone
teeth are cold. In 1885 Burma surrendered herself to the British
and consequently Yunnan has faced a threat from what is as far
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away as a bull's body is from its horns. "

The Yunnanese nationalists were especially concerned
about the future construction of railroads which would connect
Yunnan directly with Vietnam and Burma. "The French have
obtained a right to extend the Annam-Tonkin Railway to
Yunnanfu; and the British have frequently made a claim for the
concession [of land to construct] the Yunnan-Burma Railway....
A few years ago, when the East China Railway was constructed,
three Eastern provinces in China became a battlefield. In the
same vein, if the Yunnan-Vietmam and the Yunnan-Burma
Railways are completed, the Yunnanese cannot easily sleep even
a single night."*®

As for the second aspect of their concern about
Vietnam, an article in the Yunnan said: "The past example
of failure in [China's] three Eastern provinces and Vietnam's
present state of misery will soon be repeated in Yunnan province
as well."** Also in a pamphlet entitled Alarmed Yunnan, the
author wrote: "In this pamphlet I will describe the history of the
Vietnamese lost sovereignty (wang-kuo in Chinese; vong qu%c in
Vietnamese) and the present state of the French rule in Vietnam
in order to foresee the future destiny of our Yunnanese
provinge, "5

It is clear from these descriptions that the Yunnanese
nationalists felt that their home province and Vietnam shared a
common fate. This recognition led them to regard their province
and "Annam" as “suffering from the same sickness”
(t'ung-ping; dong bénh) 52

Phan expressed a similar opinion in his Grief over
?/ietnam and Condolence for Yunnan, which was first published
in the sixth issue of the Yunnan (1907). He recalled the long
history during which "both Yunnan and Vietnam were ruined
and destroyed because of the "same sickness ": Soldiers of the
Mongolian Yuan, Chinese Ming and Manchurian Ch‘ing
dynasties all invaded Vietnam after pacifying Yunnan. And at

present, both Vietnam and Yunnan were being destroyed by the
Europeans.**
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Needless to say, the common r1ecognition of
"fellow-sufferers” is a logic which should not be necessarily
confined to the relations between Vietnam and Yunnan, but
could be extended to all the relations among countries/regions
which had been or were being colonialized. However, the
Vietnamese and the Yunnanese had an idea that they had a
special relationship of mutual reliance between "lips and teeth ">
or between "a cart and poles”;** and therefore "once the lips are
gone, the teeth are cold”.*¢ Here the lips meant Vietnam and the
teeth meant Yunnan.

In this way, Phan and his Yunnanese friends shared a
realization that their country and province had a
common enemy; they were faced with the same fate and
therefore suffered from the same "sickness". Because of this
common realization, they paid special attention to and had
maintained close contacts with one another in Tokyo.

Furthermore, from the above realization, Phan reached
the conclusion that the Vietnamese and the Yunnanese should
support one another. In the same essay cited above, he thus held
that in order to Tesolve the crisis, the Yunnanese should have
great heroes like Napoléon and Alexander the Great, and the
Vietnamese would help them by attacking the French; but,
should this kind of military resistance be difficult at present, the
Yunnanese should at least "cultivate the people's knowledge
(;d\é\n trf) by opening schools, encourage the people's mind (dén
tam) by developing military troops and industrial enterprises;
stop thinking of depending on others, promote their self -reliance
spirit, and secretly associate with the Vietnamese to conclude an
offensive and defensive alliance.... Thus, whenever the
international circumstances change [in the future], the South
[i.e., Vietnam] and the North [i.e., Yunnan] will become
intimate brothers: While the Vietnamese grip the French throat,
the Yunnanese hit their back; while the Yunnanese restrain the
French arms, the Vietnamese hold their shoulders. [By so doing,]
the Yunnanese will maintain and the Vietnamese will recover
their independence."*’
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Phan's message here was very clear. But, what about the
opinions of his Yunnanese counterparts?

One of them noted in an article which appeared in the
Yunnan that "We cannot maintain China, unless we preserve
Yunnan; we cannot maintain Yunnan, unless we recover Burma
and Vietnam."** The author implicitly accepted the idea that all
suffering countries/provinces should help each other so that they
could survive the crisis.

Another author, however, displayed a slightly different
opinion in a declaration of the "Do-or-Die society"”, a
Yunnanese nationalist organization: "We should help Annam,
Burma, and India to recover their independence by sending our
five million soldiers with a do-or-die spirit, after our province
has adequately achieved people's knowledge, people's spirit, and
people's power [min chih, min ch'i, and min li in Chinese; dén
tri, dan khi, and dén hic in Vietnamese]".* It should be noted
here that the author only mentioned a one-way support from the
Yunnanese to their neighbouring countries, but not one of
mutual support.

Another Yunnanese went further in an article published
in the Yunnan: "We have to cancel the treaty concerning the
French and the British concessions of seven mines [in the
province],  retrieve the French concession of the
Yunnan-Vietnam Railway, construct by ourselves the
Yunnan-Burma and the Yunnan-Vietnam Railways, establish
various systems of local self-government, education and
universal conscription, develop many industries, and evict the
British and French from the Hung and Hungpang Rivers. In
addition, we have to retrieve Annam and recover Burma."*® The
view in the last sentence of this statement is echoed by another
author, who wrote: "We have let others occupy Annam and
Burma."#¢

Thus, although the Yunnanese nationalists thought that
they had common enemies (the French and the British) and
shared a common fate with the Vietnamese and other
neighbours, they showed an ambivalent attitude concerning the
problem of their "solidarity” with the adjacent nations which
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suffered from the "same sickness"”. Why, then, did they display
this ambivalence?

One possible answer to this question is that the
Yunnanese nationalists were very Chinese in the sense that they
were not free from sino-centricism. Phan seems to have been
aware of this; he emphasized in the essay cited above that, in the
long history, it was always Yunnan which had been first pacified
by invaders and it was only in recent history that Vietnam was
conquered by foreigners prior to Yunnan.®? By arguing in this
fashion, Phan implicitly told his Yunnanese counterparts that
Vietnam was traditionally by no means inferior to Yunnan.¢?

Another possible answer is that the Yunnanese
nationalists were social Darwinists, who believed that any
nation's existence mainly depended on its own efforts to survive
and therefore a nation without the people's will and capacity to
make self -efforts could not survive, even if it obtained support
and alliance from outside. From this point of view, whether a
nation became a loser or a victor was entirely its own
responsibility. Therefore, social Darwinists in an exireme case
tended not to be sympathetic towards the peoples who, due to
the lack of their own efforts, lost their own country. Sometimes
the Yunnanese nationalists perceived that the Yunnan province
should be different from Annam or Burma, which had lost their
sovereignty and was menaced by the crisis of the nation's total
extinction.® In other words, only where the peoples with the
"same sickness" proved to have sufficient will and capacity to
make self-efforts, would their mutual help and collaboration
become meaningful.

In light of the above, the Yunnanese image of Vietnam
and the Vietnamese was ambivalent. On the one hand, they
knew personally that Phan and his followers in Japan were men
of strong will and sincere purpose. Yet on the other hand, they
regarded Vietnam as a nation which had lost its sovereignty
because of its own fault or "sickness”,

Furthermore, the social Darwinist view of nationalism
did not necessarily exclude an expansionist idea. On the
contrary, it tended to regard a nation's expansion even as an
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evidence of her success in the contest for existence. As a matter
of fact, the young nationalists from Yunnan dreamed of future
Southward expansion. In the same vein, Phan and his compatriot
intellectuals praised their nation's past glory as displayed by the
historical fact that Vietnam had conquered its Southern
neighbours.®® Here again Phan and the Yunnanese nationalists
shared a similar idea concerning nationalism; this fact explains
why they had an ambivalent image of Japan, as we shall see
next.

On the one hand, they regarded Japan as a developed
and civilized nation, whose level of development had reached
that of Western Europe and North America, and whose example
they should learn. In Section 1-(3), we have already discussed
how positively Phan viewed Japan. In this section, we have to
look only into the views of the Yunnanese nationalists. The
following statement is made in an essay published in the 19th
issue of the Yunnan: "In pre-Meiji Japan the people's
knowledge was backward and their industries were
underdeveloped. Since their success in the Restoration (ishin),
however, the Japanese have been no longer inept but become
smart. In the past, they were not enlightened. But once they
awake, they become far different from what they used to be. On
the contrary, the people in our country [China] now suffer from
the sickness because they prefer inactivity to endeavour. Unless
they revitalize their spirit and abandon their old customs, it will
be difficult to attain the prosperity that Japan and Western
Europe are enjoying."¢¢

This is the positive side of their image of Japan. But,
they held a negative image as well. In the same essay, the same
author noted: "The French declare to respect Annam's
independence, while the Japanese declare to maintain Korea's. In
actuality, however, they placed the kings in captivity, oppress
the people, usurp the administration, and restrict freedom in
Annam and Korea respectively. Those are the real contents of
their declaration of preserving independence. Now, the
Franco-Japanese and the Russo-Japanese treaties promise to
maintain peace in China. This means, however, that they will
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preserve our country, just as they have preserved Annam and
Korea."*’

As we have seen in Section 1-(2), Phan was also aware
of the Japanese aggressiveness towards their neighbouring
nations.

To recapitulate, The Yunnanese nationalists as well as
Phan held an ambivalent image of Japan. This ambivalence,
however, was not necessarily self-contradictory to the social
Darwinist point of view. Japan and the Western powers were
successful in the competition for existence. They were so rich
and strong that they inevitably expanded their influence over the
rest of the world. Weak and poor nations, on the other hand,
were faced with the crisis of being ruined. If they wished to
survive this crisis, they had to make their own efforts. Self -help
was essential; only after that would mutual support among the
weak nations be meaningful. What were, then, the efforts that
were to be undertaken? These were the efforts to make their
country and nation stronger and wealthier, just as Japan and
other great powers had done.

1. PHAN B(SI CHXU AND THE CHINESE AND JAPANESE
ANARCHISTS

According to his memoirs, Phan joined an organization
called the DGng-A Dgng-Minh H6i (Toa Domeikai in Japanese
pronunciation), or the League of East Asia, in Tokyo in October
of 1908. The League consisted of Chinese revolutionaries and
Japanese socialists, as well as Indian, Korean, and Filipino
activists residing in Japan.®®

Students of Vietnamese nationalism, relying exclusively
on Phan's memoirs, have concluded that the League was created
when the Japanese authorities, under pressure through French
diplomatic channels, began to suppress the Vietnamese
movement in Japan, causing Phan to become disillusioned with
Japan.®® Thus Phan, realizing that they could not rely on Japan
any longer, now inclined towards the Chinese revolution and
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placed his hope on the peoples of the "same sickness".”
However, according to the present writer's research of Japanese
and Chinese primary source materials, four of the most
important participants in the League, whom Phan has listed in
his memoirs had either left Japan or were in prison by the fal
of 1908. Chang Chi, afraid of being arrested, left Japan in
February. Ching Mei-chu went back to China well before the
moon festival of 1908. Osugi Sakae and Sakai Toshihiko were
sent to jail in September 1908 and were not released until 1910."
In addition, the Japanese authorities began their surveillance
against and interference with the Vietnamese émigrés only at the
beginning of 1909. In summary, Phan's memoirs are not
consistent with the information revealed by Japanese and
Chinese sources, as far as the dates and the sequence of events
are concerned. The next question, then, should be whether or
not did Phan join an organization identical to the League, and if
the answer is yes, when and why.

Various Japanese and Chinese sources indicate that
Japanese and Chinese activists in Tokyo established an
organization called Ashii Washinkai, or the Asian Friendship
Association, in the fall of 1907, in which the Vietnamese as well
as Indians, Koreans, and Filipinos were also involved. This
organization was quite identical to the League mentioned in
Phan's memoirs, in terms of its participants.”® Furthermore, a
Chinese source suggests that the Association was also called the
Txipg-Ya War’l\g-kuo Tung-meng Hui (DSng-A Vong-Qu/Gc
Dong-Minh Hoi in Vietnamese pronunciation), or the League of
the East Asian Lost Countries.”* Many Japanese and Chinese
sources also indicate that a number of Chinese revolutionaries in
Japan had close contacts with Japanese socialists and Indian
activists during the latter half of 1907, but their activities
declined by mid-1908 because of their internal antagonism and
the Japanese authorities' suppressive policy.’s

Thus, it is reasonable to conclude that Phan's League
was quite identical to the Ashii Washinkai and that it was
established in the fall of 1907 (but not in the tenth month of
1908), and its activities stopped by mid-1908. In other words,
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Phan decided to join the League well before Japan's policy
turned against the Vietnamese émigrés. Therefore, the reason
which Phan has suggested in his memoirs for his decision to
participate in the League is inaccurate. We should seek other
reasons.

The year 1907 saw a crucial change in official Japanese
policy towards her Asian neighbours and the Western colonial
powers, which drew criticism from émigrés from other Asian
nations residing in Japan. Through a series of treaties with the
Western powers, the Japanese government publicly displayed its
willingness to cooperate with the colonialists at the expense of
the Asian peoples.’”® Two years earlier, after the Russo-Japanese
War, many Asian nationalists tended to regard Japan as the
champion of the yellow race against the white colonialists. Yet
in 1907, the Chinese revolutionaries, Indian and Korean activists,
as well as the Japanese socialists, increasingly expressed the idea
that Japan was not a friend of Asia but a "common enemy"”,
who belonged to the white imperialist camp. By the summer of
1907, the Chinese, Indian, and Japanese activists were in close
contact with one another, as well as with the Korean, Filipino,
and Vietnamese émigrés.

Liu Shih-p'ei, the de facto conceptual and theoretical
promoter in the creation of the Ashu Washinkai, published an
article entitled "On the Present Situation in Asia" in the
periodical T'ien I in 1907."7 This periodical was an organ of the
Chinese feminist movement in Japan and was jointly edited by
Liu and his wife, Ho Chen.

In this article, Liu stated that "Today in the world, the
power of the strong prevails, and Asia has been the place where
the white powers display their force. India suffers from the
British rule, Annam from the French, Korea from the Japanese,
and the Philippines from the Americans. With regard to the
situation in Asia, whereas the weak nations fall into a wretched
state, the Japanese government has alone become the common
enemy of Asia. Now the white powers are afraid that their Asian
colonies would either rise in revolt or be occupied by Japan.
They thus want to control their Asian possessions by utilizing
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Japanese military force. For instance, Britain tries to control
thoroughly the fate of India, by concluding the Anglo-Japanese
Alliance and allying with Japan; France wants to control Annam
by signing the Franco-Japanese Agreement. At the same time,
France and Russia, in league with Japan through the
Franco-Japanese and Russo-Japanese Agreements, plan to divide
China...Thus, the white powers attempt to maintain their
possessions in Asia by gaining Japanese support, while Japan
plans, by allying herself with the white powers, to expand her
trade with India and Cochinchina and to consolidate her position
in Korea and Southern Manchuria. In addition, recently Japan,
in opposition to the United States, desires to occupy the
Philippines.... In short, Japan is not merely the Korean enemy,
but the common enemy of India, Annam, China, and the
Philippines as well.... Therefore, to maintain peace in Asia, we
should not only throw off the power of the whites, but also the
Japanese oppression of Asia by brute force, since imperialism is
the most harmful kind of vermin in the present world. On the
basis of the present situation in Asia and judging the future of
the Asian weak nations, I believe that they can certainly throw
the strong force away only if they unite together. And on the
very day when the weak nations defeat the strong force, the
home governments of the strong nations will be also overthrown
and the world peace will be established."”®

Chang Ping-lin, another important participant of the
Ashu Washinkai, published an article in mid-1907 in which he
criticized Okuma Shigenobu who told the Indians in Tokyo not
to revolt against the British rulers.”® In another essay published
in early 1908, he further cited a comment made by his Indian
friend who was also a Washinkai member: "Since the
Russo-Japanese War, the Japanese have increased their
arrogance.... Before Japan became powerful, Asia still
maintained peace, in spite of small conflicts. But now the
situation is entirely different.... Who draws white power to Asia
and despises the peoples of the same race?"®®

The Japanese socialists also wrote in their organ in
mid-1907: "How strange! The Japanese leaders waged the
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greatest war on record under the pretext of preserving Chinese
territorial integrity and the Open-door principle. Nevertheless,
today they are negotiating with the other powers to divide
Chinese resources. The powers' pledge to maintain peace means
nothing but their desire to ally with each other and share the
weak nations' market, isn't it?"*! Thus, the Chinese and Indian
activists as well as the Japanese socialists by mid-1907 had a
clear idea that, after the Russo-Japanese War, Japan became a
member of colonialist club and thus the "common enemy" of
the Asian peoples. They paid attention to the fact that Japan
signed a series of treaties with the white powers in 1907.

The Yunnanese nationalists with whom Phan was in
close contact also expressed a similar opinion. They contended
that after the Russo-Japanese War, the strong powers signed
agreements with each other and, abandoning an old policy of
individually managing East Asia, adopted a new policy of
managing it jointly.?* They also stated: "When the
Franco-English Agreement was concluded, the condition for
dividing Yunnan was prepared. Now that the Franco-Japanese
Agreement is signed, the attempt to divide Yunnan will soon be
carried out,"®?

It should be noted that, by mid-1907, as Phan entered
into intimate contacts with those who were increasingly critical
of the Japanese policy towards Asia and the white, colonial
powers, it is reasonable to conclude that Phan shared the same
sentiment. For him, in particular, the Japanese conclusion of an
agreement with the French had a serious implication, since this
fact demonstrated clearly Japan was a friend of France and not
an enemy. As a matter of fact, Phan often mentioned in his
memoirs that the Japanese government suppressed the
Vietnamese movement in Japan because it had signed the
Franco-Japanese Agreement.** In this way, Phan realized that he
could not rely on Japan any longer , and instead placed his hope
on the cooperation between peoples of the "same sickness” by
mid-1907, i.e. well before the Japanese government began to
suppress the Vietnamese students in Japan. He joined the League
of East Asia or the Ashu Washinkai and had intimate contacts
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with the Asian émigrés as well as the Yunnanese nationalists,
because he was disappointed with Japan for signing a treaty with
the French in June 1907.

By 1907, the term "same sickness” had become a key
word in the arguments among the Chinese for the need of
solidarity among the oppressed Asian peoples. Many essays in
the Min-pao, the organ of the Chinese revolutionaries in Tokyo,
referred to this notion. One of them wrote that all of the
"brother nations in Asia", except Japan, were suffering from the
foreign rule and therefore the peoples of the "same sickness"
had a "mutual sympathy". "We know that the Indians and
Annamese [in Tokyo] have a sincere mind,"” the same essay
continued, "[t]herefore we can place our hopes and mutual
friendship [ho-ckin in Chinese; washin in Japanese] among the
Asian peoples so that we can acquire a great success in the
future."®*

We have already discussed in the previous section that
Phan and his friends from Yunnan also used the term "same
sickness". The Chinese revolutionaries who were active members
of the Ashu Washinkai had another set of key words when they
argued about the international circumstances in East Asia; those
were the opposing terms "universal principles" (kung-li in
Chinese; cong ly in Vietnamese; and kori in Japanese) and
"brute force" (ck iang-ch uan; cudng quyén; kysken). "Universal
principles” stood for the righteousness of the oppressed peoples,
and "brute force" for the suppression by imperialists.®®

Liu Shih-p‘ei wrote in mid-1907: "Governments of the
civilized nations, declaring outwardly to respect morality and
inwardly to observe universal principles..., exercise brute force
and despise weak nations."®’ The same author also wrote in late
1907: "Today in the world the brute force prevails, and Asia
has been the place where the white powers display their brute
force..."; "Okuma, a Japanese count, told the Indians to obey
and collaborate with the British. It is the extreme case in which
the colonialists display their brute force and neglect universal
principles. "*
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Another author wrote in mid-1908 that India was
conquered by the British and Annam by the French, just as
China was occupied by the Manchurians; thus, "universal
principles die out, while brute force is rampant."**

Not only the Chinese members of the Washinkai, but the
Yunnanese nationalists also used the same terms: "Since the
blood-and-iron and imperialist policy started, there has been
only brute force and no universal principles exist in the world. "*°
Phan also used these contrasting terms in his memoirs® as well
as in his letter sent to Foreign Minister Komura in 1909.%2

It is logical to argue that a few years after Phan came to
Japan to seek Japanese assistance, he finally abandoned his
reliance on Japan and turned to the building of cooperation
among the nationalists of suffering Asia. In seeking Japanese
assistance, he stressed the common cultural background,
ethnicity, and geographical proximity between Vietnam and
Japan, expressed in the phrase the "same culture, same race, and
same continent.” His shift in emphasis to the same "sickness"
demonstrates a shift in his identification of the fate of his
nation from that of a powerful and wealthy Japan which
exercised "brute force” to that of oppressed and suffering Asia,
for which "universal principles” stood.

The Ashti Washinkai which Phan joined was an
organization of those Asian nations. Its constitution, written by
Chang Ping-lin, declared: "The object of the organization
should be to oppose imperialism and recover independence of the
Asian nations which have lost sovereignty," and "its membership
should be open to all the Asians — except those who advocate
expansionism, no matter which principle they hold, ranging from
nationalists, republicans, socialists to anarchists."?*

Thus Phan shared various opinions with revolutionaries
from other countries, as well as Japanese socialists who were
members of the Ashii Washinkai. This does not necessarily
mean, however, that he agreed with them in every respect.

At this juncture, it is worth mentioning that the
Japanese and Chinese participants in the Washinkai were deeply
influenced by anarchist ideas. Left-wing Japanese socialists,
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especially Kotoku Shuisui and Osugi Sakae, were fascinated by
anarchism during the years of 1906-1907.%* While they adopted a
radical policy for their own movement, they also tried to inspire
Asian revolutionaries in Japan with anarchist ideas. In an article
discussing the task of revolutionaries in Japan from the
Philippines, Annam, and Korea as well as from China and India,
Kotoku wrote: "So long as their movements are confined to the
search for a single country's independence and a single nation's
solidarity, their influence cannot be very significant. On the
contrary, if revolutionary parties of Asian nations establish a
great league, making no distinction of nationality and ethnicity
under the banner of internationalism and socialism, then Asia in
the twentieth century will be a revolutionary paradise. "’ He also
argued in another essay that the "socialist movement is an
international movement without distinction of ethnicity and
nationality.... Just as European socialists are working together
almost in a body, socialists in Asian countries should cooperate
with each other."%¢

By mid-1907 a number of Chinese revolutionaries in
Japan, most notably Chang Ping-lin, Chang Chi, and Liu
Shih-p'ei, were deeply influenced by anarchist ideas through
their intimate contacts with Kotoku and other Japanese
socialists. They expressed their opinions in the Min-pao (the
organ of the Chinese revolutionaries in Tokyo) and in the T"ien
I (Liu and his wife's magazine), in which they criticized the
nationalist idea of ‘“ethnic [or racist] revolution", i.., a
revolution of the Hans against the Manchurian rulers, and
praised anarchism.®’

Why were they fascinated by anarchist ideas? The main
reason was that they found in them a solution to the impasse of
the social Darwinist explanation of the existing world order. In
other words, they refused to accept that struggles ~between
nations, with the stronger devouring the weaker, were inevitable.

The original advocates of social Darwinism in Europe
applied their theory to explain the origins of inequality existing
in a single society or nation. Chinese intellectuals in the late
nineteenth century, however, understood this theory as a
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persuasive explanation for the origins of the difference among
nations, i.e., between the stronger and wealthier ‘and Fhe weaker
and poorer. Chinese as well as Vietnamese nationalists at th.e
turn of this century were overwhelmingly captured by this
Chinese version of social Darwinist arguments.’”® By 1907,
however, a number of Chinese nationalists in Japan epcc?untered
a new idea through their contacts with Japanese soc1a11st§ who
had an anarchist tendency. They consequently came to notice .the
evil result of the endless competition among nations for surv1v_al
and find in anarchist ideas a hint to overcome the social
Darwinist view of the world and to stop the cruel and relentless
survival game. o

In the above-mentioned article "On the Present SlFuatan
in Asia", Liu Shih-p‘ei held that (1) the weak nations in Asia
should simultaneously achieve independence, and that (2) t'hey
should not establish governments after succeeding in revolut?on.
As for the second point, he explained: "Today the weak nations
in Asia severely suffer from the oppression of their gov?mment
or the aggression by foreign governments. Furthermgre, if s.tates
exist side by side, there will inevitably occur mternajuonal
conflicts which cause warfare and no eternal peace will be
established." In conclusion, he advocated the anarchist idea of a
post-revolutionary world order: "After recovering indepen.dence,
the weak nations should apply an anarchist policy to rea.lxze}he
principle of the people's great harmony gta-t'ung; dai dbng;
daids) and Kropotkin's or Bakunin's idea of the world
federation."*’ .

The more deeply they were captured by the social
Darwinist view of the present world order, the more strox}gly
they wanted to get rid of its nightmare. In search for a solutx_ox},
they derived the idea of "mutual help” from Kropotkmmi
arguments as related to them by Kotoku and othe.r Jgpanese.
Kropotkin had argued that "mutual help” among 1n<-11v1\dua}ls of
a species plays a decisive role for its own survival vis-a-vis the
harshness caused by cruel nature. He thus criticized the
one-sided view of social Darwinists who merely di§cussed th'e
issue of competition among members of a species.'” This
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argument was so fascinating to Liu Shih-p‘ei and other Chinese
that the term "mutual help" (hsiang-hu fu-chu; tldong ho phu 1rg;
5080 fujo) became one of their key words. As Chang Ping-lin
wrote in the Constitution of the Ashiu Washinkai: "The obligation
of the members is to obtain independence and freedom of their
nations through their mutual help," and "If one of the Asian
nations undergoes revolution, the members [of the Washinkai]
from other nations should practice mutual help directly or
indirectly within the limits of their ability,"10?

Another important argument of the Chinese anarchists
was their skepticism against the evolutionary theory of
civilization. Since they rejected the path that Japan and the
Western powers had followed to become strong and wealthy —
the result of which was the colonization of weaker nations by
the latter — they finally reached a conclusion that the process of
civilization is not always good. Liu Shih-p‘ei maintained that as
long as governments exist, the development of civilization is
accompanied by the increase of suppression and inequality,
because it implies, for instance, the production of improved
firearms by oppressors and the availability of more rapid means
to transport their soldiers to conquer f oreign nations,!

It is obvious for us now that the ideas of the Chinese
anarchists were too simple, and because of the great gap between
their ideas and the reality, they finally fell into an impasse:
Chang Ping-lin later abandoned anarchism, and Liu Shih-p‘ei
turned to be a betrayer of the Chinese revolution.'® Yet, it is
worth  mentioning that they were not only Phan's
contemporaries, but also in close contact with him 1% Our next
question is to what extent did Phan share their ideas.

The answer to this question is that, although Phan
shared the notion that Asian nations of the "same sickness”
should support each other, he did not agree with the anarchist
arguments. So far as his essays written during his stay in Japan
and his memoirs are concerned, the present writer has not found
any hint suggesting that anarchist influences upon his thought ¢
Instead, Phan was in every inch a man of strong nationalist
sentiments and clung to the idea of building an independent and
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strong nation-state of the Vietnamese people.!®” Therefore, our
conclusion is that Phan was always a nationalist who accepted a
social Darwinist idea of struggle between the stronger and the
weaker nations, and the evolutionary theory of civilization. Since
he realized that he could not rely on Japan any longer, he
instead placed his hopes on the cooperation among the weak
nations in Asia, which faced the "common enemy or enemies"”.
His ultimate goal, however, was still to restore Vietnam's
independence, and to make his own nation stronger and
wealthier, i.e., what Japan and the Western powers were. In this
sense, as we have seen in the previous section, he shared the
common opinion with the Yunnanese nationalists who were also
social Darwinists.

CONCLUSION

In Section I, we have examined three aspects of Phan's
views of Japan: Japan as a nation of the "same culture" to rely
upon, as a strong and wealthy nation which had succeeded in the
competition among nations, and as a "civilized" country whose
example the Vietnamese should follow. In Section II and III,
through an investigation of Phan's contacts with the Yunnanese
nationalists as well as Chinese and Japanese anarchists, we have
come to the conclusion that, around 1907, Phan realized that he
could, and should, no longer rely upon Japan and instead placed
his hope on the building of cooperation among oppressed Asian
nations. This means that he made a shift of emphasis from the
"same culture” to the "same sickness".

The idea of the "same culture"” was one of cultural
determinism. Phan, as a Vietnamese intellectual who had been
educated in classical Chinese identified himself a priori as a
member of the East Asian sinicized scholarship. He was warmly
accepted by Chinese and Japanese scholar-politicians. His iQeas
were especially in consonance with the pan-Asianist aspirations
of the Japanese.!*® That is one of the main reasons why he could
acquire sympathy and help from Inukai, Kawashibara, and other
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Japanese. On the other hand, Phan's shift to the "same
sickness” implies that he identified his nation as a member of
the oppressed peoples. He gradually realized that cultural
determinism did not work well on the stage of international
power politics and that Japan was not a friend but a "common
enemy"” of the oppressed Asians. He came to adopt this notion
by the latter half of 1907, partly because he was shocked by
Japan's signing of a treaty with the French, and partly through
his contacts with the Yunnanese nationalists, as well as the
Chinese and Japanese revolutionaries, who were highly critical of
Japan.

Phan was, however, close to the Yunnanese
nationalists'® and distant from the Chinese and Japanese
anarchists in his ideas concerning the nation-state system and
the evolutionary theory of civilization. He did not come to terms
with anarchist ideas, since he was a man of strong nationalist
sentiments. His notion of the need for "mutual help" among the
oppressed nations, therefore, was still closely associated with his
confidence in social Darwinism, and his image of Japan
remained ambivalent.

ABBREVIATIONS
~ A A
NB Phan BOi Chau, Phan Boi Chau Nién Biéu or
T Phan
NCLS Nghién Ciu Lich Sib
NTT Phan BSi Chau,Nguc Trung Thi?
YNKCKMTL Yunnan Kueichou Ko-ming Tzu-liao
YNTCHC Yunnan Tsa-chih Hstian-chi
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The Vlet Nam vong quoc s (Yueh-nan wang-kuo shih in
Chinese) was W1de1y read by contemporary Chinese activists,
including Sun Yat-sen and Sun Chiao-jen; a part of it was
reprinted in the Chinese periodical Yunnan, no. 6 (1907).

23 Chinese text of Ai Vi_gt Diu Dién in YNTCHC, p. 716.-

24 NTT, pp. 23-25; NB, pp. 38-39. See also Marr, Vietnamese
Anticolonialism, pp. 102-103 and note 18.

25 NB, pp. 32, 52.

26 See Onogawa Hidemi, Shimmatsu seiji shiso kenkyi (Study
on the Political Thoughts in the late-Ch‘ing Era) (Tokyo:
Misuzu Shobd, 1975), pp. 120-121; Liang's Wu-hsu Cheng-pien
Chi, vol. 1, pt. 1, chap. 1, and Shiraishi, "ToyT unddki no Phan
BGi Chau...", p. 248.

27 "Phan Boi Chiu no Nihonkan", loc. cit.

28 Shiraishi: "Phan B01 Chau and Japan "Kaimei-teki
chlshljmsﬁ" "Ta1 Nichiki no Phan BQi Chau", "Toyu undoki no

Phan Bo1 Chiu", and ' "Meiji makki no Zai- N1ch1 Betonamujin".

29 See Marr Vietnamese Anticolonialism, pp. 171-174; Shiraishi:
"Phan B01 Ch4u and Japan", pp. 430-434, and "Toyu undoki no
Phan B01 Chau", pp. 248-256. See also Tran Van Giau, Sw phat
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trien..., pp. 26ff.

30 The Chinese text of Hai Ngoai Huyéet Thi S¢ Bién in
YNTCHC, p. 704.

31 The cases of other Vietnamese intellectuals whose ideas als/g
reflected social Darwinism are cited in Shiraishi, "Phan Boi
Chau and Japan", pp. 430-432; and "Kaimei-teki chishijinso...",
p. 571.

32 For further details, see Shiraishi, "Phan B01 Chiau and
Japan", pp. 432-434; "Tai-Nichiki no Phan B01 Chau",
pp. 70-74; and "Toyid unddki no Phan Box Chau", pp. 249-256.

33 See note 30.
34 The Chinese text in YNTCHC, p. 712.

35 He did not want merely to obtain weaponry, but he further
expected to obtain Japanese direct military aid. "If we go to
Japan and persuade [the Japanese] by reminding them of their
interests, then they must willingly help us. If they do not send
soldiers, they will at least purchase weapons and lend money to
us." (NB, p. 44.) In addition, recollecting his conversation with
Liang when he met the latter in Yokohama, Phan recorded that
Liang then said: "I am afraid that your plan is not good. Once
Japanese troops entered your country, you cannot find any good
reason to persuade them to withdraw. You thus have this plan in
the hope to save your country, but in reality it will hasten the
ruin of your country.” (Ibid., p. 55.) Quotations from the NB
in this essay are my direct translation from the original text in
Chinese, therefore they are sometimes different from the
Vietnamese versions.

36 NTT, pp. 40ff,; NP, pp. 54ff. See also Shiraishi, "Toyl
undoki no Phan B@i Chau”, pp. 235-239.
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37 In NB, Phan wrote: "Private schools [in Tokyo] had no
appropriate regulations [to admit Vietnamese students] and no
military training courses. They do suit our purpose.” (p. 93). As
a matter of fact, he was very eager to enrol his disciples at the
Shimbu School, an official military preparatory school founded
by the Japanese General Staff Office for the Chinese. Later
Phan asked the Tokyo Dobun School to establish a special class
for the Vietnameseyho/prefe)rred militf\ry trajning. Tran Trong
Khic (alias Nguyén Thic Canh or Tran Hudu Cong) recalls in
his memoirs that Phan persuaded him to come to Japan to
"receive military education" (qua Nh&t ldu hoc luc quan). See

- Nam Muoi Bon Nam Hai Ngoai (Forty Four Years Abroad),
published by the author (?), Saigon, 1971, p. l4.

38 Shiraishi, "T6yd undoki no Phan B@i Chau”, pp. 240,
256-262.

39 Phan provided various episodes in NB. Just after his arrival
in Japan, he took a train from Kobe to Yokohama. On the
train, Japanese passengers were willing to take care of him
without asking reward for their service. When he got off the
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One day he went to Tokyo to meet a Yunnanese student, his
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photocopy of which Mr. Anh Minh has kindly given to me,
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50 Chi Ch‘ui-sheng, "Yunnan's Failure in Diplomacy and Its
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Remedy" in Yunnan, nos. 4-12 (YNTCHC, p. 618).
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other Yunnanese sources about this point, see Shiraishi,
"Tai-Nichiki no Phan B@i Chéu", pp. 64-65 and notes 83-86.
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the same sickness as the Annamese" (Yunnan, no. 5 (YNTCHC,
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the Yunnan, no. 12 (which is not repinted in YNTCHC) also
reads: "Shocked by this picture, we cannot help but feel mutual
sympathy toward the people with the same sickness."

53 The Chinese text (see note 23) in the Yunnan, no. 6
(YNTCHC, no. 716).

54 Ch'ao Tuan, "Caution against the Waning of Ardour to
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Railway" in the Yunnan, no. 15 (YNTCHC, pp. 569ff.)

55 Phan BOi ChAu, "Grief over Vietnam and Condolence for
Yunnan" in the Yunnan (see notes 23 and 53) (YNTCHC,
pp. 715-716).

56 See Wu Chi's article cited above (note 43).
57 Phan B@i Chau, "Grief overVietnam and Condolence for
Yunnan", pp. 718-719. As for the contacts between the

Vietnamese and Yunnanese nationalists, see also Terahiro,
"Etsunan shoki minzoku unds", pp. 140-141.

58 Wu Chi, "Yunnan's Position in China", pp. 315-319.

59 A pamphlet written by Chang Ch‘eng-ch‘ing and reprinted in
YNTCHC, p. 355.
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75 For further details, see Shiraishi, ibid., pp. 349-356.

76 Tbid., p. 357-358.
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100 In mid-1907 the Chang Chi group organized the Study Class
of Socialism. At its first meeting, Kotoku was invited to speak
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Koshukai ni okeru enzetsu ni tsuite" (On Kotoku Shisui's
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Kropotkin) (Tokyo: Arusu, 1924); Morito Tatsuo, "Osugi Sakae
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Works), in Yasutano Kan'ichi, ed. Mikan Osugi Sakae Ik
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Kinseidd, 1928), pp. 386ff.; and Osawa Masamichi, Osugi Sakae
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pp. 149-161.
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same term at the first meeting of the Study Class of Socialism
(T'ien I, no. 6).
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Classical Literature, October) (Tokyo: Heibonsha, 1971); and
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among oppressed peoples are Kondd Kuniyasu ("Sho Hei-rin ni
okeru kakumei shiso no keisei” [Formation of Chang Ping-lin's
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[Anarchism and Traditional Thought], in Riso [Ideal], January
1972); Kawada Teiichi (op. cit.); and Mori Tokihikg
("Minzokushugi to museifushugi — Kokugaku no to, Ryu
Shi-bai" [Nationalism and Anarchism — The Case of Liu
Shih-p‘ei, A Chinese Classic Scholar], in Onogawa Hidemi and
Shimada Kenji, eds. Shingai Kakumei no kenkyu [Studies on the
1911 Revolution], Tokyo: Chikuma Shobo, 1978).

106 See also Boudarel, "L'extréme-gauche asiatique et le
mouvement vietnamien”.

107 Phan S natlonahst 1deas about nation-state was well revealed
in his Vzel Nam Quoc S Khao loc. cit.

108 On the Japanese pan-Asianism, see Takeuchi Yoshimi, ed.
Ajiashugi (Pan-Asianism) (Tokyo: Chikuma Shobo, 1968);
Marius Jansen, The Japanese and Sun Yat-sen (Stanford:
Stanford University Press, 1970); Sakata Masatoshi, Kindai
Nihon ni okeru taigai koundé no kenkyui (Study on the
Movements for Active Foreign Policy in Modern Japan)
(Tokyo: Tokyo Daigaku Shuppankai, 1978). See also Goto
Kimpei, op. cit., pp. 65-66.

109 For an excellent case study of the activities and political
tendency of the Yunnanese nationalists, see Yumoto Kumnio,
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nansei chihd ni okeru seiji hendo no shakai-teki imi, Kommei no
jirei" (A Structural Study of the 1911 Revolution — The S_ocial
Implications of the Political Changes- in the China's



100 Phan Bji Chdu and the Déng-du movement

South-western Region in 1911: The Case of Kunming), in T6y0
Bunka Kenkyujo Kiyo, 81 (1980).

PHAN BOI CHAU AND FUKUZAWA YUKICHI:
PERCEPTIONS OF NATIONAL INDEPENDENCE

Vink Sinh

Alas! What is my history?
It is simply the history of a complete failure.

Phan Boi Chau, Preface to Phan Boi Chau men bzeu
(Chronological Autobiography of Phan Boi Chau)

How happy I am; I have no words to express it!
Only because I have lived long,
I have known this wonderful joy.

Fukuzawa Yukichi, Fukuo jiden
The Autobiography of Fukuzawa Yukichi)

Phan BOi Chau (1867-1940) was the most prominent
figure in the Vietnamese independence movement in the first
quarter of the twentieth century. He was widely respected and
given the highest place in the pantheon of modern Vietnamese
heroes by his fellow countrymen, regardless of their political
orientations. Phan's voluminous passionate writings in various
literary forms, his indefatigable anti-colonial efforts — although
ending only in failure — and his spirit of indomitability have
become an object of admiration for generatxons of Vietnamese.

A founder of the Duy-Tan Ho1 (Modernization
Movement) in 1904, in the next year Phan went to Japan with a

101
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colieague, T;ing Bat Ho, to ask for military aid. This original
plan, however, was changed into a movement, later called the
Pong-du (Go East) Movement, lasting from 1905 to 1909,
which brought Vietnamese youth to Japan to study, in the hope
that the knowledge and experience that they acquired in Japan
would eventually contribute to a Vietnamese version of
modernization and (perhaps more important to the Movement)
to the eviction of the French colonial rulers from Vietnam. The
reason for the change in Phan's original plan was that while in
Japan, through the counsels of Liang Ch‘i-ch‘ao (1873-1929), a
Chinese reformer who was then living in exile in Japan, and a
number of Japanese personalities, he began to recognize the
necessity of providing Vietnamese youth with a modem
education.

In his attempt to create a new Vietnam in the image of
Meiji Japan, Phan seems to have been inspired by the role that
the prominent educator, philosophe, and publicist of the previous
generation, Fukuzawa Yukichi (1835-1901), had played in
bringing about Japan's remarkable transformation. Phan held
Fukuzawa in such high respect that in his writings the latter,
referred to as Du-Cat (i.e., Yukichi), was cited along with
Lu-Thoa (Rousseau). In addition, the Keio Gijuku, the famed
university founded by Fukuzawa, was actually the model after
which the Pong-kinh Nghia-thuc (Pong-kinh Free School;
1907-08) was established by Phan's group in Hanoi —
DSngL-kinh referring to both the old name of Hanoi and Tokyo,
Nghia-thuc being derived from Gijuku.

Given (1) that Phan and Fukuzawa both fought ardently
for their country's national independence and subsequently left a
strong imprint upon their country's modern history, (2) that
Phan held Fukuzawa in high regard in his effort to create a
Vietnamese version of Japan's modernization, and (3) that
Vietnam and Japan were both subject to the Western challenge
in the mid-nineteenth century, but responded to it so
differently, and ever since have followed amazingly disparate
paths, it should be of great interest to look into the two men's
respective careers and spell out the differences in their
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Fukuzawa Yukichi
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The front gate of Keio Gijuku University,
Fukuzawa Yukichi's calligraphy: founded by Fukuzawa Yukichi, in its early years
"The basis of independence is self-help and self-determination.,"
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percepu:ons of national independence. It is hoped that such a
comparison will contribute to furthering our understanding of
Vietnam and Japan's modern experiences.

BIOGRAPHICAL SKETCHES

As background for subsequent discussions, a brief
summary of the highli £
Chould b helpre. ghlights of Phan and Fukuzawa's careers
. From the time that France beean her i ion i
Vietnam in 1858, resistance movementsg sprang lllllgert‘l,lerlc])ttiggoﬁ
the\ country. The most significant was the one led by Phan Dinh
Phung, a member of the scholar-gentry and once the chief
censor of the Nguyen court in Hu@; in response to the
Cz\in-Vuén.g. (support the King) edict issued by the deposed King
Ham-I\{ghl in 1885 calling for an all-out Tesistance, he organized
; gttler;ﬂla army in Nghé-An, Ha-Tinh, and Quei’n’g-Bihh which
d;genterey .colomal forces at bay until 1896, when Phan died of
Frustrated by the failure of previou i- i
atternptAS: theA scholar-gentry began to loollc) for nzw E:lltt;rgzlt(i)\rrlel:l
Phan Boi Chau was typical of this group of literati. From 1906
to .1904, a number of works by Chinese reformists were
aval!able, presumably with limited circulation in Vietnam;
particularly those by Liang Ch‘i-ch‘ao, suc’h as Wu-lzsz;
cheng-pier? (The Reform Movement of 1898), Chung-kuo hun
(Tl}e Chinese Spirit), Jih-pen san-shih nien wei-hsin shih
(History of Japan's Thirty Years of Modernization), and issues
of thg periodical Hsin-min ts‘ung-pao (New Citizen ’Journal) a
fortnightly that %iang began to publish in Tokyo from 1962
Through these an-thi (literally, new books), Phan B&i Chau
bec.ame aware of the 1898 Hundred-Day Reform attémpt in
China and Japan's remarkable success in modernization. Inspired
by Fhe Japanese example, he wished to create a Vietnamese
version of modernization, thus belonging to the first group of
Vietnamese.who seriously felt the necessity of modernization in
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their quest for national independence. ,

As already mentioned, Phan was a founder of the
Duy-Tan Hoi (1904) and the main figure behind the Pong-du
Movement which brought at its peak some 200 Vietnamese youth
to Japan to study from 1905 to 1909. The significance of this
movement is multiple and perhaps unfathomable. On a practical
level, it resulted in a series of anti-colonial and modernizing
attempts, most notably the creation of the Dbdng-kinh
Nghia-thuc, which aimed at providing an independent education,
and a peasant movement demanding a lowering of taxes in
central Vietnam. On an intellectual and spiritual level, although
Phan's attempt to create a strong and independent Vietnam in
the image of Meiji Japan was both conceptually highly
subjective and short-lived, it revived hopes among his people
following the setback of the Can-Vudng movement, and spurred
on generations of Vietnamese thereaffer to work for the national
cause. From 1925 Phan lived in Hue under the surveillance of
the colonial authorities, and although he could not achieve much
of what he had set out to do by the time he died in 1940, he was
nonetheless, like Sun Yat-sen in modern China, an undisputable
national figure in modern Vietnam, and it looks as if his vision
of a Vietnamese modernization without Westernization, his
perception of national independence, and his world-outlook
continue capture the imagination of many Vietnamese to the
present day.

Fukuzawa, for his part, was generally considered to be
the most influential figure outside of the government circle in
modern Japan. A prominent writer and educator, he played a
key role in the introduction of Western culture and civilization
into Japan with the ultimate goal of making Japan independent
and strong. He was the initiator of the art of public speaking in
Japan and founder of the Keio Gijuku (1868) that later grew
into the Keio Gijuku University, a famed private university
after which the Pong-kinh Nghia-thuc was patterned. Fukuzawa
also founded in 1882 the newspaper Jiji Shimpo (Daily News),
which then became for years one of the most influential
newspapers in Japan. Fukuzawa's writings were voluminous (his
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complete works consist of 22 large volumes), all characterized by
a lucid style. His principal works include Gakumon no susume
(An Encouragement of Learning; 1872-76) and Bummeiron no
gairyaku (An Outline of a Theory of Civilization; 1875), in
which. he set out to articulate the meaning of 'civilization' and
argue that the adoption of Western civilization was the key to
independence. These works have become classics and continue to
attract impassioned studies and arouse enthusiastic debates
among contemporary Japanese.

EDUCATION AND ASPIRATIONS

Phan BSi Chau was born in 1867 into the family of a
poor scholar in Nam- Pan prefecture, Nghé-An — near by the
Hung mountain and the Lam river, a land well-known as the
birthplace of a host of resistance leaders against foreign
intervention throughout Vietnamese history.

Until 5 years old, as his father was busy with teaching
away from home, Phan was educated and brought up mainly by
his mother, who familiarized Phan with passages from the
Confucian classics and gave him the first orientation on
Confucian virtues. At 5, Phan attended his father's classes,
where he memorized all the Three-Character Classic
(Tam-Tu-Kinh; in Chinese, San Tzu Ching) in three days, and
began to study the Analects (Luan-Ngi; Lun Yi). He recalled
that by 6 years old, he managed to create his little own

"Analects" to ridicule his classmates, for which he was scorned

by his father.?

Phan's concern for the fate of his country was shown
even from his early days. As Phan grew up, the fortune of
Vietnam's independence deteriorated day by day. He seemed to
be eager to take part in every turn of events. In 1874, when
Phan was still 7, as, the scholar-gentry around his hometown
rose against the Hue imperial court's concessions to France,
Phan gathered his classmates in playing at Binh Tay (pacify, or
expel, the’ French). In 1883, at 16, in response to the risings
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against the French occupatlon of Tonkin, Phan drafted an
appeal, entitled "Binh Tay Thu Bic" (expel the French and
retrieve the North), calling for a general uprising. He posted the
appeal along main roads, but to his disappointment, there was
no response. Agam in 1885, when the scholar-gentry in
Nghé-An and Ha- Tmh though with only primitive weapons,
rose up to the call of King Ham-Nghi's Can-Vudng edict, with
a close friend Phan assembled about 100 fellow youth who were
also preparing for examinations to form the "Si-Tu Can-Vuong
Dc_n " (Loyalist Candidates' Army). But while Phan's group was
still in the process of raising funds and preparing weapons, the
plan was smashed by a French sudden attack. Phan later recalled
that he reflected from these early failures that people would not
pay attention to those whose academic fame has not yet been
accomplished through success in the civil service examination
(khoa-cu’) and that in order to achieve a great undertaking,
plans should be made carefully and bold actions would serve
nothing.

In the following fifteen years Phan thus concentrated on
preparing for the mandarin examinations, while studying works
by Chmese and Vietnamese m111tary strategists such as Sun-tzu
(Ton Tu) Chu-ko Liang (Gia Cat Liudng),’ and Tran Hung
Pao for later participation in the national cause. His assuming a
low profile during this period of time was also because he had to
shoulder the financial burden of his family as his father was
gravely ill, and he was concerned that his covert political activity
might endanger his father. It should be noted that by this time
Phan had established himself as the first among the four most
talented young men in his prefecture.*

After failing six tlmes at 33 Phan finally graduated first
(gzaz-nguyen) in the Nghe an regional examinations (hzléng-thz)
Phan now thus acquired the academic status which he had
considered necessary for people to take him seriously, and with
the death of his father in the same year he was now released
from family obligations to fully devote himself to the struggle
for Vietnam's national independence.
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Fukuzawa Yukichi was born in 1835 into the family of
impoverished low-ranking samurai class of the Nakatsu domain
(presently part of the Oita Prefecture in Kyiishu). This family
background is important in that the low-ranking samurai,
though being part of the supposedly privileged samurai class in
the Confucian four-class system,® suffered most from all sorts
of irrational treatment in the feudal system. In fact, many of
those who played a leading role in bringing down the Tokugawa
Shogunate government and later became leaders of the new Meiji
government (e.g. Ito Hirobumi, Yamagata Aritomo, and Saigd
Takamori), and most of the scholars in the Meirokusha
(Meiji-Six Society), the intellectual society created by Fukuzawa
and his colleagues in 1873 for the dissemination of Western
ideas, were from this class background.

Like Phan B(_Si Chﬁu, Fukuzawa had a solid training on
Chinese classics (kangaku) in his youth. Fukuzawa, however,
only displayed his interest in learning when he was already
fourteen or fifteen. But he was a quick and analytical learner. "I
could discuss a book with the older student who had taught me
the reading of it earlier in the morning,” Fukuzawa recounted,
"and I was always upsetting his argument."¢ He went through
basic texts such as the Analects, Mencius, Meng-ch'iu, Shih-shu,
Tso-chuan, Chan-kuo Ts'e, to historical works such as Shih-chi,
Ch'ien-hou  Han-shu, Chin-shu, Wu-tai-shih, Y uan-Ming
Shih-lueh, and others. Among these works, Tso-chuan was
Fukuzawa's favourite. "While most of the students gave it up
after reading three or four volumes out of fifteen," Fukuzawa
wrote, "I read all — eleven times over — and memorized the
most interesting passages."” However, unlike Phan's case in
which Confucian studies continued to be the most important
frame of reference for his intellectual activity throughout his
entire life, Fukuzawa's thorough training in the Chinese classics
later served him well in his unrelentless criticism of the old
studies. This divergence was perhaps- due to the two major
important differences, which were interconnected, in the practice
of the Confucian doctrine in Vietnam and Japan.

In the first place, unlike Vietnam (and Korea), Japan

. T s
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imported Confucianism from China without institutionalizing its
Examination System. Secondly, whereas neo-Confucianism
(which was expounded by Chu Hsi and his followers in
twelfth-century China) gained absolute orthodoxy in the
Vietnamese examination scholarship, there existed a variety of
interpretations of the Confucian doctrine in Tokugawa Japan
(1600-1868). In addition, the rangaku (Dutch Studies) and
kokugaku (National Studies) that emerged from the
mid-eighteenth century also posed serious challenges to the
Chinese value system,

To most of the Vietnamese intellectuals at the turn of
the century, success in the khoa-cd was the key to access to the
traditional bureaucracy. As mentioned above, Phan in his later
account said that he had considered this success simply as a
measure to enhance his voice in the public in his future
anti-colonial activity. Even so, at the same time one might
suggest that, ironically through the years that Phan spent in
preparing for the examinations, his intellectual outlook had been
perhaps irrevocably moulded. This he later discovered to his
disappointment. As he put it: "It is not Chinese studies
(Han-hoc) but the khoa-ci’ and the empty learning (hu-van) to
blame,” ® or:

Alas! The broom in our house was worn out,
yet still we thought it precious; that which we
come to like over time becomes a habit. And
so I too was tied to fashion, to such a degree
that T wasted so many days and months
following a  destiny of examination
preparation for almost half a man's lifetime.
That indeed must be judged a very large stain
upon my life.’

The Vietnamese khoa—czi7 system — modelled after the Chinese,
with its restriction of subject matters to the Chinese classics
(kinh-sach) and its strict requirement of following set formats,
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Y 2,
symbolized in the famous "eight-legged essay" (bat-co van; pa-ku
wen in Chinese) — deprived the learners of knowledge about
modern world affairs and was by no means conducive to
intellectual creativity.!® It produced in the process a retrospective
outlook among the literati. It is perhaps from this antiquarian
and nostalgic intellectual tradition that Phan expressed from time
to time his aspirations to become a Tridng-Ludng (Chang Liang
in Chinese) ! of modern times, or likened his going to Japan to
look for help to that act of Than Bao Td (Shen Pao-hsu in
Chinese), a man in the sixth century B.C. from the Ch'u state,
who pleaded with tears for aid at the court of the Ch'in state
until his efforts were successful.

It is worth noting that most of Phan's colleagues in the
Poéng-du Movement were either degree-holders, like Phan, or
those who had at least spent a good part of their youthful time
for khoa-cé preparations. For instance, Phan Chu Trinh
(1872-1926), the man next to Phan B6i Chau in stature in
Vietnam's political and intellectual scene in the first quarter of
the twentieth century, graduated third in the regional
examination in 1900 and second ( pho-bang) in_the metropohtan
examination (hoz-zhz) the followmg year; Huynh Thuc Khang
(1876-1947), Phan B01 Chau's long-time close colleague and
editor of the Tzeng Dan (Voice of the People), passed with the
highest score in the regional examination in 1900 and the
metropolitan exammatlon in 1904, and came fourth in the palace
examination (dmh thi); Nguyen Thanh (1863 -1911), a
co-founder of the Duy- -Tan Hm with Phan B01 Chau, was about
to take the 1885 regional examination when the fighting in Hué
broke out, decided to join the resistance and never resumed his
khoa-cy preparations.

The above background explains why it was difficult for
Phan and his colleagues in the Pong-du movement to come to
grasp the modern intellectual and political realities of the late
nineteenth and early twentieth centuries. In contrast, the
existence of a tradition of intellectual diversity even during the
Tokugawa years should have contributed to the receptivity and
responsiveness to Western ideas among the Meiji intellectuals as
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seen in Fukuzawa. On the basis of the knowledge that Fukuzawa
derived from Western positivism and liberalism, he was acutely
aware of the deficiencies of the old studies and strove to show
them to his people. The following passage from Fukuzawa's
Gakumon no susume reveals, incidentally, the inadequacy and
impracticality of the nature of the kind of learning that was
later to be pursued by Phan BOi Chau and his Vietnamese
colleagues for a good number of years:

Learning does not essentially consist in such
impractical pursuits as study of obscure
Chinese characters, reading ancient texts
which are difficult to make out, or enjoying
and writing poetry. These kinds of interests
may be useful diversions, but they shouid not
be esteemed as highly as the Confucian and
Japanese Learning scholars have esteemed
them since ancient times. Among the Chinese
Learning scholars, ‘those who have been
skilled in practical matters have been few
indeed. Rare also have been the chonin
[merchants] who, if he was well versed in
poetry, was also successful in business.
Consequently we observe that thoughtful
chonin and peasants, when they see their own
children concentrating on books, fear as good
parents that they will eventually bring the
family fortune to ruin. This is not without
reason. And it proves that such forms of
learning are ultimately without practical value
and will not serve daily needs.

Such impractical studies should thus
be relegated to a secondary position. The
object of one's primary efforts should be
practical iearning. *?
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In 1854, when Fukuzawa was 19, to escape from the
"narrow stiffness” of the feudal domain Fukuzawa left Nakatsu
for Nagasaki to study Dutch and gunnery, then later proceeded
to Osaka to attend the Tekiteki-juku, a famed school for Dutch
studies (rangaku). In 1858 Fukuzawa was summoned to Edo
(now Tbkyo) by his domainal authorities to establish a school of
Dutch studies, and this school was the beginning of what later
developed into the celebrated Keio Gijuku University. In a visit
to the new foreign trading quarters in Yokohama, Fukuzawa
found to his dismay that his knowledge of Dutch, after some
five years of study, was useless as the language spoken by the
merchants was not Dutch but English, which he was then
determined to study. Other members of the Meirokusha also
shared this training pattern: all of them uniformly began with
Chinese studies, switched to Dutch studies, then ended up with
other Western studies (yogaku) such as English, French, and
German.

A momentous turning point in Fukuzawa's career took
place in 1860 when he was invited to join the first Japanese
delegate sent by the Shogunate government aboard the Kanrin
Maru to the United States with the mission of exchanging
ratifications for a Japan-U.S. commercial treaty. Including this
trip, Fukuzawa visited the U.S. and Europe three times
altogether. The experiences and information that Fukuzawa
acquired through these journeys formed the basis for his
well-known book Seiys jijo (Conditions in the West, 3 volumes;
1866-70), in which Fukuzawa sought to introduce systematically
fundamental knowledge about politics, culture, and social
systems of Western nations. Through this book, which sold out
about 250,000 copies in one year, Fukuzawa came to be
recognized as an authority on the West. However, it was only
after the Restoration in 1868 when the new Meiji government
had taken bold steps in adopting Western culture that Fukuzawa
realized that his mission was to bring in "more of Western
civilization and revolutionize our people's ideas from the roots,"
so that "perhaps it would not be impossible to form a great
nation in this far Orient, which would stand counter to Great
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Britain of the West, and take an active part in the progress of
the world." 3

In contrast to Fukuzawa's proficiency in Western
languages and familiarity with Western societies through his
first-hand experiences, the only written language in which Phan
Boi Chau was well-versed was literary Chinese.’* Phan later
regretfully looked back at this non-proficiency in modern
Western languages and time and again frankly acknowledged the
subsequent drawback that he had to suffer. As he recalled the
impressions about his first arrival in China:

Although I went principally on this trip as a
representative from a particular revolutionary
group, I was also the representative of a
whole country and people.

If I were a very talented and
intelligent man, if I had been able to study
foreign languages, literature, politics and
international relations ... then, even though I
might bear the shame of having lost the
country, I would not shy away from the fact
that I was as capable as any man on earth ...,
As for talent, 1 have none. Outside of three
expressions in Chinese, I have not studied
properly. Although my head is full of words,
it might as well be empty. *

and when he arrived in Japan:

At that time a great difficulty emerged. I was
not conversant in Japanese, yet my Chinese
was unintelligible. I had to speak with my
brush and converse with my hands. How
troublesome it was! What's a shame to be
diplomat like that! ¢
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Due to this stumbling block, Phan's knowledge about
Japan and the West was mainly derived from his reading of
Chinese works by Chinese reformers such as Liang Ch'i-ch'ao,
who in turn derived their information about the West from the
Japanese literature.’” Owing to this indirect channel of
information gathering, among other reasons, Phan's
understanding of Japan as well as the West never went beyond a
superficial level. !*

PERCEPTIONS OF NATIONAL INDEPENDENCE

Before looking into Phan and Fukuzawa's perceptions of
national independence, a question one might ask is that, whereas
in Phan BOi Chau's case the plea for national independence was
obvious — as the French intervention of Vietnam could be seen
completed by 1885, was there any need for Fukuzawa to speak
for Japan's national independence after the Meiji government
had created a nation-state in 18687 The reason for that is the
nature of the treaties that the Tokugawa Shogunate government
concluded with the U.S. and other Western powers in 1858,
following the opening of Japan. Mainly because these treaties
gave the extra-territorial rights to foreign nationals, ceded
Japan's tariff autonomy, and allowed the presence in Japan of
large numbers of Westerners, the Japanese considered these
treaties humiliating and unequal. The precarious international
situation in Asia, in India, China and Indochina in particular,
‘also contributed to an acute sense of urgency among observant
Japanese, as expressed in the following furious lines by
Fukuzawa: "Wherever the Europeans touch, the land withers
up, as it were; the plants and the trees stop growing. Sometimes
even whole populations have been wiped out. As soon as one
Jearn such things and realizes that Japan is also a country in the
East, then though we have not yet been seriously harmed by
foreign relations we might well fear the worst is to come." *’

As the foundation of the Meiji state was consolidated
only after the promulgation of the Meiji constitution in 1889
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and in fact Japan only achieved complete abolition of
extra-territoriality in 1899 and full control of her own tariffs in
1911, it is no surprise that in the two decades following the
Meiji Restoration of 1868 there was a proliferation of literature
by articulate intellectuals like Fukuzawa, in an attempt to
identify the nature of problems facing Japan and propose for
Japan's course of action if she were to survive as an independent
nation in the modern world.

Fukuzawa's views on Japan's independence, as on most
other matters, were highly orderly and crystal clear. He saw that
personal independence and self-respect (dokuritsu jison) were
the foundation of national independence. Although at the first
glance this view may appear to place somewhat a
disproportionate emphasis on individualism, however, it was
essentially not separate from Fukuzawa's central concern for
Japan's national independence, strength, and prosperity. He thus
wrote: "Persons without the spirit of personal independence will
not have deep concern for their country,” ?° or: "the
independence of a nation springs from the independent spirit of
the people. Our nation cannot hold its own if the old slavish
spirit is so manifest among the people.” 2! As might be inferred,
Fukuzawa derived these ideas from the ethical values of
Victorian England, exemplified in Samuel Smiles' Selfhelp
(1859).

In his comparison of Occidental and Oriental
civilizations, Fukuzawa recognized that each has certain strong
points and weak points; however, so far as "wealth, armament,
and the greatest happiness of the greatest number” were
concerned, he would "put the Orient below the Occident.” "In
the education of the East, so often saturated with Confucian
teaching,” wrote Fukuzawa, "I find two things lacking; that is to
say, a lack of studies in number and reason (siri) in material
culture and a lack of the idea of independence in spiritual
culture."??

Prior to Perry's visits to Japan, the Japanese had been
alarmed by news of the humiliating Treaty of Nanking (1842),
the first unequal treaty that China had to sign with Western
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powers following her defeat in the Opium War. During the late
Tokugawa turbulent years, Fukuzawa was against the joi
(anti-foreign) advocates and in support of an opening policy. It
would be a mistake, however, to simply assume that Fukuzawa
was an undiscriminating adulator of the West. His views were
rather based upon scrupulous and pragmatic considerations. For
Fukuzawa, the opening policy was simply an expedient (hoben)
to preserve Japan's independence and to make Japan wealthy
and strong.

China was frequently quoted by Fukuzawa as a 'negative
example' for her ineptitude in dealing effectively with the fierce
expansion of Western powers. In order to spare Japan from the
same fate, Fukuzawa argued that the Japanese shouid realize
that Japan was also a target in the advance of Western powers;
and through his analysis of world history and current trends, he
came to the conclusion that Japan's most vital problem in her
struggle for national independence was in foreign relations
(gaikoku kosai), an area "that we should be willing to sacrifice
everything, even our lives." 2*

With respect to the wide difference in terms of national
power between Japan and Western countries, Fukuzawa had his
eyes fixed, more than anything else, upon the enormous
economic power of the Western nations. "They are certainly to
be feared for their business prowess,” ?* said Fukuzawa.
Fukuzawa's keen interest in the economic question dated back to
the late Tokugawa years when he wrote about the necessity and
the advantage of opening Japan and establishing trade with
Western countries. His economic view was characterized by a
strong desire to maintain Japan's independence and to transform
her from a late-developer into a member of the world powers.
He was among the first Japanese who became aware of this
problem and strove to draw public attention to it. ** In 1874,
after Japan's victory in her "expedition" against Formosa,
Fukuzawa wrote "Seitai wagi no enzetsu"** (An Address on the
Peace Negotiations after the Formosa Expedition). In this
address, Fukuzawa held that though the result of the peace
negotiations looked favourable to Japan — she was awarded
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500,000 taels as indemnities by China — ironically, the winner of
the war in terms of economics was neither Japan nor China. The
reason was that both countries had to import special war
procurements from Western merchants. Japan, for example, had
to buy everything from war-ships and guns to uniforms and
caps, and the colossal expense of these supplies was greater than
the indemnities that Japan collected from China. Accordingly,
Fukuzawa maintained that uniess Japan were going to war with
other countries with her own "home-made" weapons, she should
take the financial consequences of the war into account apart
from the military victory. He thus came to the conclusion that
in Japan's struggle for national independence vis-a-vis Western
powers, the "formidable enemy" (Kkeiteki) was not a "military
enemy" (heiba no teki) but rather a "commercial enemy"
(shobai no teki), not an enemy in terms of force (buryoku no
teki) but rather an enemy of wisdom (chiryoku no teki). He
envisaged that the outcome of this war of wisdom (chisen)
would depend entirely upon the progress of learning of the
Japanese.

To achieve this goal, Fukuzawa saw that the only way
was to assimilate Western modern civilization: "The way in
which to preserve this independence cannot be sought anywhere
except in civilization. The only reason for making the people in
our country today advance toward civilization is to preserve our
country's independence." 2’ In other words, for Fukuzawa,
civilization was not an end but rather an expedient to achieve
Japan's independence, the ultimate goal. As he put it: "Our
country's independence is the goal, and our people's civilization
is the way to that goal.” ?* Fukuzawa believed that before Japan
could advance her own civilization, it was necessary for her first
to adopt Western civilization.

It is worth noting that Fukuzawa's interpretation of
history and civilization was influenced by Guizot's General
History of Civilization in Europe (1829-32) and Buckle's History
of Civilization in England (1856-61). The common view in these
works was that the progression of history is unilinear and has
three stages: from savagery to barbarism to civilization. Only
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European countries and the United States had advanced to the
stage of civilization, Asian countries were either barbarous or
semi-civilized, and Africa and Australia were savage. While
Fukuzawa accepted the hierarchical framework of this
interpretation, he was, nonetheless, conscious and critical of the
problems and biases in this view. ,

The undifferentiated treatment of Asia as a whole seems
1o have concerned Fukuzawa most; for if that were the case,
what would be the future of Japan's civilization, or even more
importantly, Japan's independence? Thus, if Fukuzawa was
optimistic about the prospect of Japan's civilization and Japan's
independence, which he actually was, he had to demonstrate that
Japan was different from other parts of Asia. It is then no
coincidence that in Bummeiron no gairyaku Fukuzawa sought to
probe into the differences in the nature of the civilizations of
Japan and China. According to Fukuzawa, unlike China where
people believed "the one in whom the most sacrosanct and the
most powerful positions were united," in Japan, with the rise of
the military government from the Kamakura period
(1185-1333), "the most sacrosanct [the emperor] was not
necessarily the most powerful, and the most powerful [the
Shogun] was not necessarily the most sacrosanct,” thus "people
could hold in their heads, as it were, the simultaneous existence
and functioning of the two ideas.” "Once they did so," wrote
Fukuzawa, "they could not help adding a third, the principle of
reason ... And since no single concept predominated, there
naturally followed a spirit of freedom." ¥

In Japan's emulation of the Western civilization,
Fukuzawa saw that the most important factor was to change the
"spirit of the people" (jimmin no ki i), rather the adoption of
external forms of civilization as seen in tangible things such as
food, clothing, shelter, and so omn. Who were then the
propagators of civilization?

According to Fukuzawa, in order to preserve the
independence of any country and rtesist outside pressure, it is
necessary to rely upon the middle class, which is the backbone of
society, regardless of whether the political system is monarchist
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or democratic. In Fukuzawa's view, the shizoku, or the
ex-samurai — the class he came from, formed the core of the
middle class. During the early Meiji years, Fukuzawa assigned
the shizoku the tole of being leading scholars who would initiate
Japan's civilized progress. As he asserted: "At present, the only
Japanese in the middle class who can advocate national
independence and modern civilization are the scholars.” ** From
1880's on, Fukuzawa entrusted the shizoku with the task of
transforming Japan into a commercial and industrial nation. His
emphasis on a commercial role for the shizoku was based upon
his judgement that commerce was still considered at the time as
a "mean occupation” (sengyd) because it was carried out by the
merchants and other people outside of the shizoku class, who
were still regarded as "lowly" as during the Tokugawa period.
He thus argued that if commerce was handled by the shizoku,
Fhen the position of commerce and industry would quickly
improve.

Fukuzawa's call for an expansion of the role of the
shizoku was in conformity with the opinions of leading figures in
the Meiji government at the time. Viewed in this light, it was no
coincidence that a number of successful businessmen and
enterpreneurs during the Meiji years were from the shizoku
background.

While one may appreciate or object to Fukuzawa's
forthright pragmatism, as symbolically reflected in his ready
acceptance of the existing order and trends in a
Western-dominated world, there is perhaps no argument as to
the receptivity and thoroughness in his interpretation of the vital
issues concerning Japan's position in the modern world, and the
cohesion and consistency in his argument. In contrast, due to a
number of reasons that have been mentioned, Phan was neither
able to arrive at a cohesive understanding of the outside world
nor did he develop a comprehensive plan of action or an
all-embracing "blue-print for implementation"*' in order to
achieve Vietnam's independence. His writings, nonetheless, left
profound impact upon his Vietnamese audience because they
were appealing to their national pride — in spite of the setback
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of the Cﬁ\n-Vﬁdng movement — in having a long history of
persistent and undomitable resistance  against foreign
intervention, and at the same time to their acute sense of
urgency as, thxs pride is being seriously challenged by the danger
of vong-quoc (loss of country, or national ruin). In other words,
Phan's writings matched perfectly with the feelings and
psychological needs of his audience. The contrast between
Fukuzawa's emphasis on reason and Phan's feelings is also
manifest in the fact that whereas all of Fukuzawa's writings
were written in lucid prose style, a fairly large number of Phan's
writings were passionate poetry, which appealed primarily to the
patriotic sentiments and national pride of his audience but
offered little concrete direction. Nonetheless, in looking into
Phan's works in their entirety, particularly those written durmg
the "prime years" of his life’? and also of the Dong-du
movement, one can draw out the following characteristics in his
ideas about Vietnam's independence.

1. Lack of unity and low level of people's rights and
people's intellectual level as the causes for the loss of Vietnam's
independence: Unlike Fukuzawa who was most concerned with
the advancement of personal independence and held it to be the
basis for national mdependence Phan saw the question of unity,
which he called hdp-quan (literally 'group unity'), the most
urgent. While the two ideas in essence are not necessarily
contradictory, one should note that because Phan considered
personal independence as egotistic and selfish — thus detrimental
to the people's unity, -he failed to recognize the dynamic relation
between personal independence and national independence as did
Fukuzawa. It was in this vein that Phan wrote:

Perhaps there are those who misunderstand
the independence (ddc-lap) of the Europeans
and consider that to look after oneself is
independent. Alas! What a confusion! The
meaning of independence in Europe is, one
country does not depend on another country
and both.countries do not interfere in each

Phan Bi Chdu and Fukuzawa Yukichi 125

other. Such is called mdependence This
independence is the result of hdp-quan People
of the same country, with their heart and
mind united as one body, stand against
another country so that the latter cannot
meddle in their country: that is mdependence
an independence resulted from hdp-quan
When every one has his individual mind and
forms his own party to sway and kill each
other, this is a sign of disunity and
destruction. How is it possible then to have
independence? Alas! This is an ignorance of
knowing to gain profit for oneself without
being able to unite (hdp-quan) 33

It is no comcxdence that the terms hdp-quan (in Chinese,
ho-ch'un) and vong-quoc (in Chinese, wang-kuo), appear quite
frequently in Phan's writings. Phan had apparently derived these
notions from contemporary Chinese reformist wrmngs
particularly those by Liang Ch‘i-ch‘ao, his mentor. 3¢ Quan
(literally 'group’, ch'un in Chinese) was in fact an important
concept in Liang's socio-political philosophy, which reflects
Liang's concern for the creation of China's cohesive social and
political integration. As neither Phan nor Liang bothered to
elaborate on the relationship between ch'un and wang-kuo
explicitly, it may be helpful to use the explanation offered by Li
Ta-chao (1888-1927), a pioneer of Marxism in China who was,
like Phan, under the influence of Liang's writings. Writing in
1914 during his stay in Japan, Li compared China's wang-kuo to
that of India, Korea, and Vietnam. He pointed out that while
people were afraid of the misfortune of wang-kuo, they were not
aware that a much more awful misfortune is wang-ch'un
(literally 'group ruin', in Vietnamese vong-quan) which China
was exactly facing. Li defined ch'un as "a group of people
sharing the same thoughts,” and distinguished ch'un from the
state (kuo—chza in Vietnamese quoc-gza) in that even if the state
is ruined ch'un is not ruined, but as soon as ch'én is Tuined, the
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state will be ruined. Thus, for Li, ch'un would mean either
society or people, and this appears to be what Phan also
intended to imply by quan in his writings. 3¢

In his inquiry into the causes for the loss (vong-quoc) of
Vietnam, apart from the lack of hdp-quan -Phan also cited the
decline of dan-quyen (people’s rights) and the low level of
dan-tri (people's intellectunal level).

Phan maintained that the dawn of people's rights in
Vietnam could be traced back to the early stage of Vietnam as
an independent state, illustrated in the system of filing public
gnevances to the kmgs during the Ly dynasty (1010-1225), and
King Tran-Nhan-Ton's summons, in face of the Mongol
invasion, of the elders from various parts of the country to a
convention at Dien- Hong (1285), which resulted in a unanimous
determination to fight the invaders. To Phan, the Dién- Hong
convention resembled a modern national assembly. 3¢ Phan's
notion of people's rights is reminiscent of that of Liang
Ch'i-ch'ao, who "in one instance ... treated the idea of people's
rights (min-ch'uan), almost solely as a kind of mechanism which
could generate collective dynamism in China, in another context,
discussing the idea of a national assembly, ... emphasized that
this could serve to facilitate communication between ruler and
ruled and thus promote national solidarity." *’

According to Phan, people's rights in Vietnam were later
suppressed by tyrants of subsequent dynasties. Viewing that
popular rights were respected in Japan, England, Germany,
France, and the United States because the people's intellectual
level in these countries was high — and thus they were capable
of demanding for their rights, Phan concluded that his utmost
desire was to see the advance of the intellectual level of his
people. 32

2. Preference for violent action (bgo-dﬁng) 1% In the first
place, it is important for us to remember that the original
purpose of Phan's visit to Japan was to ask to military aid.
After his arrival in Japan, however, Phan began to recognize the
necessity of educating Vietnamese youth in the anti-colonial
struggle, his visit thus unexpectedly became the starting point of
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the movement to send Vietnamese youth to study in Japan, i.e.,
what later came to be known as the Pong-du movement. As
mentioned before, Liang Ch'i-ch'ao was among the group of
people who played a vital role in this shift. Phan later recollected
that when he related his plan of asking Japan for military help,
Liang dismissed the idea on the ground that "once the Japanese
troops were invited to enter the country, it would be impossible
to find a means to drive them out."*® Liang's advice to Phan
was that "your country should not be concerned about not
seeing the coming of the day of independence but rather should
be concerned about having no citizens ready for independence.”
"The real strength of your country," Liang added, "is the
intelligence of your people, their spirit, and men of talents."*

Phan's conviction to education, however, must not be
over-emphasized as even during his years in Japan — when he
appeared to be most optimistic about the prospect of education,
he was never fully committed to education. Phan himself wrote
that he was most attracted to Mazzini's motto "education and
violent action must proceed simultaneously.” 4 Thus it is not
difficult to understand why in 1912, in creating Viet-nam
Quang-phuc Héi, Phan advocated "extreme violent action"
(bao-dong kich-liét) and saw it as the only way to seek for "a
life in ten thousand deaths". * This approach differs
significantly from that of Fukuzawa, who, as we have secen,
firmly believed that to educate his people the modern and
scientific spirit of thinking was the only way to maintain Japan's
independence.

The question then is, why Phan was attracted to violent
action? In NTT, Phan gave three reasons. FII'S[ _he considered
himself as by nature a militant extremist ( cap khzch) 44 Second,
he said that it was because of the pressure of "the militant
extremist faction in the Nghé-Tiﬁh area ... [who] wrote to me
mostly to urge me on in the affair of obtaining weapons," thus
"I could not turn my face away in indifference to the request
from those in the militant faction."** Third, the Japanese
authority's decision to expel him and his group from Japan left
him with no alternative except turning to violent action. In
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relation to this, Phan recounted that "although I already knew
that violence and suicide were acts committed by those of
narrow learning, with no ability to plan for the future, ... [but]
if 1 were to give up violence at that time there would have
nothing more worth doing."*

While one can appreciate the above accounts which
appear to bespeak the vicissitude of the circumstances
surrounding him at the time, that Phan was not Tully committed
to the cause of education can also be explained, perhaps, by the
fact that Phan never appear to be neither certain about the
nature of the education that he would like the Vietnamese youth
to be taught, nor did he ever develop a practicable educational
programme. For example, in Tan Vzet-nam (The New Vietnam;
1907), being carried away by his enthusiasm to build a new
Vietnam in the image of Japan ("the Japan of the present day is
the Vietnam of tomorrow")*’, Phan became too optimistic and
thus underestimated the difficulties in adopting foreign
technology: "to master the professions in England, Japan,
Germany, and the U.S. it requires at least two years: we should
not consider this difficult. To master the military, industry,
agriculture, and commerce, it requires at least five years: we
should not consider this long! To learn the professions from
various countries, we should first study for one or two years
their spoken and written languages to acquire familiarity and
fluency: those who have a willing mind should not consider this
hard. The main idea is to climb up to the stage of civilization."
ag

3. Challenging the existing world trends: Not unrelated
to Phan's espousal of violent action was his world outlook. In
contrast to Fukuzawa and most of other Meiji intellectuals, who
were although aware and critical of the aggressiveness of the
Western powers, chose to change things within the existing world
order, Phan irresistibly wanted to challenge it. Phan's unyielding
leaning was well reflected in his desire to reverse the exlstmg
situation, which was expressed in idioms such as va troi lap bzen
(to patch up the heaven and to fill in the ocean), or xoay tréi
chuyen d‘at (to turn around the heaven and to move the earth).

Phan Boi Chdu and Fukuzawa Yukichi 129

At times Phan was reflective of the impasse resulting from this
uncompromising rigidity. As he put it: "In view of the
considerable strength of the French on the one hand and the
pettiness of my own capabilities on the other, I relied on the
people. Yet the people were still at a low level of political
awareness ... I was not cautious but relied on my inflexible
temper. I had hoped to paich up the sky and to fill in the ocean
— who dares say that I wasn't crazy! And so I marched on
enthusiastically, throwing caution to the winds. Could there have
been anyone on this earth more stupid than myself?"*° Unlike
Fukuzawa who placed hope in the of the middle class who would
bring wealth and power to Japan, Phan laid his faith in a small
group of heroes and their heroic acts. A natural corollary of this .
view was that when Phan found that it was impossible for him
to change the entire existing situation, he wished that his heroes
and himself might have been born in a more favourable place or
at a more favourable time. For instance, in Chan tzldng quan
(The True General; 1917) Phan stated that had Hoang Hoa
Tham been born in the U.S. or in Japan, his achievements would
not be inferior to those of Washington and T6g6 Heihachiro,*®
the architect of the Japanese naval victory over the Russians at
Tsushima strait in 1905. Slmﬂarly, in Truyen Pham Hong Thai
(A Biography of Pham Hong Thai; 1924) Phan regretted that
Pham had not been born in Europe, America, or Japan.** Or in
his autobiographical Nguc trung thi (Prison diary; 1914),
recallmg the dlfflculues in securing weapons around the time the
Duy-Tan H01 was created, Phan said he had wished: " Had I
lived during the time of the Pinh, the Ly, the Lg, or the Trinh,
it would have been sufficient merely to raise my arm and cry out
a single word and right away the waves would have risen up and
the thunder would have echoed and our task would have been
achieved in but a short moment." "But these days," he added,
"things are altogether different.”s?

4. Pan-Asianist orientation: Pan-Asianism is a concept
that emerged in the late nineteenth century, asserting that the
co-operation among the East Asian peoples, believed to share
common culture and common race (ddng-van déng-chung, in
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Japanese dobun doshu) was necessary to counter growing
Western expansion. "Asian", in practice, was understood as
non-Western or anti-Western. *° There were exponents of
pan-Asianism not only in every country in East Asia but also in
other parts of Asia, such as India and the Philippines. Even
within an East Asian country, take Japan for example, there
were various variants of pan-Asianism, i.e., from romantic,
idealistic, or liberal, to radical, militant, or expansionist. In
addition, as time and circumstances changed, an exponent of
pan- Asianism might shift his brand from one to another. )

Phan was an ardent adherent of pan-Asianism
throughout his life. He consistently perceived that Vietnam's
independence could not be achieved without the help and
co-operation of other Asian countries. His pan-Asianist ideas
could be divided into two periods.

Before his deportation from Japan in 1909, his first
experience with 'real politics’, Phan viewed the Western colonial
inroads into Asia as the domination of the white race over the
yellow race, ** and entrusted Japan with the role as the leader of
an Asian alliance, "the eldest brother among the yellow race"
(nguoi anh ca da v&ng). 55 Although Phan was exhilarated at
Japan's resounding victory over Russia, his expectation in this
"powerful neighbour" (cuong-lan) *¢ was not an entirely naive
one: apart from his genuine admiration for Japan, there were
calculated considerations on Phan's part to make use of Japan,
by boosting her leading role in Asia to solicit aids for his
anti-French cause. As Phan put it: "At that time Japan, a
yellow-skinned people like ourselves, had just defeated Russia
and becoming a strong power. Perhaps they wanted to be lord
and master of all Asia. In any case they would help us if only to
weaken the strength of Europe — this would be to their
advantage. If we were to go to Japan and tell them our moving
story, surely they would assist us. Whether they lent us weapons
or helped us to buy them, it wouldn't be difficult.” *’

The following lines are typical of Phan's views of Japan
during this period:

Phan Béi Chdu and Fukuzawa Yukichi 131

The first to wave the flag of independence,
Japan is naturally a country of the same
culture,

As East Asia is entering the era of
modernization,

Who could vie with the Japanese Emperor, an
enlightened monarch...

The example that Japan has set for us in East
Asia,

We should follow, lest to fall into error. *

What about Phan's attitude toward Japan after 19097 In
PBCNB, Phan recalled that he was introduced to Miyazaki Toten
(who was referred to as Cung-Ky Thao-Thién) * by Sun around
October 1908, when the Pong-du movement reached an impasse
as the Vietnamese youth had been ordered to leave Japan.
Miyazaki's counsel for Phan when the two met was as follows:

Vietnam, by her own force, certainly will not
be able to fight against France, thus it is
appropriatc to ask for help from a
neighbouring country. But how can Japan
help you? Japanese politicians have an
abundance of ambitions but are poor in
chivalrous spirit. You should advise your
young people to study English, Russian, and
German, make acquaintances with many
peoples in the world, and denounce the
French crime to alarm them. The world is not
lacking of those who prize humanism and
despise the right of the strong [cudng-quyen],
and it is only these people who can help
you." ¢°

On the basis of the above ijazal\(i's advice and of the
fact that Phan had joined the Pong-A Dong-Minh Hoi (League
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of East Asia; in Japanese Toa Domei Kai), which was founded,
according to PBCNB, in the fall of 1908,! and was composed of
Chinese revolutionaries, Japanese socialists, and Asian ¢migres
from India, Korea, and the Philippines, it has been assumed that
since Phan had directed his eyes toward peoples of the "same
sickness" in Asia, Phan became completely disenchanted with
Japan.

Certainly Phan must have disappointed with Japan,
which had by then become a full-fledged imperialist power and
had collaborated with France, forcing him and others in the
Dong-du movement to leave Japan. Yet he did not entirely lose
his admiration for and expectations of Japan.®? The shift in his
view of Japan was that Phan no longer considered her as the
leader of Asia, but as "a friend", in his conceived Asian league
against Western powers. ** He now placed more hope in China,
which shared the "same sickness” (d’A ng-benh) with Vietnam,
and argued that an alliance of China and Japan would be
indispensable for the independence movement in Asia.

That Phan continued to uphold pan-Asianist ideas after
his forced departure from Japan in 1909 was, evxdenced in his
call for such a Sino-Japanese alliance in Lien-A s6-ngon, written
in 1911 while he was in Thailand, arguing that a unified effort
of China and Japan against Western powers would be beneficial,
lacking it would be injurious, to the independence movement in
Asia. * The gist of the same argument was reiterated a decade
later, in 1921, in his A-chau chi phuc-am (The Gospel for Asia).
¢ Phan's brand of pan-Asianism in this period is reminiscent of
that of Sun Yat-sen, who also called for an anti-Western
Sino-Japanese alliance. It is not clear, however, whether or not,
or to what extent Phan was conscious of Sun's pan-Asianist
thinking. ¢

In contrast to Phan's pan-Asianist ideas which were
undermined by a cultural and racial consciousness, Fukuzawa's
view of Asia, though undergoing a major situational shift as a
result of the changing circumstances surrounding Japan, was
consistently characterized by a forthright, undisguised sense of
political realities-and raison d'etat.
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In the early stage, from 1876 to 1883, Fukuzawa saw
that the creation of an East Asian league — consisting of Japan,
China, and Korea, was vital to Japan's survival in face of
increasing Western expansion. Fukuzawa's premise here on the
surface might look somewhat similar to Phan and other
pan-Asianists’ calls for a co-operation among the East Asian
countries, but there is a crucial difference between the two
arguments. While Phan and other pan-Asianists placed emphasis
on the alleged common East Asian cultural heritage, Fukuzawa
had rejected an East Asian co-operation from an ideological or
ethical (i.e. Confucian) consideration. He simply took into
account the geographical proximity of the East Asian countries.

Fukuzawa illustrated his support for an East Asian
league by the saying "hosha aiyori Kkuchibiru horobite ha
samushi", or "shinshi hosha" — literally, just as it is necessary
for a carriage to have an axle, so it is necessary in the same way
for teeth to have lips — meaning that neighbouring countries are
mutually dependent on each other. Using fire prevention as
example, Fukuzawa said that even if our house is made of stone,
we can by no means feel secure as long as neighbouring houses
are wooden. If we wish to protect our house from fire, we
should at the same time consider how to protect neighbouring
houses from fire, either offering help to them or persuading
them to build stone houses like ours. Should the situation
become urgent, we may go without reservation and build new
stone houses with our own hands. This is neither because we
love them, nor do we hate them, but simply because we want to
protect our house from fire. ¢’

Fukuzawa's plea for an East Asian league, nonetheless,
did not last long. From 1883 onward, due to the failure of his
direct involvement in Korean affairs and the expanding military
conflict between France and China over Vietnam® in which
Fukuzawa predicted an inevitable victory for the former,
Fukuzawa began to argue for Japan's dissociation from Asian
countries to join ranks with Western nations. The rationale
behind Fukuzawa's argument was that he did not wish Japan to
be treated by Western nations in the same way as other Asian
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countries, which had become either Western colonies or
semi-colonies. Consequently, Fukuzawa held that what should
Japanese concern was that "Western countries may mistakenly
see Japan as an ordinary country in the East." He seemed to
have been preoccupied by the fact that in the news of the
Sino-French war, which was reported in the West as "the
incident of the East" (Toyo jiken), the two words "China" were
used as a synonym for "the East", as if "the East" only means
China.®” His concern about Western association of Japan with
her Asian neighbours was particularly evident when it became
clear that China could not face France. If China's defeat were
taken by Westerners as the defeat of the East as a whole,
Fukuzawa wrote, then they might think they could discomfit
Japan as easily as China. He thus wrote: "The defeat of China,
a weak country which rashly went to war, is of course the
natural consequence of her own deeds. But China's defeat may
cause France to become haughty, and in the end there may arise
in Western countries a belief that China can easily be handled.
Since China is the representative of the East, to which Japan
belongs geographically, we must expect that Westerners, in their
ignorance, will draw in their minds a fanciful picture of Japan
as a country which is also easy to manage. This is truly
regrettable.” 7°

In December 1884, immediately after the failure of the
coup of the Korean reformists in which Fukuzawa was closely
connected, he asserted that the time had come for Japan to settle
the matter of "honour and disgrace” with China. With a
Japanese victory in this war, "not only will Japan's national
prestige shine in the East, but also Japan will be respected by
distant Western powers; not only extra-territoriality be
abolished, but as a civilized, rich, and powerful country in every
respect, Japan will be looked up to by Western world powers as
the leader of the East for ever." Fukuzawa's argument along
this line was culminated in his " Datsua-ron" (On departure from
Asia), which he wrote in March 1885.

In this article, apart from calling for Japan to disengage
herself from her Asian neighbours, Fukuzawa also pleaded, in
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plainest terms, that Japan should join ranks with Wgstern
powers in their encroachment of Japan's neighbours: "It is r‘mt
necessary for us to make special recognization in law for China
and Korea just because they are neighbouring countries. We
should deal with them exactly as the Westerners do. Those with
bad companions cannot avoid bad reputation. We must resolve
to repudiate the bad companions of East Asia." 7 The "bad
companions” here were none other than "peoples of the same
sickness" with whom Phan was seeking an alliance.

CONCLUSION

In summary, there were obvious contrasts between Phan
and Fukuzawa's perceptions of national independence.

Both men in their early days received thorough training
in Chinese classics. Throughout his career, Phan worked almost
entirely within the assumptions of East Asian cultural and
political principles and precedents. Although at times Phan did
show his fascinations for things Western, because of the lack of
proficiency in Western languages and first-hand experiences in
the West, and of his antiquity-orientated outlook, he was unable
to grasp the roots of wealth and power of the West and modern
world affairs. The modernization that Phan thus envisaged for
Vietnam was modelled after Meiji Japan, the one that required
minimum Westernization. Yet his understanding of the
foundations on which Japan transformed herself into a modern
power never went beyond a superficial level. Following his
forced departure from Japan, he became disappointed with
Japan as an imperialist power, but still believed that an
anti-Western Sino-Japanese alliance was indispensable for the
independence movement in Vietnam and other parts of Asia.
Toward the end of his eventful life, he was still writing works
expounding the significance of Confucianism to modern
Vietnam.”? Apart from being an ardent patriot, Phan was indeed
an idealist pan-Asianist.
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Fukuzawa, on the other hand, firmly rejected the
Confucian tradition and saw that the adoption of Western
civilization, in particular its spirit, was the only way for Japan
to survive as an independent nation in the modern world. He
wrote Bummeiron no - gairyaku in 1875 to demonstrate why
Japan, and not other Asian countries, could successfully adopt
Western civilization, before advancing her own. In retrospect,
one may say that it is thus a question of time for him to move
from a conceptualized differentiation of Japan from Asia in this
work to a forthright calling for Japan's departure from Asian
countries in "Datsug-ron" a decade later. Unlike Phan who
constantly saw Vietnam as an unseparated part of the East Asian
world and thereby linked her fortune to that of other East Asian
countries, Fukuzawa considered Asia and the West
inter-connected, and at the centre stood Japan. If he spoke
fervently in favour of Western modern civilization, it is because
he had fixed his eyes upon the backwardness of Asiatic countries
— in his view this was the cause for their loss of independence
— and wanted to save Japan from a similar fate. Likewise, if he
relentlessly criticized Western powers, it is because he had seen
their deliberate performance in other parts of Asia and did not
want Japan to share the same experience. Although by no means
an indiscriminate adulator of the West, Fukuzawa chose, out of
pragmatic considerations, to accept and work within the
prevalent world trends, transforming Japan in the image of
Western nations, particularly England of the late nineteenth
century. Fukuzawa was a fervent nationalist with the keenest
sense of pragmatism.

As we have seen, quite differently from Fukuzawa, Phan
wished to challenge the existing order of a Western-dominated
world. This disposition, apart from reinforcing his adherence to
pan-Asianist thinking, appeared to have played a part in his
preference for violent action. Although Phan recognized the
necessity of educating his people, and considered that a low level
of intellectual level and people's rights had contributed to the
loss of Vietnam's independence, he nonetheless held that
educational reform needs violent action as a catalyst. 7
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To obtain a clearer picture of the above sharp divergence
in Phan and Fukuzawa's perceptions of national independence,
perhaps they should be seen in their respective historical
perspective, for the image of national independence in any given
country cannot be separated from its historical context.
Although Vietnam and Japan were two countries of comparable
size located on the periphery of China, there was a crucial
difference in their international environment.” Adjoining China
to the south, Vietnam had, prior to the modern period, a long
history highlighted with struggles for national independence, in
which success could be secured solely by a phenomenal military
upset over the great army from the Middle Kingdom, and was
guaranteed by its complete withdrawal from Vietnam's national
boundaries. Phan's preference for violent action and his notion
that  "sovereignty must be complete, externally and
domestically"’® were well-rooted in this tradition. In this
perception national independence, "[t]he main thing was driving
out the French; all other problems depended on that and could
be postponed.””® This perhaps explains why, to many
Vietnamese and regardless of their political orientations, Phan
was their favourite herc, and Phan Chu Trinh, who envisaged a
gradual approach to national independence through anti-feudal
domestic reforms within the French colonial mechanism — an
approach not very diverging from Fukuzawa's — was thrust
aside from the mainstream of Vietnamese history.

Japan, in contrast, lying off on the eastern end of East
Asia and being separated from China and Korea by the China
Sea and the Straits of Korea, managed to control the flow of
Chinese influence in accord with her own needs. Her
geographical isolation had contributed to the development of a
strong collective sense of self -identity, an acute curiosity and
remarkable sensitivity about foreign culture, along with a
downright recognition and acceptance of the existing hierarchical
order in the outside world. "’ Fukuzawa's remarkable receptivity
about the trends and nature of the modern world, and the
pragmatic course of action that he charted for Japan thereby
were pertinent to these under-currents.
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It has been suggested that if Japan's later military
expansionism could be carried out under such rhetoric as the
"Asian liberation” or "Asian solidarity"”, it could also be well
justified as the dissemination of "civilization", as implied in
Fukuzawa's "Datsua-ron". However, it must be added
emphatically that Fukuzawa's ideas about what Japan should do
in Asia in the late nineteenth century were derived from
considerations that were intensely political and situational in
nature and thus could not be properly appreciated unless specific
historical circumstances surrounding Japan in his times were
taken into account. In fact, liberal scholars such as Professor
Maruyama Masao found his study of the rational and
independent spirit embodied in Fukuzawa's works a great
comfort during the high tide of wartime Japan's militarism and
ultra-nationalism. After the collapse of imperial Japan in 1945,
Japan has recovered from the ashes of devastation to become
one of the most powerful economic and industrial powers in the
world. It would be almost silly if any one of us now were to
have doubts about the state of her national independence, an
issue that once occupied the utmost attention of Fukuzawa and
other observant people of Meiji Japan.

In the meantime, in Vietnam, national independence —
the cause to which Phan had totally and passionately devoted his
life — has remained, ever since his death in 1940, the main issue
for which wars have been fought, and yet continued to be an
issue after these wars ended. A military victory over a foreign
power does not seem to provide Vietnam with a complete, and
long-lasting independence as it did in the pre-modern days. As
such, the tradition of perceiving military resistance as the only
means to attain national independence, as seen in Phan and
many after him, calls for question.

Phan himself, time and again humbly and earnestly
made a request to those of younger generations to learn from his
mistakes and failures. In spite of his total devotion to the
national cause, he often wrote that he felt his task as that of a
tinh-ve bird, carrying one little rock after another in a futile
attempt to fill the Eastern Sea.
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With all due respect to Phan, perhaps one should say
that although being a great inspirer and political activist, Phan
was in the final analysis a traditionalist and not a revolutionist.
This was understandable, given the times during which Phan was
active. The main role that Phan played was to awake the
Vietnamese soul, a task in which he stood second to none. In
retrospect, there is one thing that seems to have gone unnoticed
in the mainstream of Vietnam's independence movement ever
since the days of the Dong-du movement but bears a special
significance for self-reflection in the context of modern
Vietnam's political culture. That is the priority that Fukuzawa
gave to economic activities and cultural interactions with the
outside world as the most effective safeguard for national
independence.

NOTES

1 There are two versions of modern Vietnamese translation of
Phan Boi Chau nien bieu (Chronological autobiography of Phan
Boi Chau; hereafter PBCNB): Tu phan  (Self- Judgement)
pubhshed by Nxb Anh Minh, Hue 1956 and Phan Boz Chau
nien bzeu translated by Pham Trong Piém and Ton Quang Phxet
and published by Nxb Vin Su Pia, Hanoi, 1957. In this study, 1
have used the Td phan (hereafter TP) version. TP, p. 20.

2 (f1. early 4th century BC). A great Chinese military strategist,
reputed author of Ping-fa (The Art of War), a classic on the
subject of war and strategy.

3 A.D. 181-234. A darling hero of the Chinese people, serving
Liu Pei of Shu as a counsellor in the latter's struggle against
Ts'ao Ts'ao of Wei and Sun Ch'uan of Wu.

4 Nam-dan ni-ho. For further information on Phan's life in
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4 English, see David Marr, Vietnamese Anti-colonialism,
1885-1925 (University of California Press, 1971).

5 During the peaceful Tokugawa period (1600-1868) the samurai
actually became warrior-bureaucrats, and thus occupied the most
respected status, as did the scholar-bureaucrats in Chinese and
Vietnamese societies.

6 Fukuzawa Yukichi, The Autobiography o f Fukuzawa Yukichi
(hereafter BG). Translated by Eiichi Kiyooka (Hokuseidd,
Tokyo, 1935), p. 7.

7 Ibid., p. 8.

8 TP, p. 21.

9 All quotations from Nguc trung thy (Prison diary; hereafter
NTT) in this essay are taken from its English translation by
Christopher Jenkins, Tran Khanh Tuyét, and Huynh Sanh
Thong in David G. Marr, ed. Reflections from Captivity (Ohio
University Press, 1978). NTT, p. 11.

10 For an excellent account of the Vietnamese khoa-cu system
during the Nguyen dynasty, see Alexander B. Woodside, Vietnam
and the Chinese Model (Harvard University Press, Cambridge,
Mass., 1971), pp. 169-233.

11 Died 187 B.C. A native of the Han state, he was determined
to revenge the Ch'in which had destroyed his fatherland. He
served Liu Pang as a trusty counsellor when the latter attacked

the Ch'in. Chang Liang was named one of the Three Heroes
following Liu Pang's success.

12 A.” Encourfzgement of Learning (hereafter GS), translated by
David A. Dilworth and Umeyo Hirano (Sophia University,
Tokyo, 1969), pp. 1-2.
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13 The Autobiography of Fukuzawa Yukichi (hereafter FJ).
trans: by Eiichi Kiyooka (Tokyo: Hokuseido Press, 1981),
p. 334, «

14 At the time Phan received his education, literary Chinese (chu
Han, or Han-van) was still considered as the official Vietnamese
written language (chu ta, literally "our language”, in contrast to
chi Tay, i.e. French language) before the quoc-ngy was
popularly used. This was the reason why Phan apparently had
difficulties with this romanized system of writing. Nguyén
Thidng Huyen (who was with Phan in Hangchow in the early
twenties) and Tran Huy Liéu (who often met Phan for
sometime when the later was living under house arrest in Hue)
both attested to this. See Nguyén Thidng Huyen, "Cu Phan BOi
Chau ¢ Hang-Chau", Bach-khoa, no. 73 (Jan. 15, 1960), p. 37
and Tran Huy Liéu, "NhG lai Ong gia Ben-Ngi", Nghien cuu
lich su (hereafter NCLS). no. 47 (Dec. 1963), p. 43. Phan must
have felt the difficulty even more acute after the abolition of the
khoa-ct/ system in Trung-ky in 1915 and in Bac-ky in 1919, as
thereafter the quoc-ngé became the official form of written
Vietnamese.

15 NTT, p. 25. ,
16 TP, p. 51.

17 With the exception of Yen Fu, "nearly all of the Chinese
purveyors of Western culture were men whose only foreign
language was Japanese"; thus "from 1895 to 1919 China was
almost completely dependent on Japan for its knowledge of the
West." Martin Bernal, "The Triumph of Anarchism over
Marxism, 1906-07," in Mary C. Wright, ed. China in Revolution:
The First Phase, 1900-13 (New Haven: Yale University Press,
1973), p. 97.

18 For example, in Hai-ngoai huyét-thi (Letter Inscribed in
Blood from Overseas; 1906), Phan with gross inaccuracy wrote
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that Japan's victory in the Russo-Japanese War (1904- 05) was
thanks to the work of a Japanese female Spy (in Tho van Phan
Baz Chau, hereafter TVPBC Hanoi: Nxb Van hoc, 1985, p. 67),
or in Chan tdong quan (The True General), he mistook the
Japanese admiral in the Russo-Japanese War Togd Heihachiro

for Saigo Takamori, a leader in the Meiji Restoration (TVPBC,
p. 124).

19 Fukuzawa Yukichi, 4An Outline of a Theory of Civilization
(hereafter BG). Translated by David Dilworth and G. Cameron
Hurst (Sophia University, Tokyo, 1973), p. 189.

20 GS, p. 16.

21 FJ, p. 337.

22 FJ, pp. 214-15.

23 BG, pp. 191.

24 GS, p. 79.

25 Fukuzawa's early economic notions were derived from
William and Robert Chambers's Political Economy and Francis
Wayland's Elements of Political Economy, and the ideas of
Adam Smith and John Stuart Mill.

26 First appeared in the Meiroku zasshi, vol. 21. Edited in
Fukuzawa Yukichi zenshii (hereafter FZ), vol. 19, pp. 539-42.

This address was also the first public speech ever to be given in
Japan.

27 BG, p. 193.

28 Ibid.

29 BG, pp. 21-22. I am indebted to Professor Matsuzawa
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Hiroaki of Hokkaido University for his valuable comments on
Fukuzawa's views of Japan's national independence. For further
details, see my article "Meiji Nihon to kokusai kankyo:
Fukuzawa Yukichi no Ajia-kan" (Meiji Japan and Its
International Environment: Fukuzawa Yukichi's Views of Asia).
Kindai Nihon kenkyu (Studies on Modern Japan), vol. III
(1986).

30 GS, p. 32.

31 To borrow David Marr's words in his Vietnamese
Anti-colonialism, p. 200.

32 In PBCNB, Phan considered the three years from 1906 to
1908, during which Phan was mainly in Japan, as the prime
(d‘ac—y) years of his life (TP, p. 67.).

33 Viet-nam Quoc-szi khao (An inquiry into the history of
Vietnam), 1n Van thd Phan Boi Chau (hereafter VIPBC), ed. by
Chudng Thau Xuan Ha, and Mai Giang (Hanoi: Nxb Vin Hoc,
1967), p. 137.

34 For a good ,analysis of Llang s influence on Phan, see
ChUOng Thau "Anh hlfdng cach mang Trung quoc 461 véi si
bien chuyen cua t tlidng Phan-Boi- Chau" (The 1mpact of the
Chinese Revolution upon the changes of Phan- B01 Chau's
ideas), NCLS, no. 43 (October, 1963).

35 In fact, Liang Ch'i-ch'ao also translated Herbert Spencer's
Principles of Sociology into Chinese as "A Study of Group”
(Ch'un-hsueh). See Alexander B. Woodside, op. cit., p. 54. Li
Ta-chao's article, entitled "Feng-su" (Customs), appeared in
Chia-yin tsa-ch'i (Tiger Magazine), no. 3.

36 Viét-nam quc?c—sz} khapo, loc. cit., p. 123.

37 See Hao Chang, Liang Ch'i-ch'ao and Intellectual Transition
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in China, 1890-1907 (Harvard University Press, Cambridge,
Mass., 1971), p. 107.

38 Tbid., p. 140.

39 This term, also rendered as 'militant action' or 'militant
activism', in practice means 'armed insurgency' or ‘armed
resistance’.

40 TP, p. 53.

4] Ibid.

42 Phan learned of Giuseppe Mazzini's (1805-72) career through
his reading of I-ta-li Chien-kuo San-chieh Chuan (Biographies of
the Three Heroes of the Building of Italy) in manuscript form
which Liang was working on when he first met Phan (TP,
p. 73). The actual words used by Mazzini were "education and
insurrection”.

43 TP, p. 150.

44 NTT, p. 69.

45 NTT, pp. 39-40.

46 NTT, p. 46.

47 TVPBC, p. 105.

48 Ibid., p. 104.

49 NTT, p. 14.

50 As mentioned above, Saigé was mistaken for Togo. TVPBC,
p. 125.
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51 TVPBC, p. 188.
52 NTT, p. 21.

53 Akira Iriye, "Pan-Asianism". Kodansha Encyclopedia of
Japan (Tokyo: Kodansha, 1983), vol. 6, p. 160.

54 Note that there was a proliferation of racial literature in both
the West and Asia at the time. For an excellent study of racial
ideas and beliefs in international relations, see Jacques Barzun,
Race: A Study of Superstition (New York: Harper & Row
Publisher, 1965).

55 A term used in Tran Van Giau, Szi phat trzen tw tzldng 0 Viet
nam tu the ky XIX dén Cach mang thang tam (The Development
of Thoughts in Vietnam from the Nineteenth Century to the
August Revolution) (Hanoi: Nxb Khoa hoc xa hdi, 1975),
vol. II, p. 97.

56 Used in Phan's "Bai ca keu goi phu nd" (Ballad to Appeal to
Women; 1907), ed. in VTPBC, p. 119.

57T NTT, p. 24.

58 "De tinh quoc dan ca" (Ballad to Awake the People). Cited
in TrAn Van Giau, op. cit., p. 98.

59 (1870-1922.) A political activist and a close associate of Sun
Yat-sen. An excellent English translation of his autobiography
Sanjusannen no yume (My Thirty-three Years' Dream: The
Autobiography of Miyazaki Toten) was made available by Eto
Shinkichi and Marius B. Jansen (Princeton: Princeton University
Press, 1982).

60 TP, p. 120. After citing Miyazaki's advice, Phan noted that
"At the beginning I did not believe these [Miyazaki's] words, and
it is only now that I realize that they are sound.” He added that
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A /, /

the idea of "world solidarity” (lien-ket thé-gici) then emerged in
him (without mentioning specifically when) and that he had
wished to go to Europe and America but had neither fund nor
language proficiency, thus he had to confine himself with the
effort to first brmg about a sohdanty among the peoples "who
lost their countries” (vong-quoc) in Asia (TP, pp. 120-21). In a
later section of PBCNB, Phan wrote that in Fall 1913,
Clidng De was arrested by British authority in Hong Kong
following his Ssuccessful three-week fund raising trip to southern
Vietnam. Clidng -Pé used portion of the collected fund as bail,
then immediately left for Europe, without waiting for Phan to
g0 together, an arrangement that had been made between the
two previously. "For this reason,” Phan added, "my plan of
going to Europe became an impossibility, I had therefore to stay
on in Canton and soon became a prisoner!” (TP, p. 170-71). If
this account is accurate, then the timing of Phan's plan to go to
Europe was before World War 1, prior to his imprisonment in
Canton. Whether or not Phan's pan-Asianist ideas and activities
during this later period were indeed simply a part of his
conscious plan for an ultimate "world solidarity”, as implied in
the above lines, merits further study. What concerns us, within
the framework of this this study, is the fact that Phan continued
to argue for the creation of an Asian alliance as a prerequisite
for the achievement of Vietnam's independence.

61 Prof. Shiraishi Masaya, in his article "Meiji makki no
zai-Nichi Betonamujin to Ajia shominzoku rentai no kokoromi
— 'Toa Domeikai' naishi wa 'Ashii Washinkai' o megutte"”
(Co-operation between Vietnamese and Asian Peoples in Japan
in the Late Me131 Era — An Organization Called the Pong A
Dong Minh HOi or the Ashid Washinkai) has cogently
demonstrated that (1) the League was created not in the fall of
1908 but rather in the summer of 1907, i.e. prior to the
suppression of the Dong -du movement by Japanese authority;
and (2) the Pong-A Dong -Minh H01 was identical with the
Ashu Washm Ka1 (As:an Friendship Association, in Vietnamese
A-Chau Hoa-Than H01) Prof. Shiraishi also suggested that
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Phan "was shocked by Japan's signing of a treaty with the
French in June 1907 and abandoned his idea of 'relying on
Japan'...," then joined "the revolutionaries from other Asian
nations and the Japanese socialists in placing their hopes on
cooperation between peoples of the 'same sickness'." (Tonan
Ajia kenkyu (Southeast Asian Studies), vol. 20, no. 3, p. 335.)
On this specific point, my interpretation is slightly different
from Prof. Shiraishi's.

62 For example, in Viét nam qué;c su khao, written in 1908, Phan
still spoke of Japan with high respect.

63 As Phan wrote in the declaration of the Chan Hoa Hung- -A
Hox (Society for the ReJuveratlon of China and Regeneration of
AS1a) founded in 1912: "...Japan, [though?] an ally of Britain,
which is a newly-emerged power and shares our common culture
and common tace, should be considered only as a friend." (TP,
p. 156.)

64 According to the account of the background of this work in
the PBCNB which is more detailed than that in NTT, Lzen—A
So-Ngon was written while Phan was at his farm in Ban- tham
(Phichit). Upon completmg the work, "I then entrusted the
farm to Dang Ngo- Smh and Dang -Ti- Kinh, and went to
Bangkok w1th Dang -T¥-Man to visit the China-Siam News
(Hoa-Xiém Tan- -Bao) to see Mr. Tiéu-Phat-Thanh, who himself
was the director of the Chinese revolutlonary organ in Siam. I
showed him the manuscript of the Lien-A So6-Ngon, for which he
took a great liking. He thus printed 1,000 copies for free. The
book was well received by the Japanese residents in Siam, who
bought 300 copies. For the remaining 700 copies, I present a few
to the overseas Chinese and took the rest wi;h me to China."
(TP, p. 144). The NTT account of the Lien-A Sé-ngon (p. 50)
gave the impression that it was written while Phan had arrived in
Hong Kong. On this specific event, the PBCNB account appears
to be more accurate than the NTT's,
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65 TP, p. 195.

66 Sun's, 1nf1uences on Phan are_ dlscussed in Chﬂong Thau )
"Anh hu’dng cach mang Trung quoc o1 v61 su bin chuyen cua
td tudng Phan B01 Chau", 1oc cit., and "Mm gquan he guia Ton
Trung Son va Phan Boi Chau" (The relationship between Sun
Yat-sen and Phan B01 Chau) NCLS, no. 91 (Oct. 1977).

67 Jiji shogen (My personal opinions on the current events), ed.
in FZ, vol. 5, pp. 186-87. A more detailed discussion is available
in my article "Meiji Nihon to sono kokusai kankyo — Fukuzawa
Yukichi no Ajia-kan," pp. 124-33,

68 Fukuzawa's concern about the Sino-French conflict was
indicated by the fact that from June 1883 until March 1885,
Fukuzawa wrote as many as 30 articles on the subject in his
daily Jiji Shimpo (hereafter JS). For further details, see Ibid.,
Pp. 136-38.

69 "Nihon wa Shina no tame ni owarezaru o kisubeshi" (We
should hope for Japan not to be shrouded by China), JS, May 3,
1884; FZ, vol. 9, pp. 414-15.

70 "Hoshashinshi no kogen tanomu ni tarazu" (The old saying
hoshashinshi is unworthy of trust), JS, Sept. 4, 1884; FZ,
vol. 10, p. 33.

71 "Datsua-ron," JS, Mar. 16, 1885; FZ, vol. 10, p. 240. My
English translation of "Datsua-ron™ is available in Fukuzawa
Yukichi Nenkan (Fukuzawa Yukichi Year Book), 1984,
pp. 253-56.
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of Confucianism)(Hue: Nxb Anh Minh, 1957).
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VIETNAMESE POLITICAL MOVEMENTS IN THAILAND:
LEGACY OF THE PONG.-DU MOVEMENT

Furuta Motoo

In pre-modern times the Vietnamese developed an
explicit national self -consciousness within the East Asian world
order. This was their "Nam Quoc" (Southern Country)
conscicusness, suggesting that Vietnam shared the same
civilization with China, but had its own well-defined territory,
culture, dynasties, and history. Modern Vietnamese nationalism
has inherited this "Nam Quoc" consciousness to a considerable
extent; however, early in this century the Vietnamese discovered
that they could not effectively oppose French colonialism as long
as they relied only on their own traditions, and began looking
for a new national identity more suited to survival in the modern
world.

Part of the significance of the Dﬁng-du Movement was
that it marked a departure from the traditional Vietnamese view
of the East Asian world order. Phan Bbi Chau asked Japan to
help his anti-French movement because he thought that Japan
shared the same East Asian civilization (déng van) as did
Vietnam. However, during his stay in Japan, he widened his
view through contacts with many Asian revolutionaries and
began to think that it was necessary for the oppressed peoples
(whom he called "fellows suffering from the same sickness") to
unite together.

From this time, the Vietnamese began to seek their way
to associate themselves with other peoples who had different
cultures for the struggle against imperialism. One of the regions
where this attempt was experimented was Indochina. Although
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the Dang-du Movement itself had little concern about other
peoples in Indochina, it provided a precedent for Vietnamese
revolutionaries to use Thailand as an important base which later
served the Vietnamese communists to create solidarity among the
Indochinese peoples. This paper is then a historical survey of
Vietnamese political movements, examining how the Vietnamese
communists inherited and developed the legacy of the Pong-du
Movement.

On the topic of the Vietnamese in Thailand, we already
have excellent studies by Peter A. Poole and E. Thadeus Flood.!
My paper will focus on the period from the late 1910s to the late
1940s which these studies mentioned only briefly.

I. THE QUANG PHUC HéI AND THAILA'ND

It is well known that the French's conquest of Indocliina
was achieved through a confrontation with Siam. The Thais had
thus sympathized, to a certain extent, with the Vietnamese in
their anti-French activities. In this regard, Vietnamese
nationalists could find a comparatively safe haven from the
French police in Thailand. In addition, it was relatively easy to
go from central Vietnam to Thailand. It took only 2bout two
weeks to walk from Nghe-an province in central Vietnam to
northeastern Thailand. This access to Thailand was an important
factor in explaining why people from Nghé-an played such an
important role in the Vietnamese nationalist movement.

The Vietnamese anti-French movement had built up a
connection with Thailand from its early stage in the late
nineteenth century. The most typical case was the uprising
headed by Phan Pinh Phung which offered uncompromising
resistance in Nghé-an and Ha-tinh provinces in central Vietnam
from 1885 through 1896. This uprising had access to efficient
weapons in Thailand. Cao Dat, one of the leaders of this
uprising, went to northeastern Thailand several times to buy
weapons. Following Phan Dinh Phung's death, Cao Dat and his
comrades took refuge in Thailand and settled down in Sakhon
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Nakhon.?

Phan Boi Chau paid his first visit to Bangkok in 1908,
asking the Thai imperial court to allow his colleagues to farm in
Thailand. Although on this occasion he met the Thais with an
introduction from a Japanese politician, Okuma Shigenobu,* he
may have borne the story about the uprising of Phan Pinh
Phung in mind.*

After being expelled from Japan, Phan Boi Chau went to
Thailand once again with remnants of the Pong-du Movement
and founded farms at Phichit with the purpose of earning money
for both livellhood and weapons. These activities received
support from Cao Dat's followers. Phan Boi Chau himself,
however, had little concern about the Vletnamese residents in
Thailand, except for the remnants of the Cin- -viéng Movement.
His main concern was to gain an understanding of the Thai
ruling elites in preparation for his future diplomatic activities.®

With regard to Cambodia and Laos, Phan Boi Chau was
well aware of the strategic importance of Vietnam's western
mountainous region for his planned armed resistance against the
French; however, he regarded the people living there as "man
di" (barbarians). In addition, geographically he considered the
territory of the existing French Indochina, including Cambodia
and Laos, the same as  the "lost Vietnam," which he
wanted to recover. Nonetheless, he had little concern for the
Cambodians and the Laotians.® In short, people living in
Indochina were not included in his category of "fellows suff ering
from the same sickness."

Upon recewmg the news of the Chinese revolution of
1911, Phan Boi Chau went to Canton and launched the Viet
Nam Quang Phuc Hoi (Vietnam Restoration Society) in 1912.
The Quang Phuc Hoi established a branch in Thailand which was
the first pohucal organization among the Vietnamese in
Thailand. The leaders of this branch consisted mainly of
individuals from Nghé-an province such as Tran Huu Luc,

Hoang Trong Mau, Pang Tu Kinh, Ho Vinh Long, and Dang
Thuc Hua.
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In 1914-15, there were heated disputes among them on
the policy of the Quang Phuc Hoi. One of these disputes was
over their main task in Thailand. The great majority of the
members insisted on using Thailand as a staging area to buy
weapons and prepare for armed- struggle in Indochina. A
minority, including Piang Thuc Hua, advocated much more
attention to revolutionary training of young Vietnamese in
Thailand.”

) The armed struggle wing gathered remnants of the
Can-vudng movement and established contact with the German
consulate in Bangkok to buy weapons. However, this attempt
encountered difficulties after Siam decided in July 1917 to
participate in World War I on the French S1de The Thais then
began to control Vietnamese anti-French activities in Thailand
strictly. At this juncture, the Thai branch of the Quang Phuc
Hoi, being driven to a tight corner, tried to launch attacks on
French positions along the Mekong river in 1917, but these
attempts ultimately failed.?

It was under these difficult circumstances that Dang
Thuc Hua (1870-1931), a member of the scholar-gentry of
Thanh-chudng, Nghe-an, began to engage in political
indoctrination among the Vietnamese in Thailand. Being
different from other leaders, he made much of "patriotism"
among ordinary Vietnamese residents other than remnants of the
Can-viéng. Hua, who was nicknamed a "walking teacher,”
made the round of the main settlements of Vietnamese in
Thailand and recruited young people into his program, which
consisted of "the Vietnamese language, general refinement, and
patriotism.” Later he sent some promising students to China for
further revolutionary training.

Hua also managed to establish a route for radical youth
from central Vietnam to escape from the country and to go to
China through Thailand. After he went to China to to meet
Phan B6i Chau and returned to Thailand in 1919, Hua associated
with some members of the Quang Phuc Hoi in the two provmces
of Nghe-an and Ha- tinh such as Ngo Quang and L& Vin Huin
to help youths escape to Thailand.®
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The young men who went from Nghe-an and Hi-ti?xh to
Thailand numbered as many as one hundred in the 1920s.1° They
may have been more numerous than the students who went to
the University of Indochina in Hanoi from these two provinces
meg to the route to Thailand, counter elites in Nghe-an and
Ha-tinh could preserve an independent education for their
children, and the nationalist movement among them was
connected with the later communist movement.

Among the young people who escaped from Nghe-an to
Thailand earlier in 1919-20, there were persons who later played
an important role in the early stage of the Vietnamese
communist movement such as Ho Tung Mau and L& Hong Sdn.
They went to South China via Phichit and Bangkok. In
Hangchow they met Phan Boi Chau and became his close
associates.!

In the early 1920s, there emerged many secret societies in
Nghe an and Ha-tinh which were connected with Pang Thuc
Hua in Thailand and which managed to send young people
abroad. For example some local gentry such as Phan Thai At
and Cao Xuan Khoach in Anh-sén prefecture of Nghe an
orgamzed an association called Tam Giao Hoi around 1923-24.
Cao Xuan Tung, Khoach's son, with four other local people left
for Thatland in August 1925 under the escort of Pang Thai
Thuyen son of Ddng Thai Than who was one of Phan Boi
Chau's closest associates. After an one-month trip, they arrived
at a Vietnamese village near Nakhon Phanom called Ban Mai
which had been developed by one of the participants of the
Dong-du movement, Vi Trong Pai. From here they went Hila's
farm in Phichit, and some of them were selected to be sent to
South China.*?

When LE Hong Son and HO Tung Mau founded the Tam
Tam Xa (Heart-to-heart Association), a Vietnamese radical
anticolonial orgamzatlon most of its members came from
Nghe-an and Ha-tinh to South China via Thailand.’* In early
1924, Phan Bo1 Chau and Lg Hong Sdn requested Hb Tung Mau
to go back to Nghe-an. On his way to Nghe an, Mau met a
group, which consisted of those who had just escaped, such as
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Pham Hong Thai, Le Hong Phong, Tradng Van Linh, and Luu
Quoc Long. Upon their arrival in Kwangchow, they were
welcomed by Le Hong Son and became members of the Tam
Tam Xa.'* It is well-known that Sén and Thai attempted to
assassinate Governor General Merlin and this incident, which
resulted in Thai's tragic death, further accelerated the trend of
"xuat duéng" (exodus abroad) among young people. After the
incident, Son and other members of the Tam Tam Xa entered
the Whampoa Military Academy; they then met Nguyén Ai
Quoc, who arrived in Kwangchow in late 1924.

In early 1925, Nguyen Ai Quoc founded the Thanh Nien
(Vlet Nam Thanh Nién Cach Menh Dong Chi Hoi; Association
of V1etnamese Revolutlonary Youth) through the conversion of
the Tam Tam Xa to commumsm The most trustworthy
members of the Tam TAm Xa were organized into a secret group
called Cong San Doan (Commumst Corps), which formed the
core of the Thanh Nien. At least five out of nine foundmg
members of the Cong San Doan were those from Nghe an en
route Thailand; namely Le Hong Sén, HO Tung Mau Le Hong
Phong, Trudng Van Linh, and Luu Quoc Long.**

By the Vietnamese nationalists’' conscious efforts, the
exodus route through Thailand played an important role in the
development of the Vietnamese nationalist movement in the
1920s. Nguven Ai Quoc himself was well aware of its
importance. In a report to the Comintern dated February 19,
1925, he thus mentioned Hia's farm in Thailand and wrote:
"We have had a fairly firm base in Siam. There are about 50
people who plow a rice field and are strictly solid. They have
done many things. Now, we have to organized them politically,
and help them economically to enlarge this base."¢

Until the latter part of 1920s, however, Thailand was
thus nothing more than a route to South China. This route
contributed to strengthen the Vietnamese revolutionary -
movement's ties with that of China. The Vietnamese nationalists
by then, nonetheless, had little concern about other peoples
around them like the Thais, Cambodians, and Laotians.
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II. THE THANH NIEN AND THAILAND

It was the Communists who began to use Thailand not
only as an escape route but also as a base for political activities.
Given the process of its founding, it was natural that the Thanh
Nien had its branch in Thailand. However, the means of
establishing its branch were provided by its connection with
China.

In 1926, the Chinese Communist Party (CCP) dispatched
an operational team into Thailand. Ho Tung Mau, who had
become a member of the CCP in March of that year, went with
this team, and orgamzed some Vietnamese natlonahsts in
Thailand, including DPang Thuc Hua into the Thanh Nien.!
Four branches were established during that year at Phichit,
Nakhon Phanom, Udon, and Sakhon Nakhon.!®

The headquarters of the Thanh Nien in Canton assigned
the following tasks to its branches in Thailand: to organize and
educate the Vietnamese in Thailand to be loyal to their
fatherland, to organize the Vietnamese in Laos, and to maintain
the route to Vietnam.!? According to these guidelines, the Thanh
Nien in Thailand founded a fraternal soc1ety among the
Vietnamese called the H01 Than Ai V1et Kiéu (Fraternity of
Vietnamese Residents) in 1926. Unlike former , Vietnamese
nationalist organizations in Thailand, the Hoi Than Ai sought to
organize a much wider segment of the Vietnamese community,
including the Catholic V1etnamese to develop their national
consciousness.?® The Hoi Than Ai opened Vietnamese schools
and pubhshed some newspapers in quoc-ngu Vietnamese such as
the Bong Thanh (pubhshed from 1927, renamed as Than Ai in
1929, edited by Pang Thuc Hua) the Tzeng Chuong (from 1927,
edited by Hoang Van Hoan), and the Dai Chung (from 1928,
edited by Pong Tung).?

The Thanh Nien also founded another organization to
conduct the political training of young activists called the Hoi
Hdp Tac (Cooperation Society). At the beginning the H6i Hdp
Tac consisted mamly of young revolutionaries from Vietnam.
Later, through Nguyen Ai Quoc's suggestion, it opened door for
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activists from settlers’ families.?? Its membership reached about
450 to 500 at the peak 2

Nguyen Ai Quoc was in Thailand from autumn 1928
through the end of 1929.2¢ With Udon as the focal pomt of his
activities, he went around the bases of the Thanh Nien. He
criticized the Vietnamese revolutionaries who were in Thailand
but would not learn the Thai language, as most of the newly
arriving members simply regarded Thailand as nothing more
than a route to China. Nguyen Ai Qudc stressed the necessity
for them to realize that Thailand might become a long-standing
base for the Vietnamese revolution of they could gain an
understanding of the Thai people. He thus suggested that his
comrades study Thai and to make the revolutionary structure
take firm root among the Vietnamese settlers who had been in
Thailand for a long time.?s .

The Thanh Nien played a very important role in raising
funds and maintaining escape routes for political criminals from
the interior. It was also greatly instrumental in the organization
of the Thanh Nien's local structure among the Vietnamese in
Laos, which reportedly established contacts with some
Laotians.?* .

In this Thanh Nien period, Vietnamese political activities
in Thailand began to pay attention to the Thais and Laotians.
However, the Thanh Nien itself was an organization for the
Vietnamese. Although the Thanh Nien expanded its
organizations throughout Indochina, its "Indochineseness” was
nonetheless just an expansion of Vietnamese activities for their
national revolution.?’

As the representauves of branches in' Thailand, Pang
Thai Thuyen, and Vo Tung attended the First National Party
Congress of the Thanh Nien held in 1-9 May, 1929 in Hong
Kong. At the Congress, they did not agree with the Bac Ky
representatives who demanded the creation of a communist party
immediately to replace the Thanh Nién. With the members who
afterward founded the Annam Communist Party, they created a
group for advancing the establishment of a communist party,
and upon returning to Thailand they began to organize



158 Phan Bji Chéu and the Péng-du movement

commumst cells.?® At the time Nguyen Ai Quoc founded the
Dang Cong San Vxet Nam (Vietnamese Communist Party),
members of the Vietnamese communists in Thailand were
reported to number 41. This number is significant in comparison
with the Party's 265 members in the interior.?

III. AS A WING OF THE COMMUNIST PARTY OF SIAM

A. The establishment of the Communist Party of Siam: It
was not the Vietnamese Communist Party but the Communist
Party of Siam to which the Vietnamese communists in Thailand
had to belong. These measures were taken by Nguyén Ai Quoc
when he came back to Thailand in March 1930.3° As a
representative of the Comintern, he was charged with the
following mission at this time: to establish the Vietnamese
Communist Party and put it under the direction of the Shanghai
Bureau of the Comintern, to reorganize the Nanyang Communist
Party into the Malayan Communist Party and to charge its
Central Committee with a mission to lead the communist
movement in Southeast Asia as the Singapore Section of the
Comintern, and to combine the Chinese Communists in Thailand
who had belonged to the Nanyang Communist Party with the
Vietnamese Communists in Thailand to establish the Communist
Party of Siam.3! These measures accorded with the decision of
the Sixth Congress of the Comintern to establish an individual
party in each colonial state.

According to the organizational principle of the
Comintern at this time, each Communist Party should be a

"regional Communist Party” which was organized within one
existing state, regardless of its members' national or ethnic
origins. A communist had to belong to the Party which operated
in the country in which he lived, even if he were a foreigner in
that country. For example, Korean communists living in Japan
had to belong to the Japan Communist Party. In principle, a

"regional party" did not assume any national character.®?
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Nguy@n Ai Quoc seems to have had some contradictory
views on this principle. On the one hand, he thought a
communist movement should have its own national character
and a party should be a "national Communist Party." His
naming of the "Vietnamese Communist Party" (VCP) reflected
this idea typically. He was criticized by the Comintern as too
nationalistic because of this name and thus the VCP changed its
name to the Indochinese Communist Party in October 1930. On
the other hand, he was an internationalist who thought there
would be no inconsistency between belonging to a foreign Party
and being a patriot to contribute to a struggle to free his own
homeland.** In this way, he himself once belonged to the French
Communist Party, and recommended some members of the
Thanh Nién for membership in the Chinese Communist Party.

The Vietnamese communists in Thailand belonged to the
Communist Party of Siam (CPS) in accordance with the
organizational principle of the Comintern. This principle created
confusion and opposition among members of the communist-led
mass organizations in Thailand because they were organized
along the political line that stressed their members' national
consciousness as Vietnamese. The Vietnamese militants were
pleased at becoming regular members of the Party regardless of
the Party's name. Nonetheless they had difficulty in explaining
to people in the H01 Than Ai why it was that they were placed
under the direction of the Party of "Siam."*

At the time Nguven Ai Quoc still made much of the
Vietnamese revolution's connection with that of China. In a
report to the Comintern dated 18 February 1930, he wrote:

The Singapore Section has insisted to us that
the Annam C.P. will be under the direction of
Singapore. But considering [the] geographical
situation (Russia-China-Annam) as well as
[the] political situation (Party more strong
[sic], industries more developed in Tonkin
than [in] Cochinchina), I propose that the
ANN.CP. shall {[sic] be directed from
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Shanghai via Hong Kong.3*

At the same time he also attempted to combine the
Vietnamese revolution with that in Southeast Asia. In the same
report, he thus wrote: "However, the A.N.C.P. must be in close
touch with Singapore. For that reason, I ask the Chinese C.P.
[for] a letter of introduction so that we may send an Annamese
comrade to work with Singapore.” For the same purpose,
Nguyen Ai Quoc placed the Vietnamese communists in Thailand
who belonged to the CPS under the direction of the Singapore
Section.** As he expected, the Vietnamese communist organs in
Thailand played an important role in creating an Indochinese
wide movement and thus contributed to the Vietnamese
revolution's "Indochineseness."”

An event which also contributed ot its "Indochineseness”
was the birth of the Indochinese Communist Party (ICP) in
1930. The ICP was the first Vietnamese political party to
explicitly advocate unity with Cambodians, Laotians, and other
peoples in Indochina in order to struggle against French
colonialism. Although the Comintern played an important role in
adopting the name of "Indochinese” Communist Party, it should
not be overlooked that there were also some young Vietnamese
communists who subjectively advocated the adoption of an
Indochinese framework for revolution, because they thought it
was too narrowly nationalistic to advocate Vietnamese
revolution. They criticized the Thanh Nien for excluding
Cambodians, Laotians, and other peoples from its membership.

They advocated the unity of all Indochinese people not
because they found strong political movements among
Cambodians and Laotians with which the Vietnamese could ally,
but rather because they wanted to prove that they were
"internationalists." Although the idea of Indochinese revolution
was too idealistic, it did prompt the Vietnamese to wake up to
the multi-ethnic situation which they faced in Indochina.3’

B. The Dong Duong Vien Trd B6: Despite the
constraints of the Comintern-imposed organizational principle,
Vietnamese communists in Thailand were actively concerned with
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the revolution in their fatherland. After the revolutionary
upsurge in 1930-31, French reprisals almost destroyed the entire
ICP apparatus in Vietnam. The Vietnamese communist organs in
Thailand subsequently played important roles in restoring the
ICP's structure throughout Indochina.

_ In December 1931, a group of local Party leaders from
Ha-tinh including Bui Khudng, a member of the Ha-titth
provincial executive committee who had been in Thailand in the
1920s, arrived at Sakhon Nakhon. This news was reported by the
CPS to the Singapore Section (Central Committee of the
Malayan Communist Party). The Singapore Section and the CPS
directed the Vietnamese communists to help in the reorganization
of the ICP. To undertake this task, the Pong Duéng Vién Trd
B6 (The Commission for Aiding Indochina) was set up in early
1932 as an organ of the CPS. The responsibilities of  this
Commission were: to save funds for the restoration of the ICP,
to organize training courses for remnants of the ICP, and to
help remnants of the ICP make contact with the Comintern.??
The Pong Dudng Vien Tré Bo founded a training center for the
ICP members who escaped to Thailand at Nakhon Phanom and
began to dispatch a number of operational teams to Central and
South Vietnam after since 1932, and en route these groups also
organized the ICP's cells among the Vietnamese in Laos and
Cambodia.* .

Among its operations, those in Ha-tinh, Nghé-gn, and
Laos were relatively successful. In the case of Ha-tinh, an
operational team of the Commission succeeded in establishing
contacts with the surviving ICP sections in the province at the
end of 1932, and its continuous operations resulted in the
restoration of a provisional executive committee for Ha-tinh in
early 1934.4°

In the case of Nghe -an, there was a rather complicated
situation. In early 1928, one Thanh Nien member in Thailand,
whose name was Hoang The Thién, was dxspatched to Nghe-an.
He was arrested upon his arrival at Nghe an. Following his
release from prison, having lost contact with the local Thanh
Nien organ, he organized a separate group called Vling Hong
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(Aurora) which operated along the Thanh Nien lines. During
the Nghe Tinh Soviet period, this group insisted that priority
should be given to organizational construction, and was very
passive about organizing a mass movement. For this reason, it
was denounced as traitorous by the local ICP members. This
group, however, was able lo maintain its organization even after
the collapse of the Nghe Tinh Soviet in 1931, and began to
attempt restoration of the local ICP structure with some
surviving ICP members. Nonetheless, other surviving members
of the ICP still strongly suspected this group, and they made
individual attempts to reorgamze the ICP.

It was the Vling Hong group that established contacts
with the Commission in Thailand. According to the direction of
the Commission, thls group founded a provisional executive
commlttee for Nghe- an. In 1934 the Commission dispatched
Ngo Tuan into Nghe an. Tuan established the ICP liaison
provincial committee of Nghe an and Ha-tinh, which later
became the Bac Trung Ky (northern part of Central Vietnam)
Regional Committee, also under his direction.*!

Along with these operations toward central Vietnam,
operations toward Laos were also institutionalized from 1932-33,
focusing on the Vietnamese settlements along the Mekong river
such as Vientianne, Thakhet, Savannakhet, Pakse, and the
mining towns of Boneng and Phontiou. For exampie, Nguyén
Nhu, a member of the Udon Provincial Committee of the CPS,
was dispatched into Boneng-Phontiou in the middie of 1932. He
organized Vietnamese workers there and set up a Party cell. Nhd
served a term as secretary of that Party cell before returning to
Nakhon Phanom.*? At that time, the Comintern itself managed
to reorganize the ICP by sending a number of Vietnamese
"professional revolutionaries” into Indochina. It placed
communist activitics in Indochina under two separate
jurisdictions: those in northern Indochina (Bac Ky, northern
Trung Ky, and Laos) were governed by Ban Chi Huy 3 Ngoa1
(Overseas Directing Committee, created in 1932) led by Le Hong
Phong, those in southern Indochina (Nam Ky, southern Trung
Ky, and Cambodia) were assigned to a special committee headed
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by Tran Van Giau. It might have been the latter which first
established contacts with the Commission in Thailand.*’ Le Hong
Phong, who had experience in Thailand in the 1920s, went to
Bangkok on his way from Russia to Indochina in 1931; however,
as he failed to establish contacts with the Party there, he went to
South China where he founded the Overseas Directing
Committee.** This Committee first established contacts with the
Commision in Thailand in June 1934 when a special conference
for the restoratlon of the ICP was held in Macao % From the
conference, Nguyen Tax (alias Ve that is, Le Ngon who came
from Do- -ludng, Nghe-an to Thailand since 1926), the secretary
of the Northeastern Regional Committee of the CPS responsible
for the Commission for Aiding Indochina, became a
correspondent of the ICP's Overseas Directing Committee.*

The resolution of that special conference referred to
communist activities in Laos: on the one hand it attached much
value to the development of the Party organs in Laos, yet on the
other hand it charged that the Party organs in Laos were
"chauvinistic" and had failed in its atiempts to organize the
Laotians.*’

After that conference, the ICP's Provisional Regional
Committee for Laos was set up at Vientianne in September
19344 This Committee consisted of seven members, five
Vietnamese and two Laotians.*® At this time, along with Nam
Ky, Laos became the most advanced region for communist
activities in Indochina. The Party organs in Laos during this
period belonged nominally to the ICP, but they were really
directed by the Committee for Aiding Indochina. For example, a
conference of the Regional Committee for Laos in preparation
for the First National Congress of the ICP took place at Udon
under the leadership of Nguyen Tai in January 1935.°

It was indeed an important development that a
Vietnamese political organization attempted to enrol Laotians as
its members. However, the Laotian members of the ICP in Laos
were only. a few, therefore it couid hardly say that the ICP
succeeded in recuiting the Laotians in the early 1930. The two
Laotians who were elected as the ICP's Regional Committee



164 Phan Béi Chdu and the Déng-du movement

members in 1934 did not make any great contribution to the
Laotian communist movement afterward.

The ICP came into being by attempting to create a "New
Indochina,” which would be multi-ethnic in character. This
attempt, nonetheless, was difficult to realize as long as the
Vietnamese communists only relied on conditions set up by
France. Because the colonial bureaucracy was filled mainly with
Vietnamese, the opportunities for people of different cultures to
meet together inside that bureaucracy were very limited. To
overcome this lack of social contacts between the Vietnamese
and other peoples, the Vietnamese had to develop special devices
of their own, but by the 1930s they were unable to do so. In the
case of Laos, once Party organs were established among the
Vietnamese residents, it became increasingly difficult to organize
Laotians in the context of a colonial plural society. Furthermore,
in the 1930s, there had not been any strong national movement
among the Laotians. In this situation, the Vietnamese
communists had a hard time finding allies among the Laotians.*!

The First National Party Congress of the ICP held in
Macao in March 1935 marked the completion of the
organizational reconstruction of the ICP. By this Congress, the
Commission for Aiding Indochina had accomplished its mission
and was dissolved. The Congress, attended by a representatlve of
the Commision for Aiding Indochina (i.e. Tran T6 Chan) and
representatlves of the CPS including Party General Secretary

Tang (a Vietnamese),*? adopted a special message to the Central
Committee of the CPS:

Indochina and Thailand are neighboring
countries. Revolutionary movements of the
two countries are closely related and influence
each other. We must therefore strengthen the
ties of solidarity between the Indochinese
Communist Party and the Communist Party
of Siam. In the period of of the ICP's
reorganization, comrades of the CPS have
done their best to help us. At the Congress
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we confirm that the CPS has taken measures
to meet the spirit of revolutionary
internationalism and the principles of the
Comintern.**

C. The Vietnamese communists and the revolution in
Thailand: Since they belonged to the Communist Party of Siam.
the Vietnamese communists were also required to contribute to
the revolution in Thailand. The Comintern orthodoxy at that
time criticized some alien communists who were only interested
in the revolution in their homeland and would not contribute to
the revolution in the country where they were living.

So far as the Vietnamese communists in Thailand were
concerned, this question was also rtelated to the Thai
government's attitude toward Vietnamese nationalist activities in
Thailand. However, the spread of communist influence among
the Vietnamese caused the Thai authorities to be more cautious
toward the Vietnamese. Sometimes they took rigorous measures
against the Vietnamese communists at the request of the French
consulate in Bangkok. For example, Dang Thai Thuyen and Vo
Tung were arrested by the Thai pohce in Bangkok on their way
to Hong Kong to meet Nguyen Ai Quoc and were handed over
to the French police in 1930. A number of Vietnamese were
detained at Phichit in September of the same year.**
Nevertheless, the Thai took these measures only so as to deal
with France. They often rejected the French Tequests. For
example, in the period of French reprisals after the Nghe Tinh
Soviet movement many Vietnamese from Nghé Tinh took refuge
in Thailand. The French requested the Thais to hand over these
"Vietnamese communists.” The Thais detained them for a while,
but did not hand them over to the French on the ground that
they were "Vietnamese nationalists” and not "communists”.**

Under the circumstances, the most dangerous enemy for
the Vietnamese communists in Thailand was not the Thai
authorities but the French police. In early 1930s, the Vietnamese
communists organs in northeast Thailand had special armed
teams to defend their organizations called "Poi Mao Hitm"
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(Adventure Teams), whose main task was to assassinate agents
of the French police. But the Vietnamese communists brought
their activities under self-imposed control so as to avoid
conflicts with the Thai authorities as far as possible.*¢ This
policy constricted the line of mobilizing the Thai masses against
the Thai government.

The situation changed after the Constitutional
Revolution of 1932. As a measure to strengthen Thai
nationalism, the Thai government gradually began a strong
anti-Chinese and anti-communist campaign. As a part of the
campaign, Thai authorities sought to suppress all communist
activities in Thailand including the Vietnamese activities. >’

In response, the Northeast Branch of the Communist
Party of Siam, which consisted mainly of Vietnamese, began to
emphasize the necessity of organizing the Thai masses. A local
Party congress of Udon province, convoked by Hoang Vian Hoan
in 1934, resolved to strengthen Party's activities among the Thai
masses and to smuggle members who could speak Thai into
villages and factories. Nonetheless, it was very difficult for party
organs once established among Vietnamese residents to organize
Thais. The CPS could do nothing more than organize a small
number of Thais around its struggle against difficult living
conditions and send a few promising Thais to Moscow for
revolutionary training.®

However, this Siamese Party's new line resulted in
conflicts with the Thai authorities. For example, when the
Vietnamese communists organized a demonstration in opposition
to oppressive taxation at Khon Kaen in October 1936, the
demonstration was reportedly attended by about 20 Vietnamese
and 200 Thais. The Thai authorities described this incident as a
"Vietnamese communist plot against the Thai government," and
arrested about 150 Vietnamese.*® By 1937, a large proportion of
the Vietnamese communists in Thailand were either arrested or
exiled. In prison there were heated debates among the
Vietnamese communists on the issue of whether their main task
was to contribute to the Thai revolution or to organize the
Vietnamese residents in Thailand for the Vietnamese
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revolution.¢® .

As the ICP apparatus in Laos was also almost entirely
destroyed by France in 1935,%' there were few communist-lqd
activities among the Vietnamese residents in Laos and {n
Thaijland in the period of the mass movement's upsurge in
Indochina from mid-1936 to mid-1939. During this period, more
reformist line was predominant among the Vietnamese in
Thailand. This line demanded the French government to ‘Fake
protective measures for the "subjects of its protectorate,"‘ ie.,
the Vietnamese residing in Thailand, against the oppression of
the Thai government.®?

IV. VIET MINH AND THE RESISTANCE IN CAMBODI
' AND LAOS :

From the Popular Front period (1936-39), th.e
Comintern began to reemphasize the national question and this
reorientation became clearer during World War II. The
reorientation affected not only each Party's revolutionary line
but also its organizational principles. At the time when the
Comintern was dissolved, each Communist Party was on its way
to reorganize itself as a "national Communist Party."

The Party in Thailand was reorganized in December 1942
under the name of the "Thai Communist Party." Although_ this
reorganization was reportedly initiated by the Chmess
communists in Thailand, the new Party had a "Thai Branch
and a "Chinese Branch” within its structure, and the latter was
separated from the Party when the Party went into a lawful
struggle in 1946. Thus the Thai Communist Party began to take
on much of its ethnic Thai character.®?

The ICP also made an overall appraisal of the nation.al
question from the sixth session of its Central Committee he}d in
1939, and in 1941 decided to settle the question of national
liberation within the framework of each Indochinese country apd
to found the Viet Minh. Accordingly, a proposal to reorganize
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the Party along national lines was put forth in this period, which
resulted in the separation of the ICP into three individual
national parties of Vietnam, Cambodia, and Laos in 1951.% In
this situation, the controversy among the Vietnamese
communists in Thailand in the late 1930s was settled in the
direction of attaching more importance to their Vietnamese
identities. The communists released from prison resumed their
activities among the Vietnamese, in Thailand about 1942-43. In
1943, they established the Tong H01 Vlet Kiéu (General
Association of Vietnamese Re51dents) and there was a
communist organ behind it called the Uy Ban Van Dong Viet
Kiéu (Committee for mobilizing Vietnamese residents).s*
Although this organ was ostensibly an organ of the Thai
Communist Party, the Vietnamese tommunists were free to
organize the Vietnamese residents to help the current Vietnamese
revolution. .

A group of local ICP's leaders escaped from Quang Binh
at the end of 1943 reported the ICP's new line to establish the
Viet Minh among the Vietnamese in Thailand. In 1944, the
Vietnamese communists reorganized the General Association of
Vietnamese Residents to the General Association of Vietnamese
Residents for National Salvation, in support of Viét Minh
policies.** After the Japanese coup of March 9, 1945, it is
well-known that in Vietnam the Vlet Minh expanded its
influence rapidly. In this period, the Vxet Minh also strengthened
its forces among the Vxetnamese residents in Laos and Thailand.
The ICP dispatched Nguyen Chinh Cau into Laos and
reestablished its Regional Committee for Laos in June 1945.67 At
the same time, the Special Committee for Vietnamese Residents
in Laos and Thailand was also established as a leading organ of
the Vlet Minh. From this time, the Vietnamese communists in
Thailand came to be directed by the ICP in substance and the
communist activities among the Vietnamese on both sides of the
Mekong river developed as one body.6

While it is true that the Viét Minh's popularity in
Vietnam during the August Revolution and the following years
had its source in Vietnamese patriotism, yet it should not be
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overlooked the fact that the Viét Minh also had serious concern
about the need for Indochinese unity. The ICP charged the Viét
Minh with a mission to help the Cambodians and Laotians
establish their own, separate national united fronts. It was in
Thailand where this ICP policy first materialized. At the end of
World War II, the Vietnamese communists in Thailand could
find their allies among the Cambodian and Laotian nationalists
who had close ties with the Free Thai Movement. These
Indochinese people came into contact with each other at such
places as a base of the Free Thai in northeastern Thailand. Some
bases of the Free Thai had special training camps for Vietnamese
and Laotians. The Vietnamese e,stabhshed their first armed unit
in Thailand called "Doc Lap Quan" (Independence Army) in
April 1945 with the weapons obtained from the Free Thai. The
Laotians also had their small armed units which called
themselves "Lao Pen Lao” (Laos for Laotians).*

The ICP decided to launch a general uprising at its
National Congress which met at Tan Trao on August 13. The
Viet Minh representatives who bore this news arrived at
Savannakhet on August 29.7° Even before their arrival, the
Vietnamese communists in Thailand began to prepare the
uprising in Laos, anticipating that "Vietnamese residents in
Thailand and Laos in one united body will support the Lao Pen
Lao Party and rise up with the Laotian people to wrest power
from the Japanese and to prevent the French colonialists from
returning. "’

The Vietnamese armed units in Thailand went across to
the other side of the Mekong river and joined with the Viét
Minh forces there, and helped the Lao Pen Lao come to power
in the main Laotian cities. The most powerful armed forces
supporting the Provisional Government of the Lao Issara (Free
Laos) established on October 12, 1945 were those of the
Vietnamese.”> Many of the Vietnamese residents sided with the
Lao Issara and fought against returning French forces in the
spring of 1946. However, the French occupied one town after
another, and along with the Lao Issara thousands of Vietnamese
refugees were forced to cross to the Thai side of the Mekong
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river. The combined total of Vietnamese refugees who came
from Laos and Cambodia at the early stage of the resistance war
was reportedly about 46,700.73

The Free Thai goverment at that time also sympathized
with the Indochinese resistance movements and in 1946 gave
official diplomatic recognition to the Vi@t Minh Mission in
Bangkok headed by Tran Van Giau. Until the military coup in
November 1947, the Viet Minh agents in Thailand were allowed
to recruit guerrilla units from among the Indochinese refugees
and to transport arms to those units. The Vietnamese units
organized in Thailand — called Cuu Long I, Cifu Long II, Ctiu
Long III, Quang Trung, and Tran Phu — had been the military
core of the anti-French resistance in Cambodia and Laos in its
carly stage 1946-47. The ICP's organ in Thailand, called the
Thai Special Zone Committee, directed the resistance in
northeastern Cambodia and western Laos until at least 1950.7

These units fought against the French forces in
Cambodia and Laos along with the Khmer Issarak and the Lao
Issara. It was not until this time that the Vietnamese communist
were able to organize systematically Cambodians and Laotians,
who had originally had little social contacts with the Vietnamese.

In this manner, the attempt by the Vietnamese
communists to create the "New Indochina" as an alliance among
the three Indochinese nations began to be institutionalized. The
bases in Thailand, the country which had close cultural and
pistorical ties with Cambodia and Laos, thus played an
Important role in bringing the Vietnamese into interactions with
the Cambodians and Laotians.

CONCLUSION

It is true that this active role of the bases in Thailand
was short-lived. After the military coup in November 1947,
anti-communism came to be the dominant theme of Thai foreign -
policy. The Thai government began to take a cold attitude
toward the communist-led resistance in Indochina and to restrict
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the activities of the Vietnamese communists in Thailand.
Although the Viet Minh Mission was not expelled from Bangkgk
until the Thai government recognized the French-sponsored Bao
Pai government in 1950, it became almost impossible for the
Mission to continue transporting arms to the guerrilla bands in
Indochina immediately after that coup. As a result, Tran Van
Giau removed his headquarters into the Thai-Cambodian border
area.’® In response to this new situation in Thailand, since 1948
the Vietnamese communists began to take measures to reinforce
the resistance in Cambodia and Laos from the Vietnamese side.”

Nonetheless, the initial role of the bases in Thailand in
the attempt by the Vietnamese to unite the three Indochinese
peoples should not be overlooked. The "New Indochina" after
World War II represents an attempt to bring about political
integration of the three Indochinese countries for the first time,
despite social and cultural, as well as political disparities. While
the "New Indochina" still has not matured enough to achieve a
stable integration of the region, the Vietnamese conception of
Indochinese integration has had a long-term impact on relations
among the three countries. In the process of creating the "New
Indochina," the Vietnamese have been establishing a new identity
in relation to their immediate Southeast Asian neighbors which
they never had in their pre-modern history.”

This is the legacy of the Dong-du Movement seen in the
early stage of the Vietnamese communist movement. Naturally,
the question that the DSng-du Movement addressed to the
Vietnamese is much broader, involving their very nature of the
existence of the Vietnamese nation in the modern world. That
question, nonetheless, has never been answered sufficiently. It
was the communists who made a relatively definite answer to the
question in the modern history of Vietnam. Yet the communists
themselves seem to have realized just how difficult it is to
provide an adequate answer. Whether this answer is acceptable
to their neighbors, including the Thai, is of course another
problem.
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Three poems by Phan Bgi Chdu 183

N / ~A 7’
PONG DU KY CHU PONG CHI

1

Pinh thlen lap dia hao nam phi,
I\hano hda can khon e chuyen di.

U bach nien Jung tw hdt g,

Khai thién ta1 hau canh vb thu\"
Glang sdn w hx smh nhy nhue

Hién thanh heu nhién tung dlec si.
Tién truc trudng phong dong hai kht,
Con ba kinh ling nhAt t8 phi.

I

Kha vo thién dia, kha vb than Y
Thd klem mang mang duyet klep tran.
Khudc si sinh 0 thlen ta1 ha,

Do ning than Lxen ngd chau xuan
Quan ha mong 1y kinh men tuyet

AY u try ky quan truc nhat tan.

Ky ngd ‘tnfdng thddng ddng hdi i ngoai,
Nhd cuong nhyf tuv canh hi nhan?

(1905)
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TO ALL COMRADES AS I GO EAST

[Full of determination and optimism, Phan wrote this poem on a boat from

Haiphong to Moncay, on his first trip to Japan.]
1

A man stands tal] between the skv and earth —

let not the cosmos turn at Heaven's whim,

Within this century we fulfill a need —

in future times will no one carry on?

Our homeland lost, to live would be for naught.
The saints and sages dead, to pray wastes breath.
I'll ride the wind and cross the Eastern Sea

as sharks and whales all splash and play wild waves.

I

No earth, no heaven? There would be no man,
A hero roams at large and sees man's realm.

To posterity he will leave no shame —

he can admire five continents with joy.

His dreams of old are past and gone for years —
the world begets new wonders day by day.

These words are sent to those beyond the sea:
who are the ones, zeal-mad and passion-drunk?

(1905)
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TAI CHU BA LINH GIA CAM TAC

\7( 1au nam vong n}}ﬁt /136i hGi_,

TAm td nhd van uat bat kha. A

SAu vii tham canh nhin am khap,
Ta dudng sd nguyét nhan 0 hoi.
Kha v0 dai hda thiu sib khit,
Thién hifu cubng phong tong han lai.
C8 anh td lién hojn tf tidu,

Dbng bao nhd thil ngd hiai!

(1910)
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A POEM INSPIRED WHILE AT CHU PO-LING'S

N / /
MINH VOI BONG
HOUSE S

Dem 18- hfng mmh cung tréi du’ng,
Minh h01 tr61 tréi lung lam thinh.
Tren trang, dudi nudc guia minh,
théi thi v8i bong 1914 tinh van-vi.
Khen cho bong that tay lanh 161!
Chda ddt cAu 48 md mxeng r01
"Con ai nhd nghxa ong tox
khi d”l khi c‘hfng khi ngoi theo ong,
Sao ong van hmh dung buon ba,
khxen 10 cung rau 13 vi Ong.
Dleu chi uat uc d trong"
Xin © ong 0 het n01 long tbi nghe." v
U muon n01 nhing e d“ ¢m vang,
181 qua dai thém ban lone ngudl
La- lung cho mu ba trdl :
thmh lmh &€ rét mdt nguox la ong.
(1910) Oa mot txeng non song nuc ne
n01 rong tlen thém k& mot ngudl
Sang doi mat 16 d’ox tai,
khuon than ba?y thudc kha da1 kha to.
Dau oc cling tron vo gau hoay
rau may xem d‘ang thay nam-nhi.
My Au d’“t ha chat gi?
Tinh- 06 sinh d Trung ky Vlet Nam.
Sao chano d'lec chang cAm cho rénh"
Sao hay mang hay ganh hoa1 hoai?
Chan khong sa0 muon &2 udi?,
Tay khOng sao muon lap b1 dai jon?
Luox khua mé chang mon sa0 nhi?
Rudt quay g chang blet v1 | 5207
Gan dd ong xudng sat the nao
danh cho rnuon dan ban vao bia than?
Sao mai mau phong tran khong da’
ma gan vang da da trg trg?
Nghi chi nghi van ngh1 vd,

{Composed by Phar following his expulsion from Japan and
the coliapse of the -E)Sng-du Movement. Chu was an old
Chinese lady who generously provided Phan with home and
meals during his frustraiing days in Canton.}

Upstairs, I daily brood as I gaze south.

My heart's a raveled skein of mists and clouds.

A night of rain — a man sits hushed and weeps.

Through dusk, a peeping moon — stray geese wing
home.

There is no blaze to burn up all my griefs —

towards me stormwind blows more rage and wrath.

Alone, I feel self -pity and self -scorn —

how can my sorrows match my people's woes?
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ngh’l rmnh mmh luon ngan ngad thang ngaw"
Chang 1ch g1 sao, hay 1am mai?
Lan1rna1sao chang ca1g1thanh°
Tai ai hay t01 ta1 minh? m——sAn T
Ta1 minh ha) cung sy- tmh tal ai?"
Bong nghe h01 thd dai ma noi:
K& il dubi thia t6i lai dng,

Mleng dai doc ngot gian nong
sao ai Ifa gatrna ong nghe heu”

ng xenlxetcangxﬂneu hd hdng
vigc tram nam tubng nhing ray mai.
Long ai or}g Ludng nht ai,
bict d4u ran rit thdu nai day diidng.
Nguox lanh da ong cang sd bung,
trade bay ma phun gxong phat linh.
Ngu sao chﬁno troc minh thanh. .
cuong $30 chung tuy minh tinh la gi?
Gn_g chang thav ddi nay danh-gia,
ching gi hdn xe nglfa lau dai.
No cdm am a0 la r01
ai con n0h17d'“ n v1ec ngoa1 than -gia.
Dau lich-stt 6ng cha thay ke
nhuc hay vinh ho k& gi dAu.
Vxec gi ong ot bo bo
trong ﬂnen ha keratngu albang
Ong thu? dat nang trang xuong héi,
xenlnhﬁldlt01n01pha1chang”" .
Nghe101long1a1danlong e
rano xe trddc d'\ con hong Xe sau,
Bong hoi bong gilm nhau tinh ron % L
con sau nay vc§1 ban tam- m
Vdng trang vda %n non tay, ,
Trdi ddng ring ring lai may vdi ta.

Wodwfard w2 3% Je
T T WIS B b F

S

i

B g

PHAN BOI CHAU IN HIS LATER YEARS
(1933)




190 Phan Bji Chdu and the Péong-du movement

MY SHADOW AND I

[In this poem Phan expressed his lonelmess/and disappointment as he lived

N . A
under house arrest in Hue from 1925.]

It's night — I'm dangling here beneath the sky.

I've asked some questions — Heaven, though, keeps
mum.

The moon, the stream — between, there's only 1:

to my own shadow let me say some words.

Ah, what a quick-tongued chap my shadow is!

At once he opens his big mouth and speaks:
"Where can you find so true a friend as I?

Sit down, stand up, walk out — I follow vou.

Yet, for some reason, vou still look quite sad,

and so you make me feel unhappy too.

Is something rankling here, inside your breast?

Unburden what you think and and let me hear.”
"I did want to, but in the dead of night,

I feared a lengthy speech might bore you stiff.

Wasn't it strange that Heaven's wife would choose

to drop down here a fellow like this man?

The earth rang with a whine — the race of gods

and dragons overnight got one more son:

a pair of gleaming eyes, two sensitive ears,

a handsome body, rather tall and huge;

a nice, round head that holds a deep, deep brain;

a beard and brows such as become a man.

Were Europe and America short of space?

I was plunked down in this Vietnam's mid part.

Why wasn't I born deaf and dumb as well?

Why have I always taken burdens on,

trying to kick at heaven with bare feet,

striving to move the hills with naked hands?

Doesn't my tongue get jaded clattering so?

My heartstrings I keep spinning, but what for?

And is my body made of stone or steel
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so bullets may be shot at it as butt?
Haven't they had enough of dust and storm,
my heart and soul, unyielding, firm as rocks?
What thoughts and whims keep churning day and
night
within myself, bewildering my poor head?
What serves no purpose why keep doing still?
Why stick with it and win not one success?
Is it somebody's fault or is it mine?
If I am blameless, then who is to blame?"
My shadow's heard me out — he sighs and
says:
"From first to last, my friend, it's all your
fault.
The world's forked tongues spill venom sweet as
mead —
why do you lend a ready ear to lies?
You don't think matters through and lightly treat
a lifetime task as if it were a game.
You take all human hearts to be like yours,
quite unaware that highroads crawl with snakes.
The guileless you suspect — you give your trust
to fiends who spout the Buddha's holy word.
Thickheaded, you stay clean in this foul crowd.
Insane, you stay awake while others sleep.
But don't you see that glory in these times
means horse and carriage, mansions, real estates?
Eat well, dress warm — that's all there is to life!
Who cares for what takes place outside his home?
About our history who will give a damn?
Of shame and honor they take no acccount.
Why cling on to what's none of your concern?
Yes, under heaven, you're the champion fool!
Invite Miss Moon down here — ask what she thinks
and see if I've told you the truth or not."
I've heard those words — admonishing myself,
I vow I shan't repeat my old mistakes.
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O shadow, tarry here and help me out —

stay by my side and be my bosom friend.

The moon's just dipped behind those western
heights —

the east will shine again on you and me.

(1933)

Nguy’é’n Binh
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